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TO THE SACRED MEMORY OF MY REVERED FATHER 




SRl.HAR MARAYANAjrSARDM* 


iiai 


Saint and -Philosophek, 




' ^Born 2nd Jandakt 1843; Bxbd 'I 

IN UNDYING LOVE AND DEVOTION 


I INSCRIBE THIS WORK 
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^ The world is fettered by the chain forged 

I by superstition and ignorance. I have come to 
I snap asunder that chain and to set slaves at 
I liberty. It is contrary to my mission to have 
I people deprived of their freedom, 

i DAYANAND SARASWATI. 



I am not anxious about my salvation : I am | 
particularly anxious for the salvation of those f 
lakhs of people who are poor, weak and suffering. | 
I do not mind if I may have to take birth | 
again and again. I will attain salvation when | 
these peopel will attain .it. ^ 
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PREFACE 


S WAMI Dayanand Saraswati was bom in 1824 a. and died 
on 30th October 1883 a.d. Of the fiftynine years of his life, 
he spent the first twentyone at home, receiving such education 
as is ordinarily given to a scion of a well-to-do Brahmin family. 
As he grew up, his thirst for knowledge increased. While he 
wanted to devote himself to learning, his parents decided that 
he should marry and settle down. To escape the bonds of 
marriage which his parents were forging for him, he fled from 
home and Spent the next fifteen or sixteen years in going about 
the country in search of Yogis to teach him how to conquer death, 
with which he had become acquainted at home when his sister 
and his uncle died. During this period he went from place to 
place, learning and practising Yoga, meeting sannyasis, monks 
and sadhus of all sorts, learned and pious men as well as hypo- 
crites and ignorant mendicants, parasites of society .After about 
ten years of such life he became convinced that learning and 
practising Yoga was not sufficient. He then made up his mind 
to acquire learning and know the sastras. He began to look out 
for a guru who would make him master of the Dharma Sastras 
and the teachings of Rishis and Munis. In 1860 A.D., when he was 
thirty six, he found a worthy guru at Muttra, and spent the 
next three years in studying some of the sastras but chiefly the 
science of Sanskrit language, which enabled him fully to under- 
stand the Vedas, the Upanisads, the Darsanas and other sastras 
and thus acquire a thorough knowledge of the Vedic religion 
and philosophy. 

His guru, Swami Virjanand Saraswati, a man of the highest 
character and a teacher of eminence soon found out that Daya- 
nand was no ordinary man. He recognised Dayanand as a great 
genius. And as Dayanand was already a sannyasi, he commanded 
Dayanand to devote his whole life to spreading enlightenment 
in the country and teaching the truth to people. Dayanand 
accepted the mission. 

Dayanand passed the next two years at Agfa developing 
his yogic powers and preparing MmseLE for his work. He devoted 
the rest of his life — seventeen years — in active work going round 
the country from east to west And north to south, preaching the 

^ It htra been stated that h© .<s^,nAgi^ bad 7th, 8, 1881, i e,, 'WisSmduf 

the IStii September 1824 a, ;'v; ' / ' ■ ' 
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Vedic religion, denouncing hypocrisy, untruth and superstition 
o£ all kinds and descriptions, and proclaiming that the Yedas 
alone were Revelation and therefore authoritative. He denoun- 
ced all ignorant priest-craft, the organized hierarchy of the Brah- 
mins who had monopolized religious teaching and held the entire 
nation within their clutches, laying down the law for all and 
controlling their conduct throughout life by putting bans and 
restrictions of all sorts. He condemned the ignorant sadhus 
of various descriptions and persuations who flourished and 
grew fat on the ignorance, charity and devotional spirit of 
the Hindus. He strongly condemned idolworship, the pre- 
sent caste system based on birth, child marriage and all practi- 
ces that had brought about the downfall of the nation. He gave 
public lectures wherever he went, challenged the Brahmins who 
had beconae the sole custodians of the religion of the people, to 
hold religious debates with him and accept the Truth as he 
taught it or convince him of the Truth they professed to possess. 
As his mission was to proclaim the Truth and denounce false- 
hood wherever found, he held sastrarths or religious discussions 
not only with the Brahmins but also with the Muslim and Chris- 
tian divines, Jain sadhus and all those who according to him 
followed xmtruth. His mission was to spread light and to chase 
away darkness from the land in whatever quarter and in what- 
ever form it lurked. He, therefore, denounced sham in whatever 
shape he foumi it.^ Hi8,activitilff^,embraQed<'M»j ^!P ! iIl 
and he denounced social, ecdnc^io and educational wrongs no 
less than religious untruths, 

^ All that we know about the first thirtysix years of his life, 
from 1824 to 1860, is what he himself wrote out in Hindi at 
Colonel H. S. Olcott’s request for publication in the Theosophist. 
Fragmentary as this autobiographical sketch is, it is the only 
reliable account of his life at home, his early education, his 
wanderings in India in search of Yogis and later, a guru for 
himself till he came to Muttra in 1860 a. d. In addition to this, 
the only other materials aA’-ailable are (a) what various people who 
met him came to know from Swamiji himself during conversa- 
tions in various places, a fact here and a fact there of his life in 
those days and (b) what he said in 1875 a. d. in one of his fif- 
teen lectures in response to a request from people in Poona for 
information about his family and his early life. The Mahrathi 
report of those fifteen lectures published in book form at Poona 
by a Mahratha Brahmin has been translated in Hindi and publi- 
shed under the name, Updesh Manjari. T he account given in 
the book does not, however, possess the same authority 
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as the autobiography published in the Theosophist; for, it is 
only a report of what Swanii Dayanand is stated to have said in 
his lectures. The accuracy and fullness of the account given by 
the Mahratha gentleman depended upon his capacity to under- 
stand what he had heard and on his discretion in reporting only 
what he thought was important. And to some extent, the report 
naturally takes the colour of the religious beliefs of the writer; 
for instance, in the account which the Updesh Manjari gives of 
Swamiji advocating the cult of Siva at Jaipur in 1866 and 
encouraging the wearing of rudrahsha rosaries at Agra and 
Jaipur. 

There is no other absolutely reliable material available to 
supplement the account that Swamiji himself has given of this 
part of his life. There are no contemporaneous records of other 
people’s lives or accounts of happenings of those days to throw 
further light on Swamiji’s life. 

The rest of the account of his life is based on the material 
collected by P. Lekhram, the Vedic Missionary, when he was 
deputed by the Punjab Arya Pritinidhi Sabha in 1888 a. d. to 
collect materials for a life of Swamiji. He toured the country for 
about nine years questioning people, taking down the statements 
of those who gave him any information about Swamiji. He was 
not able, however, fully to collate the material and write a 
biography of Swamiji. He had written a few chapters in Urdu 
when he met a martyr’s death at Lahore at the hands of a Mus- 
lim fanatic on 6 March 1897 a. D. 

On P. Lekhram’s death, the Punjab Arya Pritinidhi Sabha 
deputed Lala Atmaram of Amritsar on 21st March 1897 to 
finish the book. Accordingly, a life of Swamiji was written and 
published in 1897 a.d. under the name, Mahrishi Swami Daya- 
nand Saraswati Ka Jiwan Charitra with an Introduction from 
the pen of Lala Munshiram, later Shraddhanand Sannyasi. But 
it was not written as a regular biography. 

In the meantime, B. Devendranath Mukhopadhyaya, a Ben- 
gali gentleman, published a life of Swami Dayanand Saraswati 
in Bengali in 1894 a.d. in two parts under the title Dayanand 
Gharita. This, therefore, was the first Life of Dayanand publi- 
shed by anyone. This book was later translated in Hindi 
and published by Raghubirsaran Dublish, proprietor of the 
Bhashkar Press of Meerut in 1911 a. d. 

Not satisfied with what he had written and published 
in 1894 A. D., Babu Devendranath Mukhopadhyaya, whose 
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devotion to the memory o£ Swami Dayanand is still 
unsurpassed, made it his life’s mission to write a 
comprehensive life of Dayanand. He went round the 
country visiting every place which Dayanand had visited, 
talked to everyone who, he was told, had met Dayanand 
or who knew anything about him; corresponded with 
everyone alive who had met or had had anything to do with 
Dayanand during the latter’s life time. For several years 
he gave himself body and soul to collecting material for 
a proper and adequate life of Dayanand Saraswati with 
a devotion and earnestness which are beyond praise. He 
finished collecting the material for his woi’k about the 
year 1915 or 1916 A. D. and then settled down in 
Benares to write a regular Life of the Mahrishi. 

Dayanand had never in his lifetime mentioned the 
name of his birthplace, or of his father or even his own — the 
name by which he was known at home. It was B. 
Devendranath Mukhopadhyaya who, after patient and 
sustained research, found out that Dayanand’s birthplace 
was Tankara in the Morvi State, that his father’s name 
was Karsanlalji Tiwari and his own name was Mulslianker 
alias DayaRam. 

ohr, qwn''i^nd our county 

Devendifaiaihi''' ' 'thh "first 

four chapters of the book fio "*was suddenly attacked by 
paralysis and died. This deplorable happening has deprived 
the country of a great work. No one else can be as 
well -fitted as B. Devendranath Mukhopadhyaya to make 
a proper use of the material collected by him and write a 
Life of Dayanand. His mind was full of ideas and facts. 
Various events and incidents remained unrecorded. They 
might have thrown light on certain periods of the Mahrishi’s 
life. He alone knew what part of the material he had 
collected was to be accepted as wholly or partly true and what 
to be rejected and why. The twenty years or more that he 
devoted to collecting material for this work, his personal contact 
with people all over the country whom he had met, the 
impressions he had received of Dayanand’s life, his character and 
work in various places from various people, their implications 
and bearings on various events and utterances of Swamiji, 
and the life-long thought he had given to the Mahrishi 
personally and his work, fitted him as no onA else can ever 
be, to do this work. What ideas and opinions about 
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Dayanand and his various acts, Babu Devendranath 
Mukhopadhyaya bad formed in his mind died with him. 

The late P. Ghasiram, a prominent Arya Samajist of 
Meerut secured in 1917-18 A. D. with the assistance of 
B. Jwalaprasad, Deputy Collector of Benares, the whole 
of the material collected by B. Devendranath Mukhopadhyaya. 
P. Ghasiram translated the Bengalee records into Hindi, 
and keeping the fiirst four chapters intact as they had 
been written by B. Devendranath Mukhopadhyaya, he 
wrote out the remaining chapters in Hindi, at the same 
time consulting P. Lekhram’s book. This work was 
published in two volumes by the Arya Sahityamandal at 
the Fine Arts Press, Ajmer in 1933 A.D. 

P. Lekhram’s and B. Devendranath Mukhopadhyaya’s 
biographies are the only two books containing original 
research work on the subject that are available to the 
public. Another source which contains reliable information, 
is Swamiji’s correspondence. Swami Shraddhanand when 
Superintendent of the Vedic Yantralaya, Ajmer took away 
this correspondence from the records of the Vedic Yantralaya 
where it was kept and published a portion of it in three 
small octavo volumes under the heading Swamijirha-Patra- 
Vyavahar. P. Bhagwad Datta of Lahore has collected 
some more letters of Swamiji from various places and is 
publishing them under the title, Rishi Dayanand Saraswati 
Ke Patra aar vigyapan. This, however, is a collection 
only of letters written by Swamiji and public notices issued 
by him. 

In addition to the sources of information mentioned 
above, there are files of journals and newspapers published 
between 1873 and 1883 A.D., containing scanty accounts of 
Swamiji’s visits to various places in India, his doings there, his 
talks with people and reports of his discourses and numerous 
sastrarths which he held with the leading Pauranic pandits, 
Muslim maulvies and Christian missionaries and the Jain 
Gurus in various places. 

Several books on Swami Dayanand Saraswati’s life 
and work have been published in Hindi and in English, 
but they are all based on P. Lekhram’s or B. Devendranath 
Mukhopadhyaya’s books and contain no information about 
Swamiji that is not found in these two books. ; 
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Apart from narrating the principal events of Dayanand’s 
life, I have mentioned in this book such of the incidents 
and* happenings connected with him as help to illustrate 
some feature of Dayanand’s character or some aspect of 
his personality, or explain his doctrines or beliefs, or throw 
light on the circumstances in which an important event 
related in the book took place, or when sucli incidents 
furnish the background of Dayanand’s work, or when the}' 
describe some custom, usage or social practice of the 
Hindus. 


I have tried, wherever possible, to test the truth of the 
various incidents and occurrences related in B. f^evendranath 
Mukhopadhyaya’s Jiwan Chant of Swamiji and have corrected 
or modified the descriptions of them given by Babu Devendra- 
nath Mukhopadhyaya. Take for instance, the incident given 
at p. 112, VoL I of his Jiwan Charit about Swarai Dayanand’s 
advice to people regarding the solar eclipse on Magh Krishna 
30th S. 1924 (24 January 1868 a. n.) To test the truth of this 
statement I referred to the almanac for the Sam vat year 1924, 
but found that no solar eclipse had taken place on Magh Bad 
30th, nor for the matter of that, did a lunar eclipse take place in 
that year. But I did not doubt that the incident of Swamiji 
advising the people ,at 

eclipse but take their food i ylEbpdr did take place. I, 

therefore, set about finding what solar eclipses took place in or 
about the year S. 1924; for, the evidence collected by F. Lekhram 
or B. Devendranath Mukhopadhyaya from the people of 
rKamawas about Swamlji’s teachings at the village could not be 
lightly rejected as unreliable. 1 found that two solar eclipses 
took place about that time, one on Falgun Krishna 30, S. 1923 
(6th March 1867) and the other on Bhadrapad Krishna 30th, S. 
1925 (I8th August 1868). By referring to Swamiji’s itinerary 
(see p, 337) which I have compiled with great care, 1 found 
that Swamiji did not go to Karnawas in the year S. 1923 but 
spent it in Eajputana and in Agra, Muttra, Meerut and 
Hard war. 1 then concluded that the solar eclipse of Fulgun 
Bad 30th S. 1923 had nothing to do with the incident related in 
B. Devendranath’s book. But 1 did find that Swamiji visited 
Karnawas three times in V. S. 1924‘(J867);and again came to 
Karnawas in Jeshth S. 1925 (May'June 1868) and stayed 
there for some months and was present in Karnawas on Bhadra- 
pad Krishna 30th, S. 1925. Thus it became clear that the 
incident about the eclipse did take place, but not on Magh S. 
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1924. It took place on Bhadra S. 1925 (August 1868) during 
Swamiji stay at Karnawas, where Swamiji had arrived 
in Jeshtli S. 1868. Evidently the people who supplied 
information about Swamiji’s four visits to Earnawas in 1867 
and 1868 a. u. mixed up the incidents that took place during 
those visits. 

The Paropkarini Sabha celebrated in October 1933 a. n. 
the Semi Centenary of Swami Dayanand Saraswati’s death 
at Ajmer, when a Commemoration Volume edited by me was 
published as a tribute to the memory of the great Swami. 
'i'he lack of an adequate Life of Swami Da.yanand in English 
was felt by all at the time, and some friends suggested that I 
should write it. 1, however, thought that the task was not 
only too heavy for me, but that some one better equipped 
should take it up. 

Late in 1942 a. d. an occasion arose when the question 
of writing a Life of Swami Dayanand Saraswati again pressed 
itself on my attention. And I began seriously to consider the 
matter. I remembered that when as a child I bad gone 
with my father to have Swamiji’s darsana in 
Fatehmal Bhadagtiya’s garden at Ajmer, I had the inesti- 
mable privilege of exchanging a few words with him, he had 
placed his hand on my head and blessed me. I also 
remembered that on the Dipawali day S. 1940 ( 30th 
October 1883 a. d. ) I was present at the Bhinai House, 
Ajmer, when he breathed his last: that the next day I followed 
Swamiji’s bier from the Bhinai House to the cremation ground 
at Malusar and was present when the last rites were performed-, 
that 1 bad had the lionour of listening to his lectures 
during two of his visits to Ajmer, some sentences of which 
still ring in my ears. The sigtit of him sitting on the dais 
and deliver his discourses dominating the audience as I have 
seen no one else do is as fresh as ever. When I thought of 
all these and other memories crowding in my mind and 1 
remembered that my life and beliefs had been greatly influen- 
ced by Swamiji’s teachings, and that 1 ow^ed a debt to him, 
my mind was made up and 1 decided that feeble and old as I 
was, and humble as my contribution in the circumstances 
would be, I should take up the work without further hesitation 
and pay my humble tribute to him. Accordingly, during 
the last three years, 1943 to 1945 a. d., I have devoted all my 
energy and the little power of work that I still possessed to 
this work. 
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I am fully conscious of the fact, and the reader will no 
doubt notice it, that an important work like this should have 
received more care, time and thought than what I have been 
able to give it. I regret that I did not take up this work soon 1 
after the Dayanand Semi Centenary Celebrations of 1933 a. n. 
when I was comparatively much stronger physically and 
mentally. I am in my seventy ninth year and my health is 
failing. As an Urdu poet in another connection, sings : 

Tere wctdon par sitamgar ahhi aur sabra Karte 
Gar apni zindagi par hamain aitbar hota. 

“I would have waited, still f urther for the fulfilment of 
thy promises, 0 oppressor, if I could but feel assured that 
life would last (till then). ” 

I might perhaps have given another year or two to it and 
not published the book at once, if only 1 could feel sure that I 
had a few more years of life before me. 

I must acknowledge my obligations to Professor 
T Madansingh M.A. of the Mayo College, Ajmer for compiling 
the Index attached to the book and to P. Yudhialithira 
Mimansak for reading the proofs of the Sanskrit quotations in ^ 
th6 book and his help in compiling the itinerary of Swamiji 
given in the nineteenth chapter. 


Ajmer, 

20, December, 19 k5. 
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tions, superstitions gathered round the religions in course of time and worship 
of Founders of religions who were men are cast aside, ^ unity will be eeen 
amongst various religions— reverence for teachers for religion may remain but 
should not become a part of religion— Dayanand’s aim to spread one religion 
in the world. 

FOUR WORLD TEACHERS 

Mahabharata, turning point in Indian history — no priestly class before 
Mahabharata — Brahmins were teachers as well as warriors and Khstriyas were 
warriors as well as philosophers and spiritual teachers — Parasuram, Drona, 
Janak, Yishvamitra etc— no caste system— instances of Sndras becoming Rishis — 
of all historic personalities four stand pi’eeminent— Krishna, Buddha, Sankara 
and Dayanand. 

KRISHNA AND DAYANAND 

Krishna, the supremest personality of all times — greatest of world 
teachers and a great man of action— Krishna and Dayanand nearer to 
each other than the other two — Krishna a great Yogi and a perfect pati — 
times when the four teachers were born — Krishna the greatest politician, a 
great diplomat and the greatest of philosophers— teachings of Gita — Krishna 
was action personified — Krishna^S teachings — action to be based on knowledge 
of spiritual realities — desireless action^ — teachings of Mahabharata and Oita — 
Buddha’s teachings are based ^ on Krishna’s principal teaching— Krishna’s 
teachings to Arjuna — always resist evil is the teaching of both Krishna and 
Dayanand — Dayanand’s teaching in his Statement of beliefs and disbeliefs— 

BUDDHA 'AND DAYANAND 

Both saw the hollowness of life and miseries at an early age— both Buddha’s 
and Dayanand’s life spent in service of others — Buddha’s work limited 
to Behar and Eastern Uudh— Dayanand preached in the whole of India— 
both tried to bring happiness to man— both full of pity for animals — Daya- 
nand a man of great learning — Buddha’s teaching in essence was Krishna’s 
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teachings— give np truhna was Buddha’s chief doctrine— Buddha is silent about 
God— Dayanand had God constantly before him— Similarities and dlsslmilari 
ties— Buddha discouraged discussion of ultimate realities and all metaphysics— 
Buddhism is eclectic— both Buddha and. Dayanand taught that salvation is the 
result of righteous life— Sankara on the contrary holds that Mukti is the 
result of knowledge or jnana— Buddha was concerned with individual happiness: 
Dayanand with national and international welfare— Buddha met with no hosti^ 
lity — Dayanand was stoned, assaulted, and poisoned— Dayanand’s work different 
from Buddha’s. 

DAYANAND AND S ANKARACHABYA 

Both high class Brahmins— similarities in the early lives of both — both 
became sannyasis in early life— reverence for their respective gurus— both 
accepted their guru’s behests— both held religious debates and won sastrarths — 
both looked on Vedas as Revelation— differences between them— Sankara’s 
appeal to intellectuals: Dayanand’s to the mat^ses— Sankara’s knowledge of Vedas 
unknown—Dayanand master of Vedas-— Sankara helped Brabminic monopoly of 
sacred books— Dayanand translated Vedas in Hindi for everyone to read— 
Sankara established religious hierarchy— Dayanand broke it — differences between 
the two due to different times and different education — Dayanand’s guru a 
very strong character — Sankara stuck at Dpanisads: Dayanand went beyond to 
the Vedas— In Dayanand’s time India under foreign rule— Sankara only fought 
Jainism and minor Hindu cults— Dayanand was opposed by Jainism, Chris- 
tianity, Islam and Brahminism— Sankara tolerated idolworship and to some 
extent encouraged it — Dayanand denounced it vehemently— Dayanand underwent 
hard discipline— Sankara’s life was easy throughout — Sankara interpreted sas- 
tras as teaching non-duality— both were great intellects and great debaters — 
Result of Sankara’s work described — Dayanand’s mission was to redeem humanity. 

DAYANAND AND GANDHI 

The nineteenth century produced two great men, Dayanand and 
Gandhi— both born in ^ Kathiawar— Difference in their training — Gandhi’s 
education on European lines— efforts of both directed to securing freedom for 
India— Dayanand condemned false religions and evil social practices. Gandhi ji’s 
objective political— Gandhiji has practically adopted all Dayanand’s important 
teachings about swadeshi, untouekabiEty^ caste, j-; Hindi etc — chief . difference 
being Mahatma Gandhi’s acceptance, of." the doctrine of “non-resistance to evil” — 
Krishna, Herbert Spencer, Bernard Shaw on this doctrine— Mahatma Gandhi 
qualifies the practices of non-violence— Different means adopted by Dayanand 
and Gandhi— mass political awakening and infusion of courage in the V^^ople 
are chief contributions of Mahatma (Jandhi — Ahimsa is Mahatma Gandhi’s princi- 
pal contribution to International politics. 


PART I 

LIFE OF DAYANAND 

CHAPTER I 

FAMILY AND EARLY LIFE (1824 TO 1846 A. B.) 

Dayanand born in 1824 n. at Tankara in Morvi State, Kathiawar— His 
father Karsanii Tiwari was a Brahmin of Audioh clan— ancestors— Dayanand’s 
brothers and sisters— Karsanji a big Zamindar and Banker— Devotee of Siva- 
Spread of Saivism in Kathiawar — Vaishnavism — Dayanand’s original name was 
Mul Shanker— early education— Sivaratri vigil— saw mice run on the idol of 
Siva— Lost faith in idolworship (p. 5) Father’s explanation— Death of sister and 
uncle— Muishanker’s aversion to marriage. pp, 1 7 

CHAPTER II 

SEARCH FOR YOGIS (1846 TO 1860 A. D.) 

Mulshanker finding his parents making preparations for his marriage left 
home secretly in 1846 a. d, — Sadhus ott tlie way relieved him of his jewels and 
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inoney-~iiiitiated into Brahmcliarya Order and named Stuiddha C/haitanya—went 
to KotGangar^^ Sidhpur— Mulshanker’s father informed of Mnlsli anker’s 

whereabonts, caught him there-escaped again at night— went to Baroda— became 
an Advaita Yedanti — went to Chanoda Kalyani on the Narbada— initiated into 
Sannyasa by Parmanand Saraswati and named Payanand Saras wati (p. 11)— learnt 
Toga from Yoganand at Vyas Ashram— learnt final secrets of Yoga from 
JwalanandPiiri and Sivanand Giri— went^ to Monnt Abn to learn 
farther Yoga— went to Hardwar Kumbha in 1855— went to Tehri— invited 
by Rajpandits to a banquet— finding meat being prepared^ left the 
place— studied Tantras— Kedarghat — EudraPrayag— Gupta Kashi in search of 
yogis to Triyugi-Narayan, Bhimgupha and Gaurikund— ascended Tunganath 
Peak— went to Okhee Math— of^er of the Mahant of the famous monastery 
there to make Dayanand his disciple and heir declined— retiurned to 
Joshi Math — went to Badri Narayana— made a thorough search for yogis— adx^en- 
tures in the hills, the frozen rivers, and the jungles — almost frozen to death — 
went to Vasudhara— returned to Badrinarayaiia — came to Rampur, went to 
Kasipur and Pr on a Bagar (Nainital District) — passed winter there — went to 
Sambhal and Gurh Muktesh war— dissected a floating crops to test the correct- 
ness of the statements of man’s inner organs given in books— not finding them 
correct, threw all the books in the Ganges — came to Farrukhabad and to 
Oawnpur, 5 April 1856 a. d.— went to Mirzapur and then to Benares— went to 
Chunar. In March 1857 started to explore the sources of the river Narbada— 
adventures in the jungles — confronted a wild bear— having heard of Swami 
Yirjanand’s learning went to Muttra— reached Muttra in May 1859 a, d, pp. 8—20 


CHAPTER ill . . 

SWAMI VIRJANAND SARASWATI 

Yirjanand’s character and temper— Yirjanand a great saint — born at Ganga- 
pur in Punjab— became blind in childhood when attacked by small-pox — left 
home after his father’s death owing to ill-treatment of uncle and aunt— went 
to Rishikesh — Swami Purnanand made him a sannyasi — learnt grammar with 
him— went to Benares— to Gaya— encounter with robbers in the way — visited 
Calcutta — returned to Boron (Dist. Etah) famous for temple of Boar Incarna- 
tion of Yishnu — Gadhia Ghat — Maharaja Vinaisingh of Alwar heard him chan- 
ting hymns and took him to Alwar— after six months stay left suddenly as 
Maharaja became absent from his lessons without leave— returned to Boron 
and became ill— went to Mursan and Bharaipur — received by Maharaja there — 
after six months came tu Muttra and opened a school to teach Sastras — 
admitted selected pupils charging no^ fees — account of the famous Muttra 
Seths— the founder of the family Mani Ram, left Jaipur to Gwalior in Gokui 
Ghand Parekh’s service— came with Parekfaji to Muttra — Parekhji built the 
great temple of Dwarkadheesh and arranged for its maintenance— bequeathed all 
Ms riches to Maniram’s sons— history of the Seth’s family — Maniram’s sons 
Radha Kishen and Govind Das built Seth ji Ka Mandir at Brindaban and assig- 
ned an estate of 33 villages for its upkeep — P, Krishna Sastri avoided sas- 
trarth — Unfair award of Seth who constituted himself umpire — Pandits of 
Benares won over by the Seth— Swami Yirjanand in anger complained to 
Collector at Muttra, who advised Yirjanand to keep quiet— Yirjanand appealed 
to^ Board of Revenue — He wrote a satire on the Benares pandits — Yirjanand 
rejectel ail grammars except Ashtadhyapi as worthless — His distinction between 
Arsha at d non-Arsha books— Three tests of Arsha books-^Hastrarth between 
Anantaciiarya and Yirjanand — Verdict in favour of Yirjanand— Yirjanand was 
a disciplinarian— His teachings and his habits— Yirjanand and P. Gattulal— 
Yirjanand and Maharaja Ramsingh of Jaipur (p. 32)— Virianand’s advice to hold 
an All India Assembly — Dayanand knocks at Yirjanand’s door — accepted as a 
pupil— Story of author of Saraswat—AmB^rlul Joshi arranges for Dayanand ’s 
food — Dayanand lived in a cell at Yishramghat — Yirjanand’s system of teaching — 
Dayanand forgets a lesson, Yirjanand refuses to repeat it and tells Dayanand 
to remember it or drown himself — Dayanand refused admittance for taking a 
relation of Yirjanand for his darshan — Yirjanand recognises extraordinary 
ability of Dayanand. — Dayanand after finishing education presents a plate of 
cloves to Yirjanand — Yirjanand demands as his dahshina a vow that Dayanand 
shall spend his whole life in spreading the knowledge of Yedas— Dayanand 
accepts the missionr-Death of Yirjanand. . . , f pp. 21 — 39. 
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CHAPTER iV 

PBEPARATION FOR THE MISSION (1863 TO 1866 A. D.) 

Dayanand comes to Agra in May 1863. Stops in a garden on the Jmmia— 
Pandit Sunderlal and others see Dayanand— Swami Kailnsn Parvat— Dayanand 
restores powers of smelling to Sunderial—Dayanatul praciiees to see 

Yinanacd at Muttra— goes to 'Gwalicr te denounce Mnhara^a Scifidliia 

was celebrating a Bhagwat IJtasava— Account of Utasava and nic pamliis wl-o 
came— daily routine of.' Swamiji’s life at Gwalior— Bwamiri goes io Karaiili 
fJune X865)—incideiii at Maharaja’s place— Swamiji goes to iliwv^p.puv uri'l tL-en 
to Jaipur in Oct. 1865 -Discussions with pandits at Sanskrit Collego at 
Thakur of Achrol—Maharaja Eamsingh accefits Saivism— most people fidlow 
Maharaja— Thakur, of ...Achrol; gives up idolworship— Sivanii »Ja,-|,‘n2‘--gots 

to Bagru and Dudoo,:' then, to .Kisbengarli— reaches Ajmer and stitys four days— 
goes to Piishkar.' on 28th March 1866— lives in Bralimaji 'i'emplt'— deijomices 
idolworship and the. Ilamanuja sect— Swamiji ref'nses to take irilk which had 
been placed before the idol ' of Brahma— after two mcmllis stay returns to 
Ajmer— holds sastrarih with. R.ev. Gray, Eobson and Shoolbred— Maiilvi Munul 
All— Swamiji challenges the Mahant of the Rarasnehi sect, wlnt away— 

Col. Brooke, Agent . Governor ' General Rajputana visit.? Swamiji -Sivruniji ^ asks 
Col. Brooke to stop covr killing — goes to Kishengarh ™sumu Va:labh:;'.;ii;!ris 
prepare to assault Swamiji— Swamiji faces them mid they run away — Swraniii 
goes to Jaipur and / then to. .Agra ^during Lord Lawwaiiee’s Durbar— Swamiji 
visits his guru Yirjanand at Muttra and leaves for Hard war. F>p. 40 — 48. 

CHAPTER ¥ 

LIFE AND WORK ON THE BANKS OF THE GANGES (18iI-~-!872 A. IX) 

Reaches flardwar for the Kumbha — plants a ^ flag with the ton 
“denunciation of hypocrisy’’ — Publicly denounces idolworsliip, inearniddcm, 
Bhagwat, pilgrimages, etc — Dispute between Yishuddhaijand ^ and t!ie Oimins— 
Dadupanthi leader becomes Swamiji’s disciple— Swamiji gives ^ away all bis 
clothes and books, keeps only a loin cloth and takes np a peripatetic life on 
the banks of the Ganges — give up all encumbrances in order fearlessly to 
preach Yedio dbarma single-handed— goes to L and aiir— passes three days 
without food— goes without food for three days at Gurh Muktesliwar again— 
Swamiji never asked for food — Karnaw as— Reaches Farrukhabad in June 1866 
— goes to Anupshahr and GurliMuketshwar then to Ci«:asi to denounce the 
Chakrantik sect— Eamghat— P. Tikaram throws his idols in the Ck.nges — 
Swamiji goes to Karnawas — P. Ambadutt of Anupshahr after discuv^’ion 
accepts defeat — ^In Chasi, Onteardas Bohra an athlete found Swami ji’s legs like 
iron-- Chattrasingh Jat gives^ up belief in Ad vaita— Swamiji tells Mayaram Jat 
to oSer shraddha only to living people — Swamiji practices Yoga— Brahmchari 
Kshemkaran after listening to Swamiji at Eamghat throws away hia idols — 
Swamiji goes to various places and returns to Karnawas — Sastrarth wdtli P. 
Harivallabha— Harivallabha^ gives up idolworship— Swamiji condemns eight 
Gups, false things — Kshtriyas become Swamiji’s disciples — ifeets collector of 
Bulandshahr— leaves Karnawas— Collector of Badaon and a missionary find 
Swamiji in samadhi— talk with them — Thakur of Odesa prepared to attack Swamiji — 
Baldeyagiri threw the Thakur into the river— Sastrarth with Ang-nlram Sastri— 
Swamiji asked Kailash Parvat for cooperation — KaJlash Parvat does not; agree 
—many people^ throw away their idols— Swamiji returns to Karnawas— tells 
people that eclipse is a natural phenomenon and to take*^ tlieir food as usual— 
Thakur Karansingh asked Swamiji to visit R:imlila, Swamiji deprecates 
representation of ancestors on the . stage— Karansingh takes olfence at some 
remarks and unsheathed his sword— Swamiji Ksnatches it and breaks it into 
two. Swamiji refuses to report to the police — Karansingh again fading Swamiji 
condemning idolworship sends men three times to murder Swamiji— wdi on asked 
to go to a safer place, Swamiji declines to do so— Swamiji goes io Ambagarii 
and other places and then to Shahbazpur near Soron— Here he received nows 
of Swami Yirjanarid’s death— plot to murder Swamiji by Beragis— after visitiru^ 
other places Swamiji went to Kakoda Fair on 29th dctober 1808— discussions 
With Muslim mauivies— Swamiji returns to Nardaul— -Gusain Earapuri throws 
his idols in the Ganges— Yisits Qayamgunj— discussions with Muslims— Swamiji 
tells a native Christian that sins are never forgiven— Swamiji after goim>- to 
some places reaches Farrukhabad— Refuses blankets and sleeps on rice fodder 
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•— Sastortii with P. Srigopal— Thakurdas sent gnndas to assault Swamiji— a 
gooiida threw a shoe at Swamiji and was caught, Swamiji forgave him and 
set him free — L* Paiinalal gave tip idoiworship and opened a pathshala— 
Sastrarth with P. Haidar Ojlia— Athletes try Bwamiji’s strength and became 
amazed— Swamiji reaches Kannauj in July 1869— Swamiji declared the 
Kayasthas to be Taislias and not Sadras— Sastrarth at Cawnpur with P. 
Haidar— Mr. Thaine, . Assistant Collector who was umpire, declared Haidar as' 
defeated— Paiidya Mohaiiial Vishnulal sees Swamiji— Swamiji assaulted by men 
—Swamiji threw one man into the Ganges, pushed away others and faced 
them— all ran away— after three months stay at Cawnpur, goes to Benares to 
storm the citadel of orthodoxy— reaches llamnagar during Deshera— goes to 
Benares and puts up in Anandbagh— open condemnation of idolworship creates an 
uproar— exchange of messages with P. Eajaram Sastri, Maharaja of Benares 
calls the pandits— Bajaram'*; Sastri sent Saligram to Swamiji — 16th November 
1869 fixed as the day of the Sastrarth—JotiSwarup Udasi after discussion 
becomes Swamiji’s disciple— Full description of the Kashi sastrarth (pp. 69 to 
7i) The Hindu Fatnotr VaQ Pioneer and the Christian Intelligencer on the 
Sastrarth— Maharaja of Benares bitten by remorse for his unfair conduct at 
the sastrarth, later asked for pardon— attempt to poison Swamiji in a pan 
—after a further stay for a month Swamiji went t.o Mirzapur and Allahabad — 
Swamiji explains to a visitor why he does not feel cold — Swamiji met 
Devendranath Tagore, the BrahmoSamaj leader at the Allahabad Kumbha Fair 
—Tagore invited Swamiji to Calcutta — Swamiji saved some people becoming 
Christians — Madhava Babu — Swami 3 i went to Mirzapur— Collector of Mirzapur 
suspects Swamiji — Chotugiri a priest threatened ^iwamiji with violence, Swamiji 
faced him and showed readiness to fight— Chotugiri sent gundas to assault 
Swamiji, Swamiji challenges them — Swamiji told a European missionary at 
Mirzapur that a brain disciplined by Yoga was necessary to understand the 
Vedas, knowledge of Sanskrit is not enough— Swamiji went to Benares and 
stopped for twomonths— wrote a book condemning went to Soron and to 

KhSgunj — Swamiji's daily life— Swamiji separates too bulls fighting on public 
road — after going to some places Swamiji reached Anupshahr— Swamiji and 
Sayad Muhammad, Talisildar — a Brahmin gave poison to Swamiji in a pan — 
Tahsildar Sayad Muhammad arrested him and got him convicted — Swamiji 
disapproved of it and asked the Tahsildar to get him released — Swamiji went 
to Chhalesar with Thakur Mukandsingh— after visiting Bamghat and Farrukhabad 
Swamiji went to Benares. pp. 49 — 82. 


CHAPTER ¥1. 

BEHAE AND BEMGAL:(APRIL 1872-1873 A. D.) 

Swamiji left Benares for Calcutta on 16th April 1872— Bev. Lalbehari 
De meets Swamiji at Mughal Sarai — Dumraon — talk with pandits— Swamiji 
refuses presents of Heir apparent of Dumraon— goes io Arrah and then Patna— 
Pt. Bamjiwan throws away his idol— two instances of Swamiji's foreknowledge — 
Jamajpur Railway Junction, a European and his wife objecii to Swamiji 
walking on the platform with only a loin cloth on— Swamiji’s reply —M on gyer 
Swamiji reprimands his cook for begging fuel — Bhagalpur— another instance or 
Swamiji’s foreknowledge— Condemns ShraddJia— Christian convert deplores his 
conversion — a ^Muslim hesitates to enter Swamiji’s room where food was 
placed— Swamiji asks^ him to come in — Swamiji distressed at events at a fair 
in a yillags — Swamiji^ arrives at Calcutta— talk with a preacher of Brahmo 
Samaj -Swamiji explains Yoga to him-~teils him that the six darsanas are not 
contradictory but deal with separate subjects— yagyopavit— daily routine at Calcutta 
— Keshab Chandra Sen— Devendranath Tagore, Slaliesh Chandra Nyayaratna^ and 
others visit Swamiji — Keshab Chandra Sen discusses rebirth and non-duality — ' 
Swamiji delivers a lecture on 21st January, 73 at the BrahmoSamaj anniver- 
sary — Swamiji declines staying with Mahrishi Devendranath— Swamijia lecture at 
Brahmonagar nightschool — Swamiji explains merits of AyurVeda to 
Dr. Mahendialal Sarcar— Swamiji Surprises Keshab Chandra Sen— Swamiji 
shows to him the superiority of Vedie leligion — Keshab Babu advises Swamiji 
to lecture in Hindi — schism in Brahmo Sfimaj — discussion at Keshab Chandra 
Sen's house— lecture nt Gora Baba’s house at KeshabCliandra Sen’s request 
P. Malieshchandra misinterprets the Sanskrit lecture— glowing accounts of 
Swamiji lecture published in papers — Dharmatatm^ Tatmhodhini and other 
papers’ accounts— Swamiji leaves Calcutta on Ist April 1873— lecture at Hooghly 
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-lull account of the Sastrarth with P. Taracharaa^Tarakratua-Pt. Taracharan’s 
confession-Manmath Nath Chandhari^ account of Swamijii life in tose ^ 

ydfrnirf^tar s« fir6 ftrin Btirdwan- Kraja visits Swamiji 6« €uy_ day owaniijig 

seco^^iid visit to Patna— delivers two lectures and goes to Cfahapra— feaslrarth 
with Pt. Jagaiiuath— Be/iar Darpan's account. pp. 8i5— 


CHAPTER VII. 


SWAMIJI RETURNS TO THE UNITED PB3VINCES— 

(AUGUST 1873-18T4 A. D.) 

Establishes a -pathshala at Mirzapur— Allahabad— at Cawnpur in a lecture 
quotes mantras describing earth’s revolutions round the Suu— Kotwal Sultan 
Aimifid’s iiitorforonco with ths l6ctiiir6 — daily lif6 at OawBpoif gossto ,LiiickiiO\i^,- 
Sastrarth with Pt. Oangadhar— goes to Parnikliabad--Seth Nirbhayaram J,)nags 
sweets— asks Lt. Governor to ask the India oSSoe to stop eow killing— 
Kas<^unj~himself puts up a chappar— Condemns swearing— lecture at Aligarh— 
OonSemns Eudralchsha—Biugs Sam Veda mantras— explains usefulness^ of Havan 
to Sir Sayad. Ahmad Khan— goes to Hathras— denounces idolworship— K. L. 
Alakhdhari’s account of it— reaches Muttra— goes to Brindaban to have Sastrartli 
with Rangachari— Rathyatra Pair— challenges— Rangachari—Swamiji^s lectures— 
Swamiji suggests conversion of Sethji’s tempi© at Muttra into a school— returns 
to Muttra and condemns idolworahip— a batcher and wine seller demarid price 
of supplies and then make a confession— people throw their idols into the 
Jumna— goes to Mursari with Raja Tikamsingh — Ouruprasad Singh— Bwaniiji goes to 
Allahabad— reaches Benares in May 1874— lectures in Hindi for tlie first tiiiie 
—subjects taught in the pathshala established by him— dictates SaiiHirik Pralmh 
to pandits at Raja Jaikishendas’ request in June 1874— conde i ns salt tax iii the 
Satyarth Pm&as^— lecture at Sir Bayad Ahmad Khan’s bungalow— Sastrarth with 
Prof. Kashinith at Allahabad— meaning of Malechha— Swamiji condemns pardali — 
properties of the water of Ganges— Swamiii in meditation rises from the 
ground— a man presents a poisoned paw— Swamiji tells a Mahatma that be 
does not care for his oi 9 n. Muhii, but is anxious for the salvation of the 
masses (p. 110) —goes to Jubbulpur October 1874— photograpthed at Krishna 
Rao’s house — lectures at Nasik — account given by Induprahmh, pp. il7 — 111. 


CHAPTER VI! I 


BOMBAY-GUJRAT AND lAHAHASHTRA (OOT. 1874-APEIL 187SJ. 

Reaches Bombay 28 Oct. 1874— stays at Waikeshwar — hundreds visit him— 
Goswami Jiwanji bribes Swamijfs cook to poison him— Kachhi banias and 

goondas attempt to assault Swamiji— Dr. Sir R. J. Bhamiarkar and Vishnu 

Purushram Sastri visit Swamiji— Swamiji points out mistakes in »Hhandarkar’s 
books— Swamiji delivers lectures in Framji Cowasji Hall— Vallabhacharis create 
disturbances— defects of western education— Fainka on Swainrp’s loctU” 
res— Sir T. Madhavarao’s visit— Swamiji dictates FedawiI Dhavmta Nwaran to 
pt. Krishnarara Ichharam — attempt to murder Swamiji— people leave Vallabha 
sect— letter from Leipzig— SwamijJ writes Vallabkacharf/a Mat Ft. 

Gattulal declines Sastrarth— public notices about sastrarth— Krishna Babas 

notices— GattulaFs lecture at Lalbagh— Swamiji’s lecture at Frauiji Cowasji 
Hail— Swamiji goes to Surat— Durga Prasad Mehta, Luther of Surat —Swamiii 
speaks of the Brahmo Samaj— lectures on Buddhism, Jainism and Taniraism— 
Swamiji visits Brahmchari Mohanbaba Mutt— Swamiji reluctantly gives darsana 
to women disciples of Mohanbaba -Banquet — Brahmins of Katar entertain 
Swamiji — ^^Swamiji declines to accept a shawl — delivers lectures at Broach — Sas- 
trarth with MadhavaRao TrimbakRao— Swamiji points out his mistakes — 
MadhavaRao’s pupil misbehaves at lecture— Sepoys angry— Parsi Roman Catho- 
lic convert supports idolworship— Swamijfs lecture to women behind a pardah— 
Swamiji told ^ T. Umrao Singh that he makes no chelas — Swamiji advices a 
Brahmin pupil to bring water for his guru— Swamiji shampoos Ichharam’s head 
when he became ill— Swamiji goes to Ahmedabad— gives lectures on idolworslup 
and caste etc, one at the anniversary of the Prarthna Samaj— sastrarth with 
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pandits fixed, but no pandit appeared—Swamiji visits Nadiacl— commences 
. writing Swamt Namymu^Mat Khandan — trooble at Baroda owing to deposition 
, of Maharaja, ixaikwar , by British G-o.rernment — on ^'wamiji’s work' at 
Ahmedabad—goes to .Eajkot-— delivers eight iectnres— Swam iji’s retort to pandits 
.on : Advait doctrine — .Swamiji’s lecture at Rajkuniar' CoIle,ge on Ahimsa and 
. 'xneateating.. -Principal of .the College presents €o.py/of . liigTeda: to Swamiji— 
Swamiji establishes an Ary a Sanaa j at Bajkot and incorporates Prarthna Bamaj 
intO' it— Arya. -ainaj comes to. an end after six months— political reasons for 
this happening — ^Dewan of Jnuagarh visits Swamiji- Swamiji returns to Atimec^a- 
bad after .staying' one day at V¥ ad h wan —condemns chjldmarri?ige in a.. lecture— 
pandits’s wrong .transiation of a mantra — sastrartli with pandits — umpires give 
verdict against pandits— R mo Bahadur Gropal .Eao Harideshmukh begins .to believe 
in the. Tedas— opinion— Swamiji returns to Bombay — sastrarth on 
grammar fixed. for lo.th March 75 — interesting account of this sastrarth — pandits 
went aw.ay defeated— Swamiji' 'gives series of lectures— a seth invites Swamiji 
to Jodhpur— Ary asaraaj .established at. Bombay on lUth April 1875 wjth hun- 
. dred members — Prof. H. 'H Wilson 'meets 8 wam.iji— Viceroy Lord Nortlibrooke 
expresses a desire to meet Swamiji — Swamiji declines to go to Viceroy’s resi- 
dence — Swamiji agreed to be photographed provided no copy placed in the 
Arya Samaj Hall — Vallabhacharis invite Earualnainacharya to Bombay — 

audience dissatisfied with his lectures — a pact between a Marwari disciple of 
Kamalnain and an Aryasamajist compelled Kamaluam to agree to a sastrarth— 
interesting terms of the pact — account of the Sastrartii. — Swamiji ^ speaks^ to 
Kamalnain — K}malnair«acharya keeps silent— then goes away— Swamiji teils Seth 
Govind Das that ic olworship began with the Jains— Swamiji asks a Hariyana 
woman visitor to spread Aryadharma amongst women— Sh.yamjikrishna yarma 
becomes disciple of Swamiji — shoit account of him — SwamijVs daily routine at 
Bombay— b warm ji goes to Poona invited by Mr. Banade, District Judge — 
Swamiji gives fifty lectures some of which printed m Mahrathi — fifteen, lectures 
delivered in the city, translated into Hindi — lectures cause sensation — Induprcir 
hash RiteGhheri $ comment on Poona pandits’ tactics to avoid aastrarthr—two 
parties in Poona— people of Po'>na took Swamiji in a procession to show 
their gratitude and oif» red a purse -Swamiji declined to go on elephant but 
walked with people— orthodox pandits took out another procession and created 
disturbance — j-olice did not interfere the Assistant Commissioner being leader 
of orthodox Party— Mr. Banade’s speech at lecture— meeting till midnight — 
Swamiji insists on returning to his residence-two men prosecuted for distur- 
bance by police— Swamiji went to Satara— returned to Poona on Gth October 
1875 — after a short stay went to Bombay and Baroda— account of his stay 
there and his lectures— sastrarth with panditsr-Sir T. Madhava Eao attends 
lectures on Rajniti and astonished at Swamiji’s knowledge of politics — Sir T. 
Madhava Bao invited Swamiji to his house— Swamiji refused his present of one 
thousand rupees— at Baroda Swamiji advocated compulsoiy educatit>n and a 
law to stop childroarriages— Swamiji visited Ahmedabad, Broach and Surat— 
Dr. Buhler meets Swamiji at Surat — Swamiji goes to Bulsar— ^ives four lectu- 
res — then to f^assein Road— servant steals his watch — Swamiji forunves him — - 
returns to Bombay— Prof. Monier Williams of Oxford attends Swamiji’s lecture 
on Tedas— more lectures— account of sastrarth with P. Bamial — Bombay corres- 
pondent of Bangadarsana of Oalcutta gives account of Swamiji’s work in 
Bombay — Beth Gokaldas Tejpal offers to make all Bhatias disciples of 
Swamiji — story of Gokuiia Gusain taking a necklace from his daughter — 
Swamiji left for Indore in April 1876— Maharaja of Indore attended Swamiji’s 
lecture — Swamiji gave him in writing some principles of Government — Swamiji 
declines to accept Maharaja’s presents — Swamiji reaches Farrukhabad on 9th 
May 1876. . . pp. 112— 155. 

' CHAPTEI? IX 


THIRD TOOK IN THE UNITED PROVINCES ( MAY 187i-M7 AM) 

Swamiji closed the Farrukhabad pathshala — Rev. Lucas’ questions about 
salvation answered — Rev. Lucas asks as to what Hwamiji would do if placed 
at the mouth of cannon and asked to bow to an idol, Swamiji repli^ his 
answer would be “blow away” — goes to Benares— writes F«daBhag^ya-Janapur, 
Aiodhya— Bairagis at Ajodhya — goes to Lucknow — L. Brijlal’s questions 
about caste system, Yagyopavit, right living — Swamiji declares it is useless to 
recite mantras without understanding their meanings — Explains merits of 
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Sanskrit language— defects of Persian and English— corrects mistakes pointed 

out by- Pandits in bis explains ^ bow wrong Hiterpretatioa of 

sastras was -supposed to authorize- animal sacrifice— -g08.s_ to Baieiliy—lectures 

attempt to learn Englisii — religious debate witn Her, .Parker -at lloradabad 

for 15 days— Swamiji ' refused to take food at the house of a maia of loose 
character— abolishes '.Chhalesar -pathshala— goes to fjc'lhi during Imperial 
Assemblage of 1877 to preach Tedic religion— account of stay there— asks all 
the Maharajas to send their pandits to- ^him-" Maharaja .Kaslirnir dissuaded 
from visiting- .Swamiji— Holker promises to invite Maharajas to hear Swamiji’s 
lectures— ail° prominent reformers assemble at Swamiji’s request to fificl out 
means to co-operate with' one another— Sir Sayad Ahmad khan and Kesluib Clmiidra 
Sen and others .refuse to accept- Yedas— Swamiji leaves ' Del Id r-some prnmlnent 
people of Lahore, invite Swamiji to the Punjab— -Meerut, Saliaranpiir— interesting 
questions of Ohandi Prasad and their answers about Go I, jnarriagc— reconversion 
of Christians and Muslims, caste, parduli, its origin— Swanuji’s lectures at 
Saharanpur— The famous Cbandapur-Fair Sastra rth (P. 165 ) — account 

0 f it— representatives ■ of Islam and Christianity— Kabirpaiith—s^nbjeets of 
sastrarth— proceedings— discourses of Maulvi Mohd. Ka^im and Rev. Scott— all 
objections answered by Swamiji — Swamiji relates an ioeident in his life^when 
Sakta people tried to sacrifice him to an idol. pp. 156—173 

CHAPTER X 

SWAMIJI IN THE PUNJAB. (MARCH 1877—JULY 1878) 

K. L. Alakhdhari receives Swamiji at Ludhiana— Mr. Car Stephen’s 
objection about SriKrishna’s early life answered by Swamiji— Gar Stephen 
makes a present— reaches Lahore 19th April 77 (P. 175 )— received by P. 
Manphul and BrahmoSamajists who had certain objects— mean conduct of 
BrahmoSamajists— lectures produce agitation among orthodox — Hindu owner 
of the garden persuaded by orthodox people to ask Swamiji to leave the 

f arden— Swamiji occupies Dr. Rahim Khan’s kothi — Shivanarain Agnihotri— 
iwamiji’s retort to P. Manphul— explains to Dr. Hooper meaning of 
Ashvamedh and Haumedh— representation to the Punjab Government about 
Dr. Leitner— Swamiji’s reply to Mr. Griffith Mr. Tawney 
an^ others about F«d(iJ 5 /iasj^ 2 ^a— second representation of Lahore AryaSamaj 
well reasoned— Gan pat Rai asked ^ not to marry (P. 179]— P. Shraddharam 
Phillauri—Bhanudatt and Shi vnarain Agnihotri— Swamiji relates some interesting 
incidents of his life — Ten^ Principles of Arya Samaj framed — L. Mulraj’s 
suggestions rejected— Swamiji rejects position of guru.— Biradare Bind, and 

Indian Mirror and Kohhioor on Swamiji’s work at Ijah ore— visits Amritsar — 
series of lectures — AryaSamaj established — visit to Tulsi Ram’s room — talk with 
Commissioner of Amritsar— explains greatness of Hinduism— children throw 
atones at their teacher’s request— Swamiji gives them sweets — two interesting 
incidents at Amritsar— Swamiji reaches Gurudaspur— sastrarth with two pandits 
—AryaSamaj established— Rev. Foreman— Swamiji goes to Jullmidliar— 

thirtyfive lectures at Juliundhar— Swamiji shows his strength by^ bolding a 
wheel of Sardar Vikramsingh’s carriage— humorous stories— Bhraddha Ram 
Phillauri and returns to Lahoi’e and resides in Nawab Kaza Alls garden — 
talk with Bishop of Lahore— gives a lecture at Lahore BrahmoSamaj— goes 
to Ferozpur— Pandit KripaRam— Swamiji gives meaning of Pujari— leiurns to 
Lahore— Rawalpindi— Sampatgiri’s letter— AryaSamaj established— Swamiji agrees 
to write F«dawgPmi:as/i— lectures at Jhelnm— goes to Gujrat— delivers " lectures 
—Brahmins horrified at Swamiji reciting Gayatri in preserve of Muslims— 
Brahmins engage a badmash to assault Swamiji— Swamiji forgave man who 
threw a brick— a woman asks how to attain mar/at— goes to M’azirabad— 
disorder at a religious debate with P. Yasudeva— Swamiji’s loud shout 
disperses the crowd— goes to Gujranwala— Missionaries ask a‘ pandit to have 
sastrarth with Swamiji, he declines and gives reason— religious debate with 
Christian missionaries— great impression produced by Sivamiji— Harisingh Kaiva 
—returns to Lahore— resides at Nawab RazaAli’s garden- criticises Islam within 
Nawab’s hearing— goes to Multan— Parsis present money and fruit — haharcki 
hUshii^ Mar— P. Krishnanarain and meateating— Swamiji declares that in the 
knowledge of Yedas, Prof. MaxMuller is a child (P. 194,)— duties of a Raja 
—when only seven members joined AryaSamaj, Swamiji remarked Muhammad 
had only his wife as his supporter in the beginning— returns to Lahore— 
Swamqi explains why religious discourse induces sleep and dancing party does 
not— Swamiji goes to Amritsar— pandits come to a sastrarth but go away— 
stones thrown at Swamiji— Nehang Sikhs offended— forty students saved from 
becoming Christians— Khadagsingh Christian becomes follower of Swamiji— 
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Rev, Baring sends for Rev. K. M, Bannerjee of Calcutta— Sw ami 3 i’s optimism — 
Swamiji goes to Jullundliar and Ludhiana— returns to U P. ^ ^ 

CHAPTER Xi 

, FOURTH TOUR IN THE UNITED PROVINCES (JULY OCT. 1878) 


Lectures at Boorkee — receives Col. Olcofct’s letter from America— Swamiji 
rej’ects Darwin's theory — proposed religious discussion with Maulvi Muhammad 
Kasim— questions of Meghnath Bhattacharya and answers— Swamiji denies that 
eating meat give strength^ — goes to Aligarh — Sir Sayad Ahmad Khan’s invitation 
to dinner— goes to Meerut — Sanatandharma Rakshini Sabha’s questions and 
interesting answers about Veda, Canges, Avatars etc — goondas engaged to 
assault Swamiji— Swamiji blames Brahmins for neglect of duty— goes to Delhi 
and deliver lectures — Arya Samaj established — Tliakur of Achrol invites Swamiji 
to Jaipur. pp. 198— 205 

CHAPTER XII 

SECOND VISIT TO RAJPUTANA (NOV. 187S-JAN, 1879) 

On reaching Jaipur learns of Tliakur of Achrol’s^ death — proceeds to 
Ajmer— trick of an orthodox pandit to prevent Swamiji’s visit to Ajmer— 
Swamiji goes to Pushkar— Swamiji’s humorous replies to the Bundi pandit 
about Gayatri — Swamiji comes to Ajmer on 14 November 1878 — series of 
lectures— Rev. Gray and Husband invite objections to Bible — Swamiji sends 
sixtyfour objections— public debate with missionaries— account of it — Maulvi 
MuradAli— Swamiji deplores loss of .Dhanur Vada— taking away manuscripts 
painting, sculptures in India condemned— great awakening^ in Ajmer — Swamiji 
goes to Masiida then to Nasmib ad— lectures t ere — Swamiji goes to Jaipur — 
goes to Rewari — guest of Zamindar of Rewari — reaches Delhi Januar 79. 

pp. 206-213 


CHAPTER Xlll ' 

FIFTH TOUR IN THE UNITED PROVINCES(JAN. :1879-MARCH 1881) 

Goes to Hardwar for 1879 Kumbha Fair, stopping at Saharanpur and 
Roorkee — Swamiji encamps on 27 Feb. 79 opposite the camp of the Nirmalas— 
distributes public notices— inviting people to talks— contenti of notice— thou- 
sands come to Swamiji — Swamiji discoursed from seven to eleven or twelve and 
again one to five p.m. and 7 to 9 p.m.— Muslims great idol worshippers, Hindus 
small idolworshippers — huruorous stories related by Swamiji— Swamiji]s retort to 
Muslim^ Tahsildar and Deputy Collector— jpand its from Nadia satisfied with 
Swamiji’s interpretation of Veda— Maharaja Kashmir’s letter to Swamiji — 
Swami_ Anandavan, old man discusses with Swamiji— accepts Swamiji’s views — 
asks his disciples also to do so — deplorable^ condition of India gives pain to 
Swamiji — Commissioner of Meerut pleased with Swamiji’s views— Swamiji writes 
a letter to three most learned ^ sannyasis who had come to Hardwar asking 
them to propagate truth— Swamiji’s advice to ward off cholera at Hardwar to 
Military Surgeon — Swamiji wished all Indians to learn national language 
Hindi and read his books — Vedanti sadhus dumbfounded — pandits’s intrigue — 
Shraddha Ram Phillauri’s tricks— Swamiji advices people to leave Hardwar 
atonce — fortells cholera— goes to Dehra Bun — Rev. Morrison angry at Swamiji’s 
criticism of Bible— Mr. Gartlaine— Miss Dick owner of the bungalow where 
Swamiji resided asked Swamiji to vacate— story of two sons of a rich man at 
Dehra Dun, who were saved from becoming Ghristians— Swamiji converted a 
born muslim Muhammad Umar to Aryadharma^ — Swamiji reaches Saharanpur on 
1st May^ — meets Ool. Blcott and Madame Blavatsky takes thena to Meerut— 
their ^ talk and behaviour— Aligarh, Chhalesar, Moradabad— Swamiji’s lecture on 
politics at the request of Mr. Speeding — Swamiji suffered from sprue — treat- 
ment of Dr. Deane, Civil Surgeon of Moradabad— goes to Baclaon— sastrarth with P. 
Ramprasad — goes to Bareilly— sastrarth between Swamiji and Bov. T. G. Scott 
for three days on Incarnation, IVansmigration and Does God forgive sins ? — 
full account of sastrarth— Munshiram, later Swami Shraddhanand, argues with 
Swamiji— Commissioner of Bareilly angry with Swamiji for criticism of Bible— 
sends warning to Swamiji— Swamiji replies in public next day (p. 239) saying 
that he will tell the truth and not care for commissioner or a king — Swamiji 
gives ^ a discourse in Rev. Scott's church— goes to Sliahjahanpur — Lakshman 
Sastri explained that Shankhasur took away Vedas, Swamiji said he had 
recovered them— Swamiji goes to Lucknow, and then to Gawnpur and then 
Farrukhabad— Swamiji’s lecture on cow slaughter — pandits of Farrakhabad send 
twentyfive important questions to Swamiji for answers— Swamiji’s replies giveu 
on pp. 232 — 34. Swamiji told Mohanlal that he did not want Mukti for him- 
self, wants salvation for masses of people — Swamiji deeply touched by a. woman 
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utiablo to cremate tiie dead body of ber sOB—Swam^ji deplores foreicm rtile-— 
Swamiji declines to assist in removing a small temple from tlie bazaar^Goes to 
Cawnpur -then Allahabad— lectures there— BhagwanDas sees Swamiji practice 
Yoga— Swamiji goes to Mirzapnr— then to Danapnr— gives notice to people to 
come to lectures— conspiracy against Swamiji— some l^lilitary men threatened 
the conspirators— Panramks put up a maulvi to disturb Swamiji s lectures— 
Swamiji’s sharp answer when advised not to criticize Islam— relates an inci- 
dent when Oen, Roberts was present at a lecture in the Pmijab on 
Christianity— ironical reply to Thakur Dass to marry one more wife--* Depre- 
cates plucking dowers— cures a watchmaker of a trouble caused by Fraiiayama 
—interesting conversation with Mr. Jones -Swamiji says eating with people 
had nothing to do with religion— daily routine of Swamiji’s life— Swamiji distressed 
at degraded condition of Hindus and their conversion into Christianity— anxiety 
to unite the people— goes to Hena res— public notice to people -its important 
contents— notice creates a stir— Col. Olcott and Madame Bhivatsky and Mr. 
Sinnett see Swamiji— district Magistrate forbids Swamiji’s leer ores— Fiune r 
and other papers condemn the order— Col. Olcott’s lecture — ¥edio Yantralaya 
established— Swamiji delivers fourteen lectures— declines to show Yogie feats 
to Mr. Sinnett— Swamiji’s retort to an European in a Railway compartment 
— BalSastri tells why he cannot condemn idolworship (P. 244) — P.Krishnarani 
and Swami Vishuddhanand— Raja of Yenkitgiri’s oiler of help refused by 
Swamiji who said he was not a shopkeeper— declines to go to Boodhamangal 
Fair— Swamiji aims at creating national spirit— after six months stay leaves 
Benares— answers Raja SMvprasad’s objections by Bhramocklieilan — Lucknow 
lectures— Swamiji’s aim to reform society from inside and not by leaving it 
like BrahmoSamaj — Swamiji touched at a beggar woman’s appeal — lecture on 
yoga at Farruktiabad— tells the joint Magistrate that he cannot learn yoga 
until be gives up meat and liquor — Harnarain asks Swamiji to devote 
bimself to ifeda Bhashya only — tells Mr. Scott that a sannyasi gets rjo 
pleasure by seeing one who assaults him, punished— a blow should Hot be 
returned by a blow (P. 248) goes to Mainpuri— Mirza Abdul Alibeg praises 
Swamiji— Swamiji says there is no sacred place in the world — reaches Meerut 
— letter to Shyamji Krishna Yarma given in full— Prof. Monier Williams about 
Sanskrit language A[lienium — His opinion of ShyamjiKnshrm Yarma aTsd 

Swamiji — correspondence with Pandita Ramabai comes to Meerut at Swamiji’s 
invitation— she declined to work for the welfare of women— her letter about 
Swamiji to Devendranath Mukhopadhyaya — Blavatsky confessed to some people 
that she did not believe in a personal God — Col. Olcott admitted this to 
Swamiji— declined to discuss the matter saying there can be no debate between 
a guru and a disciple— on Swamiji insisting, after sorre talk be and Blavatsky 
quietly left Meerut— Swamiji breaks off connection with Theosophical Society 
— Swamiji’s long walks— goes to DehraDun — Gilbert, a European missionary 
answered — goes to Agra — 25 lectures there— guest of M. Girdbarial Bharirava 
talk with Lord Bishop of Agra— Swamiji proposed to him united work ' by 
Theistic religions— His reply — iiadhaSoami^ sect— Muttra Seth’s gumasta asked 
M, Girdbarial Yakil to send away Swamiji — Gii'dliailal refus'^d — gumasta goes 
to Calcutta— calls a big meeting— Proceedings at that meeting — Swamiji published 
GmJcarunanidU,--F, Chatmbhuj— Swamiji advises Aryas to declare so in the 
Census— Manager, Yedio Yantralaya’s defalcations— Public address to Swamiji 
.■at: '■Agra. ' , ■ ■ • pp. . 2.14— 2o8 

CHAPTER XIV 

THIRD VISIT TO RAJPUTANA (MARCH 1881-DECEMBEH 1881) 

Staying ten days at Bharatpur, Swamiji reached Jaipur— Vedic dharma 
Sabha (later Arya Samaj) established- reached Ajmer on 5th May i88 — 
twentytwo lectures delivered in Gajmalji Ka Nohra— some lectures in the Ayya« 
Samaj— Pt. ^ Lekhram Arya Mumfir came to see Swamiji and put questions— 
three questions and answers noted— Swamiji advocates conversion of iMoslims 
and Christians -relates an incident when a man with a naked sword wished 
to murder him— interesting and witty discussion at P. Bhagram’s house— 
Swamiji went to Masada— discussion with Rev. Shoolbred— talk with a Jaifi 
sadhu who became impertinent— sadhu de^lin^d to answer Swamiii’s questions - 
exchange of messages— Swamiji sends three questions to sadhu about bandage 
on mouth, drinking warm water— sadhu’s replies- Swamiji’s rejoinder— Swamiji 
gives lectures-a big yagya performed— Rawats give up practice of marrying 
their daughters to muslim Merats under Swamiji’s advice— talk with Beharilal 
Christian— Swamiji left for Eaipur at the Thakur’s invitation— Thakur Harisingh 
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receives Swamiji— advises Thakur to liave a HindB Minister—Muslixn plot 
against Swamiji— Muslims enraged at^ Swamiji declaring them progeny of a 
slave girl—minister Elahibuksk objects to it— Swamiji cites Qaran, Sura 
Anakbni^Bnding stay at Eaipnr useless, Swami.ii leaves for Masnda— gives 
lectures at Beawar— returned^ to Masnda— talk with Rev. Shoolbred— ignorant 
Kabirpanthi comes to Swamiji— Kabir’s birth— Swamiji invited to Baner a— talk 
with Thaknr of Rnpaheli — reaches Banera— answers Raja Banera’s questions— 
Swamiji condemns Mabidbar’s commentary— chanting hymns by Raja’s son — 
Swamiji reaches Cliitor — Maharana Sajjansingh of Mewar reads Frahash — 
Governor General comes to Chitor to invest Maharana with G, C. S, I., as 
Maharana refused to go out of his State— Maharana objects to receiving the 
title just as Maharana Shambhusingh did — Maharana wrote to Government sav- 
ing title lowers his dignity— Kaviraj Shyamaldas puts up camp for Swamiji 
Nobles of Mewar visit Swamiji — Sw^amiji gave a discourse on politics and con- 
demned rulers keeping prostitutes— Maharana struck with the fearless speech — 
Maharana visits Swamiji — Maharana asked Swamiji to go with h\m to Udaipur— 


Swamiji declines Maharana’s incognito visit to Swamiji— Swamiji 
girl— says she represents motherhood— Swamiji goes to Indore and the 

y 




niji sees a naked 
then to Bombay, 
pp. 259—273 


SWAMIJI S LAST VISIT TO BOMBAY (30TH DEG. 1881- JUNE 1882) 

Swamiji received at Bombay by Col. Olcott and Aryasamajists— Thakur 
Sahib Morvi attends Swao lectures — Swamiji tells^ him he is one of 
Thakur’s subjects— on 28th March 1882 Swamiji in public lecture denouncedl 
Olcott and Slavatsky as hypocrites— It resulte<l into their leaving Bombay 
and settling in Madras -Swamiji complains of scarcity of milk for people— 
Thakurdas Jain serves notice through solicitors for misrepresenting Jain reli- 
gion — Swamiji replies through attornies — Mr. Ranade came to see Swamiji who 
was engaged in VedaBhashya but could not see him— Ranade regarded 
Swamiji as guru — Swamiji’s advice to visitors from Danapur about concentra- 
tion of mind— Swamiji gives advice to a lad — a Marwari presents thousand 
rupees — Swamiji accepts only one hundred — Swamiji tells his servant to give 
water to all Hindus and Muslims in a tumbler — Prof. Monier Williams’ Differ 
to Swamiji to take him to Europe— Swamiji gets up a memorial to protest 
against cowslaughter — Ruling chiefs sign it— Swamiji adopted Hindi, national 
language, for his books and lectures— Swamiji deplores conversion to Christia- 
nity and the apathy of Rajas and pandits — goes to Kbandwa and Indore — 
Rutlam and Chitor. pp. 274 -279 

CHAPTER X¥l 


SWAMIJI AND MAHARANA SAJJANSINGH (JULY 1882-FEB. 1883) 

Went to Nimbahera and to Udaipur— reached 11th August 1882— 
Maharana visits Swamiji every day— Swamiji taught the Maharana Manmmriti 
and parts of MahahJiarata^ Vidurniti and Darmnas — Swamiji foretells birth of 
a son to Maharana — deprecated dancing parties in the palace— recommended 
Sam Veda music— daily routine of Swamiji’s life— Maharana offers Mahantship 
of Eklingji— Swamiji ^ reprimands Maharana for holding a temptation— Maharana 
dumbfounded— Swamiji advocates Swadeshi clothes— deprecates raising any 
memorial to him — condemns Swami Ganeshpuri a learned sannyasi— tells Thakur 
Manoharsingh that he should be prepared to lose his life (and jagir) for 
Dharnia— Swamiji’s witty answer to an Indian Christian — Swamiji suggest 
starting a military school and making Hindi court language — lays down daily 
routine for Maharana in detail— Swamiji’s meeting with patels— Swamiji ex- 
poses stupidity of certain religious teachings— condemns reciting of Ram Ram — 
Swami Sahjanand saw Swamiji sitting on water in a lake— Swamiji foresees coming 
of P. Sunderlal in bullock cart — -Swamiji reprimands sadhus not helping peo- 
ple — His pathetic answer to Pandya Mohanlal’s question as to when India would 
be regenerated! p. 286) — Maharana Sajjansingh in early life shows spirit of a 
Rajput — important incident at reception of the Prince of W ales at Bombay in 
November 1875— Maharana Sajjiansingh protests against succession in Jamnagar 
of a boy by a Muslim woman — Maharana’s spirited reply to Government, when 
A,G.G, Eajputana questioned his interference in another state— his' efforts to 
unite Rajput States — interesting incident with Maharaja Jaipur — religious 
debate between Abdul Rahman, Judge of Udaipur and Swamiji de'scribed — 
Swamiji wants memorials to Govt, about Hindi language— Swamiji’s Smikarapaira 
(Last Will and Testament) at Udaipur — 
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Swamiji draws up Rules and Regulations for guidance of MaliaraBn— 
Tpp. 297—304) Swamiii in a letter to Samartlidau says ^ lie wiU devote this 
life and his future lives to doing good ■ to ,, people— Maharaaa Samnsingh 
presents an address to Swamiji at Udaipur PP* i oio 

eHi^PTER.X¥ii 

SWAMIJI AT SHAHPURA (IS T MARCH !gS3-2i MAY Ig83) 

Swamiji comes to Nimhahera and Chitor and readies Shahpnra- Raja 
Dhiraj Naharsinsli visits the same evening— continues Ins visit everyday— 
RajaDhiraj read Mamismriti and other sastras wjtli Swpiiji— also learnt Pramyjama 
Ramsanehi Assemblage at Shabpuia: — interesting episode of Beaivar mahaians — ■ 
Swamiii’s talk with Kai Tyas— question by Beliarilal— incident of Klias tatti 
Swami’ji receives an invitation ^ from Maharaia Jaswanfsiiigh of Jodiipnr 
Raja Dbiraj Shahpura gives a mild . warning about conditions at Jodhpur — 
Swamiji insists on going— RajaDhiraj^ presents a Farewell address to Swamiji— 
Swamiji comes to 'Vjmer— Aryasamajists of^ Ajmer try to dissuade Swaniiji 
from going to Jodhpur,— Swamiji said he will go at all costs. p.p, 306—310 

CHAPTER X¥lli 

JODHPUR: SWAMUrS LAST .DAYS (29TH MAY 18S3-OCT 1883) 

. Swamiji goes to Pali— stops at Rohit— heavy rain— reaches Jo^llipnr 31st 
May — Maharaja Ool Pratapsingh and Rao Raja Tejsingli visit Swamiji and 
show nazar— H.H. Maharaja came to Swamiji after twentyseven days— Swamiji 
gave him three hours’ discourse— Rao Raja Tejsingli asked Swamiji not to say 
anything about Maharain’g conduct— Swamiji said he wdli not hide truth — daily 
routine of Swamiji — palace maid servants appeared at Swamiji’s bungalo^v — 
Swami Ganeshpuri declared that what Swamiji said was true — talk with Rao 
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^"'ALMIGHTY God, May ever Brahmins be born in otir' 
cooDiiry who are masters of the Vedas and know God, 
aoil are full of spiritual lustre; and such warriors be ever 
bfim as are proficient in the military science, are des- 
troyers of enemies and are valorous and fearless : may we 
have good cows who give abundant milk, and other useful 
animals; swift and fast going horses: women w^ho are 
adept in all kinds of transactions and proficient in all 
purposes of life and who may produce sons, %dctorious in 
war and who shine in society: May our country under the 
rule of ruler who, surrounded by wise and learned coun- 
cillors, secures all kind of happiness and joys to his people, 
produce youths who are victorious in war and ere full 
of wisdom. May we have useful animals; abundant and 
timely rain, plenty of fruit and nutritive^„grains, and most 
useful medicinal herbs. May all our wishes and aspirations 
be fulfilled. May we obtain what we have not yet got and 
may what we have got be protected/^ 

Yajur Veda^ 22*22. 

l^OMAW Rolland says: . . ' . 

Indian religious thought raised a purely Indian Samaj, 
and at its head was a personality of the highest order, Dayanand 
Saras wati. I'his man with the nature of a lion is one of those 
whom Europe is too apt to forget when she judges India. He^ 
was that rare combination, a thinker of action with a genius 
for leadership, ’ . , - 

He was a hero o£, the. Iliad or of the Gita 
athletic strength o£ a Hercules, who thundered against:Alh;|e^w 
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of thought other than his own, the only true one. He was so 
successful that in five years Northern India was completely 
changed”. 

Sri Aurobindo, one of the greatest thinkers of the present 
time and a spiritual force sajs : 

“ Among the great company of remarkable figures that will 
appear to the eye of posterity at the head of the Indian 
Renaissance, one stands out by himself with peculiar and solitary 
distinctness, one unique in hisiype as he is unique in his work. 
It is as if one were to walk for a long time amid a range of hills 
rising to a greater or lesser altitude, but all with sweeping 
contours, green-clad, flattering the e}^ even in their most bold 
and striking elevation. But amidst them all, one hill stands 
apart, piled up in sheer strength, a mass of bare and puissant 
granite, with verdure on its summit, a solitary pine jutting out 
into the blue, a great cascade of pure, vigorous and fertilizing 
water gushing out fi-ora its strength as a very fountain of life 
and health to the valley. Such is the impression created on 
my mind by Dayanand. 

“ Here was a very soldier of Light, a Warrior in Grod’s 
world, a Sculptor of men and institutions, a bold and rugged 
victor of the difficulties which matter presents to spirit. And 
the whole sums itself up to me in a powerful impression of 
Spiritual practicality. 

“It was Kathiawar that gave birth to this puissant 
renovator and new creator. And something of the very soul 
and temperament of that peculiar land entered into his spirit, 
something of Girnar and the rocks and hills, something 
of the voice and puissance of the sea that flings itself upon 
those coasts, something of that humanity which seems to be 
made of the virgin* and unspoilt stuff of Nature, fair and 
robust in body, instinct with a fresh and primal vigour, crude ' 
but in a developed nature capable of becoming a great force of 
genial creation. 

“ He was not only plastic to the great hand of Nature but 
asserted his own right and power to use Life and Nature as 
plastic material. We can imagine his soul crying still to us 
with our insufficient spring of manhood and action, “Be not 
content, 0 Indian, only to be indefinite and grow vaguely, but 
see what God intends thee to be, determine in the light of His 
inspiration to what thou shalt grow. Seeing, hew that out of 
thyself, hew that out of Life. Be a thinker, but be also a doer*, 
be a soul, but be also a man j be a servant of God, but be also 
a master of Nature”. For this was what he himself was; 
a man with God in his soul, vision in his eyes and 


INTBODUCTIOX 


sli 


power in his hands to hew out of life an image according to his 
vision. Hew is the right word. Granite himself, he smote out 
a shape of things with great blows as in granite”. 

Dayanand Saraswad was one of those great personages 
■whom History will pronounce as supermen. He was one of 
those whom the Vedas and the Brahmanas call Devas, to whom 
is due fiuja^ i.e., the respect of mankind. 

In order to appraise the greatness of Dayanand we must 
have a vision of India, his motherland, of which he was the 
greatest modern representative. 

India, the land of Dayanand’s birth, according to the 
historian Abdullah VVassaf the “Paradise on Earth.”* 
Count Bjornstjerna says: 

“ But erery thing is peculiar, grand and romantic in India — Nature, 
too, in this glorious country is chequered with variety and clad in glowing 
colours ; see the luxuriance of her tropical vegetation aud the hurricane of 
her monsoon ; see the majesty of her snow-covered Himalayas and the 
dryness of her desert ; see the immense plains of Hindustan and the 
scenery of her lofty mountains ; but, above all, see the immense age of her 
history and the poetry of her recollections.” ® 

Mr. Elphinstone says: — 

“The scenery of the Himalayas is a sight which the soberest 
traveller has never described without kindling into enthusiasm, which 
if once seen, leaves an impression that can never be equalled or 
effaced.”” 

But it is not Nature alone that has bestowed its best 
on India. Bewitching scenery, a most fertile soil, the densest 
forests, the highest mountain, some of the biggest rivers, 
most varied and extremes of climate, regions covered with 
snow all the year round, arid deserts hot with quivering 
air form a background against the highest intellectual and 
spiritual development of man. The English philosopher Sir 
William Hamilton says:-^ 

In the world there is nothing great but man; 

In man, there is nothing great but mind. 

“And the. Hindus had the highest range of mind of which man is 
capable.” — Manning’s Ancient and MedievalIndia,Yo\A\ 

Professor MaxMuller says: 

“In the study of the history of man, in the study of ourselves, 
of our true selves, India oocnpies a place second to no other country. 

^^bdnliafi Wassaf, w.bio floHnsbed m the fourteenth century A. D. in his history 
Tmjiyat’uhAmsar says:^“If it ii asserted that Paradise is in India, be not 
surprised, because Paradise itself is not comparable to it.’* 

^Hieogony of the Hindusi, p. 126. 

^History of Indict^ p* 181, 
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“Whatever sphere of the human mind you may select for your special 
study, whether it be language or religion, or mythology, or philosophy, 
whether it be laws or customs, primitive art or primitive science, 
everywhere you have to go to India, whether yoa like it or not, 
because some of the most valuable and most instructive materials in 
the history of man are treasured up in India only.”^ 

In a letter to Keshab Chandra Sen, Prof: Mas Muller says: 

“There is no problem of philosophy and religion that has not 
been the subject of deep and anxious thought among your cuncient 
and modern thinkers. We in the West hav'e done some good worK 
too, and I do not write to deprecate the achievements of the Helle- 
nic and Teutonic mind. Bub I know that on some of the highest 
problems of human thought the East has shod more light than the 
West, and by and by, depend tipon it, the West will have to 
acknowledge ib.”'“ 

Of this great land, Dayanand was the characteristic 
representative and spokesman- He was great as a man of 
learning, great as a philosopher, great as a man of action, great 
as a Teacher and Kedeeraer. 

1 

DAYANAND’S PERSONALITY 

Bwami Dayanand towered high above his contemporaries 
physically as well as intellectually and spiritually. He was 
a giant in body as well as in intellect, and stood head and 
shoulders above them. He came in contact; with the most 
intellectual and the most learned of the people living in India, 
and they looked like dwarfs before him. In stature, in the 
built of his body, and in physical vigour, he dominated 
the people wherever he went. 

Born of sturdy parents, he observed lifelong brahm- 
charya or celibacy. This with freedom from family and 
other worldly worries, and a discipline in which he endu- 
red the greatest privations, the extreme cold of the Hima- 
layan heights and the burning heat of the sands of river 
beds with the scantiest of clothing, he came to possess an 
adamantine physical frame. He led a life, harder and more 
rigorous than anyone else did in the' land. He thus deve- 
loped strength of body and mind, which none else possessed, 
and which easily placed him above comparison or compe- 
tition and above all successful opposition. His body , was of the 

^ India-, what can it teach us, p. 15 “'Where can we look for sages like those whose 
systems of philosophy were the prototypes of those of Greece: to whose works Plato. 

1 hales and Pythagoras were disciples ?”r.^Tod’8 jdKJials and Antiquities of Rajasthan. 

Biographical Essays^ 
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greatest service to him in the gigantic task o£ redeeming 
humanity which he had undertaken. 

A frame of adamant, a soul of fire ; 

No dangers fright him, no labours tire. 

Over six feet in height, with a body seasoned as 
steel, with the strength of a Hercules and a will as firm 
as a rock with barely a loincloth and without as much 
as a stick, Dayanand faced infuriated mobs, hired goondas, 
fanatics and religious bigots and would be murderers, himself 
remaining tranquil and calm. 

He was conscious of his giant’s strength, but he never 
used it as a giant. Aggressive violence and he were strangers 
to each other. Confident of his power to defend himself 
in every way, he feared no one, laughed at threats and 
warnings, and remained undisturbed and calm amidst dangers, 
discords, perils and hazards. 

PHYSICA.L STEENGTH 

In 1863-65 during his two years stay in Agra, when 
he was preparing himself for his mission of uplift of 
humanity, he often walked down from Agra to Muttra, a 
distance of thirty nine miles in three hours. 

Athletes and wrestlers, wishing to test* the strength of 
his body and muscle, requested the honour of sham- 
pooing him but in reality to see how strong his body 
was. They were amazed at the strength of the muscles 
of his legs. At Chasi in 1867, one Onkardas Bohra of 
Bulandshahr, a noted athlete, insisted on shampooing 
Swamiji and found his calves as firm as pieces of 
steel. In August 1878 at Meerut, Beniprasad and other 
athletes asked Swamiji for permission to .shampoo him. 
Swamiji understood their object and stretching his leg 
said: “Lift my leg before you try to shampoo it.” They 
exerted all their strength but could not lift the leg from 
the ground. In 1869, when at Farrukhabad, some athletes 
came to Swamiji and said that if Swamiji took exercise 
he would become very strong. Swamiji wringing his wet 
loincloth (breach cloth or diaper) handed it over to them 
and asked them to wring it and draw even one drop of 
water. They used all their strength but failed to draw 
a single drop of water. 
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In 1870, while going _ out for a walk with some 
people at Kasguuj, Swamiji found the road blocked by 
two giant bulls fighting each other in the middle of the 
road. For two hours people stood watching the struggle. 
Swamiji on reaching there, after a w’hile advanced amidst 
the protests of the people, and catching the horns of the 
infuriated bulls, separated them._ The bulls looked at 
Swamiji and went away in opposite directions. 

At Jullundhar in 1877 a. d. Sardar Vikramsingh 
told Swamiji that he had read in the sastras that 
Brahmcharya gave great strength and would like to see 
a Brahmchari’s strength. Swamiji said nothing. Vikramsingh 
got up and went into his carriage drawn by two big 
horses. The coachman pulled the reins and whipped the 
horses, but they did not move. The coachman whipped 
and whipped and pulled the reins again but to no effect. 
He then looked behind, and to his amazement, found 
Swami Dayanand holding a hind wheel of the four wheeled 
carriage firmly. Swamiji smiled and asked Vikramsingh 
if he was now convinced of a Brahmchari’s strength. 

The author of this book* witnessed a small incident 
which showed Swamiji’s strength. At Ajmer, where 
Swamiji delivered a series of lectures in the compound 
of Seth Gajmal’s Nohra (enclosure) in ls78 A. D. one 
evening when the lecture was over and the hearers had left, 
a few people numbering about twenty or twentyfive w'ho 
had stayed behind rose to go home. Swamiji also got 
up. As we came near the big massive gates of the main 
entrance opening in the Nahar Mohalla, we found the 
gates shut and chained, leaving open a wicket in the gate, 
through which the crowd that had assembled had passed 
out. A few' people advanced and tried to open the gates 
for Swamiji to pass out. They used their strength, about 
twelve or fifteen of them, but the doors had got jammed 
and would not yield. My revered father Har Narayanaji, 
who used always to take me with him to hear Swamiji’s 
lectures, and two or three others stood with Swamiji 
four or five yards from the gate looking at the efforts 
of a number of people exerting their strength to open 
the gate. When the gates refused to yield, Swamiji 
advanced and asked the men to step aside. Planting one 
foot against the massive wooden gates, with one jerk he 
threw open the gate saying: “You are Chhohros, he 
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Chhohre” (children of children). Everybody was astonished 
at the strength of arm of Swamiji. 

At Roorkee in August 1875, while delivering a lecture 
on Brahmcharya, and expiating on its benefits, Swamiji 
stretched out his arm and said “Though I am over fifty, 
1 challenge anyone to -bend my arm.” None dared try. At 
Wazirabad earlier the same year, he had similarly challenged 
the wrestlers present at a lecture. 

In 1877, while Swamiji was delivering a lecture at 
Muttra, two sturdy men, a butcher and a wine seller, who 
had been bribed by the orthodox people to accuse Swamiji 
of eating meat and taking liquor, got up and asked for 
payment of meat and wine alleged to have been supplied 
to Swamiji. Swamiji replied that he would settle their 
account in a minute. After finishing the lecture, he got 
firm hold of the heads of the two claimants and bringing 
them near each other as if to strike them together asked 
them to produce their accounts. The two men began to 
reel under the firm grip and felt as if their heads were 
going to be broken, asked for pardon and gave the names 
of the people who had sent them on their nefarious errand. 
In 1869, where Swamiji challenged the might of the 
Hindu orthodoxy at Benares, as he sat in meditation one 
day on the banks of the Ganges, a party of Muslims 
passed by and recognised him as the speaker who had 
spoken against their faith. Two of them quietly advanced 
and putting their arms under Swamiji’s elbows lifted him, 
unconscious as he was, to throw him into the Ganges. 
Their touch awakened Swamiji. He held the arms of the 
two ruffians tightly in his elbows and dragging them 
with him plunged into the Ganges; but taking pity on 
them and not wishing to drown, them released them, and 
himself dived and went a long way under water. 

HIS CODEAGE AND FEARLESSNESS. 

Swamiji was a stranger to fear. He possessed superb 
courage and feared neither man nor beast. He roamed 
by himself unarmed in dense jungles infested with wild 
anhnals and predatory beasts^ scaled the highest peaks 
of the snowclad Himalayas, explored the sources of big 
rivers like the Narbada and the Alaknanda (Ganges).' He 
passed through inaccessible regions. He faced excited 
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and aggressive crowds in all large cities bent on using 

all kinds of violence, as well as goondas and badmashes 
who made attempts to take bis life. These goondas were 
hired by people who found that their arguments were weak 
and of no avail, but were determined to defend their 
cherished beliefs by force. He stood in peril of his life 
almost everywhere, yet he remained calm and tranquil. 

The great Admiral Nelson as a child had strayed 
from home and was found sitting alone on the banks 
of a rivulet by his mother, who not finding him in the house 
had gone in search of him. The mother asked him if he was 
not haunted by fear being thus alone. “Fear,” Nelson replied, 
what is fear, I have not met him.” Dayanand did not know 
fear and never saw it or felt its presence. 

In 1857, when exploring the sources of the river Narbada, 
Swamiji while traversing a dense forest suddenly came face 
to face with a huge black bear. The beast growled fiercely 
and rising on his hind legs opened his mouth as if to devour 
Swamiji. Swamiji stood like a rock and raised the cane he 
carried with him. The beast seeing tbe strange apparition 
of a hqge fiigure bare like itself ready for an encounter, ran 
away terrified. At Lahore in 1877, Swamiji related to the 
public audience an incident that occurred while he lived a 
Wandering life on the banks of the Ganges during the year 
1866-67. A tiger, he said, suddenly appeared before him in a 
jungle. Swamiji faced him and the tiger unused to seeing a 
huge figure ready to meet him retired and disappeared in the 
jungle. Even in early life at home at Tankara he showed courage. 
Once when he came to know from his father that their land had 
been encroached upon by their neighbour, he went with a 
sword and put to rout the men who had collected there. 

Madame Blavatsky in her book, ‘‘From the Cams and 
Jungles of Sindustan, says: 

“One is inclined to think that this wonderful Hindu bears a charmed 
life, so cardess is he of raising the worst human passions, which are so 
dangerous in India. Truly, a marble statue could not be less moved by 
the raging wrath of the crowd. We saw him once at work. He sent away 
all his faithful followers and forbade them either to watch over him or to 
defend him, and stood alone before the infuriated crowd, facing calmly 
the monster, ready to spring upon him and tear him to pieces. 

^ “ At Benares, a worshipper of Siva, feelmg sure that his cobra, 

trained purposely for the mysteries of a Saivite pagoda, would at once make 
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an end of the offender’s life, threw the cobra at Swamiji triumphantly 
exclaiming: “Let the god Vasuki (the snake god) himself show which of us 
is right.” _ Dayanarid jerked off the cobra twisting round his leg, and with 
a single vigorous movement crushed the reptile’s head. ‘Let him de so, 
he quietly assented, ‘your god has been too slow. It is I who have decided 
the dispute. Now go, he added, addressing the crowd, and tell every one 
how easily perish all false gods ’ 

In various places, the fanatics and the orthodox people 
hired goondas to attack and murder Swamiji. In 1869, 
Thakurdas and others sent goondas to attack Swamiji at 
Farrukhubad. Seth Jagannatii Prasad asked Swamiji to move 
to a secure place and stationed some men to guard him. 
Swamiji simply said that several attempts had been made on his 
life, that he had to move from place to place alone and unarmed, 
how long could theiSeth protect him, adding, God would protect 
him. At Cawnpur in 1869, some people armed with lathis 
attacked him. Swamiji snatched the lathi ot one man and 
pushed him into the Ganges, then tearing a branch of a tree, 
he pushed aside some of the men, threw some on the ground 
and said “you won’t find in me a mere sadhu.” 

At Gujrat in the Punjab in January 1878, the Brahmins 
hired a badmash named Anhidaputra, who openly threatened 
to kill Swamiji. Mehta Gyanchand and others warned 
Swamiji, but Swamiji laughed away the warning saying 
that he was a match for ten or fifteen of them. In 
Amritsar, in June 1878, the Nihang Sikhs threatened his 
life. When warned, Swamiji poobpoohed the risk. At 
Meerut, in August 1878, Swamiji’s opponents hired some 
ruffians who took their stand in a lane through which 
Swamiji had to walk to reach L. Ramsarandas’s house, 
where he delivered his lectures. People asked him to go 
in a closed carriage, but Swamiji fearlessly walked as 
usual through the narrow lane. 

On 23rd May 1876, Eev. Lucas asked Swamiji at 
Farrukhabad that if he were marched upto the mouth 
of a cannon and told that unless he prostrated himself 
before an idol, he would be blown to pieces, what his 
answer would be. Swamiji promptly replied that his answer 
would be, “Blow Away”. 

Socrates one of the greatest of men, great mentally 
and great morally, great in thought and great in courage, 
drank the hemlock calmly and courageously and did not 
give way to weakness and> despair like Christ who cried 
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helplessly with' tears in his eyes when crucified: 

Eloi Lmna SabacMhani” in Aramaic, his mother tongue, 
which means: “ Vly God, ray God, why hast thou forsaken 
me.”^ Dayanand bore the intense sufferings caused by 
poison at Jodhpur bravely and without a word of sorrow 
or weakness escaping him, and with unshakable belief in 
God, said with his last breath, “Thy will be done.” 

As he treated with scorn the attempts on his life 
by hired ruffians and goondas, so did he treat with 
contempt and indifference the expressed displeasure^ and 
threats of administrative officers when he was giving 
expression to the truth that was in him. In August-September 
1879 while delivering lectures in Bareilly, the Commissioner 
of Bareilly having personally listened to Swamiji’s severe 
criticism of Christian beliefs sent a w'arning through 

Lakshminarain, Government Treasurer, that he was displeased 
with Swamiji and would stop Swamiji’s lectures unless he 
refrained from such criticism. Next day Swamiji in a public 
meeting declared : 

“The Oollecfeor may become angry, the Commissioner may be 
displeased, the Governor may give trouble ; a Chaferavarti Raja 

(universal potentate) may feel offended, but I shall not fail to tel! 
the Truth . and will not deviate an inch from giving expression to 
Truth”, and added: “This body is perishable; it is useless to act 
unrighteously in order to protect. it. Show me a hero who can 

claim to destroy my soul. Till this is done, I am not prepared even 

to consider whether Truth should be suppressed.”'^ 

Stand upright, speak thy thought, declare 
The truth thou hast, that all may share 
Be bold, proclaim it everywhere ; 

They only live who dare, — rightly dare. 

Sir Lewis Morris, 

During a lecture delivered in the Punjab, when several 
Europeans including General Roberts, were present, Swamiji 
severely criticised Christianity. When the lecture was 
over, General Robert advanced and shook hands with Swamiji 
and said : 

“Without doubt you are an absolutely fearless man; for 

^ Frank Harris; Mp Life and Loves^ VoL IV., p. 20S, 

® ‘‘Tke holy Prophet; of Islam has preached the following doctrine to the 
Muslims: ‘That man is blessed with the best of deaths who proclaims th© 
truth in the face of a tyrannical adiniaiatration and is slaughtered in punishment 
of bis deed;’ 

When the Prophet of Islam extracted a promise of righteousness from any 
person, one of the clauses of such a bond used to be, ‘I will always proclaim 
the truth in whatever condition and wherever T may happen to be’ — Mmdana 
AMul Kalam by Mahadeva Desai, p* 79-80, 
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when you without any hesitation condemned Christianity when 
I was present, surely you can be afraid of no one else/’ 

As with British officers, so with the rulers of Indian 
States. Swamiji knew that Their Highnesses the Maharana 
of Bdaipur, the most eminent liajput sovereign in India, 
and the Maharaja of Jodhpur kept public woman. At 
the very first meeting with the Maharana at Chitor in 
November December 1881 a. d , Swamiji publicly 
denounced kings and rulers keeping courtesans. At 
Jodhpur in 1883 A.I)., Swamiji condemned in severe 

terms the Maharaja keeping a public woman, though 
this last incident cost him his life. He had been repeatedly 
warned first at Shahpura and later by Kao Kaja Tejsingh 
at Jodhpur not to say anything about the Maharaja’s 
relations with the courtesan. The Arya Samaj people 
at Ajmer even asked him not to go to Jodhpur, the land 
of desolation; but Swamiji said that even if his fingers 
were made wicks and burnt, he would not desist from 
proclaiming the Truth at Jodhpur. 

At Danapur (Behar) in 1879, when asked not to 
criticise “Islam and avoid displeasing the Muslims, Swamiji 
said he could not keep back the truth, and retorted that 
during Muslim rule, the Muslims attacked Hinduism with 
the sword, and now they dislike criticism of their religion 
even by word of mouth.” 

ATTEMPTS ON HIS LIFE. 

He went about the country unarmed and alone with only 
one loincloth on, and was exposed to every sort of attempt on 
his life. Violence was frequently used against him. Throwing 
bricks and stones was a common feature of these attempts : 
lathis were used and he was attacked with a sword. Where 
people were afraid of using arms, poison was resorted to. 

At Karnawas in 1868 a. r». T. Karnasingh attacked 
Swamiji with a sword. Swamiji snatched the sword, k’oke 
it into two and calmly resumed his seat. T. Karnasingh twice 
sent ruffians to murder Swamiji at night, but they failed in 
their attempts. 

Some Sakta people cajoled Swamiji to be present at a festival 
of theirs, when a swordsman attempted to murder him ; but 
Swamiji was too quick ; he overpowered him and came out of 
the temple in the courtyard where he was then attacked by 
men armed with spears and knives. Swamiji dodged them, 
scaled over a wall and escapedr 
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In 1877, Swamiji related at Lahore an incident that 
occurred when he lived on the banks of the Ganges. Some 
sadhus set fire to his lonely hut at night to burn him alive, 
but he pushed aside the thatched roof and came out. 

In March 1872, at Benares a man gave poison in pan 
and Swamiji by performing NeuUhriya got rid of the poison. 
At Bombay on 18th October 1874, Goswami Jivanji bribed 
Swamiji’s cook Baldeva to poison Swamiji. When questioned 
Baldeva confessed that the Goswami had given him some 
money and sweets and had promised him rupees one thousand 
for the deed. 

LOVE OP TKUTH. 

Another leading feature of Swamiji’s character was love 
of Truth. Truth was the breath of his life. He accepted Truth, 
whatever the cost, and held fast to it. A man of the highest 
courage, with no interest of his own to serve, he naturally 
became a perfect votary of truth. He hated shams, despised 
hypocrisy, and refused to tolerate untruth . As a child he revolted 
and refused to accept the Siva idol as an object of worship. 
He learnt Advaita Vedanta and became convinced that 
he was Brahma. Later, when he got more enlightenment, he 
rejected the Advaita doctrine, and accepted monotheism. He 
was more than once offered rich pecuniary benefits and 
estates, if he only gave up condemning idol worship, but he 
spurned all such attempts with contempt. The Mahant of 
Okhimath, the celebrated place of pilgrimage who owned a 
rich estate in the Himalayas, offered Swamiji his estate if 
Swamiji gave up his search for truth and became his disciple. 
Swamiji rejected the offer with scorn. In 1869, the Raja of 
Benares offered him money if he gave up denouncing idolwor- 
ship. Again in 1879, at Benares, the Kaja of Venkitgiri 
offered to finance his Veda Bhashya and bear the entire burden 
of publishing it if Swamiji gave up condemning idolworship, 
Swamiji rejected the offer and said he was not a shopkeeper. 

In 1883, H. H. the Maharana of Udaipur offered him the 
very rich estate of Eklingji and a position of undisputed 
superiority in Mewar, if he ceased denouncing idolworship. 
Swamiji spurned the offer with indignation and reproved the 
Maharana for venturing to offer him a bait. Once, while 
teaching the Maharana, he declared that it was better to get 
bread by begging than eat the bread of untruth and 
unrighteousness. 

In 1876, when some people pointed out mistakes in his book 
Vahyaprahodh, written by pandits to his instruction, he 
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at once admitted the 'mistakes and said that they should 
be Gorrtcted. 

In 1868 A.. D., Jwalaprasad, Post Master o£ Farrukhabad, 
who was an orthodox Brahmin, insulted and abused Swamiji, 
Swamiji retired into another room to avoid him. But as he 
continued his evil behaviour, people gave him a severe beating 
so that he with difficulty reached home. Swamiji condemned 
people for beating him Next day, Jwalaprasad threatened 
criminal proceedings. When informed of it, Swamiji declared 
that, if summoned, he would tell the truth, who'ever may suffer 
thereby 

In a public meeting, when Swamiji was condemning 
shraddha, a Brahmin got up with a copy of the first edition of 
the Sanskar Vidhi and charged Swamiji with saying one thing 
to the public and writing another in his book. After looking 
into the book, Swamiji admitted at once that the objector was 
right. He then explained that the pandits who had taken 
down what he had said when he dictated the book, had 
interpolated their (pandits) own beliefs in the book. 

FOEGIVENESS. 

Where a wrong to his person or property was concerned, 
Swamiji always forgave the culprit He was poisoned several 
times and murderous assaults were made on him, but he 
forgave every culprit and saved him from punishment. In 
Anupshahr in 1870, a Brahmin gave him poison in a pan (betel 
leaf). The culprit was caught, challaned and convicted. Swamiji 
got him released and said he had come to the world to break 
chains, not to put people in chains. T. Karnasingh attacked 
him with a sword, but Swamiji forgave him and refused to 
report him to the police, though urged by people to do so. At 
Gujrat in the Punjab, in 1878, the police arrested a Brahmin 
who threw a brick at Swamiji but bwamiji had him released. 
At Amritsar in 1877, some boys threw stones at the request 
of their school master, who promised them sweets. The police 
caught them. Swamiji forgave the school master and gave 
sweets to the children. During the second visit of Swamiji to 
Amritsar in 1878, a Brahmin assaulted Swamiji with a club. 
People caught him, but Swamiji forgave him. His great 
inborn magnanimity could not entertain any idea of revenge ; 
for according to the Latin^ saying “Revenge is the joy of a sick 

’Inflrmi est aDimi extignegin voluptus ultio. 
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or a puny soul.” Dayanand’s soul was neither sick nor small. 
It was healthy and great. 

Private wrong against his person or property, he always 
forgave. But where public money was concerned Swamiji was 
relentless. He insisted on purity of life of a public man. 
Those who received public money must prove themselves 
incorruptible and honest. He did not tolerate the slightest 
deviation from the straight path of honesty. His treatment of 
M. Indramani is an instance in point. M. Indramani of 
Moradabad had rendered great services to the Hindus in 
defending the Hindu cause by publishing replies to the attacks 
of the Muslims on Hinduism at the risk to his life. When he 
was prosecuted, public subscriptions were raised at Swamiji’s 
instance for his defence in court. He, however, failed to render 
accounts of the subscriptions received by him and Swamiji had 
him expelled from the Arya Samaj. This is an extreme example 
of Swamiji insisting on punishing lapse from honesty even 
when the person concerned had rendered most valuable services 
to the community. 

Swamiji possessed a sense of humour. Humour saved 
him much worry and trouble in his life of constant controversy. 
He often disarmed opponents by giving humorous replies and 
enlivened the audience by relating humorous incidents 
Once in IS68, at Soron, when he went to call on Swami 
Kailash Parvat, who was living in a cell, be humorously asked 
how could Kailash Parvat (Kailash Purvat is the Kailash 
mountain, near the famous Kedarnath in the Himalayas) could 
be contained in a cell. At Kanauj, a Pandit came to S’wamiji 
and gave his name as Gayadin. Gay ad in literally means 
religion is lost. Swamiji addressing him said if din (religion) 
is gone, what remains now with you. Swamiji told a man who 
constantly ate Tulsi leaves, “you have not yet given up your 
goat habit. 

An old woman who cleansed the utensils of his kitchen 
addressed him as Baba, a term universally applied to Sadhus. 
Swamiji told her, “Mother, do not address me as Baba; for in 
Sanskrit, Baba means a horse or a donkey”. 

At a meeting when Swamiji was sitting on the floor with 
other people, a pandit came and took his seat on a raised 
platform and would not come down when remonstrated with. 
Swamiji said, “let him sit there. If a higher seat denotes 
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greater learning then look at the crow on the tree, he is more 
learned than the pandit, for he occupies a higher seat still.” 

Swamiji was a ready wnt. When at Danapur in November 
1879, Thakurprasad goldsmith, who had married a second wife 
during the lifetime of the first, asked Swamiji to teach him 
Yoga, Swamiji said “marry another wife”. At Udaipur 
in 1882, a Christian came and asked “where have we come from, 
and where shall we go.” Swamiji answered “you have come 
from pol (void) and will go into joo/ (void).” 

Swamiji was an adept at retort. At the Hardwar Kumbha 
Fair in 1879, Vekaralibeg, Deputy Collector asked Swamiji, how 
I could the pandas of Hardwar declare pAezi to be 

more sacred than any other part of the Granges. Swamiji replied, 
how cotild the Khadims at the Khawaja Sahib’s Durgah at 
Ajmer declare that placing gifts at a particular place was more 
meritorious than placing them elsewhere. Both are tricks of 
the pandas and the khadims. 

In Ludhiana in 1877, Mr. Car Stephen said it was. against 
common sense to hold Sri Krishna as Mahatma when in his 
fc boyhood he was of a loose character. Swamiji retorted, “if 
common sense can accept that God became a pigeon and 
alighted on a man, common sense can accept anything.” When 
Rev. J. Scott at Bareilly laughed derisively at Swamiji’s remark 
that a woman with several husbands can hardly be held to be 
chaste, Swamiji at once said, “what then of a woman who 
though a virgin, gives birth to a son.” 

Swamiji’s idea of honesty was very strict. When a pupil 
of his school at Kasgunj picked up a mangoe lying in 
j, the public way, Swamiji reprimanded him and said it was 
not his, and he should not have picked it up. 

Swamiji held very strict notions of punctuality and 
regularity. When Sir Sayad Ahmad Khan, _ the founder of 
the Aligarh University, came to see Swamiji one day with- 
out an appointment at Aligarh in 1874 while Swamiji 
was attending to his correspondence, Swamiji courteously 
asked him to take his seat, excused himself and made 
him wait till Swamiji finished his correspondence. Similarly 
0 in Bombay the famous Mahadeva Govind Ranade called in 
1881 to see Swamiji during hours in which Swamiji had 
notified he would dictate Veda Bhashya and see no one. 
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Ranade had to wait for an hour and^ then^ go away and 
come again during the hours allotted for interviews. 

At Roorkee, in August 1878, only two people were 
present at the time specified for the lecture, Swamiji did 
not wait but commenced lecturing to the two people. 

SILFLESSNESS 

Swami Dayanand was an absolutely selfless man. 
Selflessness was one of his essential characteristics. He 
spurned everything designed to give him importance or 
position. When in 1877 the Lahore Arya Samaj while framing 
the constitution of the Arya Samaj wanted to assign him 
the position of guru, he rejected it and said he had 
come to demolish Gurudom in the world. Then, when they 
offered to make him paramsahayah (great helper) Swami ji 
said God alone was paramsahayak. When people insisted 
on establishing some connection between him and the Arya 
Samaj, he said “if you must, then enrol me as an ordi-. 
nary member.” 

LOVE OF MANKIND 

Dayanand had a tender heart, it was full of pity for 
the people around him, who led wretched and miserable 
lives. The woes of the people, their extreme poverty and 
their helplessness due to subjection to foreign rule and 
priestly domination, caused him pain and made him 
miserable. He devoted his whole life, his time and 
his energy to their betterment. He gave no thought to his 
own comforts or his personal welfare. 

In September 1878, while Swamiji was in Meerut a 
gentleman came and asked him if he was quite well W^hen 
told that he was not well, the man asked him if there 
was any mental trouble. Swamiji then replied, “What can 
be a greater trouble than the fact that these- Brahmins” 
pointing to those who were sitting there, “do not do their 
duty, 'i'hey do not pay the slightest attention to their 
duty which is to spread Dharma but love outward show 
and hypocrisy. They have not the slightest pity on the 
poor and miserable condition of the people of this country.” 

During the 1879 Kumbha Fair at Hard war, ivhile 
Swamiji w'as seated with some people, he suddenly to their 
surprise lay down, then got up and began to wak' about. 
Whenja gentleman asked him if he suffered from any pain, 
Swamiji took a long breath and said, “Brother what can 
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be a more heartrending pain than the fact that this coun- 
try is being ruined by the sighs of the widows, the 
piercing cries of the orphans, and the slaughter of cows.” 

Later, when he heard that an old village woman threw 
the dead body of her son in the Granges, as she had no 
money to cremate it, tears came into Swamiji’s eyes, and 
he exclaimed in his misery, “Ah, our country has become 
so poor that we cannot even afford to have fuel to cre- 
mate a dead body.” On another occasion Swamiji said ‘ Foreign 
liule has so completel}' drained the wealth of India that the 
country has now been reduced to utter poverty.” 

His love for mankind was so great and his desire for their 
weKare so intense and consuming, that he spurned the idea 
of his own salvation till he could bring salvation to them all. 

In 1868 while he w'as leading a roving life on the banks 
of the Ganges, a sadhu who was wasliing his clothes, asked 
Dayanand why he bothered about the w^orld and not love the 
atroa. “Where is that atma ? ” asked Swamiji. The sadhu 
replied, “In all from a Haja to a beggar and elephant to an 
ant”.’ He repeated some sayings of rishi Tag}avalka and 
Maitriyi. Swamiji said : “no, }ou do not love that atma : you 
are after getting your food: you care for your food and clothes. 
Have you ever given thought to those millions of men who go 
hungry from day to day. There are thousands who have never 
had a full meal, who have only rags to cover their bodies. Millions 
of men, poor villagers, like cows and buffaloes pass their lives 
in huts surrounded by dirt and rubbish. Hundreds die by 
roadside uncared for. Mahatma, if you want to love Atma, 
think of them and look after them, as you do of your own 
limbs. They alone who do this are Mahatmas and entitled 
to be called lovers of Atma.” The Sadhu hearing this, fell 
in Swamiji’s feet and asked for pardon. 

When in 1882 at Udaipur, the Poet Laureate Kaviraj 
Shyamaldas suggested that the country should raise a memorial 
to Swamiji, Swamiji said “never do it.” He deprecated any me- 
morial and said that his ashes should be thrown in some field 
where they may be useful. Not only did he, while alive work 
for the uplift of the people but even wished that his ashes 
also may be of some use to the land. This is true love of 
one’s country. 

In 1874 when an aged sannyasi who lived on the banks 
of the Ganges at Bennres told Swami Dayanand that the latter 
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would get salvation in this birth and be freed from the sorrows 
of the world, if he did not bother about doing good to others, 
Swamiji replied, “I am not anxious about my own salvation. 
I am anxious about the deliverance of lakhs of people who 
are poor, weak and are suffering. I do not mind if I have to 
take hirth again and again if I can only obtain their 
salvation. I will get salvation when these people attain it.” 

In 1879 while at Farrukhabad, Lala Mohanlal, Chairman of 
the Gaurakshini Sabha there said, “Swamiji Maharaj, from 
what you are doing, there is no doubt that you are entitled to 
get Moksha (final release from birth) in this birth, don’t you 
desire it ? ” Swamiji replied what shall 1 do with Moksha if 
I get it by myself. My earnest desire is that the masses 
may get it 

In a letter dated 7th March 1883 to M. Samarthdan, 
Dayanand says ; 

“ If you people continue to write pessimistic ^ things or act in that 
way as you have done now, then the sin of doing harm to the world will be 
yours. So far as I am concerned, the work of public good, which I have 
made up my mind to do, I will continue, as far as possible, to do till life 
lasts: Nay, I will do it in my future births too. 

Where do we find any other world-teacher or world 
benefactor who, discarding his own salvation, not only devoted 
his whole life, but also pledged his future lives, to doing good to 
humanity at large. History does not know of another such 
godlike man who placed at the altar of humanity not only 
his present but future lives for the uplift aud salvation of 
mankind. A grand spectacle for the world, for the gods, to 
see. A noble soul offering his all now and all his future in 
ages and eons to come for the good of mankind. 

^ Swami Dayauaod was never pessimistio* there again showing one of the chief 
traits of a Man of Action, 
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TEACEINGS OF DAYAN AND 

Dayanand’s teachings are of universal application. Full 
physical and mental growth of a man by the observance 
of celibacy before marriage and continence after it; equality 
of man by birth, irrespective of colour, creed or country; 
supremacy of Reason — Reason being the final test in all 
matters — resulting in the elimination of all prejudices and 
superstitions and selfish and class interests: liberty of con- 
science : monotheism : and more important than all these, 
Service of mankind, are his principal teachings. As‘ all 
these teachings are for the benefit of mankind in general 
and not for any particular nation, he was a World Teacher. 

CONDITIONS in; ilNDlA ' 

Early in life Dayanand became fully aware of the 
deplorable political and economic condition of India. He 
realized, as many others have realized since, the degraded, 
and. debased condition of the Aryas (Hindus) in their own 
country. His heart bled at the sight of the degenerated 
and deso te condition to which the people of India had been 
reduced. He saw before him a great country ideally situated, 
fertile and possessing all the resources which nature can 
give, a country inhabited by people endowed with intelli- 
gence, people numbering millions and millions, yet degraded, 
debased and helpless. 

Like Coleridge’s Ancient Mariner who saw “water, 
water everywhere but not a drop to drink,” Dayanand 
saw men, men everywhere^ yet not manly men — human 
beings, billions of them — but not men with courage who 
will do their duty. He saw all around him people, 
weak, ignorant, helpless, without strength or determination 
to help themselves or to protect their heritage. He 
saw men who had forgotten their glorious past, the 
magnificient achievements of their ancestors, bow befor'e 
stocks and stones, tamely follow the directions of ignorant 
and selfish monopolists of religion, and become hewers of 
wood and drawers of water for foreigners, quite unconscious 
even of the misery of their lives, too timid to protect 
themselves or their rights against aggression or an 
unjust and oppressive regime. His heart bled to see all 
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this helplessness of the people and the abasenaent and 
degeneration of the country: 

Clime of the unforgotten brave 
Whose land from plain to mountain cave 
Was freedom’s home or glory’s grave 
Shrine of the mighty. Can it be, 

. That this is all remains of thee ? 

The task before Dayanand was to make the people 
realize their degradation and ignorance and help them to 
regain strength, self-confidence and a will to break the 

fetters that bound them and win back their spiritual, 

social and political freedom. He knew that centuries of 
worship of false gods and political subjection to men 
of inferior culture and civilization but strong, courageous 

and determined to rule had sapped the strength and under- 

mined the morale of his own people. His first task, there- 
fore, was to instil in them the spirit and the will to 
cast off the artificial and self-imposed bonds that tied 

them to their present position, and to remove from their 

eyes the bandage that prevented them from seeing the 

light of truth and liberty. He devoted himself therefore to 

equipping and fftting them physically and morally to fight 
for their liberty and their inheritance. 

He saw that he stood alone, while all around him 
were hostility and opposition. Arrayed against him were 
the serried ranks of the orthodox Hindus, the fanatic 
Muslims and the domineering Christians. They comprised 
firstly the entire Brahminhood of the country, learned as well 
as ignorant, armed with the weapon of excommunication, 
supported by the pandits of Benares, the last court of appeal 
in India in religion or tradition, holding undisputed sway 
over the masses who were kept ignoratit by the priestly 
class, and who had therefore become apathetic and timid 
owing to centuries of political subjection and submission to 
priestly domination: secondly, the organised body of Christian 
missionaries backed by the tacit .support of European offi- 
cials and wuelding the powerful weapon of patronage to 
all who became, converts or were helpful to the missiona- 
ries; thirdly the bullying Muslims ready to use violence, and 
offering the bait of free indulgence in the pleasures of 
the flesh, and freedom from all social or domestic restraints* and 
fourthly and lastly, those educated in colleges and schools wnth 
their recently acquired feeling of pride on emancipation from 
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religious thraldom, and because o£ a superficial acQ[uaintance 
with modern European scientific thought looking with 
contempt on things Indian, and deriding the customs and 
practices prevalent in the country. 

Dayanand calmly surveyed the forces that opposed 
him, and gauging well their strength and their weaknesses, 
delivered his assault on them aU rendering them incapable 
of aggressive action and laying bare their weak points. 

He, however, knew that the disease from which his 
people suffered was no ordinary ailment, but a disease 
which must prove fatal unless properly handled. He knew 
that it could not be cured by ordinary remedies but 
demanded a course of treatment which was bitter, unpala- 
table, almost repulsive to the patient, but which alone 
could purge the system of the poison that had accumula- 
ted there and which must be eliminated in order to restore 
the dying patient to health. He therefore, determined to 
give them that course of treatment, though he know well 
that that treatment was fraught with dire consequences for 
himself. But as he knew that he alone could adminis- 
ter the treatment, which the patient was in no mood 
to accept because of its unpleasant nature, he took the 
risk to himself, and for the good of the patient, started 
the treatment. Swami Dayanand felt that he alone had 
truly diagnosed the disease and knew the remedy and 
that he alone could apply it, just as the younger Pitt said 
when England was in danger: “1 know that I can save 
England and I also know that no one else can save 
it,” Dayanand began the treatment with results, fatal to 
himself 

It is a notable fact that he did not try to adminis- 
ter palliatives, as had so often been done by Hindu 
reformers. He aimed at destroying the disease root and 
branch, and not merely to chopping here and chopping 
there. He went to the core of the distemper to effect a 
radical cure. He discovered the ultimate cause of the 
trouble and set about to remove it. He came to know that 
the degeneration and degradation of the Aryas (Hindus) 
was due to their imbibing false beliefs, accepting false and 
unsound teachings which stunted their growth and gave 
them false ideals, made them weak and feeble, kept them 
ignorant and dependant physically, and spiritually and 
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unable and unwilling to stand on their rights and defend 
themselves. These false teachings deprived^ them of seK 
respect, self consciousness, and freedom in matters of 
every day life, domestic, social and religious, and made 
them slaves politically, with disastrous economic results. 
He therefore tried to restore to them their self-respect, 
make them conscious of their strength and capacity, free 
them from the domination of the priestly caste, and 
make them aware that no purohits, gurus, mahants or 
pilgrimages and beliefs in avatars will bring them mukti, 
as they had failed to bring them worldly prosperity. 
He taught them that they should first make themselves 
strong physically. A physically weak people can achieve 
nothing, neither social and political wellbeing, nor 
spiritual salvation. He taught them that the teachings of 
books Hke the SheegJira-hoah and the Puranas which 
encourage child marriage, had made them a prey to 
every invader. He taught them that in order to achieve unity 
of the nation, the bonds of the caste system which 

had kept them bound hand and foot and made 
them condemn some of their own people as untouchables 
and unassociables must be broken. He knew fully well 
thai unless the evil practices such as idolworship, 
ehijdmarriage, the debasing caste system, untouchability, 
seciusiiDn of women and making household slaves of 

them were given up; that unless men and women 
made themselves strong and vigorous physically and 
mentally, and until unity was achieved by malsing 

all Aryas or Hindus look upon one another as brethren; 
that until spiritual freedom was gained by discarding depen- 
dence on the priestly caste for the performance of reli- 

gious observances, there was no hope for them. 

POLITICS 

Dayanand, therefore, eschewed politics for the time 
being, and devoted himself to teaching the people those 
eternal principles which form the basis of true religion, 
and free them from spiritual and social slavery, 
and instil national spirit in them and prepare thtm 
to regain their rights — political, social and economic. Call 
this a constructive programme or what you like, this work 
was absolutely essential to enable the people to gather 
strength to do their duty ha this world and fit thew, 
for a higher and nobler life f;^ which political freedom is 
aa necessary as breathing ia Jlp; life itself. 
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He did not ask them at once to start fighting for their 
political liberty, knowing full well that they were weak 
and disunited. Progress, he knew well, was unity. A people 
cannot gain political freedom and remain slaves socially 
and spiritually. The chains of evil and debasing customs, 
and observances must be broken before a people can acquire 
strength to break political chains. This was the reason 
why he did not plunge headlong into the struggle for 
political independence, which cannot be won without strength 
of sinews and a will to conquer opposition. 

Political freedom, they say, cannot be secured without 
Hindu Muslim unity. It may or may not be so. But 
Hindu Muslim political unity is no remedy for all the ills 
that India suffers from while it remains under 
foreign domination, and while the Hindus themselves are cut 
up into several communities. The Hindus can at present secure 
that unity only by giving up some of their vital interests, 
and life-giving sources of strength. It can be achieved only by 
surrendering and bowing to the aggressive and unreasonable 
demands of those who say that they owe no allegiance to India 
and who are determined to force on the country an 
alien culture and alien ideals, The advocates of Hindu 
Muslim unity at any price, fail to recognize that the 
only dynamic force in India is religion. It alone gives 
that dynamic power which carries a man through life even 
in the economic and political fields. Without developing 
inner strength and individual will-power to oppose aggressive 
onslaughts, no unity can last, no cooperation even between 
the two communities is possible or profitable. The world 
moves on. Stresses, impacts, attacks, unfavourable events, 
ambitions and lusc of power are constantly and continually 
at work to disintegrate the integrated unity, and you can 
never resist them successfully unless you also have a 
running stream of inspiration, of strength flowing into 
your body and your spirit to sustain you and to furnish 
you with means with which to fight and win. Pursuit 
of politics alone will not give that strength. Appeasement 
will leave you weaker and wetkor. You must first remove 
the potent causes that have disrupted Hindu society 
into innumer ible divisions which look upon one another as 
separate communities, worship different gods in different 
tabernacles, and live more or less isolated from one 
another in social life. By simply talking politics and 
passing resolutions, you can achieve nothing. 
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Hindu Muslim unity presupposes that each community is 
a united and compact one. The Hindus are a conglomeration 
of several separate groups- The orthodox among them 
would not dine together sitting side by side, would not > 
always take food cooked by one another. They would not 
interinarryt even the touch of some of them defiles the others. 

Such a loose collection of groups which avoid vital contacts and 
connections with one another cannot usefully unite with 
another more or less compact community. Hindu Muslim 
unity is a very desirable thing and will and must come, 
but it is no use harping, on it or attempting to^ achieve 
it without first tackling the disintegrating and disruptive 
forces which keep the Hindu society split and divided 
into sections. Hindu Muslim unity will be fruitful and riS. 
lasting only when Hindus become a compact community * 
socially. Heal, substantial and solid political results will 
then be achieved with certainty and w'ithout any ; 

difficulty. 

The greatest of the modern Mahratha thinkers and leaders, 
Mr.M.G-.Ranade, who became Dayanand’s disciple, says: “You 
cannot be Liberals by halves. You cannot be Liberal in 
politics and Conservative in religion. The heart and head 
must -go together. You cannot cultivate your intellect, 
enrich your mind, enlarge the sphere of your political rights 
and privileges, and at the same time keep your hearts 
closed and cramped. It is an idle dream to expect men 
to remain enchained and shackled in their own superstitions 
and social evils, while they are struggling hard to .win 
rights and privileges from their rulers. Before long these 
vain dreamers will find their dreams lost.” 

The truth that the great Abraham Lincoln, the 
greatest of the Americans, “the greatest figure of the 
fiercest civil war, the greatest memory of our world”, and 
“who possessed the brains of a philosopher and the heart 
of a mother”, has proclaimed in telling terms: “A nation 
cannot be half free and half slaves”. No nation can be 
free politically which in social and domestic life remains 
a slave to priests and to evil customs and practices such as 
child marriitge, enforced widowhood, hidebound, ossified 
caste system, and untouchability. A nation which compels its 
girls who have just entered the teens to become mothers 
a.nd produce weaklings and themselves become wrecks for 
life can never possess the grit and strength necessary to 
win freedom. 
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Dayanand, therefore, set to work to rid the people 
of India of those cramping, choking, throttling customs 
and practices which had their roots in false and 
emasculating religious teachings. He took in hand the 
work of freeing the Hindus from those handicaps and 
obstacles which stood in the way of their growing to 
their full stature, and developing those qualities which are 
necessary to enable them to fight their way successfully 
to political freedom and prosperity. 

He was fully and painfully aware of their degraded, 
debased, woeful political plight. His heart bled to see the heart- 
rending poverty and the utter helplessness of the people 
around him. fie saw thousands dying for want of food 

and millions alive but skeletons, wnth sunken cheeks and hollow 
eyes, helpless and hopeless; others ignorant, deluded, servile, 
ignorant even of their sad plight, ignorant of their 
heritage, ignorant of their potential strength; some others, 
proud,, parasitical, living in luxury and affluence, unmindful 
of the surrounding misery and indigence which were daily 
advancing to engulf them; unmindful of their responsibilities 
and their liabilities. He saw a mass of people disjointed, deranged, 
almost chaotic, having lost all initiative, confined and 
controlled by • others and reduced to be mere hewers of 
wood and drawers of water. He saw the futility of their 
entering the arena of political fight, themselves bound 

hand and foot, while the opponent was fully armed and 
determined to use his arms without compunction. 
Dayanand, therefore, started first to wield the Hindus 
into one united people, conscious of its present, mindful 
of its past, conscious of its strength to arise pure and 
strong from the prevailing welter and corruption, ignorance and 
internal strife, and stand on its own feet and take its 
proper place among the nations of the world Then only 

w'ould the people be able to make the strong cast 

off pride and prejudice, and cease exploiting the ignorance 
and weakness of others. It would be possible only then 
for the Hindus not only to achieve liberty themselves but 
to fulfil their mission to rid other peoples of the materialistic 
mode of life which inevitably leads to exploitation of the 
weak by the strong. 

Sir Harcourt Butler told Sir Gurudas Bannerji the 
first Indian Vice Chancellor of the Calcutta University in 
1915, while the first World War was being fought, that 
“the ideals of Hinduisni contain perhaps the corrective of 
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the world’s maladies.” “Until the all pervading materialism 
is knocked down there can be no peace and peace 
. can be saved only if powerful nations cease to take 
pride in their glory and possessions which are based on 
the labour and tributes of other weaker nations.”^ 

PHYSICAL STBENOTH AND BRAHMCHARYA 

Dayanand’s chief teaching, the teaching on which he 
laid the greatest stress in his lectures and discourses to 
all, high or low, the Rajas or the common people was 
that'the first duty of man was to become physically strong. 
Without physical vigour, nothing can be achieved. Without 
physical strength, life is mere existence, miserable and pitiable 
existence. Every man and woman has duties to perform, 

duties to himself and duties to others. These duties can 

be performed only when one is physically strong. Physical 
strength and vigour are the basis on which alone man can 
build a useful life. Dayanand, therefore, insistently preached 
that the first duty of man was to become physically strong 
and fearless in spirit. Physical strength and welfare take 
precedence even over learning. 

In a lecture at Ajmer, which I had the privilege to 

listen to, Swarai Dayanand related a story which has made 

an indelible impression on me. He said that in old 
days men used to go for higher education to 
Benares, the Oxford of India. One young man after 
finishing his education at Benares, left for home with 
a large number of packages and boxes containing several 
hundred books and valuable manuscripts and other literary 
things loaded on a number of bullocks. On the way, two 
or three robbers met him and began to loot him. He was a 
very learned man but physically weak and quite unable to 
defend himself and his property. The robbers looted his 
property, took away his clothes and money and set fire 
to the books. “What is the good of acquiring learning, if 
you are unable to defend yourself against an ordinary 
attack,” asked Swamiji. Learning is a good thing but one must 
first become strong and able to defend oneself against attack. 

He was of opinion that in order to achieve even in ordinary 

^ The Einimian Timm of 1st February 1944 Sir S. Badha Krishuan^s 
speech at the Sir Uurudas Baonerjee Ceutonary Commemoration meeting in 
the Calcutta Senate Hail on SOth 1^4, 
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happy existence, bodily strength was essential: and the 
first duty of everyone, was to become strong. 

He pointed out to the people the sure means of 
acquiring physical strength. It was to observe Brahmcharya. 
It was because of the supreme importance of Brahmcharya 
in life that he laid the greatest stress on it. In his 
lectures in every city or town, he laid great stress on 
Brahmcharya to acquire bodily strength. He was him- 
self violently attacked with swords and lathis, but his 
great physical strength and fearlessness enabled him always 
to repel these attacks. 

It was Brahmcharya with the aid of which men in 

ancientl India fought and conquered death. It was Brahm- 

charya which enabled the Aryas (Hindus) of old to make 
conquer enemies and spread culture and civilization. Dayanand 
himself was a living example before the world of a 

Brahmchari — great physically, great morally, great spiritually, 
invincible, unconquerable and irresistible. Brahmcharya 
is the sine guo non for progress and happiness. With- 
out it, one cannot even enjoy fully the good things 

of the w'orld. Brahmcharya alone prolongs life and makes 
it full. 

And he has explained that Brahmcharya means celi- 
bacy and continence. Every man and woman should remain 
a Brahmchari, le., observe perfect cliastity till marriage, 
for which the lowest age for man is 25 and for woman 
16, and devote his or her time to education.* But this is only 
the first part of Brahmcharya. His teachings in the matter 
are not confined to abstenance from sexual intercourse 
during the first stage of life, which in Hindu society is 
known as the Brahmcharya stage, but they go further. 
They extend to married iife,to the whole period of men’s 
lives. He taught that the object of married life is for the 
husband and the wfife to work together so that both of them 
attain their full growth, physically and spiritually. Life is 
performance of duty and not a source of pleasure-. 

He has taught that the sole purpose of sexual intercourse 
between husband and wife is to beget children and not 
to derive physical pleasure. Thus, when children are not 

^Swamiji advocated compiilsory educaiioii for ali boys and girls; His 
view was that every boy and girl should be compelled to attend school at the 
latest at the age of eight. 
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desired, sexual intercourse is forbidden. He taught that 
virya, semen, is the essence of life, and he insisted that 
by ‘ exercising self control, if should be preserved and 
protected to enable men and women to lire longer and 
to live fuller lives, to attain the fullest development of 
the body and the mind. Continence on the highest level 
and to the fullest extent, is not only necessary but is the 
duty of men and women so that they may fulfil the tasks 
that life imposes on them.^ 

Goethe, one of the greatest intellects of modern Europe, 
says of chastity, ‘‘In self control, the master reveals himself.® 

Romain Holland, the great French savant, says; 

“ All great mystics and the majority of great idealists, 

^'fhe Chhandogya Upanisad 

g^r^fs^stisrat: ettoi sira ’hI ii? !i 

Jrn^Pif atr 5 iRII 

qra «nf^ 

^tfstniTii: muni stra m im\ 

qrsi 'jing'l snnfi 

gdlqrtiqft a5{??w%sfr qpqm'trr: qmrr qisti^qr qft liJ(ti 

^ qqfft sinti snuji 3u%qr %i ft gdtq^iqifnig?- 

fftagftfft wf qiniRWif^srrat usft qgl |q ns u 

“There are three kinds of bralimeharya, the ordinary b rah inch arya^ the 
middling brahmcharya, and the highest brahmcharya. I’he ordinary brahmchaiya 
is the liying a life of perfect celibacy, devoted to study, upto' one’s twenty- 
fourth year. The student must bear in mind that keeping this brahineharya 
secures one exemption from physical and mental ailments and a life of 
peace and trauquillity ranging over seventy or eighty year^* “The middling 
brahmcharya is living a life of perfect celibacy upto one’s forty fourth 
year. This brahmcharya conduces to the fullest development of the physical 
poweis, gives the^mind a thorough control over the body and the senses, and 
makes cue a terror to the wicked and the sinful physically, morally and in- 
tellectually. The teacher should impress the value of the fortyfour years brahm- 
charya upon the student’s m'ind by pointing out its advantages. Tlie highest 
kind of brahmcharya is the living a life of' perfect celibacy, devoted to study 
upto one’s fortyeighth year. Even as the perfection of the alphabet lies in 
fortyeight letters, even so does the perfection of brahmcharya consists in 
fortyeight years. This brahmcharya conduces to the fullest and harmonious 
development of all the powers of mea.” 

^Goethe, according to some Europeai^j the greatest intellect of modern 
Europe as Aristotle was of the ancient, says:— 

Inder Beherrscliung Zeigt sicb erst den meister. 
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the giaats among the creators of the spirit, have clearly and 
instinctively realized what formidable power of concentra- 
ted soul, of accumulated creative energy, is generated by 
a renunciation of the organic and jtsychic expenditure of 
sexuality.” 

Ram Krishna Paramhans said in later days, “Absolute 
continence must be practised if God is to be realized.”* In 
another place,* the Paramhans , says: “If a man 
remains absolutely continent for twelve years, he achieves 
superhuman power.” 

Mahatma Gandhi, one of the greatest men alive today, in 
his Good Life, says: 

“It is my full conviction that if only I had lived a life of 
unbroken Brakmcharya all through, my energy and enthusiasm would 
have been a thousandfold greater. If an imperfect Brahmchari like 
me can reap such benefit, how much more wonderful should be the 
gain in power — physical, mental as well as moral — that unbroken 
continence can bring to ns." 

Even Mr. Frank Harris, an English writer whose life 
was ^spent as much in intellectual pursuits as in the 
enjoyment of sexual pleasures, and who with Mr. Oscar 
Wilde represents the Hedonist school among English writers 
just as Balzac® and Zola do among the French, says: 

“But selfcoDtrol or chastity must be practised by all who wish 
to realize the highest in themselves or indeed who wish to reach 
vigorous old age." 

After stating that a certain thing imposed on him 
compulsory chastity for a time, he says: 

“It taught mo the most important lesson of my life. It taught 
me that absolutely complete chastity enabled me to work longer 
hours than I had ever worked: it was impossible to tire myself; 
in fact I was endowed, so to speak, . with an intense energy 
that made study a pleasure and with a vivid clearness of 
understanding such as I had never before experienced. First I thought 
there must be some virtue in the climate, but one wet dream 
made me realize ' that the power was in the pent up semen/’ 

EELIANOE ON SELF FOE SALVATION 

Another great truth that Dayanand taught was that 
man must rely upon himself for muTcti, salvation, and 

Cultural Heritage of India^ VoL II, p. 508. 

^The Cultural Heritage of India^ Yol, 11, p. 508 (Ram Krishaa Centenary Memorial). 
®Mons Balzac, the great French novelist says tbajj one wet dream made him 
incapable of writing anything good for a fortnight. 
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that no one else can obtain it for him. The first great 
Hindu reformer, Buddha, taught the same Vedic truth: 

“There is hope for men only in men and not in 
any outside power, divine or otherwise”. ^ Lying on his 
death bed, Buddha said to his chief disciple Anand, “Look 
not for refuge to anyone except yourselves,” 

Reliance on others for salvation and the belief that a 
man can get it by having faith in prophets or the son 
of God are not only delusions, but are mischievous, 
harmful and dangerous things and must be discarded. 
For, such belief encourages a man to use any and every 
means, fair or foul, to gain his object. He will not 

hesitate to do evil, to injure and harm others, without 

thinking what is right and what is wrong; for, he is 

assured that he will get salvation all right as he has 

faith in the son of God or in His messenger (prophet). 
In teaching the truth that faith in anyone except himself, 
will not bring salvation, and that one has to rely upon one’s 
own self for achieving it, and in recognizing and conceding 
the especial right of women to motherhood, Dayanand was in 
advance of the present European Christian thought. 

MAM MUST STJfFBR FOR HIS UNRIGHTEOUS DEEDS. 

No one can save another from the consequences of his or 

her actions. He who sins or does wrong cannot be saved 

from suffering the consequences of his sin or the evil he 
does, by any other man, whatever his pretentions about 
being nearer to God than any other man; for, God listens 
not to recommendations. 

The Pope of Rome proclaiming himself as God’s 
vicegerent on Earth issued for sale, Writs of Indulgence 
which absolved the purchaser of all his sins. To this 

vicious practice, Martin Luther objected. And when John 
Tetzel went over to Germany to sell these, writs, Luther 
condemned the act. “What a mockery”, he exclaimed. 

“Sin can be forgiven” he said, “by penances and sacrifice, 
not by purchasing writs.” The Pope was alarmed, as the 
discontent already existing in Europe gathered strength 
by Luther’s revolt. And Luther was ordered to be tried 
by the Diet of Worms. 

^A* S. Wadia’s of ^ ' 
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Such practices are not confined to Christianity, though 
the Writ of Indulgence by the Pope was a most naked 
and outrageous fraud perpetrated by a selfish authority 
on an ignorant people. Wherever a priestly class has 
arisen and begun to function as professional religious 
authority, it has practised such deceptions on ignorant 
people who are engrossed in worldly matters and are desirous of 
securing salvation on the cheap. A priesthood has always 
and everywhere grown fat and prospered on the credulity 
and gullibility of the masses. Hinduism and Muhammadanism 
furnish instances of such practices. The abolition of the 
priestly class is the first step to be taken to escape 
from such frauds. 

Dayanand has warned all men no longer to remain 
under the delusion that some one else will or can save 
them from their sins, if only, they believe in him as Saviour. 
Such belief, not only encourages committing more and more 
sins and wrongs, but presents people from seeing the 
truth that every cause must produce its effect and every 
good or evil must result in gain or loss. It is this 
mischievous belief that men will get salvation aU right, 
though they commit all sorts of wrongs and evils if only 
they put their faith in some one as the son of God or 
some one as God’s prophet, who will recommend to God 
to pardon sins of those who believe in them, that is 
responsible for most of the evils, the woes, the devastations, 
the cruelties, the wrongs and the oppressions that mankind 
has suffered, is now suffering, and will continue to suffer 
so long as this belief is not given up. Dayanand taught 
that if a man wrongs another man, whatever that other 
man’s colour or creed or country, the wrong doer will 
have to pay for it fully and unreservedly by himself 
undergoing suffering and pain; and no one, not God 
himself, will or can save him from the consequences of 
such wrong; for, God’s nature is such that he can and 
must do justice, pure, undefiled and impartial. God is incapable 
of doing injustice or acting with partiality. 

Such incapability does not mean that he is not All- 
powerful* for, all powerful does not mean that He can 
do what is inconceivable, for instance, destroy himself, 
or what is against justice, for He is by nature just. 
Dayanand taught mankind, Aryas (Hindus), Christians, 
Muslims, Zoroastrians, and others that as they individnally 
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alone can save ^ themselves, they must therefore exercise 
lelfcontrol, check wrong impulses, stifle all unjust or 
unfair thoughts, desist from doing wrong to anj'One, even 
to an ant; that they must be kind and considerate to 
all living beings, wish them well and, so far as possible, 
help them, forgive them, and confer benefits on them. 

Not only is the saying “Mercy is doubly blessed: it 
blesses him who gives as well as him who takes” true but it 
is equally true that justice is also twice blessed: it blesses 
him who does justice, as well him who has been given 
justice. Everyone must be guided in life, in every day 
life, in every act one does, by doing what is right and 
avoiding doing what is wrong. 

It is because the non» Vedic religions including debased 
Brahmin jam teach otherwise that the world is pervaded 
by selfishness, pursuit of pleasure for its own sake, 
gratification of unjustifiable desire, exploition of others 
for personal gain, achievement’ of false glory masquerading 
as the noble desire to spread civilization, to** serve 
one’s country or one’s people, interests of State, and 
spreading enlightenment, by trampling on others rights, 
destroying others’ happiness and inflicting on their victims 
undeserved suffering in the name of that much abused 
term, patriotism. 

The wars undertaken on the false pretence of spreading 
civilization and true religion and other false shibboleths 
would have been avoided and the world saved from untold 
suffering and devastation if men had realized that injustice 
to others and inflicting undeserved suffering on other living 
beings will and must bring retribution on them individually, 
and that no prophets or socalled God’s messengers could or 
would save them. 

Dayanand taught mankind, that a man must reap 
what he sows; that planting a tamarind tree will not 

give men mangoes, however, much they delude themselves 

% 

^ BuddLa taught the same truth. The Dhammapada says: — 

By ourselves is evil done 
By ourselves we pain endure 
By ourselves we cease from wrong 
By ourselves we become pure* 

None saves us but ourselves 
None can, and no one may. 

We ourselves must tread the path: 

Buddhas only show the way. 
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with such false beliefs and hopes. Exploitation of others — 
individuals or peoples — will bring its own nemesis on the 
exploiters as surely and certainly as that the day follows 
the night and the night follows the day. G-od’s mills grind slow, 
very slow, but they grind small and grind surely. Dayanand 
taught all men of all countries and creeds to realize their own 
personal responsibility for all they do. He taught them this truth, 
this eternal, everlasting, ever - true Truth. And so long as 
religions fail to instil this truth in men’s minds, so long 
shall mankind continue to suffer woe, devastation, pain 
and misery. 

This Truth is the central teaching of true Religion: 
for, what is religion but the practical philosophy of life 
based on the knowledge of ultimate realities. Religion is 
not a garb which one can put on when one likes and 
put away when one does not like it. It is not to be put 
on on Sundays and Fridays when going to the Church or 
the mosque for prayers, and kept carefully folded in an 
almirah or a box during the rest of the week. , Religion 
which lays down the true principles of conduct based on 
the recognition of eternal verities is not to be practised 
only in certain places or at certain times. It is a perpetual 
guide in man’s life. It is with man in his home, in the 
market place in his dealings with others and even when 
he is dealing with himself. 

EQUALITY OF ALL MEN 

Another Truth that Dayanand taught is that by birth 
and in the sight of God, all men are equal, and that 
colour or country makes no difference. Whether one is bom 
in a royal palace or in a tattered hut, with a golden spoon 
in the mouth or a blade of grass to chew; in an Aryan 
household or an Anglo Saxon family; in a Teutonic race 
or a Negroid tribe; on the banks of the Ganges or in 
London, Berlin, Paris or Tokyo, he has the same rights 
and obligations, is subject to and governed by the same 
laws of nature and will be judged by the same standard 
of right and wrong. No one is born to rule and 'no one 
to be ruled There is no such thing as a master race or 
a superior or a Nordic race or a divine mission of a people. 

Some of the German thinkers of the last century, such 
as Hegal, Neitzsche, Chamberlain, Treitschke taking a purely 
materialistic view of life .and ignoring all its spiritual aspect's 
taught the vicious doctrine of a master race and its divine 
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mission with results disastrous to the world. 

“No law aud no right exists between States except 
the right of the stronger. A people metaphysically pre- 
destined has the moral right to complete its destiny with 
all the means of power and sagacity. If one adds to this, 
Hegefs words that War is eternal, and it is moral; 
one has the two most famous philosophers of their time 
as pacemakers of German world power .” — The Germans by 
Emile Ludwig, p. 206. 

Goethe was the only one is Germany always to maintain 
the balance of the sage, rising above national patriotism 
to the love of mankind. 


C05t VERSION TO OTHER RELIGIONS 

The shortsightedness of the narrow-minded and igno- 
rant Brahmins in treating the Bhils, the Kolis, Chamarsand some 
lower classes of Hindus as untouchables and excluding 
them from the pale of Hindu social life and withholding 
from them knowledge and religious instruction resulted in 
large numbers of them leaving Hinduism and embracing 
Ohieistianity and Islam. This gave pain to Dayanand and 
he reproached the Brahmins and the sadhus for pursuing 
their selfish ends and giving no thought to the loss of 
millions of men to the Hindu society. He. condemned the 
atrocious treatment meted out to the socalled lower classes, 
and proclaimed the great truth that all men were equal 
before God and should be looked upon. as brothers. 

In November 1879 at Danapur, Swamiji suddenly got 
up • cme night from his bed in agitation and began to 
walk about. A servant got up and asked if he should 
call a doctor. Swamiji took a long breath and said, 

“This disease cannot be cured by your doctor. It has originated because 
I have been thinking of the degraded condition of the people of our 
country. The Christians ate doing all they can to convert the Kolis 
and the Bhils, depressed classes of the Hindus and are spending 
money like water, while the religious leaders of the Hindus are 
sleeping like Kumbhakaran, I wish to bring the Eajaa and the 
Maharajas to the right path and unite the Arya race into one unity. 
This anxiety is disturbing me.” 

Two^ Sadhus came to Swamiji at Udaipur and advised 
him to give updesh only to those who were fit to receive it. 
Swamiji replied that all m^ and women were entitled 
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to receive Updesh. 

“Thousands of people are leaving the Aryadharma, and you sadhu 
are foolishly arguing about fitness and unfitness. Save the people firs 
and talk of fitness and unfitness later.'^ 

At Udaipur in 18S2, Pandya Mohanlal Vishnula 
asked Swamiji, “Why do you condemn the faiths ol 
people, for it creates disunity,” Swamiji replied that, 

“Want of care and thought and indolence on the part of th 
leaders and the teachers of dharma and their prejudices have resulted in th 
degradation of the ideals, the conduct, and the modes of life of peopL 
and in loss of national sentiment; and unless the question ' of it 
regeneration is seriously taken in hand, the nation is sure to dje owinj 
to the prejudices of those teachers. Orores of people have beoomi 
Mussalmans or are being converted to Christianity. Unless the natioi 
is awakened hy giving her bitter doses of truth and right advice 
and unless evil customs and practices apd evil ideals and policies an 
destroyed, there is little doubt that the race will die. I am not do 
ing niy' work in ipy own interest. I suffer all kinds of troubles an(£ 
insults, get abuse and submit to assaults, become a target for stonei 
and bricks; have been pisoned several times, yet I undergo all theai 
for the sake of reclaiming Uharma and securing .the uplift of the race.' 

Swamiji upbraided the sadhus and tbe Brahmins for theij 
dereliction of duty to Aryadharma (Hinduism) and denounced 
and exposed the untruths and puerilities of Christianity 
and Muhammadanism, challenged their votaries to hold 
religious debates with him and dumbfounded them. 

Very different was the attitude of Swami Vivekanand 
towards those who criticized and condemned Hinduism, It 
was he, who for the first time at Chicago in 1895 A, 1). 
unfolded the glories and splendours of Hindu religion and 
philosophy to the admiring and bewitched minds of America. 
But his patriotism could not stand the abuse of Hinduism 
by Christian missionaries — the paid agents of pious and 
impious votaries of Christianity living in Europe and 
America. During a voyage back to India from America 
some Christian missionaries began to abuse Hindus and their 
religion. The Swami stood it as long as he could. Walking 
close to one of the speakers he suddenly seized him quietly 
but firmly by the collar and said, half-humorously and 
half-grimly. “If you abuse my religion again I’ll throw 
you overboard,” The frightened missionary ‘shook in his 
boots’ and said under his breath, “Let me go, sir, I’ll 
never do it again. i 

^Life.qf Swami Vivehanand by His Eastern and Western Disciples, MT, 
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Swatni V ivekanand one day asked one of his fellow disciples: 

“My dear Sinha, if anybody insulted your mother what will you do?” 
I would fall upon him, sir, and teach him a good lesson !” “Well said, but, 
now if you had the same positive feeling for your own religion, the true 
mother of our country, you could never bear to see any Hindu brother 
converted into a Christian'. Nevertheless, you see this occurring every 
day, yet you are quite indifierent ! Where is your faith ? Where is 
your patriotism? Every day, Christian missionaries abuse Hinduism to 
your faces and yet how many are there amongst you who will 
stand up in its defence, whose blood boils with righteous indignation 
at the fact.'” 

Dayanand not only proclaimed the equality of all men, 
equality of their rights and privileges irrespective of birth 
or place, equality of opportunities to the rich as well as the 
poor to receive education and rise in the world, dut 
denounced untouchability and the h.andicaps that are 
imposed by the caste system. He held the Brahmins, the 
Sudras and the hon-Hiudus as equally entitled to read the 
Vedas, the divine knowledge vouchsafed to man, and profit 
by their teachings. He proclaimed the equality of men 
and women in all matters, matters of education, 
marriage and social life. He denounced purdah and enforced 
widowhood. He allowed men and women equal liberty 
in life. He condemned idolworship, belief in spirits and 
ghosts, incantationsj mantras, parading ignorant beliefs 
before the public by painting foreheads and other parts 
of the body, wearing chaplets, strings of beads and rosaries. 
He denied any religious merit in bathing in rivers or lakes 
or tanks or in going on pilgrimages. He condemned looking 
upon any places or towns or hills as sacred, or any particular 
days or nights as holier than the others. He denounced all reli- 
gious hierarchy. In some of these things, he was much 
ahead of the Christians, the Muslims and the Buddhists who 
worship images, tombs and other material objects like the 
Hajarnl Asbad and believe that pilgrimages to Jerusalem, 
Home or Mecca and other places, confer' religious merit. 

EBVELATION. 

The fourth Truth he taught was that no man-made 
book is or can be an unquestioned authority on religion 
or can be accepted as embodying irrefragable Truth. 
Leaving the Buddhist sacred book, the Tripatiha, there 
are four principal scriptures current in the world, the Vedas 

Yimkdnand hy Eu Eastern and Western Disehles 
Yoi II, p. 54S. .. 
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o£ the Aryas (Hindus), the Giathas o£ the Zoroastrians, the 
Bible of the Christians and the Quran of the Muslims. 
Dayanand teaches that the Grathas, the Bible and the 
Quran cannot claim divine authority; for among other 
things, they contain things which are questionable and 
because they do not even claim to be coeval with the 
creation of man. 

The first test o£ Revelation is that it should be as old as 
man. Except the Vedas, no scripture claims such origin. 
The second test is that it should contain nothing which 
may be against reason or against the course o£ nature. 
Except the Vedas, no other scripture can satisfy this test. 
Swami Dayanand thus makes reason the touchstone of truth 
and teaches that nothing is to be accepted as true which 
is against reason or nature. This doctrine of supremacy of 
Reason is taught by no other great religion except Buddhism; 
and Buddhism contains nothing which is not found in the 
Vedic faith. 

The Vedas, according to Dayanand, being Divine knowledge 
given by God for the benefit of mankind at the beginning 
of Creation are a perpetual guide to man in his life. They teach 
him the ultimate realities} what is perishable and what is 
imperishable; what is ever true and what is not. They 
contain germs of all knowledge that is necessary and useful 
for him to have, and which will unable him to develop his 
powers and capacities to the fullest extent. 

The author of the Vedanta or Brahma Sutras says that 
“metaphysical truths cannot be discovered by logic or 
reflection”. ^ All the six schools of Hindu philosophy hold 
that “ Life in its fullness cannot be comprehended by 
logical reasoning.” Hence the necessity of Revelation. 

The edas are the source from which all Indian 
thought and culture have emanated. They are the eternal* 
and everlasting spring of life and no individual or people as 
a whole can with impunity cut himself off from the spring 
of life. Dayanand teaches that the Vedas are the Revelation 
of Divine Truth. 

Sri Aurobindo, commenting on this teaching of Dayanand 
says;-— 

.-'"“On the question of Revelation suffice it to say that here too Dayanand 

^Brahma Suiras, 

Veda is eternal ” says Badrayana, vide^ Brahma SutraB or V'edanta, 1,3-29. 
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was perfectly logical, and it is quite grotesque to charge him with 
insincerity, because he held to and proclaimed the doctrine. ^ There 
are always three fundamental entities which we have to _ admit and 
whose relations we have to know, if we would understand existence at all 
—God, Nature (material world) and the soul. If, as Dayanand held on 
strong enough grouuds, that the Veda reveals to us God, reveals to us 
the law of nature, reveals to us the relations of the soul to God and 
Nature, what is it but a revelation of divine Truth ? And if, as Dayanand 
held, it reveals them to us with a perfect truth, flawlessly, he might well 
hold it for an infallible Scripture. The rest is the question of the method 
of revelation, of the divine dealings with our race, of man's psychology and 
possibilities. Modern thought, affirming Nature and Law but denying 
God, denied also the possibility of revelation : but so also has it denied 
many things which a more modern thought is very busy reaflSrming. We 
cannot demand of a great mind that it shall make itself a slave to vulgarly 
received opinion or the transient dogmas of the hour ; the very essence of 
its greatness is this that it looks beyond, that it sees deeper. " ^ 

Romain Rolland’' says: “How could he (Daya-nand) 
doubt his right to impose the Vedas upon humanity as a 
whole when he started by decreeing that they contained as, 
Aurobindo Ghose says, “an integral revelation of religious 

truth both ethical and scientific... . True knowledge of the 

meaning of the Vedas corresponds them to the knowledge of 
scientific truths discovered by modern research ” — The secret 
of the Veda {Arya Review, No, 4, dated, 15th November 
1914, Pondicherry.) 

The Vedas being God’s Revelation, it is at once the duty 
and the right of every man and woman in the world to read 
and teach them. The Yajur Veda says : — 

«To I s 

“ As I have given the word (the Vedas) which is the word 
of salvation for all, Brahmins, Kshtriyas, Vaishas, Sudras, 
women, servants, even the lowest of the low, so should you all 
do, i.e. teach and preach the Veda. ” 

Thus if the teachings of all man-made books go, all 
superstition, worship of material things whether 6i the 
Hindu variety such as idols of Vishnu, Siva and Brahma, 
pilgrimages and baths in the Ganges ; or of the Muslim variety 
such as pilgrimages to Mecca, Medina, worship of the Asbad 
stone or tombs or prophets 5 or of the Christian variety such as 

^ Banhim, Tilak and Dayanand. 

» Prophets of the New Indid^ 10k 
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pilgrimages to Jerusalem or Rome or elsewhere, worship 
o£ Mary or the Cross or other emblems, all disappear. Belief 
in a Bodyless, Omniscient, Eternal, Creator and Governor 
of the Universe and His teachings which are consonant 
with reason and Nature remain for man, and the chief 
cause of disunity and isolation disappears. 

It is with feelings of humiliation and shame that we 
have to note that there are some Hindu writers, who 
have out-heroded Herod in their condemnation of the 
Vedas. Utterly ignorant of the Vedas, quite innocent 
of the language and the meanings of the supreme scripture 
of the Hindus — admittedly the most ancient of all 
scriptures — they accept as gospel what they have been 
taught by their foreign masters and preceptors — preceptors, 
who, apart from the fact that they are ignorant of the V edic 
Sanskrit, are not only aliens to the spirit of Aryan thought 
and culture, but are further handicapped by their religious 
convictions, racial bias and their belief in doctrines like 
the Evolution Theory which presupposes all ancient 
teachings and beliefs as products of a barbarous or semi 
barbarous people unworthy of acceptance by the civilized 
people of the nineteenth and the twentieth centuries of the 
Christian era. These Hindu disciples of European writers, being 
products of an alien culture and alien civilization, are more 
European in their general outlook on life than their 
teachers; and in order to win their masters’ approbation 
and applause as enlightened, civilized and uptodate 
scholars, use stronger language than their masters in 
condemning as worthless the original source of Hindu culture 
and Hindu civilization and the life spring of higher Hindu life. 

“The early Vedic religion,” says one of these misguided 
writers “was a cult of magic, a system of propitiation or 
constraint of Nature powers by means of sacrifices, offerings 

of animal fat and fermented liquor accompanied with 

the chanting of mantras. Some of these mantras were 
incantations of praise and others combinations of sounds 
having no meaning being sometimes inarticulate cries 
(like the bellowing of a bull etc.)’” 

The mantras which these sapient scholars condemn as 
inarticulate cries like the bellowing of bulls are the Vedas 

'^OtdiUnet of Indian Philosophy, p. H8, by P. T. Sriniwasa Ayenger, Tbeogophical 
Pablisbing Sockty, Madras, 1909 A. D. 
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which all great and learned rishis, Gautama, Kanada, 

Kapila, Jaimini, Vyas, Patanjali, and the _ authors o£ the 
Upanisads declare <*s divine and the ultimate source of 
all knowledge and “the final authority _ in religion and 
metaphysics,” and which have been held in reverence and 
veneration by generations of philosophers and thinkers. 
Who after this, will ask for a further proof of the 
denationalization of a people under an alien rule? 

SPECIAL CEEATION 

The doctrine of Creation was first taught to mankind 
by the Vedas. The Vedas teach that the world is 
beginningless and endless. God creates it. It lasts for a 
time called Kalpa, and is then dissolved and remains 
dissolved also fora Kalpa; the world comes into existence 
again and this creation and dissolution go on for ever. 
With the world, man is created as he is: large numbers 
of men are created at the same time. 

This doctrine of special creation of man was adopted 
by later religions. Hebraism, Christianity and Islam all 
adopted it in a modified form. TiU about the middle of 
the nineteenth century a. d. this theory of Creation of 
man as taught by the Christian and other religious 
teachers remained unquestioned in Europe, Darwin and 
Wallace discovered during their investigations what is now 
known as the Theory of Evolution. With the publication 
of the Origin of Species, a revolution in European thought 
took place, and the theory of special creation of man was 
questioned and finally rejected by the Evolutionists. 

These scientists who have accepted the doctrine of Evolut- 
ion or natural selection, which was discovered and propounded 
independently both by Darwin and Alfred Kussel Wallace,^ 
and later extended and applied to human society and 
institutions by Herbert Spencer, forget and ignore the later 
teaching of Alfred Russel Wallace himself, the discoverer 
of the law of Natural Selection, that man is a special 
creation of God. 

“Towards the end of his life, he (A. R. Wallace) regarded 
man as a special creation. His words admit of no doubt.® 
The great apostle of evolutionary science speaks of “the 

wrote to A. B. W allaoe to say that “the theory of evolution is as much 
yours as mme.’-^rank Hams: Contemfomry Portraits, Third Series, p. 103. 
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divine influx, which at some definite epoch in his evolu- 
tion at once raised man above the rest of the animals, 
creating as it were a new being with a continuous spiritual 
existence in a world or worlds where eternal progress was 
possible for him.” 

Some scientists began to hold that it is unscientific 
to believe that man was created as he is today. The 
evolutionists hold that man, before attaining his present 
state passed through various stages of evolution, the 
last stage being represented by the orangoutang and the 
chimpanzee. Special Creation, they say, is unscientific. 

There are, however, scientists of eminence who accept 
the doctrine of special creation. Professor Douglas Dewar, 
F.Z. and Dr. L.M. Davies D.Sc., Ph.D., F.K.S.E., F.G.S, say; 

The very founders of the sciences of comparative anatomy and 
palaeontology — men like Cuvier, d’Archiac, d^Orbigny, Barrande, 
Agassiz, Forbes, Sedgwick (the instructor of Darwin), and scores of 
other scientists of the first rank were eonvinced of the fact of 
special creation.” 

They add that “Huxley — Darwin’s bulldog as he 
was sometimes called, for he did the fighting, while 
Darwin did the speculating,” says in his Life of C. Darwin 
Vol. II, p. 187. 

“It seems to me that ‘creation’ in the ordinary sense of the 
word, is perfectly conceivable. The so-called a priori arguments 
against theism, and given a deity, against the possibility of creative 
acts, appear to me to be devoid of reasonable foundation.” 

The possibility of creative acts must be allowed so long 
as the existence of the Deity is possible, and who has shown a 
Deity to be impossible.” 

What the critics mean when they say that belief in 
special creation is unscientific, is that such belief is inexplicable 
by the known natural law. But this nobody denies. Moreover, 
our knowledge of natural law is progressive and has not 
become final. And what right has any scientist to say that 
nothing can exist which is inexplicable by natural law. In 
fact, “It is the denial of such possibility which is unscientific.” ® 

No doubt. Prof. E. S. Goodrich of Oxford Univer- 
sity holds . that “all organisms living or extinct have 
arisen from remote common ancestors by a process of 
gradual change or evolution.”® To this, Professors D 
Dewar and L. M. Davies reply: 

^The Nineteenth Century and After for February 1945, pp 78-79* 

®lbid, p. 80. 

^Encyclopaedia Britannka^ 1929, VoL YHI, p. 917. 
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“Such an assertion is a^onishing; for many biologists of high 
standing have emphatically repudiated and openly attacked the belief 
which he here claims to be universal among such men. We refer, for 
instance, to V. Diamare, Director of the Institute of Osteology at the 
University of Naples : A. Fleischmann, Professor of Zoology at Erlangen 
University; J. Lefeuvre, Director, Laboratoire de Bioenergetique, Paris; 
P. Lemoine, Professor of Geology and Director of the Museum of Natural 
History in Paris; H. Nilsson, Professor of Genetics, Lund University, 
Sweden; L. Vialleton, Professor of Comparative Anatomy at MontpeiIier:’'i 

Professors D. Dewar and Dr. L. M. Davies put the 
matter succinctly and well, when they say:^ 

“It seems, indeed, impossible for anyone knowing the facts 
( unless he be the victim of an overpowering obsession ) to deny the 
evidence for the operation of supernatural power and intelligence "in 
nature. Life must, at one time, have appeared in a previously 
lifeless world; so far as we can see, life never appears in the world 
to-day except from pre-existing, life of a similar kind. The very 
processes of life are instinct with apparent intelligence, which is 
certainly not the intelligence of the creatures themselves and inevitably 
suggests purpose in the mind of a divine Being who ordered and 
upholds them. Materialists are compelled to admit this, and can 
dismiss the conclusion only by bald and unconvincing dogmatism, 
while their suggested alternatives are fantastic. 0. E. Baven _ rightly 
styles some of the latter literally as absurd as the supposition that 
a fortuitous coincidence of letters was responsible for the appearance 
of Hamlet” ( Science, Religion and the Future, 194.S, p. 49 ) 

‘‘The objection that special creation cannot be definitely proved 
to have taken place affords no jnstifioation for dismissing its possibi- 
lity. “Wholesale evolution also cannot be definitely proved to have 
taken place, so the demand for such proof is double-edged.” 

The greatest difficulties exist in reconstructing geological 
history, which can only be traced by means of circum- 
stantial evidence whose deficiencies the evolutionist is the 
first to stress, when it suits him. Thus, if Grod by His 
fiat called suddenly into existence a host of animals and 
plants, no amount of (natural) scientific investigation 
would show how this was effected. Nor would it prevent 
the evolutionist from suggesting that these creatures had 
really been evolved, but their ancestries had been lost. 

Professor L. Vialleton^ has well said ; ‘The -manuals of 
the pust fifty years are simply illustrations of transformism, 
setting forth only that which is favourable to it, passing 


^The Nineteenth Century md Fel^ruary 1B45, p, 83. 

^Ibid» p. 84. 

»Ibid. p. 85. 
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over in silence everything outside or against it. 

SALVATION ONLY TEMPORARY 

Another teaching o£ Dayanand, which is a V edic teaching 
— is that m,ukii, salvation is temporary and not everlasting. 
Dayanand in his Satyarth, Prakash says : — “It is not true 
that the emancipated soul never returns to this world. The 
Vedas contradict this view.” Christianity, Islam and other 
religions teach that mukti or deliverance is everlasting and 
that man is freed for ever from birth and death. This teaching 
may be reassuring and comforting, and therefore welcome 
to men — but it is not consonent with reason. If the mukti, 
deliverance, is the fruit of Karma, good and righteous 
deeds of a pure and philantrophic life, then as Karma and 
deeds are limited and definite, the fruit also can only 
be limited and definite, and not unlimited or everlasting. 
The Vedas clearly teach that man’s limited acts bear limited 
fruit and the mukti he earns by his acts is for a limited 
period only. The Rig Veda, 1. 24, 1-2 says: — 

♦ ' ' ' '• ' 2 ^ ' ' '" 2 ^" ■ ' 

^ »?irr 5 h 

^ sfl[ >1 

< l ’JV I II 

Whose name shall we hold sacred ? Who is that all glorious 
resplendent Being, Who is imperishable among all the perishable 
things. Who having made us enjoy the bliss of emancipation, again 
invests us with bodies and thereby gives ns the pleasure of seeing our 
parents. It is all-glorious, eternal, immortal, all pervading, Supreme 
Being, whose name we should hold sacred. He, it is, who helps us to 
enjoy the bliss of emancipation and than brings us back into this world, 
clothes us with bodies: the same divine spirit it is, who regulates the 
period of emancipation and is lord over all. 

Even Buddha’s doctrine that Nirvana frees the soul for 
ever from rebirth — though he believes in the doctrine of 
Karma necessiting rebirth of a soul to receive the fruits of its 

^ Prof: Harold Laski, a leading Thinker of the day says 

“ The forces at work to prevent the emergence of truth, the forces also which 
have every reason to dislike the development of the mind that seeks for truth, 
are many and concentrated and powerful. They do not want the general 
reporting of experience but only of that experience which favours themselves. T^iey 
do not want the general population so trained as to prize truths but only so trained that 
they heliem whatever they read* In our own day it would not be unfair description 
of education to define it as the art that teaches men to be deceived by the printed 
word. Those in power will always deny freedom^ if thereby they can conceal wrong. 
Those who profit by that description are at the moment, the masters society.” 
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actions — offends against the truth that definite and limited 
acts can not have unlimited results. 

COW PKOTECTION. 

Another very important teaching of Dayanand was the 
Protection of Cows. This teaching is based not on any 
religious tenet, cows being no more sacred than horses or 
any .other animals, but on the supreme usefulness of cows to 
humanity. In the interests of humanity, of mankind as a whole, 
of men women and children in every country, slaughter of 
cows for food should be abolished. Wherever Swamiji 
went, he preached this doctrine. Cow Protection is an 
economic matter of supreme importance to mankind and 
not a purely religious affair. 

YAJNAS. 

Dayanand restored the Yajnas, which form an important 
part of the teachings of the Vedas, to their proper place 
in the religio-social system of the Hindus.. The priestly 
caste which had made the performance of Yajnas its 
professional monopoly and a means of its livelihood, abused 
it to such an extent that it rebounded with devastating effect 
on them and the religion in whose name they performed the 
Yajnas. Dayanand has given the true genesis of the Yajnas 
and the real purpose which they serve. ^ He has explained 
that the a^ihotra by itself is a purely physical act without any 
spiritual significance, and that its object is purely hygienic. 

The ancient Hindus understood the laws of sanitation 
and personal hygiene better than the W esterners of even a 
hundred years ago. Rai BahadurMulraj, P.R S. in a lecture 
at the Lahore Arya Samaj ’ mentioned “the case of a Governor 
General of India, who on his arrival (at Calcutta) was asked 
by the nobleman who was to be relieved, to have a bath. The 
nobleman who was to take charge of the office of Governor 
General remarked that he had bathed only recently at 
the Cape of Good Hope and that it was not necessary for 
him to bathe so soon.” It must have taken the new 
Governor General more than a fortnight to come to Calcutta 
from the Cape of Good Hope. Yet he felt it unnecessary to have 
a bath so soon ! How unlike the Hindus to whom, the 
daily bath is a duty ? 

^ Vide Chapter XXV of this hook, 

® Essays on Swami Dayanand Sarmwiti^ No* 3 by Lala Jivandas, p. 15 (1902) 
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The Hindu physician Dhanw an tri who lived before the 
Christian era speaks of bathing : — 

I'ssren^ii'gi^ tj'lqsm ii 

“ Bathing removes sleepiness, burning, fatigue, sweat, 
itching and thirst; it tones the heart, removes dirt, dears' 
all the senses, drives away langour and sin; it produces 
cheerfulness and imparts vigour; it cools the blood and 
promotes appetite,” — Susrufa, Chikitsasthan, Ch. 24. 

The Westerners have only recently come to appreciate the 
moral aspect of hygiene and sanitation. The Hindus, as the 
above quotation from Susruta shows, were fully aware of the 
effect which the observance of hygienic laws has on the morality 
of a man. Dr. Bronton mentions “the case of a clergyman in 
New York who perceived that dentistry may be a moral agent. 
He insisted on people attending his chapel keeping their teeth 
in good condition and had very much less trouble from drunken- 
ness in his congregation^^ ^ 

Cleaning the teeth daily is a habit of all Hindus and is 
performed by them as a moral duty. Manu, Adh. IX, 
S. 152 says: — 

“A man should obey the call of nature, comb his hair, 
bathe, and brush his teeth” etc. 

Just as the Europeans have now come to appreciate the 
value of the hygienic and sanitary observances long observed 
by the ancient Hindus, it may yet be that they would come to 
appreciate the great benefit of Bamn or Agnihotra, 

VEDIO RELIGION 18 THE RELIGION OP THE STRONG 

The religion that Dayanand preached is the religion of the 
strong, not the weak. And in its turn it gives strength and 
energy to those who practice it. This religion, which is the 
religion of the Yedas, teaches that man must depend upon 
himself and himself alone for salvation, and that no one else 
can save him or help him. 

Of the great religions of the world, Hinduism, Christ- 
ianity and Islam — Buddhism is nothing but Hinduism i|i 

^ Dkor^er^ of DigesiUon^ ‘p. 
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.all its essentials — Hinduism alone teaches man to stand on 
his own legs and look to himself pd his actions for 
salvation. Christianity teaches that Christ alone can save men 
and asks people to have faith in Christ. Islam teaches that 
Grod, at prophet Muhammad’s recomraeadation, will grant 
salvation and that without believing in Muhammad, no body 
can be saved. Thus both Christianity and Islam make a man 
dependent on others for salvation. They tell men that he is 
weak and incapable of attaining salvation by himself, while the 
Vedic faith teaches him that he is strong, and not only capable 
by himself to earn salvation but that no body else can help him 
in securing salvation. The Vedic faith infuses courage in him, 
imparts strength to him . to go straight and live a pure and 
truthful life and obtain salvation. Not only the Vedic faith, 
but Buddhism and all other faiths which originated in India, 
teach the same eternal truth, and not make him dependant 
upon someone else for salvation, and declare him to be weak 
and incapable by himself to obtain salvation. The teachings of 
Christianity and Islam instead of elevating man and making 
man self-reliant lowers him and inflicts permanent inferiority 
complex on him. The Vedic religion on the contrary, infuses 
spirit in men and generates strength in them to fight their way 
to salvation, and to rely only on themselves for deliverance. 
Thus the Vedic faith, makes men strong and seM reliant.^ 

PBAYEES 


Every theistic religion teaches its votaries to offer 
daily prayers to God. And these prayers, in a way, are 
the test of the value of the teachings of those religions. 
It is in prayers to God {Uhwara pravthna) that the moral 
and spiritual strength or weakness of the votaries* of 
various religions appear. 

Prayers that come from the heart influence a man’s 
character as few things do, and elevate or lower one’s moral and 
spiritual being according as the prayers are for noble 
objects or gross ones. The prayers that Dayanand recommends 


Iirri. ^ in the Report for the United Provinces for 1911 says: 

■The Arya S^maj alone has provided a manly and straight forward creed which is in 
all essentials thoroughly Hindu.”— p. 143. 

“Aryaism ofEers a bold, straightforward monotheism; it bids him discard all 
tnoM superstitions which he most specially dislikes; it bases the order and its whole 
which he reverences deeply, though he probably reverences 
nothing else; it gives him a creed that he can believe, ceremonies that he can himself 
eawy out, and a hope of salvation, if his deeds are good At the same time he need 
not break completely with the Hindu social system.” — p 138. 
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the Aryas to say are those contained in the Vedas. The Vedic 
prayers are not demeaning and debasing; nor do they inculcate 
or promote abjectness and helplessness. The Aryas 
(votaries of the Vedic Faith) do not abjectly ask God to 
“give us our daily bread”. They do not continuously 
din into us that we are sinners. The prayers that the 
Vedas teach mankind to say show that those who offer 
those prayers are men conscious of their own responsibilities, 
their own strength, their self respect and give expression to 
high and noble aspirations. The Vedic prayers give strength 
and raise one higher and higher spiritually. 

In his Introduction to the Commentary on the Vedas, 
Dayanand quotes from Yajur Veda and the RigVeda the 
Aryan prayers; 

“0 Supreme Lord! Thou shinest forth with Thy 
attributes of infinite knowledge, etc., fill me with the 
light of knowledge unlimited! Thou art of infinite prowess, 
0 Lord! endow me with firm vigour and activity of body 
and mind (intellect) through Thy grace; 0 Lord of supreme 
might! Thy power is infinite, be pleased to grant unto 
me excellent power; 0 Lord, Thou art of moral force 

(o/ai) do vouch-safe to me the strength (born of) truth 
and knowledge; 0 Lord, in Thee resides righteous 
indignation towards the evil-doers, impart by Thy will 
that indignation to me also! Thou art sufferance, enable 
me to bear pleasure and pain with equanimity. Be 
graciously pleased to endow me with these good qualities.” 
—Yajur Veda, XIX, 9. 

“0 most glorious Lord, make my senses, and my 

mind strong and healthy: May it be Thy pleasure to 
protect and make us the possessors of all the good things 

of the world. In Thee, 0 Lord! are the treasures of the 

highest wisdom. So will, that the best riches, such as 
the glories of empire, be for our benefit and enable us 
to attain them.” 

“0 Lord! may our wishes become always fruitful 
through Thy grace. May our aspiration to participate in 
the government of world-wide empire be never frustrated.” 
—Yajur V., II, 10, 

Indians are enjoined by the Vedas to pray for mCre- 
and more light, higher and higher intelligence; for the 
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higlieBt wisdoED, and for the bestowal o£ universal empire to 
enable them to do good to the human race, to lead it 
to light and lift it higher and higher in happiness and 
prosperity. 

“0 Lord! render us happy, strong and free that we 
may entertain high and noble aspirations and obtain most 
nourishing food. Fill us always with untiring and 
unflagging zeal to put forth our utmost efforts for 
attaining the rank of a Brahmin with a view to acquire 
the knowledge of the Vedas. Make us the bravest of 
the brave and endow us with the instincts of a Kshtriya 
that we may become partners of a worldwide empire and 
wielders of sovereign power. Enable us to make utmost 
endeavours to acquire scientific proficiency and mechanical 
skill in the use and management of machines and vehicles 
that we may do good to all mankind like the Sun, the 
fire, etc , which are serving the universe by supplying it 
with light and contributing to its welfare. 0 Lord of 
Bighteousness! Thou art just, make us also lovers of law 
and justice; 0 Universal Benefactor! Thou art free from 
ilhwifl, make us also friendly and devoid of feelings of 
enmity towards aU. So wifi, 0 Lord! tl at the benefits 
of good government, good laws and precious things be 
for us; may we become good Brahmins and learned in 

the Vedice lore, good Kshtriyas and rulers, and good 

Vaishyas and citizens. We pray and beseech Thee to 
endow us with all excellent qualities and enable us to 
realise all our desires and aspirations.” — Yajur Veda, 
XXXVIII-14. 

“Mayest Thou 0 Grod, Who art {Mitra) friend of 

all, (Varuna) Holiest of all, and {Aryama) Controller of 
the Universe, be merciful unto us. Mayest thou (Indra) 
0 Lord Almighty, (Brihaspati) the Lord of the Universe, 
the Support of all, endow us with knowledge and 

power. Mayest Thou (Vishnu) 0 Omnipresent and 
(Uruhuama) Omnipotent Being, shower Thy blessings all 
around us.” — Rig Veda. 

■ The prayer enjoined by the Vedas and given in his Ary a 
Shivinaya by Swami Dayanand Saraswati is ; — 

“0 Supreme Lord, Ood, we pray thee to endow us with 
heroism, courage, wisdom ( ^ ), vigour, energy and similar 
other good qualities to achie'^ universal sovereignty. May 
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aliens never rule over our country: and may we never he mhject 
to alien rule. May we attain prosperity in this world, and 
salvation hereafter, — Yajur V., 38-14. 

May we, through your favour, Oh God (Rudra) attain 
universal sovereignty by our just, noble and good 
qualities — Rig Veda, I.8.5.2. 

Ihe Gayatri, the daily prayer for everyone, man 
woman and child is: “0 Lord! 0 Personification of True 
Existence, Intelligence and Bliss! Everlasting, Holy, All- 
wise, Immortal, Thou art Unborn without any symbolical 
distinction and organization. Omniscient, Sustainer and 
Ruler of the Universe, Creator of all, Eternal, Protector 
and Preserver of the Universe, 0 All-pervading Spirit! 0 
Ocean of mercy! Thou art the life of the Creation, Thou art 
an AR-blissful Being, Father of all; may we contemplate thy 
holy adorable nature so that Thou mayest guide our intellect 
and understanding. Thou art our God, thou alone art 
to be adored and worshipped. Thou alone art our Father, 
Ruler, and Judge. Thou alone bestoweth happiness.” 

In his letter to Colonel Olcott dated the 1878 A. D. 
Dayanand tells him what the prayer to God should 
be. It is to ask God to give light, intelligence, Truth, 
happiness, love, and to draw the man offering prayers 
nearer to Him. 

The Vedic prayer ennobles him who offers the prayers 
and gives him strength. It does not continually tell 
Him that he is helpless and an abject sinner and 
confirm him in his inferiority complex or rather abasement 
complex. 

Just as the Vedic religion which Dayanand taught is for 
the strong and gives strength to its votaries, so is the religion 
of the Veda, the only logical religion. It alone conforms to the 
demands of Reason. Its two teachings (a) that salvation which is 
the result of a life of righteous actions is only temporary and not 
everlasting, as the actions themselves are definite and lirbited, 
and (b) that the souls or Atma are both eternal and everlasting 
prove that it is in accord with Reason. Christianity and I^rii 
have no metaphysics and cannot explain where the souls were 
before they were born as men; for, they do not accept the 
doctrine of Karma, though they teach that after death; the Souls 
go to Heaven or Hell and remain there for ever. ^ Tl^ db hot 
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know that nothing that is not eternal can ever be everlasting, 
and that nothing can come out of nothing. And therefore 
the souls as well as Matter, of which the world is made up, 
could not come into existence out of nothing. 

FEIBNDLY RELATIONS WITH CHRISTIANS AND MUSLIMS. 

Swami Dayanand has while criticising in his Satyarth 
Prakash the beliefs and tenets of the various religions and sects 
existing in India, severely condemned the grosser rites 
of the Saktfts and the Vamamargees and has exposed the 
falsities of Snivism, Vaishnavism, Buddhism, Jainism, Islam and 
Christianity. 

A British officer who held a very high appointment in the 
then Political department of the Government of India once 
told me that in his opinion it did not behove a great teacher 
like Swami Dayanand to criticize and condemn religious beliefs 
and practices of other people, and that he should have abstained 
from attacking the beliefs of others. The British officer, it 
seems, failed to understand and appreciate the mission in which 
Swamiji was engaged. Dayanand had dedicated his life to the 
task of uplifting humanity, regenerating India and redeeming 
its peoples from the evil plight in which they had fallen. How 
could he do it without exposing the falsities and the iniquities of 
the system of thought and beliefs which held the falsities fast in 
its grip like vice ? How could he bring them to see the light of 
Truth, without tearing asunder the screen of prejudices, 
superstitions and falsehoods which the ignorance of some, and 
the selfish interests of others had placed before their eyes ? 
How could he show the beauty, the strength and the soundness 
of the Vedic faith he was preaching without rubbing off the 
dross and the dirt that had in course of time settled on it ? 
How could he make people appreciate and accept the truth 
without cutting away the excrescences, the foreign overgrowths 
and the impurities that had completely enveloped it and held 
it as a shell holds the kernel? 

Dayanand’s aim was to regenerate India and through India, 
the world. He found out the causes which had brought about 
the fall of India socially, morally and politically, and decided 
to remove them. People who had become accustomed to the 
harmful and deleterious beliefs and practices which had kept 
them prisoners, had become attached to them. Like the Prisoner 
of Chillon, they hated freedom, and ; hugged the chains 
that bound them, and intehselj^ ; disliked the breaking of 
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them. But a doctor intent on restoring to health his ill 
patient has to give him bitter doses to purge him o£ 
the injurious matter that has accumulated in his body. 
Unpleasant as the medicine is, there is no escaping it, 
if a cure has to be effected. Dayanand only condemned such 
rites, practices and beliefs of people inhabiting India as 
stood in the way of their rise to their full stature and 
prevented them' from occupying their proper place in the 
comity of nations. 

It is a remarkable fact that though Dayanand criticized 
and condemned their wrong beliefs aud their bad 
practices, he had nothing but goodwill towards the people 
who held those beliefs. He always cherished the best of 
feelings towards them and wished them well. He criticized 
and condemned the tenets of Islam and Christianity, but 
maintained friendly relations with the maulvies and the 
padrees who opposed him and held religious debates with 
him. Sir Sayad Ahmad Khan, Maulvi Murad Ali of Ajmer, 
Kev. J. Scott and Bev. Noble held Swamiji in high 
esteem, a,nd cordial relations existed between thtm and 
Swamiji. Swamiji had very friendly relations with 
B. Keshab Chandra Sen and Mahrishi Devendranath Tagore of 
the Brahmo Samaj, aud respected them. There was no 
bitterness in his dealings with his opponents. 

Sir Sayad Ahmad Khan, in the Aligarh Institute 
Gazette, Vol. 18, Number 79, dated the 6th November, 
1883, p. 1268, says: 

“1 was very well acquainted with the late Swami 
Dayanand Saraswati, and I always showed great respect 
to him simply because he was such an excellent and 
learned man that it behoved men of all religions to 
respect him, no matter to what religion they belonged. 
He was in any case such a great man that he has no 
equal in India. Every one, therefore, should mourn his 
death, and feel sorry that such an unparalleled man has 
passed away from our midst ” 

Swamiji felt obliged to criticize the Quran and the 
Bible owing to the exigencies of the situation at the time 
as has been explained at the end of chapter XXI on Satyarth 
Prakash. But times have changed. 1945 is not 1874 a. n. 
There was in 1874 a. n. mo political life in India. There 
were then no political organizations to work for the political 
progress of the country. National life was dormant then. 


LIFE OF OATAiTAND SABASWATI 


XC 

Hinduism had been attacked by Muslim maulvies, and 
religious controversies had started. Dayanand had to 
save people from such attacks. But things are changed now. 
Political life is pulsating with extraordinary force through- 
out the country and a united and countrywide effort is 
needed to lend irresistible force to the demand for 
national freedom. Each community, without outside inter- 
ference, should adjust its religious and social observances 
so as to avoid coming into conflict with other communities. 
Intercommunal conflicts and quarrels should be eliminated 
in the common interests of the country. 

HINDU CULTUJRE IS ALL-EMBRACING 

The life of Dayanand furnishes a remarkable and 
convincing proof of the comprehensive and all- embracing 
nature of the Aryan (Hindu) culture and civilization. 
Dayanand was a product exclusively of that culture 
without the slightest trace or influence of any foreign 
thought or belief. He knew no language other than the 
Sanskrit, except that as he was born in Kathiawar, he 
spoke G-ujrati before he left home in his early life. Even 
Hindi, he learnt when he was nearly fifty years old, and then 
only to carry his teachings to the masses in the country, 
for Hindi is the national language of India. He was 
thus what pure Sanskrit learning and culture had made him. 
He knew nothing of European or Semitic thought and 
culture. Yet his work and teachings show that in knowledge, 
enlightenment and progressive thought he was not only 
as, advanced as the most progressive Europeans but was 
ahead of them in many respects. His views and teachings 
in social, political, and educational matters were not only 
as progressive as of tho.3e who are the best products of modern 
scientific thought and culture, but in some matters he 
even went beyond what modern European thought has 
yet arrived at. 

He realized certain natural truths which modern 
European Civilization, hedged round as it is by narrow 
conceptions and artificial conventions based on the prejudices 
of Mrs. Grundy, is too timid to recognize. Woman, according 
fo Miltbn, is 

The fairest' of creation, last and best 
Of all God’s works, creature in whom exceli’d 
Whatever can to sight iqr:. thought be form'd 
iHoly, divine, goodi'hmiahle or sweet? 
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Daj-anand fully understood her nature and her rights. 
He recognized and taught that a woman has certain 
natural instincts planted in her by nature, which neither 
individuals nor the society can destroy, though they may 
deny , or stifle them. She has, for instance, the motherly 
instinct: she represents the creative power of the Universe. 
Man does not represent that power, though nature 
associates him with the fruition of what woman’s nature 
demands. It is the woman that plays the chief part in 
the continuation and the perpetuation of the human 
race. Motherhood is the natural function of woman: 
Every woman has a right to become a mother. This 
right, mankind has not yet fully recognised. She 
is sometimes so circumscribed by social laws and 
conventions imposed by man’s selfish or mistaken notions 
of decency and decorum and social good that she is 
deprived of this natural right of hers. Dayanand taught that 
this right of hers must be recognised and not withheld from 
her. He, therefore conceded Niyog. He conceded to her, 
motherhood out of wedlock in certain well-defined especial 
circumstances, in which alone she can claim the exercise 
of such a right. By permitting Niyog, he not only 
admitted and recognised the natural and inalienable fight 
of motherhood of women, but also the creative 
purpose of nature, which lies beyond the domain of a 
man’s rights. In this and some other things, Dayanand 
was ahead of the present European thought and scientific 
belief. 

Dayanand’s advanced and elevated attitude towards 
life was due to his mind having overridden narrow 

conventions and limitations imposed by society owing to 
its mistaken and restricted views of right and wrong. 
His mind had seen the true light of Truth. 

There were no dark niches or corners in that 
great and comprehensive brain. The whole of it was 
lighted up with Truth. He fully realized the realities of 
life. He was aware of the frailities and weaknesses of 

humanity, and was full of unfading and whole-hearted 
sympathy with the afflicted and struggling human masses 
and had a sincere solicitude for their welfare and 

happiness. He was an embodiment of that love for all 
living beings and a longing to promote their welfare and 
hiappineSs, which the Divine law and Dispensation teach 
and make manifeisi to those who are capable of Heeing 
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and understanding them. 

MYSTERY OF LIFE 

The mystery of life has attracted the attention of 
poets and thinkers in all ages and all lands. Umar 

Khayyam sings:- 

Yet, Ah that spring should vanish with the rose 

That Youth^s sweet scented manuscript should close 

The nightingale that in the branches sang 

Ah, whence and whither flown again, who knows. 

A talented English writer, a close observer of things, 
thus describes the drama of life: 

“The stage is magnificent beyond imagining, the throne-room 
of a God, lit by suns and stars; drawing wonder and noonday glow, 
sunset and shadowy night, and all the while men come and go in 
crowds, playing the old parts, tragedy, comedy, and farce; murder, 

incest, and love; ambition, greed, and self-renunciation; noble virtues 
jostling paltry conceits; poisonous cruelties cheek by jowl mth sweet 
humanities; gentle women devoting themselves to brutes; man dying 
for an idea, And what it^s all about, no one knows. Is there 
any meaning in the drama? None can say; no purpose can be 
divined.^^ 

“Is there any author or director: If so, he keeps out of sight 
and hearing, and cannot be traced in the infinite complexity of the 
work/' 

“We know nothing of the beginning nor the end: while still 

talking, we are dragged off the stage and tossed as refuse on the 

dust-heap. 

“The good we have done is as a drop of water in the sea, 
and the evil seldom outlives us; the whole to-do is as the buzzing 
of flies under a glass bell, or the clamour of wild-fowl speeding, as 
if tethered to the harvest moon^’ 

The writer sees no purpose in life, no law or order. 
Justice, equity and fairness are conspicuous by their 
absence: Injustice, contradiction, wrong dominating everywhere. 
Why is this? what is the explanation, no one can say. 
The Persian poet Shaikh Saadi says: 

Dareen varta kishti faro shvd hazar, 

Ke paida na shud tdkktai bar kanar. 


“In' this whirlpool, thousands of vessels have gone 
down but not a plank has reached the shore.” 

There are, however, otliers, Dayanand among them, 
who see the hand of Grod m all this turmoil and trouble, 
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in all that seem unjust and unfair. With firm belief in 
Grod’s justice and in the independence of souls and their 
responsibility under the unalterable law of karma for the 
good and the bad they do, they see nothing inexplicable 
in the world. They see injustice done, evil committed 

but the injustice and the evil, they think, are always 
followed by retributive justice, the good rewarded and 
the bad punished sooner or later. They see no death, 
no annihilation anywhere but only change, often not detectable 
change, but change only. The law of Karma, unmistakable 
in its working, inexorable in its action, is to them the 

true and full explanation of all untoward, apparently 
unreasonable happenings, in the world. Dayanand says 
that the freedom of action enjoyed by the souls, who are eternal 
and indestructible, and the law of Karma ordained by 
God fully explain all that we see in the world. 

There are no doubt people who cannot reconcile the 
omnipotence, the beneficence and the justice of God with 
the awful happenings in the world. They see and feel 
obvious injustices of the world in all places and in 

all walks of life, great cruelties, and evils rampant in 
every nook and corner; unmerited sufferings of worthy 
people, ^ the inexplicable success and prosperity of the 
undeserving, often of wicked people, the repellent inequalities 
found everywhere; the defeats, disappointments and desolation 
of the deserving; viUainy and knavery succeeding; sincerity 
and honesty failing; the existence side by side of the good and 
the "evil, evil preponderating; the sense of wrong pervading 
everywhere and then the simultaneous death of millions 
of people good, bad and indifferent by wars and pests, 
plagues, epidemics and famines; death of innocent 

infants; earthquakes, the volcanic eruptions, typhoons, 

devastating floods causing havoc and indiscriminate 
destruction of the pure and the impure, the pious and 
the impious, the benefactors of humanity as well as its 
enemies. 

The great Persian poet Hafiz says; 

The wise have their hearts .blood for food, while the fools enjoy 
drinks of rose water and sugar. The fine Arab horse carries wounds 

^ Whom God loveth He chasteneth. This probably embodies the truth 
that mankind should not look upon suffering, pain and loss as an altogether 
unnecessary and unmitigated evil to be deplored, but as the cleansing, the 
purification and the strengthening of the inner spirit, ridding it of grossness 
and imj^nrities of life and as incentives to do one’s duty in the , world and fulfil 
life’s mission with the spirit strengthened and purified. 
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under a saddle, while I see' the donkey wearing a golden girdle round 
its neck.”^ 

The law of Karma is not a satisfying explanation of all 
such things. Dayanand’s answer is that if they are not satisfied 
it is due to their lack of proper understanding, their 
untrained intelligence and their undeveloped vision. A life 
of unadultrated purity and truth, of unselfishness and 
goodness, and the practise of Yoga will enable them to 
see things in their true perspective, will give _ them 
unclouded vision to see the realities of life and enlighten 
the mind when what appears inexplicable will become 
quite clear to them. 

ONE GOD: ONE EEUGION 

Dayanand taught that as there is only one God, 
there should be but one religion in the world. The 
AryaDharma that Dayanand preached, when calmly considered, 
is, in his opinion, the only one that is fitted to be 
and can be universally acceptable. Its teachings are such 
that no one who is free from bias and prejudice can take 
exception to them. There are four great religions in the 
world, Christianity, Islam, Buddhism and the AryaDharmia 
or Hinduism, and if you include Zoroastrianism, five The 
one great feature that is common to them all except 
Buddhism is belief in one God as the creator and 
governor of the universe, and as dispenser of Justice and 
giver of salvation to mankind. Another teaching common 
to all great religions including Buddhism is that man in 
his relations with other men should be Just, honest, good, 
charitable and loving. These are the essentials of all 
religions. 

The various religions of the world, however, teach 
many other things. Those other things are the accretions 
or adhesions of irrelevant matters gathered during the course of 
subsequent events or are connected with the personalities 
of their founders or teachers. These are all non-essentials. 
Unfortunately, however, some of them have almost: displaced 
the essentials and have become not only essentials, but 
even their distinctive and chief characteristics. 

The one distinctive feature common ;to -all except 
the Vedic Faith ( Hinduism ) is belief in and worship of 

^ Tblothd hwnfia sTictThobt gul^ibo gjOkudast 
Qoot ddnct, Tckun^ me Mnam 

Jspe imi harm sTmda mmjruh mire palan 

Taug mrrin Mma bimm* ■ ; 
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the founders of Christianity, Muhammadanism and Buddhism. 
The chief characteristic of all these religions is faith in 
Christ, Muhammad, Buddha respectively. This belief in 
their founders is the first article of faith of these religions 
and is a more potent influence in these religions than 
even their theistic or ethical teachings. 

The Vedic religion which claims to be eternal and of 
divine origin is free from this feature. Hinduism, the later and 
grosser form which the Vedic faith took in India, does enjoin 
worship of some of its great men, Sri Ram and Krishna, whom 
it regards as Incarnations of God. But they were neither 
the founders nor the chief exponents of Arya Dharma, Apart 
from the worship of God as Vishnu, Siva and Brahma 
and His incarnations Hama, Krishna and others, the other 
features of Hinduism are the caste system and the Brahmin 
priesthood, and the performance of Yajnas. None of these — the 
idolworship, the caste system or the Brahmin priesthood 
find place in the Arya Dharma, the Vedic religion. Even the 
Yajnas have no spiritual si^ificance. Their performance, 
is a mundane affair. Buddhism as preached by Buddha 
is the Arya Dharma minus its metaphysics — the knowledge 
of God, souls and matter. Buddhism neither asserts nor 
denies their existence. It lays the utmost stress on the right 
conduct of man. Later Buddhism gave the worship of Buddha the 
same place in it as the worship of God occupies in Hinduism. Thus, 
if on a dispassionate and free-from-prepossession consideration 
of the matter, you rid Christianity, Islam and Buddhism of the 
worship of and faith in the personalities of Christ, Muhammad 
and Buddha, and faith in the sacerdotal character of the 
places where they lived and died — the pilgrimages to 
Jerusalem, Mecca and Buddha Gaya, and faith in some other 
minor feter accretions bestowing sanctity on oertain 
practices which came into vogue in course of time, as 
non-essentials, and only take the principal teachings of 
Christ, Muhammad, Buddha and Zoroaster as the essences 
of those faiths, you at once see that they approximate to 
one another and there is essential unity in them. Ihe 
fundamentals of Christianity, Muhammadanism, and Zoroa- 
strianism are the teachings of the Vedic religion. 'Ihe 
teachings of the Vedic religion purged of the . exotic 
growths on it and the later accretions and superstitions 
such as idolworship, belief in God’s incarnations, the 
caste system. Brahmin priesthood and pilgrimages, are the 
same as the essential teachings of ChristisHAy^iMlslam, 
Zoroastrianism and even of Buddhism with its silence about 
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God and the souls. 

The instinct of reverence and love inherent in mankind, 
and the troubles and difficulties of the world have 
inclined men in all ages and in all lands to adore certain 
benefactors of theirs and to lean for support on them. 
This is natural and inevitable. Worship of and faith in 
Krishna, Kama, Mahavir, Buddha, the Vaishnava acharyas, 
Nanak, Kabir, Chaitanya and others in India^ of Muhammad, 
Ali, Christ, St. Paul, Mary and others in Europe and 
Western Asia, and investing with sacerdotal character 
of places and things connected with them are the results 
of man’s natural feelings and his weaknesses. 

There is not much harm in recognizing the origin 

and the true nature of these beliefs and practices and as- 

signing these beliefs and practices their proper places. We must 
distin guish them from the eternal and permanent truths, truths 
that transcend time and circumstances and the ultimate realities 
of life. Buddha, Mahavir, Christ and Muhammad aU saw 
the world possessed of wrong beliefs and evil practices, 

and tried to wean people away from them and bring them 

to the right path according to the light they possessed. 

Their work was nobly conceived and done in a 
right spirit. But they were aU mortals subject to the 
limitations and disabilities of mortal men. If we recognize 
this truth and not allow our reverence for and gratitude 
to them to reader to them what is due to some other 
and higher power, we will be coming near to accepting 
the teachings of the Vedic Faith. Do away with super- 
stitions and prejudices and racial or religious biases 
wherever found, recognize the nature and the limitations of 
all man-made things; keep in their proper places the 
worldly objects and subjects of our reverence and love, 
( like Krishna, Buddha, Jesus, Muhammad and Zoroaster ), 
recognize their nature and their limitations and refrain 
from mixing them up with what is divine or eternal, 
and you lay the foundations of a universal faith which 
would not be distinguishable from the faith that the Vedas 

This was Swamiji’s aim. He says: 

“Ths sole aim of my life, \if.hiph I have always endeavoured to 
achieve, is to help to put an , to this mutual wrangling, 


INTRODUCTION 


xcvii 


to preach universal truths, bring all men into the fold of one religion 
whereby they may cease to hate each other and, instead, may firmly 
love one another, and live in peace and work for their common 
weaL May this doctrine, through the grace and help of God, and 
with the support of all truthful, honest and learned people, who are 
devoted to the cause of humanity, reach every nook and ^er of 
this earth, so that all may acquire righteousness and wealth, gratify 
legitimate desires, elevate themselves and live in happiness and 
attain salvation. This alone is the chief object of my life/^ 

PART in 

INDIAN WORLD TEACHERS. 

The Mahabharta, according to Swami Dayanand Saraswati, 
marks the turning point in the history of India. In the 
pre-Mahabbarata period, religious teaching, learning, war, 
statecraft were not confined to any particular class. 
Brahmins were not only philosophers and teachers but 
also warriors ; take for instance, Parasuram and Drona; 
and the Kshtriyas were not only warriors but great philosophers 
and teachers possessing the highest spiritual attainments. 
Vishwamitra, King Janak, Aruni, Krishna are examples. * 
After the Mahabharata as the study of Vedas began 
to be neglected, national life began to ebb, and the 
prosperity and culture of India received a check. Several 
religious teachers and thinkers arose, many of whom rejected 
or ignored the authority of the Vedas and founded new 
schools of thought. Some of them have illumined the 
horizon of Indian thought and life. Works of some 
of them have perished : only their names remain. The works 
of others have survived, of some only in parts. 

Of all the eminent men who flourished in India, between the 
time of the Mahabharata and the end of the nineteenth Century 
A.D. and have not only enriched Indian thought and life, 
but have influenced the lives of men outside India, four stand 
out pre-eminent, Krishna, Buddha, Sankara and Dayanand. 

Of these four, the first two Krishna and Buddha, were 
Kshtriyas belonging to ruling families in India, and the latter 

^ Sudras and those lower than the sudras became not only Brahmins, but 
ranked as rishis. For instance (a) Satya Kama Jabala, son of a low caste helot, 
mentioned in the Chhandogya Upanisad. (b) Kavasha mentioned in the Aitateya 
Brahmana. (c) Aitareya, son of a shudra woman and the author of the Aitareya JBrah 
mana and the Upanisad of that name, (d) Yyasa, author of the Brahma Sutras and 
reputed author of the Mahabharata was the son of a sailor woman, (e) FaraSafa* 
the author of a code of Aryan laws bearing his name was the son of a chmdal 
woman, (f) Yashishta a rishi of great renown was the son of a low caste woman. 
M Arishta Shena, Sindhudwipa, Devapi, and Kapi, all Kshtriyas by birth, 
Qi) The sons of Nabbga, a Yaishya by birth. 
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two, Sankara and Dayanand,' Brahmins. Krishna, great both, 
as a man o! thought and learning and as a man of action in 
the broadest sense oE the term, is the supremest personality 
of all time. In India, he is adored as an incarnation of the 
Deity. A grander personality, the world has not yet 
produced. 

The greatest of the world teachers, Krishna’s life from 
the beginning to the end is one of action. The greatest_ of 
the thinkers, he was also one of the greatest men of action. 
“The great principle, which Krishna had come down on 
earth to proclaim Action, of which “active resistance 

to evil” was the most prominent manifestation, and 
consequently formed the fundamental tenet of his creed 
and religion.” ^ 

The personality oE Krishna is the highest expression of 
noble and triumphant manhood. Krishna and Dayanand, 
both being great thinkers and teachers of mankind, as well 
as men of action stand nearer to each other than they do to 
Buddha and Sankara. Both being Yogis as well as 
phEosophers give action a higher place than speculation or 
thought. There is nothing in what Krishna taught or actually 
did in his long life of one hundred and twenty five years, that 
in any wayeonflicta with Dayanand’s teachings. All that the 
Puranas say of Krishna’s early life and his aniours and certain 
tliiaga related about Krishna’s later life are fictions and bear 
no relation to facts. The Vaishnava teachers, to justify their 
own gross pursuit of the pleasures of the senses, have in the 
Puranas and particularly in the B hag wad, falsely represented 
Krishna as a man of pleasure. Krishna the greatest of the 
Yogis, was a perfect master of himself, his thoughts, his 
words and his deeds and was the highest specimen of pure, 
noble and elevated humanity. If ever a perfect YaH, a pex’fect 
master of himself lived in this world, it was Krishna. 

Though both Krishna and Buddha were Kshtriyas, 
yet they difEered vitally from each other : so also Sankara 
and Dayanand though both of them were Brahmins. Some 
of the characteristics of these great men, as of ail great men, 
wete the results of the times they lived in. And Sankara 
was a philosotpher rather than a man of action. As a 
philosopher he is greater than Plato or Kant. 

Kriahnaj Buddha and Sankara were born in India at a 

^ The Message of Krishna^ by Frof. Wadia, p, 12. 
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time, when India was politically free ; Dayanand, when 
India was under foreign domination. When Krishna was 
born, India was happy and prosperous. Buddha, Sankara 
, and Dayanand however were born in troublous times when 

** social and religious conditions were unhealthy and un- 

satisfactory. As a breaker of bonds, however, and as 
one who rose definitely above his environment and cast 
aside all shackles which contemporaneous time had put on 
the people ; as a seer whose vision penetrated regions beyond 
the ken of his contemporaries, Dayanand was greater than 
his two immediate predecessors, Buddha and Sankara. 

India has given to .the world many teachers who have 
j influenced thought and life in the East as«well as the W es t 

I But some of them lived in prehistoric times. The historic 

authenticity of these four, however, is beyond question. 
Grreece, Palestine, and Arabia have also produced great teachers. 
India has given Krishna, Buddha, Sankara and, Dayanand: 
Greece, Socrates and Plato. Palestine has given Jesus, and 
Arabia, Muhammad. 

There are others who have illumined the horizon of thought 
and life in their own countries, but these four great personali- 
^ ^ ties have not only lighted up the entire firmament of spiritual 
thought and life in countries in which they were born but have 
left a permanent impress on world thought and life, though 
the potential value and effect of Dayanand ’s teachings it is 
not yet time finally to determine. 

Of these four Indian world teachers, Krishna is the earliest. 
According to Indian tradition, he was born in Dwapur, nearly 
five thousand years ago. Buddha was born in the sixth century 
B. C. (563 B. 0.) and Sankara according to IMian tradition 
s a little before the Christian era but, according to the European 
Indologists, in the eighth century A. D. Dayanand was born 
in 1824 A.D. and died in 1883. 

KRISHNA AND DAYANAND 

The' great internecine war known as the Mahabharata 
fought between the Panda vas and the Kaurwas, both branches 
of the same royal family, shattered the Indian empire. The 
central figure in the War and in the times just preceding the 
war was Krishna, the supreme political genius of ancient India. 
How he tried hard to avert the war, with what skill and 
diplomatic talent he carried on negotiations with the Kaurwas. 
how he employed all the righteous means to prevent the 
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fighting which ho foros&w would dosolato tho country and 
destroy the prosperity o£ the people ; how, when war became 
inevitable, he worked to uphold the right, are well known to 
those who have read the greatest of the world s Itpics. 

Clemenceau* was once asked who, in his opinion, was the 
greatest statesman the world, ancient or modem, had 
yet produced. “Julius Caesar” was the unhesitating 
reply of the Tiger of France. Clemencean’s world, 
was Europe and the countries bounding the Mediterranean 
Sea on the South and the East. He knew nothing 
of India, her history, her culture and her civilization. 
Shyamji-Krishna Varma, who was at one time Oriental lecturer 
in the Universit}i,of the Oxford and who was not only a master 
of the Sanskrit literature but knew Greek and Latin as well as 
English and French, when asked the same question long before 
Clemenceau was interrogated replied, “Krishna,” the author of 
the Gita and the hero of the Mahabharata 

Krishna was the greatest of philosophers and one of 
the most active man of action, one of the sagest of councillors, 
a most skilful and courageous negotiator and the noblest 
teacher, the world has yet produced. His teachings are embodied 
in the Bhagwad Oita, which for several centuries has been the 
chief scripture of the Hindus. William Von Humboldt speaks 
of Gita as “The most beautiful, perhaps the only philosophical 
song in any known tongue. Another writer says: “Through 
and by it the weak become strong and the shallow deep. It 
teaches that Yuddha, struggle, ceaseless resistance, is the only 
means to ascend to godhood.'* It tells us of battle, stern, fierce, 
and resistance to adharma, wherever it is.” The chief teaching 
of Krishna is Acif. He tells Arjuna: 

“In these three worlds there is nothing that I need do, there is nothing 
that I have not, yet I act. If I do not engage in untiring work, my ways being 
followed by men, this world will fail to pieces." 

Krishna throughout his life was a man of action— Action 
in fighting the wrong and vindicating the right. When king 
Kans began to oppress people, having usurped the throne of 
Muttra, Krishna fought and killed him, as also king Jarasandh 
of Magadha. 

Krishna was action personified: action based on the 
realization of the ultimate realities of being- action to right the 
wrong, irrespective of all other considerations. Krishna was 
the greatest Karma Yogin. 

^Glimpses of the Great, by S. Yiereok, p. 60 
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^ Krislina knew the dangers of a life of mere action, Karma. 
He teaches Arjuna, and through Arjuna, all mankind Ithat 
action must be the outcome otjnana, real knowledge, the result 
of the teachings of the highest meditation. This knowledge 
of the spirituality of man and his nature will teach one what 
one’s duty is. And once he knows what his duty is, he is to 
perform it regardless of consequences. 

Action is taught by many teachers, but Krishna teaches 
that all action must be based on the knowledge of the man’s 
spiritual nature. Goethe’s exhortation, though he stops short 
at the intellectual, and does not go to the spiritual sphere, is 
somewhat similar: 

“Ponder weU and know the right 
Onward them with all thy might’’ 

Action based on the spiritual truth of a man’s being will 
be above error; for a realization of the spiritual truth of Being 
would eliminate egoism and consequently all passions and 
emotions such as revenge, malice, hatred, cowardice, faint- 
heartedness, partiality. 

The Mahabharata says : 

“Whatever may be one's duty, so long as it is done without selfish 
motives or malice, it will do him lasting good. Exertion is superior to 
destiny, for destiny is the result of previous exertion. We are not straws, 
but men, nay, gods in the making." — Shantiparva. 

Krishna says : 

“He who is free from the notion of egoism, whose intellect is 
not affected (by good or evil) kills not though he may kill those people, 
nor is he bound " — XV^III. 17 . “Do what is thy duty, never think of 
the result” “Do what thy dharma enjoins thee to do, the result is not thy 
concern,” all teach the same thing that everyone should do what one's duty, 
dharma, demands and not stop to consider the probable consequences. 

Sri Aurobindo interprets it thus : 

“Thou hast a right to action, but none to the fruits of action.'”- 

Gita says (XVIII. 47) “He who does his duty imposed 
on him by his own nature incurs no sin,” Dayanand 
similarly says:- “He who does what is his duty, commits 

■nq:;;i:/sin.’’;-?':-:?rv'^:-)^ V ■■ V v- ■ 

^Essays on the Gita, First Series, p. 52, 


cii lilFE OF DAYANAND SARASWATI 

Sri Aurobindo explains: 

“Desire and the passions that arise from desire are the principal 
sigh and knot of ego. There can be, while you cherish desire, no 

assured stainless tranquillity, no settled light, no calm, pure knowledge# 
Slay 'thy desire,'^ 

Sri Aurobindo further explains Krishna’s teachings thus : 

Put away attachment to the possession and enjoyment 
of the outwardness of things, cast away liking and 
disliking; destroy preference and hatred. Action will still 
be done in you, because nature is always at work but 
you must learn and feel that youn'mlj is not the doer of 
the action. Observe simply, observe unmoved the working 
of nature. It is the divine infinite that is being 
progressively fulfilled in your nature. This cannot be done 
so long as there is any ego sense in you.” 

When Arjuna was overcome with feelings of horror 
and repugnance at having to fight his own preceptor 
Drona, and his grand uncle Bhishma who was the eldest member 
of his family and his other near relations, and threw 
down arms and refused to fight, Krishna called upon him 
to do his dharma, duty, which was to resist evil and 
destroy it and help the right, though in doing it, he 
had to battle against his own cherished and lifelong 
feelings of affection and gratitude, telling him that his 
feelings were the result of temporary and changing 
circumstances and had no reality, that human relationship 
was unreal and the result of wrong notions of false 
egoism. He taught that he and Bhishma and Drona in 
their real selves had nothing to do with one another, that 
their real selves were indestructible and could not be 
killed; that his feelings were the result of ignorance and 
must be overcome, that what mattered was that he should do 
his duty which was to fight the wrong done, the evil 
committed. Krishna repeatedly calls upon Arjuna, he 
representing the Divine, the eternal, the Omniscient 
knowledge and teaching, and Arjuna representing also 
the eternal soul but enveloped in ignorance, forgetful of 
its real self, swayed and controlled by unreal, false notions, 
deluded by appearances, moved by emotions generated by 
a passing, superficial relationship between one unreality 
and ^ another. Krishna calls upon Arjuna to cast off all 
considerations which are unreal and do his duty which 



iktbobuotion 


eiii 


is : to fight injustice^ ; oppression, , the evil, and' to right 
the ' wrong. 

Krishna contiinially tells Arjnna that in , doing ^ 
he was in ^ violating the demands and the true 

requirements o£ his real self but only vindicating and 
fulfilling himself. 

Therefore stand up win for thyself renown, 

Gonqiier the foes, enjoy the wealth-filled realm, 

, By it they are already overcome, 

Be though the outward cause, left-handed one, 

Drona and Bhishma and Jayadratha, 

Kama, and all the other warriors here, 

Are slain by Me. Destroy them fearlessly/^ 

The essence of the teaching, the lesson, which the 
Divine teacher teaches, and which in fact Nature, 
in her manifestations every minute is doing before 
our eyes, which as Burke would say, "^^blovm in every 
wind’’ is that one must do one’s duty, which is to right 
the wrong, to fight and destroy evil which is within his 
sphere of action, not stopping to think of the result. 

Krishna, considering that Arjuna had not yet got rid 
of the ego, says: 

‘‘Fight with all thy might without bestowing a thought to anyone 
or to the result. The fight might result in victory or in defeat: both 
are immaterial. What is material is fight, doing thy duty. If thou fallest, 
thou shait get salvation having done thy duty, having fulfilled ihyself. If 
thou winnest, thou shait, while active, be happy with feelings of satisfaction 
at having done thy duty and get salvation too, which doing one^s duty 
brings. Success or failure are equally good or bad, equally unreal.^ 

Resist, always resist, resist with all thou art worth, 
the evil, the wrong, says Krishna. And Dayanand teaches the 
same lesson. In Km Swmnantavyamantavya^ Dayanand says: 

One should constantly strive to destroy and oppose those who 
are wicked and unrighteous, even though they be universal potentates 
and man of great power. In other words, a man should, as far as 
it lies in his power, constantly endeavour to undermine the power 
of the unjust and to strengthen the power of the just, though he 
may have to undergo great saffering, and may even have to sacrifice 
his life in the performance of this duty, which devolves on him as 
a man, and which he should never shirk.’/ 

Both Krishna and Dayajaand teach that the soul is 

^ Biadyard Kipling, in a flash of inspiration says: 

“If you can meet both triumph and disaster, 

And treat these two imposters just the same. 
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indestructible^ and it is everyone’s duty to figbt the evM 
and destroy it even i£ one has to pay for it with Ms 
life. Both Krishna and Dayanand were men of action and 
taught men to act. Roonain Kolland says:- ‘^flis (Dayanand s) 
purpose in life was action /’ — Prophets of the New India^ p. IIL 

BUDDHA AISTD DAYANAND 

Buddha lived on a very high plane of life. Born in royalty 
and brought up in plenty, surrounded^by all kinds of luxury 
and comfort, every movement of his was looked after and 
helped with solicitude and devoted service. But Buddha 
saw through the hollowness of it all Poverty, old age, 
disease and death appalled him/ Dissatisfied with the life 
he lived, disturbed by the woes which life brings to 
everyone, however highplaced, he longed to find out how 
to avoid suffering and bring peace and tranquillity in the 
lives of people. To do this he left the palace where he 
had lived his early life, a life surfeited with all the 
luxuries, the pleasures and the gratifications which palace 
life can provide. The fact that he remained quite unattached 
to and unaffected by that palace life is a good illustration 
of what the greatest of men, Sri Krishna, had centuries 

^Sri Krishna^s sublime teaching is: — 

“The wise grieve not for the departed, nor for those who yet survive 
Ne’er was the time when I was not, nor thou, nor yonder Chiefs, and ne’er 
Shall be the time when all of us shall be not; as the unbodied soul 
In this corporeal frame moves swiftly on through boyhood, youth and age 
So will it pass through other forms hereafter — ^be not grieved thereat. 

The man whom pain and pleasure, heat and cold affect not, he is fit 
For immortality: that which is not cannot be — and that which is 
Can never cease to be, Know this: the Being that spread this universe 
Is indestructible: who can destroy the Indestructible ? 

O’hese bodies that enclose the everlasting soul inscrutable, 

Immortal, have an end— but he who thinks the soul can be destroyed, 

And he who deemd it a destroyer, are alike mistaken: it 
Kills not, and is not killed; it is not born nor doth it ever die: 

It has no past nor future— un prod need, unchanging, infinite: he 
Who knows it fixed, unborn, imperishable, indissoluble, 

How can that man destroy another, or extinguish aught below ? 

As man abandons old and threadbare clothes to put on other new, 

So casts the embodied soul its worn out frame to enter other forms. 

No dart can pierce it, flame cannot consume it, water wet it not, 

Nor scorching breezes dry it: indestructible, incapable 
Of heat or moisture or aridity — eternal, aU-pervadin g, 

Steadfast, immovable; perpetual, yet imperceptible, 

Incomprehensible, unfading, deathless, unimaginable.” 
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ago taught and enjoined— to live a life of fully performed 
duties but absolutely unattached to the objects of those duties. 

Buddha’s whole life was a life of philanthropy, first 
in search of the means to alleviate human suffering and 
then having found them, to preach them to the masses 
till the end of his days. 

Swami Dayanand’s life is equally one of service of 
others. Both Dayanp,nd and Buddha lived wholly for others 
and not a moment for themselves. It was the sad experience 
both of Buddha and Dayanand as of many others to have 
been afflicted in early life with the woes of life. Dayanand 
lost his beloved sister and his uncle and became discon- 
tented. Buddha saw a decrepit old man walking with 
difficulty and a dead body being carried for cremation, 
and became depressed. Buddha saw that life was full of 
sorrow (dukkha). Both left home at night time without 
informing anyone, to findout a remedy for the woes of 
the world.^ Both renounced the world and began to live 
on charity. Both practised penances, lived hard ascetic 
lives and subjected themselves to stem discipline. Both wished 
the world to be rid of sorrow and suffering, and spent the 
latter part of their lives in preaching the truth as each saw it. 

Buddha’s work in after-life was confined to Behar 
and Eastern Oudh, territories of Magadha and Kasi Kosala. 
Dayanand carried the torch of truth to Bengal, Behar, 
Orissa, the United Provinces. Punjab, Rajputana, Gujrat, 
Central Provinces and the Bombay Presidency. Buddha 
preached for fortyfive years: Dayanand for only seventeen. 
Both tried to bring happiness to men. Both adopted the 
language which the people spoke for their evangelic 
work. Both taught that truth was to be tested by Reason and 
that nothing that is against Reason should be accepted as Truth. 

Both were fuU of pity and tenderness for the animal 
world. Both condemned animal sacrifices, one out of pity, 
the other as being unnatural, unjust and inhuman. Both 
were grand personalities spiritually, Dayanand also physically, 
being a giant over six feet and of powerful build. 

The dissimilarities, however, are equally great and radical. 
Dayanand acquired great learning and became an unrivalled 
masterof the Sanskrit language, particularly of the Vedic Sanskrit. 
There is nothing to show that Buddha became a Sanskrit scholar. 

' ^It was the supremely sensitive nature of both of them that the woes entered 
the innermost recesses of their being and made them turn away from the good things 
of the world. 


Both Dayanand and Buddha sought gurus and became their 
disciples. Buddha found his guru quite unsatisfactory and left 
him dissatisfied : Dayanand was satisfied with his guru and 
revered him all his life. Buddha never studied the Vedas 
and was a stranger to their teachings : Dayanand became a 
master of the Vedas and was guided by them throughout 
his life. . Buddha gained enlightenment by meditation : 
Dayanand achieved it by the light of the Vedas as well as his 
mastery of the science of Yoga. hTeither Buddha . nor 
Dayanand claim originality for their teaching. Buddha says 
his teachings are “the old Arya Dharrna and nothing new” 
“Buddha him'Self admits that the Dharrna which he had 
discovered by an effort of self-culture is the ancient way, the 
Arya path, the eternal dharrna.”— Kadha Krishnan’s 
Philosophy, Yol. 1. p. 360, 

* 

The central truth which Buddha taught is in essence the 
teaching of Krishna. Buddhism is thus only an adaptation of 
Krishna’s doctrine. Krishna taught that we must not concern 
ourselves with the fruit of our action, in other words, we must 
keep ourselves detached from what we do. There should be no 
attachment between ourselves and the object of our action, 
This is possible only when there is no personal desire on our 
part in doing what we do. If there is no desire or longing on 
our part and we are indifferent as to the result of our action, it 
is the same thing as ridding ourselves of trishna. When we act 
in order to achieve some object, there is desire, trishna. But 
when we do a thing and are in no way attached to the object 
or the result of our action, trishna is absent. Thus, Buddha’s 
chiefdoctrineisin noway different from the teaching of Krishna. 
Buddha’s teaching is Krishna’s teaching put in a different form, 
the substance being the same. J ust as Sankara’s doctrine of Maya 
is the same as the phenomenalism or illusion of Budhhism, so 
is Buddha’s doctrine of giving up trishna the same as Krishna’s 
teaching of acting without desire or keeping oneself unattached 
to one’s action or its result. 

Buddha never concealed his identity and lived all his life 
near his home, and all bis movements were known to his father. 
There were frequent contacts between Buddha and his family. 
And once he even went home at his father’s invitation : 
Dayanand completely lost touch with his family, avoided people 
who knew his family or him as a child ; never went to his 
native town and studiously avoided making known 'his 
original name and the name of his birthplace to anyone. 
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Buddha ignores God altogether. He neither affirms nor 
denies the existence of God. He denies the existence of soul 
as an eternal entity. Dayanand believes in God the creator, 
and in independent soulsj both being eternal and indestructible. 
Buddha condemns wasting time over metaphysics. He has no 
use for God or soul or even self as an independent entity in his 
system. Dayanand’s teachings revolve round God and indepen- 
dent souls. 

Though both of them sometimes went without ordinary 
comforts and even necessities of life in order to be able to find 
out some satisfactory remedy for the woes of the world, both 
failed to find out any particular formula or remedy, failed 
because there is no such remedy. Both learnt in the 
course of their long quests the lesson that though suffering 
cannot be avoided in life, yet deliverence from life may be 
achieved. Both realized that death and disintegration are 
inherent in the nature of life itself and are inevitable and 
unpreventable. Dayanand learnt that man being alpagya, 
(possessing limited capacity to know and understand) was 
incapable by his very nature to discover the rdtimate realities 
of things, and that we have to rely for this on God’s 
Revelation 5 for, as Sankara has held, Revelation alone 
gives us knowledge of objects that transcend the senses — and 
strive to find within the compass of our intellectual and spiritual 
capacities means to avoid as much duhhha, suffering, as 
possible. Buddha also found that man’s limited intellectual 
capacities were incapable of penetrating into the mystery of the 
ultimate realities, and that all attempts to know them are pure 
waste and futile. He therefore contented himself with finding 
out what in his opinion would eventually lead to freedom from 
birth 5 for, suffering and death are inherent in life. 

The why of the first birth of man which led to subsequent 
rebirths and the nature of dukkha eluded Buddha ; because he 
did not believe in the Revelation and the Revelation alone 
gives this knowledge. And seeing that the knowledge of this 
and similar other things was neither essential nor helpful to 
men to escape rebirth, he confined his teachings to the means 
which he thought would attain that result. 

Dayanand, by developing his spiritual powers by practising 
Toga, and acquiring the knowledge of Revelation, came to know 
that the ultimate realities of life can be known to a certain extent 
Tt— full knowledge being vested only in the Omniscient God — and 
that all that man can know, and is capable of knowing will , be 
known if he is guided in his life by the know'ledge vouchsafed 
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to mankind by God himselE in the Revelation, and by a constant 
and never ending effort to developing as much as possible his 
intellectual and spiritual powers. Both Buddha and Dayanand 
recognized that dukkha, suffering, will remain as long as life 
remains, and that it cannot be eliminated from life by any means. 


Buddha saw that life was full of suffering and 

the problem before him was how to avoid dukkha. His solution 
was that dukkha cannot he eliminated from life, and we must 
therefore get rid of life itself, in other words, we must become 
free from rebirth. Buddha declared that by destroying 
irishna or ‘the will to liveV there will be no further rebirth: 
and as there is no such eternal entity as soul, dukkha 
will vanish. Dayanand declared that soul is an 
eternal and indestructible entity and will continue to exist for 
ever, that finite deeds can have only finite results, and all acts 
of man being of a finite nature, deliverence from dukkha or 
salvation can only be temporary and not for ever; that a soul 
must be reborn after enjoying such period of mukti (salvation) 
as his deeds deserve, and that the world will thus go on and 
on for ever without end. 


Sankara practically denied that there is such a thing as 
life or death or dukkha. Life, death and the world are all 
illusions, that nothing except Brahma or God exists. Except 
Brahma there is no reality. Sankara’s solution was denial of 
the problem itself. And when there is no problem and there 
is no such thing as dukkha, no question of a solution arises. 

Buddha was gentle, tender, peaceful: Dayanand 
was firm as a rock and knew no compromise, though he 
was full of pity for men and animals. He was always 
forgiving: he always forgave people who wronged and 
injured him. 


Buddhism is ecletic. 
the God’s revelation, the 


Dayanand’s religion is faith in 
Vedas. 


Sankara unlike both Dayanand and Buddha believed 
mukti to be the result of juana or knowledge, the 
realization by man that he is Brahma and there is no 
other Being. Both Buddha and Dayanand held that mukti 
is the result of action, of right action, and that knowledge 

’Subhadra Bhikshu’s BudSkist .CatecMsm, p. 39 says:- “This will to live 
(tatrha) inherent in all of us, «nd ithe essential 4 faeior " in our being, is the 
true creative power which other religions personify as God; it is tne eause 
om re-incarpatioa and is in fact the Creator. Preserver, 
.aadittestroyer of ^dl' things-^the trttb'aFnim'ty.” 
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by itself cannot secure emancipation. Buddfaa relied 
on oral preaching: Dayanand and Sankara wrote books 
so that their teachings may reach distant places. 

Buddha was concerned with the happiness of the individual 
and did not consider the question of collective or national 
wellbeing, Dayanand worked to secure national wellbeing, 
and through national, international wellbeing. Buddha was 
for a time a householder and had a wife. Dayanand 
had no experience of sex life. 

During the fortyfive years in which Buddha preached 
his doctrine, he met with no hostility or active opposition 
from anyone in the shape of abuse or assault or persecution. 
Dayanand during the fifteen years of his active work, 
was stoned, assaulted, attacked with swords, and several 
times poisoned. 

After he began his work, Buddha’s life was easy and 

not hard. He was treated with respect everywhere, entertained 

and given all comforts. Dayanand when he began his 

work had often for several days to go hungry; had 

bricks for his pillows and bare earth for bed. The reason 

of this difference of treatment was that Buddha attacked 

no faith publicly, denounced no evil practices, or false 

doctrine, did not hold any sastrarths or discussions and 

made no enemies. Buddha’s appeal was to individuals to 

strive to avoid suffering inseperable from life. 

* 

Dayanand’s mission was to redeem and regenerate the 
people of India and then to uplift humanity. He had to 
denounce falsities and evil practices and doctrines wherever 
found. He called on people to give up worshipping false 
gods and believing in false doctrines, and give up harmful 
practices. As vested interests suffered by this, they rose 
up in opposition. Religious fanatics became angry and 
attacked Dayanand. 

DAYANAND 8ARASWATI AND 8ANKARACHARTA 

Sankara and Dayanand both renounced the world in 
early life and tread the same path. In fundamentals 
they keep close to each other, though, owing to differences 
of training, education, environment, and the circumstances 
of the times they lived in, and above all, to their genius, 
thek paths; diverged andr their teafihingSj fftid 
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life differed. There are strong resemblances in their lives 
and thought; yet there are vital differences in their 
teachings. To study their similarities as well as their 

dissimilarities is a matter of absorbing interest. 

Both were born in high class Brahmin families, one 

in the Nambudari, and the other in the Audich caste. Both 
received in their early childhood the Sanskrit education 
usually given to well-to-do Brahmin boys. Both showed 
insatiable thirst for knowledge. Both renounced the world 
and became sannyasis in early life so as to be able to 
devote themselves unhampered to learning. The mothers 
of both wanted them to marry and settle down in life 

when they came to be of marriageable age. Both abhorred 
marriage, and refused to enter into wedlock. Dayanand 

had to flee from home to escape it, while Sankara by 
some means or other obtained his mother’s consent to 
become a sannyasi. Both later went in search of gurus 
(preceptors) to initiate them into the highest sastras. Both had 
become sannyasis before they found their gurus. Sankara 
found his in Govind Bhagwadpada on the banks of the 
Narbada: Dayanand in Virianand Saraswati in Muttra. 
Both in later life showed anxiety in acknowledging their 
debt to their gurus, one describes himself in his works as 
the disciple of Sri Govind Bhagwadpada, the disciple of 
Gaudapada; the other (Dayanand) in all his principal works 
delights to call himself disciple of Swami Virjanand 
Saraswati. Both were entrusted by their gurus with their 
respective missions. Sankara was asked to become a 
peripatetic teacher, while Dayanand was entrusted with 
the mission to remove the darkness of ignorance and 
superstition from the world. Both after finishing their 
studies went to Benares, the chief seat of orthodox 
thought and learning in India. Sankara stayed their for 
five years; Dayanand visited it seven times staying 
several months there. Both were great Sanskrit scholars 
and possessed supreme dialectical skill. Both went round 
the country holding sastrarths (religious discussions) 
challenging the learned and the orthodox religious leaders 
everywhere to prove the truth of their own teachings 
or to accept the truths preached by the challengers (Sankara 
and Dayanand). Both triumphed in these Sastrarths and 
established the truth of Vedie teachings. 

Both Sankara and Dayanajnd accepted the Vedaa as 
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the basis of their faiths and as the final authority in 
all religious matters. Both held the Vedas to be of super- 
human origin (God’s Revelation). ^ Both also held that the 
Smriti has not absolute validity and is to be accepted 
when its teaching conforms to SrutP 

Both Sankara and Dayanand found the prevailing 
religion in India to be corrupt and not in accordance 
with the Vedic teachings, and both made it their mission 
to purge it of its impurities and restore it to its original 
purity so as to be in strict accord with the teachings of 
the Vedas. Neither Sankara nor Dayanand claimed originality 
for their teachings. Both declared that they were only 
exponents of the Vedic faith and nothing more. 

Sankara was a very precocious boy and acquired all 
his knowledge when he was in his twenties. Dayanand 
was not fully equipped for his mission till he was thirty 
nine. Sankara died having done his work when he was 
thirtyeight or, as some hold, thirtytwo. Dayanand started 
on his mission when he was fortyone. 

Thus though there are strong resemblances in their 
lives and their work, the differences and dissimilarities 
between them are radical and vital, not only in their 
teachings but also in their methods and in the work 
they did. 

Sankara’s appeal lay only to the intellectuals. His 
approaches were only to the learned pandits. Wherever 
he went, he talked to the learned and held discussions 
with those who were Sanskrit scholars. The language of 
the people, however, had ceased to be Sanskrit and the 
masses did not understand it. But Sankara did not 
appeal to them. He concerned himself with their teachers 
and their religious leaders. Dayanand on the contrary, 
went to the masses. He appealed to the common people, 
lectured to them in Hindi, the language which all 
understood and spoke. He held religious discussions 
(sastrarths) with all who knew Sanskrit or Hindi in 
public so that the masses could follow the debate. 
Sankara wrote all his works in high Sanskrit: Dayanand 
wrote his books in Hindi. • • 


^ Sanhara Bhashpa on Brahma Sutras ^1,1*^ 
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Sankara did not touch the Vedas. Dayanand translated 
the Vedas into Hindi and wrote his great work Satyarth 
prakash in Hindi, as also his other books. Not only this. 
For the benefit o£ all he= wrote small books in Sanskrit, 
Vakya prahodh and others, to enable students to learn 
Sanskrit on the right lines so as to be able to follow 
his traihslation of the Vedas. 


Sankara helped, perhaps unconsciously, to keep the 
sacred books in the sole possession of the Sanskrit scholars; 
Dayanand brought out all Sastras from their cloistered 
seclusion to the homes of the people. He wanted every 
man and woman in the country to know the teachings 
of the Sastras and God’s message to man, and brought 
them within the reach of all men and women. 

Sankara established a religious hierarchy and built 
Mutts for the cloistered life of its members. Dayanand 
broke all gradation and rank and established equality 
amongst men. Dayanand is the first amongst the religious 
teachers and savants in India since the days of Krishna 
(Mahabharata) to take the highest religious thought to 
the doors of every house and hamlet in the country. 
In this, he occupies a unique position amongst the great 
teachers of India. No other great teacher has thought 
of; or attempted it. 

The question naturally arises why this difference 
between' these two great men. The answer is to be found 
in the different bringing up and education of Sankara 
and' Dayanand, as also in the difference in the times in 
which they! lived. The differences between Sankara and 
Dayanand are due partly to fact that (a) the religious and 
social* conditions of things existing in India when Sankara 
lived were dffferCnt from those when Dayanand was born 
several cerituries later; but principally (b) to the training 
aitd ^ the kind and extent of education each of them 
received and the beliefs and teachings they imbibed under 
their respective gurus (preceptors) 

Swami Virjanand Saraswati,* the guru of Dayanand 
was, a man of the strongest possible personality, of a far 
higher mental and moral’ calibre, and infinitely better versed 
in Vedic Literature than Govind, the guru of Sankara. 

implacable than himself 
hatred of superstition a 

i Sannyasm, a learned man, a terrible ma,n.”~.prop%ets of the New India, p; 
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Govind’s highest reach was the Upanisads, which his guru 
Gaudapada, the first systematic exponent of the A-dvaita 
Vedanta, taught him contained the advaita philosophy. 
Sankara thus learnt that the Sastras taught advaitism, and he, 
therefore, expounded it in his works with all the brilliance 
of his supreme intellect 

Dayanand on the contrary went beyond the Upanisads 
to the very fountain head of all knowledge, the V edas, the 
Sruti and took his stand on them, leaving the Upanisads and 
the sutras behind. 

As regards the conditions of life at the time when 
Sankara and Dayanand lived, a cursory view of the history 
of India will show that when Sankara was born two thousand 
years ago or, as the European, and following them, the South 
Indian scholars who take their cue from the European 
orientalists, say, between the sixth and the ninth century i:,D , 
the whole of India was under Hindu Rule. It had not then 
been subjected to foreign political or economic control. India 
was free: old historical tradition, indigenous religious, social 
and cultural influences of any kind. 

But when Dayanand was born in 1824 a.d., two thousand 
or as some hold, a thousand years later, things had completely 
changed. When Dayanand finished his education and was 
preparing to fulfil his mission, India was ruled by a foreign 
power. It had already passed through six hundred years of 
Afghan and Turk rule, and was then passing, province by 
province, under the British rule. Christian and Muslim religions 
and cultural forces were assailing Hindu society on all sides. 
Long foreign domination of the country had stifled life, 
stopped natural growth by choking up springs of action, 
killed initiative, crippled thought, fostered inferiority complex 
and paralized intellect. The weight of the accumulated 
noxious overgrowth of ages of stagnant thought had crippled and 
cabined action, the deteriorating influence of old, antiquated 
rites and out-of-date practices had scotched the soul of the 
country which now was in danger of being killed outright 
by overwhelming foreign pressure on the moral, social- 
economic and political life of the people throughout the 
country. 

The task before Sankara w-as very simple. /Buddhism whkh 
had at one time spread in every nook and corner of dndia: had 
been practicaEy beaten out. In its later lit rhsifl 
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degenerated and become corrupt: and Kumarila Bbatta, Mandana 
Misra and several others before them, had exposed its falsities 
and corruption, and the people of India had reverted to the old 
faith though in a greatly modified form. Jainism had reached 
its zenith and had become a rival faith in some quarters. 
The popular Hinduism was a corrupt form of the old Vedic 
faith, with Karmakand predominating. It consisted principally 
of religious rites and practices supposed to have been sanctioned 
by the Karmakand, and of debasing worship of several gods 
and godesses with animal sacrifices and other rites, 
revolting to the mind nurtured on high and refined 
philosophic thought. 

Sankara was a great Sanskrit scholar, “Supreme as a 
philosopher and dialectician, great as a man of calm judgment 
and wide toleration, Sankara’s task was to refute the 
atheistic and non- Vedic doctrines of the Jains, the Charvakas 
and the decayed Buddhists, to wean away people from these 
atheistic faiths, as also to cleanse the popular Hindu faith of 
the impurities that the various sects which hud arisen on the 
fall of Buddhism like the Saktas, the Vamies, the Kapalikas or 
Bhairavas, the Bhagwats, the Mallaries, the Ganpatiyas and 
others had introduced in it, As all these sects based their 
religious practices on some texts or others of the Vedas or the 
Brahmanas or the Sutras, Sankara with the vast learning he 
possessed and the brilliant dialectic skill he commanded, 
refuted their contentions and exposed the hollowness of their 
pretentions by quoting against them, texts from the same books 
as those on which his opponents relied. 

Moreover, as Indian rulers governed the whole of the 
country and administered the laws, they wielded great 
influence in religious and social matters, Sankara won them 
over easily, and with their assistance, for instance of king 
Sudhanwan of CJjjain, he suppressed evil and corrupt 
practices and introduced reforms. 

As regards the second reason, the difference of training 
and discipline which these two great men passed through in early 
life ^and the beliefs and the ideals of life which they 
imbibed under the guidance of their gurus, we find that 
Sankara’s early life was comparatively easy. His father died 
when he was eight years old and his mother brought him up. 
She sent him to teachers who gave him the education usually 
given to Brahmin boys. He then became a sannyasi and went 
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to the hermitage of the amiable Govind, who taught him the 
advaita philosophy in his mhram. When his education was 
finished, Sankara went to Benares and wrote his books there. 

Dayanand, however, had to undergo very hard training. 
The discipline he underwent was very strict. Dayanand passed 
his childhood under the stern rule and discipline imposed 
by his father, a fanatic follower of the Saiva faith, whose 
imperious temper and unbending will eventually drove 
Dayanand from home. After leaving home when he was about 
twentyone years old, Dayanand went in quest of Yogis to 
teach him Yoga, and wandered, alone about the country for 
fifteen years going to the Deccan, Mt. Abu, the Himalayas 
and various other places suffering great hardships, facing 
difficulties which were appalling. He had bare earth to lie 
down on and bricks for his pillows, going hungry for days, 
facing tigers, bears and wild animals in dense, pathless jungles, 
making his way without any guide amongst the intricate 
ranges of hills in the Himalayas, crossing rivers amidst snows 
without faltering, denouncing vice, falsehood and evil 
fearlessly wherever he found them, bearing with the wrath of 
unprincipled vagabonds, defying the threats of offended 
religious fanatics, calmly suffering the armed attacks of 
misguided religious zealots. The discipline and the hardships 
he suffered in early life and during his search of teachers to 
teach him Yoga and true religion, gave him experience of the 
realities of life and equipped him to fulfil his high and noble 
mission, which his guru imposed on him. 

As regards the education and learning, their respective 
gurus imparted to Sankara and Dayanand, little is known of 
the details of what Sankara learnt from Govind. All we know 
about Govind is that he was a learned man and was the 
disciple of Gaudapada, also a very learned man. Govind 
learnt the advaita philosophy from Gaudapada and taught it to 
Sankara. Govind taught Sankara the Upanisads, the Brahma 
Sutras and the Bhagwad Gita. There is nothing to show that 
Sankara was taught the Vedas, the Srut.i, the Samhitas. Thus 
Sankara’s education, so far as it is possibleto judge at present was 
confined to the Gita, the Darsanas, the Smrities and the 
Upanisads. 

The study of the V edas had fallen into disuse long 
before Jainism and Buddhism arose, owing to the teachers 
of religion concentrating on the Upanisads and the 
Sutras. The Vedas themselves had become sealed books. The 


coinixientarles written on them by Brahma and other rishis, and 
known as the Brahmanas, the Upanisads and other writings of 
rishis and learned men purporting to teach the Vedic truths 
were all that were studied and taught. As the Vedas were not 
easy to understand, the professors of religion and philosophy 
contined their instruction to the Brahmanas, the Upanisads, the 
Sutras and similar other works. And consequently some 
of the teachers began to treat the Brahmanas and the 
Upanisads as sastras having the same authority as Sruti or 
Vedas. 

Sankara’s guru and paramguru (guru of his guru) held 
that the Upanisads contained the essence of the Vedas. 
The Upanisads and the Sutras were given an advaita twist and 
interpreted by thinkers as teaching the advaita philosophy. Such 
having become Sankara’s belief, he combated the various sects 
then prevalent and tried to expose the falsities and perversities 
of the worship and the practices they enjoined by preaching to 
them the purifying doctrine of the advaita philosophy. As 
nobody then knew the real Vedic teachings, the language of 
the Vedas not being understood by the people, Sankara’s 
luminous exposition of the Upanisads prevailed. 

Sankara’s advaita — the identity of Brahma and Jivatma, 
the denial of separate 1 and thou and he, and the affirmation 
of the identity of 1 and thou, resulted in non-resistance to evil, 
and to apathy, non-action and passivity. Why bother with 
doing this and doing that, when there is only one Being and 
everything else but delusion; and when mukti, deliverance, may 
be obtained merely by the knowledge that there is no thou 
and I and no friend and foe, and that I and thou are one and 
the same. All that is necessary for salvation is this knowledge 
and nothing else. - 

Sankara forgot the teaching of the greatest of the World 
Teachers, Sri Krishna, who explained to Sanjaya how salvation 
can be secured. The great Teacher says: ^ 

“ Some say knowledge is the way to salvation, and others 
say that work is the way to it. But, 0 Sanjaya, as without eating, 
hunger is never satisfied, SO ONLY KNO WLE hO-E MINUS WORKS 
CAN PRODUCE NO RESULT, As thirst is instantly quenched by 
drinking water, so such works should be performed in this world the results 
of which can be immediately perceived. Behold, O Sanjaya, the wind blows 

‘See Udt/oga Farva, Mahabharata. 
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through work, and the Sun causes day and night through work. The 
sleepless moon rises in the sky, fire burns, and the earth carries 
weights all through work. Work, karma, is supreme in Nature." 

Sankara forgot the lesson, “ Knowledge without works 
(karma) can produce no result.” Knowledge, jnana alone, 
cannot bring salvation. It cannot by itself prevent rebirth, 
as rebirth is the result of action (karma). Action based on 
jnana will lead to salvation. Dayanand insists on action. 
Dayanand’s teaching is “Know the realities and act.” By 
action alone you will get salvation.” 

Things, however, were quite different in Dayanand’s time. 
European scholars had secured copies of the Vedas, and with 
painstaking research began to interpret them. They began to 
study our system of philosophy and compare them with the 
results of European philosophic thought. 

In India too, a great man had arisen who, though blind, 
had studied the Sastras and by his supreme genius, separated 
the Vedas or Sruti from the commentaries on them and their 
expositions. He saw, with regret and sorrow, to what abysmal 
depths of ignorance and darkness, the decendants of the great 
Aryas of yore had fallen. He became impatient of the follies 
and the superstitions prevailing amongst the people. He 
separated the real from the unreal, truth from falsehood, 
the pure from the impure, the genuine from the counterfeit, 
obtained the key to the interpretation of the Vedas and realised 
the supreme sublimity of their teachings. In his Kuti at 
Muttra he began to teach the truth he had discovered. 

The disciples who came to this great man were young men 
with very ordinary mental capacities. At last Dayanand who 
had long been wandering about the country in .search of a 
worthy guru heard of Virjanand and came to him for enlighten- 
ment and to learn from him the truths of life. Virjanand 
found in Dayanand a man worthy of his steel and taught him 
the truth and the whole truth, and subjected him to a stern 
discipline which would fit him successfully to undertake the 
task which was so dear to his own heart but which he himself 
did not attempt owing to his physical handicap. This task, 
when Dayanand’s education was finished, he imposed upon 
Dayanand to fulfil. 

It was under the iron rule of this “terrible” man 
as Romain Rolland calls him, that Dayanand’s genius 
unfurled and blossomed and expanded so as to take within 
its sweep the religious requirements not only of India but of 



the whole of hutnanity. It was under his guidance that Dayanand 
acquired the knowledge which enabled him later to gain 
complete mastery over the Sastras and revealed to him what 
the Vedas— which all rishis and munis, the thinkers and leaders 
of thought, the teachers of ancient and medieval India have 
held to be of divine origin and therefore of unquestionable 
authority—teach mankind. It was this knowledge that enabled 
Dayanand to distinguish the divine law and teachings from 
what the great and learned of old times themselves have thought 
and written and to know what the gift of God, the ultimate 
wisdom everlastingly true knowledge vouchsafed for the good 
of man for all time was, as distinct from what holy and 
pure men but with limited knowledge and fallible understand- 
ing had left as their legacy to the world. Dayanand thus was 
able to distinguish between what was God-made, and what was 
man-made : what is ever true and what may or may not be true 
at any time and under any given circumstance. Dayanand was 
thus equipped as nei ther Sankara nor Buddha nor the other great 
teachers who came after Sankara ivere equipped to instruct 
and guide mankind. 

Both Sankara and Dayanand were men of lofty intellects 
and high purpose 5 but neither the training and discipline of 
Sankara, nor his education under his Guru came upto the 
standard of Dayanand. It was unfortunate that Sankara could 
only find a guru whose mental horizon was bounded by the 
works of the commentators of the Vedas. 

Hor did Sankara pass through years of hard toil, of 
privations and suffering to strengthen the fibres of his character, 
and take him from his idealism to the realm of that reality 
which enabled Dayanand fully to visualize and understand the 
disease which had afifficted the people of India. With the 
enlightening knowledge of the Vedas and its teachings, and 
acquaintance with the varied views of the rishis and teachers 
who had studied the Vedas, he could not only envisage the 
whole trend of thought that had through centuries moulded 
and shaped the life of the people of this country, giving rise to 
those maladies and infirmities which at last reduced the Hindu 
polity to a state of helplessness and misery, but was able with 
unmistakable accuracy to lay his finger on the deseased parts 
and say “Thou ailst here and here and here.” 

Determined to save from the imminent danger of moral 
and spiritual destruction this land of sages, the abode of the 
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iishis and teachers of mankind, who had given culture and 
civilization to the world, and having found the true remedy of 
the ills from which the land was sufering; conscious also of the 
mission imposed on him by his guru prompted by some 
unknown power, Dayanand threw himself heart and soul in the 
work of fulfilling that mission in order to carry through the 
task of redeeming this land and its people from darkness and 
servility, and setting it up afresh on a high pedestal, from 
where it may once again spread those ancient and eternal 
truths, those unfailing guides to humanity, those dynamic and 
energizing principles and springs of action which are bound to 
uplift humanity and pull mankind all over the world out of the 
slough of the falsehood, brutality, misery and suffering in 
which centuries of worship of false gods, selfishness, injustice, 
darkness and ignorance had thrown it. 

It is a matter of regret that though like Dayanand, Sankara 
also held the Vedas to be of Divine origin and final authority in 
matters of faithf and to which the Smrities and the Puranas must 
bow : though he admits in his commentary on the sixth anuvak 
of the Brahmanda Valli of the Taittiriya XJpanisad that, “The 
Siuti is our source of knowledge in matters t'> anscsnding the 
senses’', he never made any serious effort to study the real 
Sruti, the Samhitas, and to differentiate it from the non-Sruti. 
In his early life he was told that Sruti was Vedas and was 
taught by his guru that the Vedanta (Veda-ant) was the end 
of the Veda or the result of the teachings of the Veda, and 
that the IJpanisads were Vedanta. It is not easily understood 
why Sankara accepted this great and deplorable error. He 
was thoroughly well versed in the Upanisads and the Brahmanas, 
and yet he failed to distinguish between the Sruti or Vedas 
(Samhita).and what were only commentaries and expositions 
of them — ^the Brahmanas and the Upanisads. The Brahadaran- 
yaka Upanisad says:— 

Translation : “Rig Veda, Yajur Veda, Sam Veda, Atharva 
Veda, Itihas (history) Parana, Upanisads, Slokas and Sutras 
and others all became known by speech “ 

The Brahadaranyaha Upanisad thus enumerates the four 
Vedas and then makes separate mention of the Puranas, 
Upanisads, and Itihas or history. To class the Upanisads with 
the Puranas, Sutras and itihas and hold them to be separate 
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from the four Vedas clearly means that the TJpanisads are 
separate and are not the Vedas or Sruti. The author of the 
liraliadoirmyaka Upnnt'sad thus clearly holds that Upanisads 
are not the Vedas but are separate and distinct from them. 

If Sankara had not stopped at the Upanisads but had 
gone to the Vedas themselves, and preached their truths, what 
a change would have occurred in India. With his magnificent 
intellect, his vast learning and his supreme dialectic skill, he 
would have shot those truths through the fabric of Hindu 
Society and changed it entirely. If he had not tolerated the 
untruths, superstitions and degrading non-^ edic, practices 
prevailing at the time, he would perhaps have saved our 
country centuries of degradation and servitude. 

Dayanand clearly saw that by accepting the Brahmanas 
and the Upanisads as Vedas and as final and unquestionable 
authorities, and upholding the rites and practices and beliefs 
prescribed by the authors of those writings, Sankara had 
thrown wide open the doors for idol-worship and practices such 
as the shraddhas, the caste and others. Thus, though Sankara 
purified the lives of the intellectuals who could understood the 
Advaita doctrines, he let the Hindu society as a whole fall a 
prey to the evils of the caste and the worship of images and 
ail other evils that flow from such practices. 

Aware, therefore, of the dire results to which Sankara’s 
toleration and acquiescence in non- Vedic popular practices, and 
his sanctioning idol worship and the organization of religious 
hierarchies had led, and fully realising that the slightest 
deviation from absolute truths in matters of faith always leads 
to superstition and degeneration, Dayanand took up an 
uncompromising attitude of strict adherence to truth and 
denounced all beliefs and pram ices which were contrary to and 
violated the letter or the spirit of the teachings of the Vedas, 
the Samhitas. 

Dayanand realised that the eternal verities as taught by 
the Vedas were the only ultimate realities and tried to 
restore belief in them. With one sweep he brushed aside the 
excrescences, the foreign accumulations, the refuse of ages of 
false thought and action, that had overlaid the truth so thickly 
as completely to hide it from view. 

Dayanand.’s mission was world embracing : to uplift and 
redeem humanity. He calls on fill Indians and non-Indians 
to give up worshipping false gods, to accept one God, the 
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Creator and Preserver of the universe, to accept the basic truths 
of life which are true at aE times, to measure and test all beliefs, 
tenets and doctrines and principles by the unfailing and 
unmistakable and ever true standards and tests prescribed by 
the Vedas, to accept as true all that is in accord with those 
standards and reject all that is found to be inconsistent with 
those eternal truths. 

MAHATMA GANDHI. 

It is a notable fact that in one century — the nineteenth 
century A. D.— India gave birth to two such great men as 
Dayanand Saraswatiand Mohandas Karamchand Gandhi. Both 
were born in Kathiawar, Western India, one in Tankara (Morvi 
State) in 1824 A. D. : the other at Bajkot, not very distant 
from Tankara in 1869 A. D. Both are among the great men 
of the world. Time alone will show how greatly and in what 
way, each influenced humanity. 

The poverty and the political subjet tion of India distressed 
them both, and the eflorts of both have been directed to making 
India free and prosperous. Mahatma Gandhi’s prime objective 
is political : Dayanand’s spiritual, and therefore 

universal. Dayanand’s objective was the elevation of the 
entire human race, iind as he firmly believed that 
God had given his Kevelation for the guidance of 
mankind, it was this Kevelation which alone, according to him 
could be the foundation of the edifice of human happiness 
and wellbeing. With a vision given to the greatest amongst 
the builders, Dayanand espied the rock, the solid rock, v-hich 
centuries of work of lesser minds had covered with a crust of 
doubtful value. It was this rock on which the structure of 
Aryan civilization and culture had been built by our forefathers, 
and it was this rock on which after removing the crust overlying 
it, Dayanand tried to build the national edifice of India which 
would not only be strong, stable and enduring, but a haven of 
happiness and peace to the world at large 

Sri Aurobindo says : “The essential is that, he (Dayanand) 
seized justly ou the Veda as India’s Kock of Ages and had the 
daring conception to build on what his penetrating glance 
perceived in it a whole education of youth, a whole manhood 
and a whole nationhood.” 

Dayanand found in the Vedas, the perennial spring not only 
of national inspiration but of human welfare and human 
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happiness, and he therefore led mankind to that eternal 
fountain of knowledge and truth and told all men that they 
can always find strength, inspiration and help, now and in future, 
in that untainted and inexhaustible spring 5 for, it is Divine. 

teachings will, however, 
find that they are mostly the same as Dayanand’s teachings. 
Political independence was one of the first objectives of 
Dayan, and. Indeed he was the first man to use the term Swaraj, 
now the common aim of all parties in the country ; He was the 
first to insist on people using only Swadeshi things, manufactured 
in India and to discard foreign things. He denounced the 
present caste system based on birth obtaining in India. He 
condemued uutouchability as being against the teachings 
of religion and justice. He was the first to recognize Hindi 
(Aryabhasha) as the national language of India. Though his 
mother tongue was Gujrati and his education was all in Sanskrit, 
he wrote all his works in Hindi or Aryabhasha. 

Dayanand laid the greatest stress on Brahmcharya, celibacy 
before marriage and continence in marriage. Dayanand taught 
that hatred begets hatred, and violence is no remedy. Love 
and patience alone can conquer hostility. Mahatma Gandhi 
acknowledges that “among the many rich legacies that Swami 
Dayanand has left to us, his unequivocal pronouncement against 
untouchability is undoubtedly one”.* 

Mahatma Gandhi’s teachings and Dayanand ’s teachings 
are nearly the same. Only Gandhiji lays great stress on 
non-violence or Ahimsa and the use of Khadi (handspun and 
hiiudwoven cloth). He insists on every man and woman taking 
to spinning. And he has extended the use of non-violence to 
all fields of life, including the political. He has accepted the 
teaching of Je.sus .and Tolstoy, Resist not exiL Dayanand 
accepts the principle of Ahimsa as taught by Indian seers and 
thinkers, who do not wholly discard violence. As Sri Krishna, 
in tlie Bhagwad Qua calls on Arjuna to fight and destroy evil, 
so does Dayanand call on all to resist evil. 

Herbert Spencer says that Non-resistance to evil destroys 
altruism. Bernard Shaw* says “Those who understand the 
evil pardon it ; Those who resent it destroy it.” 

Mahatma Gandhi too qualifies the practice of non-violence 
by a most important condition, which, so far as the masses are 

^ Dapanmd Commemoration Volwtm* 

2 Bernard Shaw’s PrefaoeB^ p* JSi, : 
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coneerned, brings non-violence for practical purposes in line with 
the view of old Indian thinkers. He says that non-violence is 
a weapon to be used only by the strong but not by the weak. 
He says : 

‘‘I do believe that where, there is only a choice between 
cowardice and violence, I would advice violence. Thus when 
my eldest son asked me what he should have done, had he been 
present when 1 was almost fatally assaulted in 1908, whether 
he should have run away and seen me killed or whether he 
should have used his physical force which he could and wanted 
to use, and defended me, 1 told him that it was his duty to 
defend me even by using violence. Hence it was that I took 
part in the Boer War, the so-called Zulu KebeUion and the late 
war. Hence also do I advocate training in arms for those 
who believe in the method of violence. 1 would rather have 
India resort to arms in order to defend her honour than that 
she should, in -a cowardly manner, become or remain a helpless 
tvitness to her own dishonour.” * 

While Gandhiji is devoting himself primarily to freeing 
the country from the yoke of Britain, Dayanand devoted 
himself primarily and chiefly to emancipating mankind from 
the thraldom of ignorant beliefs and superstitions in which 
the professional teachers and leaders of the various religions 
prevalent in the world, operating under different names and 
adopting various devices have kept the people enslaved. By 
breaking their fetters and restoring to them the light of truth 
and their mental and spiritual freedom. Dayanand’s aim was to 
make the people of India physically, intellectually and spiritually 
strong, and by lifting them to a higher moral and spiritual plane, 
enable them not only to achieve political independence but to 
take the torch of truth and freedom to all parts of the world, 
and to make all men realize their true relationship with one 
another as sons of the same Father. 

Dayanand found India sunk in darkness and its people 
unaware of their fallen state. He was the first to teach 
Indians that they are a great nation, inheritors of the highest 
human culture and thought, and descendants of great men of 
action. He was the first io make them aware of their 
fallen state, and conscious of their manhood, and infuse in them 
the spirit of nationalism. 

The mass political awakening in India is Mahatma Gandhi’s 

^ M* K. O-andiii : Non-Violence in Peace and IFar, 


exxiy life of dayanand saraswaTi 

work. He has carried politics to the door o£ every home in the 
country. Before him, political work was confined to the 
intelligentsia: he has made politics the business of every man 
and woman alive. 

Prof. MaxMuller says that philosophy Is the pursuit of the 
learned in Europe, but thatin India it is dis -ussed in the streets 
of every town. Mahatma Gandhi by his ’work has made every 
Indian think of and talk politics in the cowns as well as the 
villages. The soil, howeyer, was prepared to a great extent 
by Dayanand’s incessant work in the country. And the world 
forces which originated in the West and are tran-sforming life 
there have materially helped India in becoming self-conscious 
politically. 

* . 

Another distinctive contribution of Mahatma Gandhi in 
the cause of political emancipation of India is the courage and 
the spirit of resistance he has infused among the people. After 
centuries of stagnation, life in India felt the first stirrings 
when Dayanand began to infuse his own courage and will-power 
into the masses. Mahatma Gandhi has, by personal example, 
instilled this spirit amongst the people. This spirit of resistance 
and defiance, he has infused to some extent in the people. 
Going to jail was looked upon as an indelible disgrace in India : 
going to jail in the cause of the country is now the hallmark of 
distinguished public service. What was regarded at one time 
as a disgrace is now a source of pride. This transformation is 
due to Mahatma Gandhi’s example and work, the result of his 
tapasya. 

Mr. W, E. Gladstone was the first in English politics to 
apply to politics the principles of private morality. He is said to 
have been the first to declare that what is morally wu'ong for an 
individual cannot be politically right for a nation. Mahatma 
Gandhi is the first to introduce the use in the political field of 
the weapon of non-violence and passive resistance hitherto 
employed only by individuals in social or domestic life. 
This is his great contribution towards the good of humanity. 
Those whose only weapon is violence, constantly seek for 
more and more destructive weapons : this search is never-ending. 
The result will be greater and greater destruction of humanity. 

It is has been said that ‘He who increaseth knowledge 
increaseth sorrow”— -sorrow and death. How true is this of 
.the advance of scientific knowledge in Europe and America. 
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The English poet W. J. Turner says : 

I have flown a hundred miles 
Over the blurred plain, 

Dropping devastation and death, 

Blotting men’s nerves with pain, 

Their miserable cries were as tiny as insects 
Calling their God in vain. 

The discovery o£ the tremendous explosive power pent up 

in an atom and the invention of the ktomic bomb prove thV 

truth of the above dictum. Where will this persistent search 
for destructive weapons dictated by purely materialistic view 
of life end, and how can a world catastrophe be prevented, 
only the spiritually great can envisage. _ ' 

The utter caUousness with which th,e Goyernments of 
the civilned nations of the West, perpetrate cruelties, 
inhumanities and horrors such as gaschambers, throwing 
babies of euemies into burning fires, expulsion of vast 
helpless populations from their hopiehinds, tearing babies frojn 
their mothers and vvives from their husbands in hundreds of 
thousands,” committing heipous crimes in the name of Justice, 
blotting out whole cities and destroying millions of human 
beings and animals by atomic bombs, while the populace looks 
on with undisturbed mind and even satisfaction, is an 
unmistakable symptom of a fatal disease which has 
attacked Europe and America, and which if not checked in 
time, shall eventually destroy the W estern Civilization. 

This disease ia the result of the West taking a pur^y 
materialistic view of the world, doubting the existence of 
a Governor of the Universe, and denying that of souls which are 
the real men and women and not the material bodies we see. 

Rev, Davies^ deplores ‘.*the moral lethargy of c^WiJtzau'en 
in face of th.Q really satauic monstrosities of our age — the 
inhumanities which civilised Governments perpetrate to-da'y 
in the name of Justice.” He says that though “Conscious 
belief in God, varying in depth, may stiU be widespread, but 
it no longer pervades the subconscious mind of to-day. 
The denial oj the divine existence has become customaty- 
The modern temper has acclimatised itself to the denial of 
belief in God”— God and the personal responsibility of map 
for the good or the evil he does in life. 

The cure for this fatal disease is nothing else than the 

(^) The Ninteteenth Ceiitury and After^ for January 1S46, : 
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acceptance by the West of those fundamental principles of life 
which the India sages have taught and Dayanand preached 
during his life — the existence of God as Governor of the 
universe and despenser of justice, and the personal responsib- 
ility of every man and woman for the evil he or she does 
according to the Law of Karma, from which one can, in no 
circumstance, escape. 

One thing, however, is clear. A nation that can produce 
a great man like Dayanand Saraswati while in political 
subjection, need not despair of its future. India is bound to 
have as glorious a future as its past. The foundations of this 
future are being laid deep in spiritual lieality and though the 
forces of matter are for the time being triumphing, a conscious- 
ness of its real self and strength, will as surely as that the day 
follows the night, awaken the soul of India when it will cast 
off the shroud of sorrow and suffering and rise in its strength 
and lead the world again to light and to bliss. 

The noblest product of pure Aryan (Hindu) culture in 
modern times, embodying in himself all that is great and good 
in the Indian civilization; at once the child and the exponent of 
the noble Vedic teachings : the personification of truth, faith, 
virtue and service ; the Pride of India and the Hope of 
Humanity; one of the great benefactors of mankind ; the 
Last of the Rishis — that noble line of teachers, purifiers and 
redeemers of humanity — Dayanand is dead and yet he lives — 
ONE OF THE IMMORTALS. 
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“Agni (God) gives to the worshipper a son, the best;, of 
the highest fame, of deep devotion, of an unconquerable spirit, 
and the bringer of glory to his parents”.- — Bg. Veda, 6, 25,5. 

I N Kathiawar, the Saurashtra of the Puranas, is situated 
an Indian State called Morvi, which contains several 
towns, one of which is called Tankara. In one of the 
mohallas of the town of Tankara called Jivapura which ad- 
joins the State palace, there lived a Samvedi Audich 

Brahmin called Karsanlalji Tiwari. 

According to the Avdicli Prahash, a history of the 
audich clan of Brahmins, king Mulraj Solanki of Anhalwara 
Patan who lived in the tenth century A. D., invited one 
thousand learned Brahmins of high character from various 
places in Tipper India and settled them in different places in 
his dominions, which covered the whole of Grujrat. He 
gave the town of Sidhpur to the Samvedi Tiwari Brahmin 
immigrants. He selected twenty one learned men out of the 
thousand Brahmins imported from the North and gave them 
high positions and showed them the respect due to the 
learned in India. The fourth in order of merit was Tiwari 
TJpadhidhari Samvedi Dalbhyagotri. The female deity of the 
TJpadhidhari Brahmins was Mahagori and the male deity, 
Devashwar Mahadeva. The term Audich means “Fi-om the 
north,” and these thousand Brahmins were called Audicfi, 
because they had come from North India. 

Karsanji’s father Lalji left Sidhpur and settled in the 
Kaushia village of the Jamnagar State. In Samvat 1881 
(1824 A. D.) a son was born to Karsanji, who later became 
a sannyasi known as Dayanand Saraswati. He was the eldest 
son of Karsanji and was named Mulshankar. He was also 
called Dayalji. Karsanji had two more sons and two i daughters. 
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Of these two sons, one is said, to have died of cholera in 
Samvat 1918 (A. D., 1861) and the other Yallabhji, died 
two months after his marriage. The eldest daughter of 
Karsanji named Prembai was married to one Mangalji 
Lila Rawal whom Karsanji had brought from Gundimandu, 
a village in the Gondal State. Prembai’ s great grandson 
Prabhashankar Kalyan Rawal, commonly called Popal 
Rawal came and took up his residence in Karsanji’s 
house in Tankara after Karsanji’s death. 

Karsanji was a landholder and a banker, and owned a 
large part of the Kaushia village. He had two sisters who 
were married to two Brahmins of Harina in Jamnagar. 
Karsanji assigned some land to Mogibai, widow of his son 
Vallabhji for her maintenance in Kaushia. 

Karsanji also held the office of Revenue Collector. Swami 
Dayanand in the course of a conversation in 1873 A. D, 
told Manna Chaudhri, that his father held the same office 
in Tankara as a Collector of Revenue does in British 
India. That Karsanji was a wealthy man is proved by 
certain facts related by Swami Dayanand Saraswati in 
his autobiographical fragment published in the Theosophist: 

(1) While Mulshankar after leaving home was on his way 
to see Shela Yogi, he came across a group of 
Brahmins who told Mulshankar that in the next 
world he would get as much as he would give in 
charity in this world, and thus persuaded Mulshankar to 
give away the money and ornaments he had with him. 

(2) Later, a bairagi sadhu who carried an idol with him, 
taunted Mulshankar that with gold rings on his fingers 
he could not become a bairagi, and relieved Mulshankar 
of his three gold rings. 

(3) Later still, when Dayanand went to the Himalayas, 
the Mahant of Okhimath, struck by the great learning, 
intelligence and high character of Dayanand, asked 
him to become his disciple and offered him his great 
estate as his heir, Dayanand replied that if he had 
cared for wealth, he would never have left his 
father, whose estate was in no way smaller than 
the estate owned by the Mahant. 

(4) Balshankar Bhimji, nephew of Mogibai, told people that 
Mogibai used to say that her father-in-law was 
a very wealthy and. prosperous man. 

Karsanji was a firm believer in Saivism. He built the 
temple of Kubairnath Mahadeva ' in Tankara. After the 



FAMILY AND EARLY LIFE 


3 


departure of Mulshankar and the death of his other 
two sons, Karsanji made provision for his widowed daughter- 
in-law and other dependants and relations and gave the rest of 
his estate to his son-in-law Mangalji and give more of his time 
and attention to the worship of Siva. After Vallabhji’s death 
he gave himself up entirely to religious practices. He went on 
pilgrimage to the sacred places in India, Prayag (AUahabad), 
Eashi (Benares), Dwarka and others and give large gifts to 
Brahmins. Karsanji’s son-in-law Mangalji had a son Boga, 
whose son was Kalyanji. Kalyanji’s son Prabhashankar 
called Popal Rawal, still has in his possession account 
books of Karsanji’s money transactions which show that 
Karsanji was a big moneylender, often lending several 
thousand rupees at a time. 

The political and social conditions in Western India 
early in the nineteenth century were extremely unsatis- 
factory, as the Mughal rule had come to an end and the 
British rule- was yet gathering strength. Anarchy and 
chaos prevailed in many places. Kathiawar was partly under 
the Gaikwar of Baroda and partly under the Peshwas of 
Poona and paid tributes to them both. British influence, 
however, had begun to predominate in Kathiawar. 

During the Mahratta supremacy in Kathiawar, the 
Mahrattas being worshippers of Siva, Saivism spread in the 
province. Vithal Raodeoji, a devoted follower of Saivism 
built hundreds of Siva temple in the province. Jiyaji 
Vagji, the Raja of Morvi had borrowed money from oeth 
Gopal Madhol Narayana and mortagaged Tankara to him. 
Tankara thus remained in Gopal M. Karayana’s possession 
till 1841 A;D, At the time of Mulshanker’s birth, Tankara, 
was under Seth Gopal Madhol Karayana of Baroda, who 
was a devoted votary of Siva. And as. he held charge of 
the Tankara taluka for thirty years, Saivism became firmly 
established in that territory. 

People had forgotten the Vedas, the Upanisads and 
other sastras. In their place, books like Oangalahari and 
Gopalsahasranam were read by Brahmins. Side by side with 
Saivism, there flourished in Gujrat, Vaisnavism of VaUabha- 
charya and the Swaminarayana faith. While the Brahmin 
and the state ofiicials worshipped Siva, the Mahajans, 
Lohanas and Bhatiyas were followers of Vallabha ; the 
Kumbhi and other lower classes followed the Swaminarayana 
faith. As only a very small part of Kathiawar had come 
into British possession, Western education, culture' and 
manners, made little impression on the people.' [Kathiawar 
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remajiiied, much longer under the deadening influence of 
religious superstition and ignorance than other parts of 
the country. The loose character of the (Josains of the 
V allabhacharya sect weakened the bonds of morality in the 
whole of Gujrat. And the greed and thirst for money 
of the Mahants of the Swaminarayana faith made the people 
petty minded. Infanticide practiced by the Tadava or 
Jadeja Rajputs of Kathiawar made the province of Gujrat 
infamous. 

Such was the environment in which Mulshankar 
(Dayanand) was born in S. 1881 (1824 A. D.) When he was five 
years old, Mulshankar began to learn the Devanagri alphabet 
and his parents and other elders began to instruct him. 
He began to commit various slokas and mantras to 
memory. Three years later, at the age of eight, he was 
invested with the sacred thread^ and his father initiated 
him in the cult of Siva (Saivism). As Siva worship involved 
fasting, Mulshankar’s mother® opposed her husband in impos- 
ing fasts on her son, for she feared that fasting at such an 
early age would injure her son’s health. This created constant 
quarrels between Mulshankar’s father and mother. 

Karsanji built a temple on the bank of the Demi 
river and named it Kubairnath Mahadeva. H. H. Thakur 
Prithviraj, the Ruler of Morvi granted some land for its 
maintenance. After the investiture, Mulshankar began to 
devote more time to his education. ■ He began to do his 
Sandhya regularly. At the age of ten, he was initiated 
into idolworship by his father. His father always took him 
wherever Siva Mahatmya was recited. Owing to frequent fasts 
and other observances, Mulshankar’s studies were interrupted. 
He had finished his grammar Rupshabadawali and committed 
to memory the whole of Yajurveda and parts of the other 
Vedas. Before that, he had committed to memory liudra- 
dhyaya which every worshipper of Siva must know. Thus 
by the time Mulshankar was fourteen years old, his education 
as a Saivite was finished. 

Two events now happened, one when he was thirteen 
years old, and the other when he was eighteen, which vitally 
affected Mulshankar’s life and completely turned the tide of 
his life from its ordinary course The first event occurred on 
a Sivaratri. His father . asked him to keep a fast on that 
day and keep a vigil in the Jhadeshwar® temple at night. 

iTlie investiture imposes vows of chastity, purity aru! poverty, 

®Bufcniinibai is said to have been Her name, 

'^Jhadeshawar temple was made by Vithal Kaodeoji in Samvat 1869. Seth 
Sundershivji built the western part of the temple in 1873. 
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This „ event J.s folly, described by Dayaiiand in his 
autobiographical fragment, for it destroyed his faith: in 
idolworship. The second event occurred five years later when he 
was eighteen. Dayanand describes the two events thus : 

Wherever the Siva Parana was to be read and explained, there my 
father was sure to take me along with him. Finally iinmindfiil of my 
mothei^s remonstrances, he imperatively demanded that I shoald begin 
practising Parthiva Puja. When the great day of gloom and fasting- 
called Sivaratii — arrived, this day falling on the 13th of Vadya of Magh, 
my father regardless of the protest of my mother that my strength 
might fail, commanded me to keep a fast adding that I had to be ini- 
tiated on that night into the sacred legend and particifate in that 
night^s long vigil in the temple of Siva. Accordingly, I followed him 
along with other young men, who accompanied their parents. This 
vigil is divided into four parts called paharas^ consisting of three hours 
each. Having completed my task, namely, having sat up for the first 
two paharas till the hour of midnight, I remarked that the pujaris, 
or temple servants and some of the lay devotees, after having left the 
inner temple, had fallen asleep outside. Having been taught for 
years that by sleeping on that particular night, the worshipper loses all the 
good effect of his devotion, I tried to refrain from drowsiness by bathing my 
eyes now and then with cold water. But my father was less fortunate. Unable 
to resist fatigue, he was the first to fall asleep, leaving me to watch alone. 

Thoughts upon thoughts crowded upon me, and one question 
arose after another in my disturbed mind. Is it possible, I asked 
myself, that this semblance of mto, the idol of a Persona] God 
that I see bestriding bis bull before me, and who, according to all 
religious accounts, walks about, eats, sleeps and drinks; who can hold a 
trident in his hand, beat upon his dumroo (drum), and pronounce curses 
upon men,— is it possible that he can be the Mahadeva, the great Deity, 
the same that is invoked as the Lord of Kailashb the supreme being 
and the Divine hero of all the stories we read of in the 
Puranas. Unable to resist such thoughts any longer, I awoke my father, 
abruptly asking him to enlighten me and tell me whether this hideous 
emblem of Siva in the temple was identical with the Mahadeva, (Great 
God) of the scriptures, or something else. ^Why do you ask it V' said 
my father. Because, I answered, I feel " it impossible to reconcile 
the idea of an omnipotent, living God, with this idol, which allows the 
mice to run upon its body, and thus suffers its image to be polluted 
without the slightest protest. Then my father tried to explain to me that 
this stone representation of the Mahadeva of Kailasa, having been 
consecrated with the Veda mantras in the most solemn way by 

the holy Brahmins, became in consequence the God himself, and is 
worshipped as such, adding that as Siva cannot be perceived personally 
in this Kali Yog — the age of mental darkness, — we have the idol in 
which the Mahadeva of Kailasa is worshipped by his votaries; this 
kind of worship is pleasing to the great Deity as much as if, instead 
of the emblem, he were there himself. But the explanation fell short 
of satisfying me. I could not, young as I was, help suspecting 

mountain peak of the Himalayas where Siva’s Heaven is believed to be 

situated. 
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misinterpretation and sophistry in all this. Feeling faint with hunger 
and fatigue, I begged to be allowed to go home. My father consented 
to it, and sent me away with a sepoy, only reiterating once more 
his command that I slioiild not eat, -Bub when once home, I told my 
mother of my hunger and she fed me with sweetmeats, and I fell 
into profound sleep, 

In the morning, when my father returned and learnt that 
I had broken my fast, he felt very angry. He tried to impress me 
with the enormity of sin j but do what he could I could not bring myself 
to believe that that idol and Mahadeva were one and the same God, 
and therefore, could not comprehend why I should be made to fast 
for the worship of the former. 1 had, however, to conceal my lack 
of faith, and bring forward as an excuse for abstaining from regular 
worship my ordinary studies, which really left me little or rather 
no time for anything else. In this I was strongly supported by my 
mother and even ray uncle who pleaded my cause so well thaB my 
father had to yield at last and allowed me to devote ray whole attention 
to my studies. In consequence of this, I extended them bo Nighantii 
and Nirukta, Purvamimansa and other sasbras as well as to KarmakQfid 
or ritual /k 

The second event is thus described by Swamiji 

There were besides myself in the family, two younger sistep and 
two brothers, the youngest of whom was born when I was already sixteen. 
On one memorable night, as we were attending a nautch festival^ 
at the house of a friend, a servant was despatched after us from home, 
with the terrible news that ray sister, a girl of fourteen, had been just 
taken ill with a mortal disease. Notwithstanding every medical 
assistance, my poor sister expired within four gharries'^ after we had 
returned. It was my first bereavement, and the shock my heart received 
was great. While friends and relatives were sobbing and lamenting 
around me, I stood like one petrified, and plunged in a profound reverie. 
It resulted in- ' a series of long and sad meditations upon the 
instabilitjr of human life. Not one of the beings that ever lived in this 
world could escape the cold hand of death^. I thought I too, may be 
snatched away at any time and die. Whither then shall I turn for an 
expedient to alleviate this human misery connected with our deathbed; 
where shall I find the assurance and means of attaining Mukti, tho final 
bliss ? It was there and then, that I came to the determination that I 
must find it, cost whatever it may, and thus save myself from the 
untold miseries of the dying moments of an unbeliever. The ultimate 
result of such meditations was to make me violently break, and for 
ever, with the mummeries of external mortification and penances, and 
the more to appreciate the inward efforts of the soul. But I kept my 
determination secret, and allowed no one to fathom my innermost 
thoughts. I was just eighteen then. 

^Singing and dancing by professional women. 

®A ghari is twenty two and one third minutes. 

This brings to mind an incident in Kabir’s life. The saint, we are told once 
came to a place where woman was plying a handmill. He stopped, watched, and 
all ot a sudden burst out crying. People gathered round him and could not under- 
stand why such an ordinary thing as a Hand-mill should move him to tears. So 
they asked what the matter was with him. He pointed to the hand-mill and said that 
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Soon after this, an uncle, a very learned man and full of divine 
qualities, one who had shown to me the greatest tenderness, and whose 
favourite I had been from my birth, expired also, his death leaving me in a 
state of utter dejection, and with a still profounder conviction settled in 
my ixiind that there was nothing worth living for or caring for in a 
worldly life. 

This happened in S. 1899 (1842 A. D.) when 

Mulshankar was nineteen years old. Mulshankar’s mind 
was engrossed in thinking out how he could escape death 
and how people could be saved the misery and suffering caused 
by death. He often asked his relations and other elders, 
how men could avoid death and obtain salvation. His relations 
and others told Karsanji and his wife what their son was 
thinking of, adding that he was averse to worldly life. On 
this they determined to get Mulshankar married, thinking 
that marriage was the best remedy to cure him of his broodings 
and his Fcum^ya. 

Karsanji now .asked Mulshankar to look after the 
collection of revenue, but Mulshankar declined to do so. 
His father then decided to celebrate his marriage at once. 
Marriage apart, the very idea of marriage was repugnant 
to Mulshankar. He asked his relations to intercede with 
his father to postpone the betrothal and himself also 
pleaded for it. Karsanji agreed to postpone the betrothal. 
Mulshankar then proposed that he should be allowed to 
go to Benares to finish his studies and become perfect in 
Vyaharan (Science of language) and Jyotish (Astronomy). 
His father agreed but his mother objected to part with 
her son. On this, Mulji made a suggestion which his parent 
accepted. He was allowed to go to a vilhige six miles from 
Tankara to read with a learned pandit there. He had not 
long been there when one day he expressed his aversion 
to marriage. This was carried to his parents. They thereupon 
recalled him and began to make preparation for his marriage. 

Whatever grains were pat into it from the aperture above were pounded to atoms. 
Similarly, this world, he proceeded further, was such a machine which pulverised 
everybody that got into it. Many people laughed and called nim a lunatic But 
there were some who admired him, but could give him no comfort. Kabir, 
however continued crying till a saint of the name of Nipat Niranjan came* 
On learning why the former was weeping, the latter smiled and remarked that what 
Kabir saw was half the truth. It is true that whatever grains were put into the 
hand-mill were mostly reduced to powder, but there was that pivot pin which was 
driven tight into the lower stone and round which the upper stone revolved, and 
the grains which stood close to this central pivot remained whole and intact. 
Similarly even in this machineiike world, those human beings were saved who 
stuck fast to the immovable pivot, namely, the supreme soul Kabir understood the 
exposition, rose up with a smiling face, and went home, ^ 

Dayan and was made of sterner stuff than the saint. He neither cried nor 
gave way to helplessness. He resolved to find out means to conquer death. 


CHAPTER II 
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‘^Whoever thoroughly understands the nature of the visible 
creation and of the imperishable atom from which the 
^ visible creation springs at one and the same time, the 
same shall, by virtue of his knowledge of the primal atom, 
triumph over death, and shall obtain beaiititude by virtue 
of his knowledge of the visible creation and by reason of 
his virtuous activity in that creation/^ — Yaj, F. 40 — 14* 

T^f ULSHANKAR on return home saw that preparations for 
the marriage were briskly going on. He says in his 
autobiographical fragment : 

' “I had entered upon my twenty first year and had no more excuses 
to offer. I fully realized now that I would never be allowed to pursue any 
longer my studies, nor would my parents ever make themselves consent- 
ing parties to my celibacy. It was when driven to the last extremity 
that I resolved to place an eternal barrier between myself and marriage. 
One evening in the Samvat Year 1903 (184j6 A. D.) without taking 
any one this time into my confidence I secretly left my home, as I 
hoped, for ever. Passing the first night in the vicinity of a village 
about eight miles from my home, I rose three hours before davn, and 
before night had again set in I had walked over thirty miles ; carefully 
avoiding the public thoroughfare, villages, and localities in which I 
might have been recognised. These precautions proved useful to me, 
as on uhe third day after I had absconded, I learned from a Government 
officer that a large party of men including many horsemen, were 

diligently roving about in search of a young man from the town of 

who had fled from his home. I hastened further on, to meet with other 
adventures. A party of begging Brahmins had kindly relieved me of all 
the money I had on me, and made me part even with my gold and 
silver ornaments, rings, bracelet and other jewels, on the plea that 
the more I gave away in charities, the more my self-denial would benefit 
me in the after-life. Thus, having parted with all I had, I hastened to 
the place of residence of a learned scholar, a man named Lala Bhagat, 
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of whom I had heard much on my way from wandering Sannyasis 
and bairagia (religious mendicants). He lived in the town of Sayale, 
eight miles from Mooli, a station on the Ahmedabad Morvi Railway where 
I met with a Brahmchari who advised me to join at once their 
holy order, which I did. After initiating me into his order and conferring 
upon me the name of Shuddha Ohaitanya, he made me exchange my 
clothes for the dress worn by them (Brahmcharies) — -a reddish-yellow 
garment. From thence, and in this new attire, I proceeded to the s m all 
principality of Kot Gangara, situated near Ahmedabad”. 

Mulshankar found a large number of bairagis in the 
place, With them there was a young princess, but Dayanand 
could not find out where she had come from. The autobiography 
says that she began to joke with Dayanand, but Dayanand 
looked upon it as a sin to enter into joke with her. A bairagi 
there saw MulshanW with a silk dhoti on and taunted him 
how he could remain a bairagi and put on costly clothes. 
Mulshankar then gave away the silk clothes, purchased cotton 
clothes and put them on. He had only three rupees left with 
him. He lived in Kot Gangara for three months. Losing all 
hope of getting from the Sadhus there what he wanted, 
he resolved to go to Sidhpur, thinking that in the Karttc 
Fair at Sidhpur he would be able to benefit by the company 
of Sannyasis. The autobiography continues: 

“To my misfortune, I met with a bairagi at Kot Gangara, the 
resident of a village in the vicinity of my native town and well acquainted 
with my family. His astonishment was as great as my perplexity. 
Having naturally enquired how I came to be there and in such an attire, 
and learned of my desire to travel and see the world, he ridiculed my 
dress and blamed me for leaving my home for such an object. In my 
embarrassment he succeeded in getting himself informed of my 
future intentions. I told him of my desire to join in the Mela^ of Kartic, 
held that year at Sidhpur and that I was on my way to it. Having 
parted with him, I proceeded immediately to that place, and taking my 
abode in the temple of Mahadeva at Neelkantha, where Daradi Swami 
and other Brahmcharies already resided. For a time, I enjoyed their society 
unmolested, visiting a number of learned scholars and professors of divinity 
who had coine to the Mela, and associating with a number of holy men. 

Shuddha Chaitanya wandered about to find out if there 
were any eminent sadhus and yogis there. He saw several 
sadhus and passed several days in their company. The 
autobiography continues: 

“Meanwhile the Bairagi, whom I had met at Kot Gangara proved 
treacherous. He despatched a letter to my family informing them 
of my intentions and pointing to my whereabouts. In consequence 
of this, my father came down to Sidhpur with his sepoys, traced 
me step by step in the Mela, learning something of me wherever 1 had 
sat among the learned pandits and finally, one fine morning appeared 
suddenly before me. His wrath, was terrible to behold. He reproached 
iMela is a religious gathering numbering at times hundreds of thousands »f pilgrin». 
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me violeniily, accusing me of bringing an eternal disgrace upon my 
family. No sooner had I met his glance though, then knowing well 

that there would be no use in trying to resist him, I suddenly 

made up my mind how to act. Falling at his feet with joined 

hands in supplicating tones, I entreated him to appease Ms anger. ^ I had 
left home through bad advice, I said; I felt miserable, and was just on 
the point of returning home, when he had providentially arrived and now 
I was willing to follow him home again. Notwithstanding sueh- 
humility, in a fit of rage he tore my yellow robe into shreds, snatched 
at my tumba,^ and wresting it violently from my hand filing it far 
away, pouring upon my head at the same time* a volley of bitter 
reproaches, and going so far as to call me a matricide. Regardless of 
my promise to follow him, he gave me in the charge of his sepoys, com- 
manding them to watch me night and day and never to leave me out of 
their sight for a moment. , 

But my determination was as firm as his own. I was bent on my 
purpose and closely watchdd for an opportunity of escaping. I found 
it on the same night. It was three in the morning, and the 
sepoy whose turn it was to watch me believing me asleep, fell 
asleep in his turn. 

All was still; and so, softly rising and taking along with me a 
tumba full of water, I crept out and must have run over a mile before my 
absence was noticed. On my way, I espied a large tree, whose branches 
were overhanging the roof of a pagoda; on it I eagerly climoed, and 
hiding myself amongst its thick foliage upon the dome, 
awaited what fate had in store for me. About four in the morning, I 
heard and saw through the apertures, of the dome, the sepoys enquiring 
after me, and making a diligent search for me inside as well as outside 
the temple. I held my breath and remained motionless until, finally 
believing they were on the wrong track, my pursuers reluctantly retired. 
Fearing a new encounter, I remained concealed on the dome the 
whole day, and it was not till darkness had again set in, that alighting I 
fled in an opposite direction. More than ever I avoided the public 
thoroughfares, asking my way to people as rarely as I could, until I had 
again reached Ahmedabad, when I atonce proceeded to Baroda. There 
I settled for sometime; and at Chetan Math (temple) I held several discourses 
with Brahmanand and a number of Brahmcharis and Sannyasis, upon the 
Vedanta philosophy.^ It was Brahmanand and other holy men who 
established to my entire satisfaction that I was Brahma, the Dfeity was no 
other than my own Self— my Ego. I am Brahma, a portion of Brahma; 
jiv (soul) and Brahma, the deity, being one. Formerly while studying 
Vedanta, I had come to this opinion to a certain extent, but now the 
important problem was solved, and I gained the certainty that I 
was Brahma. 

“At, Baroda learning from a Benares woman that a meeting 
composed of the most learned ^ scholars was do be held at a certain locality, 
I repaired thither at once, visiting a personage known as Satchitanand 
Parmahansa, with whom I was permitted to discuss various scientific and 
metaphysical subjects. From him I learnt also, that a number of 
great Sannyasis and Brahmcharis . resided at . Ohanoda Kanyali. In 
consequence of this, I repaired to that place of sanctity on the banks of the 

vessel to hold water, made of a dried gourd. 


SEAKOH FOR YOGIS 


II 


Narbada^ and tbere at last met for the first time with Yeal DikshifcSj or 
initiated Yogisj and soch sannyasis as Childashrama and several other 
Brahmoharis. After some discussion, I was placed under the tuition 
of one Parroanand Parmahans, and for several months studied ‘Yedantasar^^ 
^^Arya Karimide Totak^^ ^‘Vedanta Paribhasha^^ and other philosophical 
treatises. During all this time, as a Brahmchari I had to prepare my own 
meals which proved a great impediment to my studies. To get rid of it, I 
therefore concluded to enter, if possible into the fourth order of the 
Sannyasis.^ Blearing, moreover, to be known under my own name on 
accounfe of my family^s pride, and well aware that once received in 
this order I was safe, I begged of a Deccani pandit, a friend of 
mine, to intercede on my behalf with a Dikshit — the ixiost learned 
among them, that I might be initiated into that order at once. He 
refused, however, point blank to initiate me. urging my extreme youth. 
But I did not despair. Several months later, two holy men, a Swatni 
and a Brahmchari, came from the Deccan and took up their abode in a 
solitary, ruined building in the. midst of a jungle near Ohanoda and 
about two miles distant from us. Profoundly versed in the Vedanta 
philosophy, my friend the Deccani pandit, went lo visit them, taking me 
along with him, A metaphysical discussion following brought them to 
recognise in each other Dikshits of vast learning. They informed us 
that they had arrived from Shringiree Matk^ the principal convent of 
Sankaracharya in the South, and were on their way to Dwarka. 
To one of them Parmanai^d Saraswati, I got my Deccani friend to 
recommend me particularly, and state at the same time the object I was 

so desirous to attain, and my difficulties. My friend told him that 

I was a young Brahmchari, who was very desirous to pursue his studies 
in metaphysics unimpeded; that I was quite free from any vice or bad 
habits for which fact he vouchsafed; and that, therefore, he believed 
me worthy of being accepted in this highest probationary degree and 

initiated into the fourth order of the sannyas, adding that thus I 

might be materially helped to free myself from all worldly obligations 
and proceed untrammelled in the course of my metaphysical studies. 
But this Swami also declined at first. I was two young, he said. 
Besides, he was himself a Maharashtra, and so he advised me to 
appeal to a Gujrati Swami. It was only when fervently urged on by my 
friend, who reminded him that Deccani sannyasis can initiate even 
gowdas^ and there could exist no such objection in my case as I had 
been already accepted, and was one of the five Dravids, that he 
consented. And on the third day following, he consecrated me into the 
order, delivering unto me a Dand and naming me Dayanand 
Saraswati. By the order of my initiator though, and my proper desire, 
I had to lay aside the emblematical bamboo — the Dand, renouncing 
it for a while, as the ceremonial performances, connected with it, 
would only interfere with unimpeded progress of my studies. 

’ After the ceremony of initiation was over they left us, and 
proceeded to Dwarka. For sometime I lived at Chanoda Kanyali as a 
simple sannyasi. But upon hearing that at Vyasashram there lived a 

^Sannyas. There are four orders prescribed in the Sastras,(0 one 

who leads a simple life of celibacy and puri^.y maintaining himself by begging while 
prosecuting his studies; ( 2 ) — Grahastha one who leads a married but a virtuous Iite; 
( 3 ) Vanprasth-^-one who lives the life of a hermit; ( 4 ) Sannyas or Chaturthashramajj^ 
this is the highest of the four, into which members of any of the three may enter, the 
necessary condition for it being the renunciation of all worldly considerations. 
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Swami whom they called Yoganand, a man thoroughly versed in Yoga; 
to him I addressed myself as an humble student, and began learning 
from him the theory as well as some of the practical modes of the science 
of Yoga(Yoga Vidya). When my preliminary tuition was completed, 
1 proceeded to Siiioor, for on the outskirts of this town there lived 
Krishna Sastri under whose guidance I perfected myself in the Sanskrit 
grammar, and returned to Ohanoda where I remained sometime longer. 
Meeting ^ two Yogis— Jwalanand Puri and Shivanand Giri, 

I practiced Yoga with them also, and we all three held together 
many a dissertation upon the exalted science of Yoga, until finalljr, by their 
advice, a month after their departure I went to meet them at Dudheshwar 
near Ahmedabad at which place they had promised to impart to 
me the final secrets and modes of attaining YogaWidya. They kept their 
promise, and it is to them that I am indebted for. the acquirement of the 
practical portion of that great science. Still later, it was divulged to me 
that there were many far higher and more learned Yogis than those I had 
hitherto met— yet still not the highest — who resided on the peaks of the 
mountain of Abu in Rajputana, Thither then I travelled again, to visit 
such noted places of sanctity as the Arvada Bhawani and others; encounte- 
ring at last, those whom I so eagerly sought for, on the peak of Bhawani 
Giri, and learning from them various other systems and modes of Yoga, 

II SEARCH IN THE HIMALAYAS 

It was in the year Samvat 1911, (1845 A.D.) that I first joined in 
the Kumbha^ Mela at Hardwar, where so many sages and divine 
philosophers meet, often unperceived, together. So long as the Mela 
congregation of pilgrims lasted, I kept practicing that science in the 
solitude of the jungle of Ohandee across the Ganges. After the pilgrims 
had separated,' I transferred myself to Eishikesh where sometimes in the 
company of good and pure Yogis and Sannyasis^ oftener alone, I continued 
in the study and practice of Yoga. 

'‘When I had passed a certain time in solitude in Eishikesh, a 
Brahmchari and two mountain ascetics joined me, and we all three went 
to Tehri. The place was full of ascetics and Raj pandits— so called on 
account of their great learning. One of them invited me to come and 
have dinner with him at his house. At the appointed hour he sent a 
man to conduct me safely to his place, and both the Brahmcharis and 
myself followed the messenger. But what was our dismay upon entering 
the house, first to see a Brahmin preparing and cutting meat, and then 
proceeding further into the interior apartments, to find a large company 
of pandits seated with a pyramid of flesh, rump-steaks and dressed up 
heads of animals before them. The master of the house cordially 
invited me in, but, with a few brief words — begging them to proceed 
with their good work and not to disturb themselves on my account, I left 
the house and returned to my quarters. A few minutes later the meat- 
eating pandit was at my side praying me to return, and trying to excuse 
himself by saying that it was on my account that the sumptuous viands 
had been prepared. I then firmly declared to him that it was all useless: 
They were carnivorous, flesh-eating men, and myself a strict vegetarian, 
who felt sickened at the very sight of meat. If he would insist upon 
providing me with food, he might do so by sending me a few provisions of 
grain and vegetables which my Brahmchari would prepare for me. This 
he promised to do, and then very much confused, retired. 
iThis fair was held in Yaisakh, S. 1912 (May 1855 A.D.) 
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WAM MARG OR IFDIAN BACCHANALIANISM ■ 

'^Staying at Tehri for some time, I inquired of the same pa-ndit 
about some books and learned treatises I wanted to get for my 
instruction, what books and manuscripts could be procured at that 
place and where. ^ He mentioned some works on Sanskrit grammar, 
classics, lexicographies, books on Astrology and the Tantras or Ritualistics, 
Finding that the latter were the only ones unknown to me, I asked 
him to procure the same for me. Thereupon the learned man brought 
to me several works upon this subject. But no sooner did I open them, 
than iny eyes fell upon such an amount of incredible obscenities, mis» 
translations, misinterpretations of the text and absurdities, that 1 felt 
perfectly horrified. » In this Eitual, I found that incest was permitted 
with mothers, daughters, sisters and women of the shoemakers caste, 
as well as the Pariahs or the oiitcastes; and worship was ordained to be 
performed in a perfectly nude state. Spirituous liquors, fish, and alL 
kinds of animal food, and Moodra (exhibition of indecent images) were 
allowed from Brahmin down to Mang. And it was explicitly stated that 
all these five things of which the names commences with the nasal as 
for instance, Madya (intoxicating liquor), Meen (fish), Mans (flesh), 
Ifoodra and ( Coition ) were so many means for reaching 

mukti (salvation) ! By actually reading the whole contents of the 
Tantras, I fully assured myself of the craft and viciousness of the authors 
of this disgusting literature which is regarded as religious, I lefb the place 
and went to Srinagar (Garhwal). 

VISIT TO RELIGIOUS PLACES 

Taking up my quarters at a temple at Kedar Ghat, I used these 
Tantras as weapons against the locaF pandits, whenever there was an 
opportunity. While there, I became acquainted with a sadhu named 
Qangagiri, who by day never left his mountain where he resided in a 
jungle. Our acquaintance resulted in friendship as I soon learnt how 
entirely worthy he was of respect. While together, we discussed Yoga 
and other sacred subjects, and through close questioning and 
answering became fully and mutually satisfied that we were fit 
company for each other. So attractive was his society for me, that I 
stayed over two months with him. It was only at the expiration of 
this time, and when autumn was setting in that I, with my companions, 
the Brahmchari and the two ascetics, left Kedar Ghat for other 
places. We visited Rudra Prayag and other cities, until we reached 
the shrine of Agasfca Muni. Further to the north, there is a mountain 
peak, known as Shivapuri (town of Shiva), where I spent the four 
months of the cold season when, finally parting from the Brahmchari 
and the two ascetics, I proceeded back to Kedar (3hat, this time alone and 
unimpeded in my intentions, and reached Gupta Kashi. 

SEARCH OF YOGIS 

'T stayed but a few days there, and went thence to the Triyugi 
Narayan shrine, visiting on my way Gauri Kund tank and the 
cave of Bhimgupha. Returning in a few days to Kedar Ghat, my favourite 
place of residence, I there finally rested, a number of ascetic Brahmin 
worshippers — called pandas and the devotees of the temple of Kedar 
of the Jangam sect, keeping me company until my previous companions, 
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th6 Brahmachari with the two ascetics returned. I closely watched 
their ceremonies and doings, and observed all “that was goiiig on with the 
deberiiiined object of learning all that was to be known ^ about these 
sects. But when that object of mine was attained, I felt a strong 
desire to visit the surrounding mountains, with their eternal snow and 
glaciers, in quest of those true ascetics I had heard of but as yet 
had never met, I was determined, come what might, to ascertain 
whefehfctr some of them did or did nob live there as rumoured. But the 
tremendous difficulties of this mountainous journey and the excessive 
cold forced me, unhappy, to first make inquiries among the hill tribes 
and learn what they knew of such men. Everywhere I encounoered 
either a profound ignorance upon the suh|ect or a ridiculous 
superstition. Having wandered in vain for about twenty days, 
disheartened, I retraced ray steps as lonely as before, my companions 
who had at first accompanied me having left me two da37s after we 
had started through dread of the great cold. I then ascended the 
Tunganath Peak, There, I found a temple full of idols and officiating 
priests, and hastened to descend the peak on the same day. Before 
me were two paths, one leading to the west and other to the south 
west. I chose at random that which led towards the jungle, and a.scended 
it. Soon after, the path led me into a dense jungle with rugged rocks 
and dried up or waterless brooks. The path stopped abruptly there. 
Seeing myself thus arrested, I had to make my choice either to climb 
up still higher or to descend. Eeflecting what a height there was to 
the summit, the tremendous difficulties of climbing that rough and 
steep hill, and that the night would come before I could ascend it, 
I concluded that to reach the summit that night was an impossibility. 
With much difficulty, however, catching at the grass and the 
bushes, I succeeded in attaining the higher bank of the nala 
( the dry brook ) and standing on a rock, surveyed the dense environs. 
I saw nothing but tortuous hillocks, highlands, and a dense pathless 
jungle covering the whole, where no man could pass. Meanwhile 
the sun was rapidly descending towards the horizon. I pondered 
that darkness would soon set in, and then without water or any 
means for kindling a fire, what would be my condition in the dreary 
solitude of that jungle. 



TEMPTATION OP PBIESTCRAFT 

By ^ dint of tremendous exertions though, and after an acute 
suffering ^from thorns, which tore my clothes to shreads, wounded rny 
whole body and lamed my feet, I managed to cross the jungle, and at last 
reached the foot of the hill and found myself on the high-way. All was 
darkness around and over me, and I had to pick my way at random trying 
only to keep to the read. Finally I reached a cluster of huts, and 
learning from the people that that road led to Okhee Math, I directed my 
steps towards that place, and passed the night there. In the morning feeling 
sufficiently rested and refreshed, I returned to the Gupta Kashi, whence 
I started the next day on my northward journey. But that journey 
attracted me, and soon again I repaired to Okhee Math, under the 
pretext of examining that hermitage and observing the way of living of 
its inmates. There I had time to examine at leisure doings of that 
famous and rich monastery so full of pious pretence and a show of 
asceticism. The high priest (or chief hermit) called Mahant, tried hard 
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tio induce me to remain and live there with him, becoming Ms disciple. 
He even held before me the prospect, which he thought quite dazzling, of 
inheriting some day his lacs of rupees, his splendour and power, and 
finally succeeding him in his Mahantship or supreme ranL I frankly 
answered him that had I ever craved any such riches or glory, I would 
not have secretly left the house of my father which was 
not less sumptuous or attractive than his monastry with all its 
riches. The object, which induced me to do away with all these worldly 
blessings which, I added ‘‘I find you neither strive for, nor possess the 
knowledge of/^ He then enquired what was that object for which I so 
strived. ^^That object”, I answered, ‘‘is sacred knowledge, the Vidya or 
true erudition of a genuine Yogi, the mukti which is reached only by the 
purity of one^s soul, and certain attainments unattainable wdthoiit it; in the 
meanwhile, the performances of all the duties of man towards his 
iellow men^ and t/ie elevation of humanit?/ thereby/' The Mahfint re- 
marked that it was very good, and asked me to remain with him for some 
time at least. But I kept silent and returned no reply. I had not yet 
found what I sought. Rising on the following morning very early, I 
left this rich dwelling and went to Joshi Math. There in the company 
of Dakshni or Maharashtra sastris and sannyasis, the true ascetics 
of the fourth Order, I rested for a while. 

At Joshi Math I met many Yogis and learned ascetics and, in a 
series of discussions, learnt more about Yoga Vidya. Parting with them, I 
went to Badri Narayana, the famous place of pilgrimage. The learned 
Rawalji was at. that time the chief priest of that tem'ple ; and I lived with 
him for a few days. We held discussions upon the Vedas and the Darsanas. 
Having enquired from him whether he knew of some genuine Yogi in 
the neighbourhood I learnt, to my great regret, that there was none there 
at the time, but that he had heard that they were in the habit of visiting 
his temple at times. Then I resolved to make a thorough search for them 
throughout the country and especially in the hills. 

One morning at day-break I set out on my journey; when, following 
along the foot of the mountains, I at last reached the banks of the 
Alaknanda river. I had no desire of crossing it, as 1 f^aw on its opposite 
bank the large village, called Mana. Keeping, therefore, still to the foot 
of the hills, I directed my steps towards the jungle, following the river 
course. The hills and the road itself weie thickly covered with snow 
and, with the greatest difficulty , I sueceeded in reaching that spot where 
the Alaknanda river is said to take its rise. But once there, finding 
myself surrounded by lofty hills on all sides, and being a stranger in tho 
country, my progress that moment was greatly retarded. Very soon, the 
road ceased abruptly and I found no vestige of even a path. I was thus 
at a loss what to do next; but 1 determined finally to cross the river 
and enquire for my way. 1 was poorly and thinly clad, and the cold was 
intense and soon became intolerable. Feeling hungry and thirsty, I tried 
to deceive my hunger by swallowing a piece of ice, but found no relief, 
I then began to ford the river in some places it was very deep, in others 
shallow-— not deeper than a cubit but from eight to ten cubits wide. 
The riverbed was covered with small and fragmentary bits of ice, which 
wounded and cut my naked feet to bleed. Very luckily the cold had quite 
benumbed them, and even large bleeding cracks left me insensible for a 
while. Slipping on the ice more than once, I lost my footing and came 
nearly falling down and thus freezing to death on the spot. For, should I 
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find myself prostrated on the ice, I realized that benumbed as I 
was all over, I would find it very difficult to rise again. However, with 
great exertion, and after a terrible struggle, I managed to get safe enough 
on the other bank. Once there— more dead than alive— I hastened to 
denude the whole upper part of my body, and with all I had of clothes on 
me to wrap my feet upto the knees and then— exhausted, famished and 
unable to move— I stood anxiously waiting for help, knowing not whence 
it would eome. At last throwing a last look around me, I espied two 
hill men, who came up and having greeted me with their ^'Kashiamba'' 
invited me to follow them to their home, where I would find food. 
Learning my trouble, they, moreover, promised to guide me to Sadpat, 
a very sacred place; but I refused their ofier, for I could not walk. 
Notwi&hstanding their pressing invitation, I remained firm and would 
not take courage and follow them as they wanted me to do; but, after telling 
them that I would rather die, refused even to listen to them. The idea 
had struck me there that I had better return and prosecute my studies. The 
two men then left me and soon disappeared among the hills. Having 
rested, I proceeded on my way back. Stopping for a few minutes at 
Vasudhara a sacred bathing place, and passing by the neighbourhood of 
Mana village, I reached Badri Narayana at eight o^cIock that evening. Upon 
seeing me, the Rawalji and his companions were much astonished and 
enquired where I had been ever since the early morning. I then sincerely 
related to them all that had happened to me. That night, after having 
restored my strength with a little food, I went to bed, but getting up 
early on the following morning I took leave of the Kawalji and set out on 
my journey back to Rampur. That evening, I reached the home of a 
hermit, a great ascetic, and passed the night at his place. That man had 
the reputation of being one of the greatest sages living, and 1 had a 
long conversation with him upon religious subjects. More fortified than 
ever in my determination, I left him next morning, and after crossing 
hills, forests and having descended the Chilkia Ghati, I arrived at last 
at Rampur, where I took up quarters at the house of the celebrated 
Ramgiri, so famous for the holiness and purity of his life. I found him a man 
of extraordinary habits, though. He never slept but used to pass whole 
nights in holding conversation — very loud sometimes — apparently with 
himself. Often we heard a loud scream, then —weeping, though there 
was no one in iiis room with him. Extremely surprised, I questioned 
his disciples and pupils and learnt from them that such was his habit, 
though no one could tell me what it meant. Seeking an interview with 
him, I learnt sometime after what it really was; and thus I was enabled to 
get convinced that it was not true Yoga he practiced, but that he was only 
partially versed in it. It was not what I sought for. 

Leaving him, I went to Kasipur and thence to Drona Sagar, 
Nainital District where I passed the whole winter: thence again to 
Sambhal through Moradabad; when, after crossing Garh Mukteshwar, 
I found myself again on the banks of the Ganges. 

Besides other religious works, I had with me the Sibsanda 
Jtlat-pradipikn Yoga^Bij and Ohercind Sanhita which I used to 
study during my travels. Some of these books treated of the 
iNari-Ohakras (nervous system) giving very exhaustive descriptions 
of the same, which I could never grasp, and which finally made me doubt 
as to the correctness of these works. I had been for sometime trying 
to remove my doubts, but had found as yet no opportunity. One day, 


1 chaiiced to meet , a corpse , fjoatiog^ down the rker. There was -.the 
opportunity, and it remained with me to satisfy myself as to the correctness 
of the statements contained in the books about anatomy and man's ' inner 
organs. Ridding myself of the books' wMch l laid near by,, 'and' taking 
off my clothes, I resolutely entered the river and soon 'brought ''the 
dead body out and laid it on the bank. I then proceeded to cut it open 
with a' large knife in the best manner I could, I took out and' examined 
the Kama! (the heart) and cutting it from the navel to the ribs, and 
a portion of the head and neck, 1 carefully examined and compared them 
with the descriptions in the books. Finding that they did not tally at 
all, I tore the books to pieces and threw them into the river after the 
corpse. From that time gradually I came to the conclusion that with the 
exception of the Vedm, Upnnisads, Fatanjali and Sankhya all other 
works upon Science and Yoga were false. 

Having lingered for sometimes on the banks of the Ganges, I 
arrived next at Far riikhabad, when having passed Shringirampur I was 
iiist enterinfir Gawnpore bv the road east of the Cantonment, the 
Sambat year 1912 was completsedi on Sth April 1866 a. D. 

During the following five months, I visited many a place between 
Cawnpore and Allahabad. In the beginning of Bhadrapad 5th, S. 1913, 
1856 A.D. I arrived at Mirzapur where I stopped for a month or so near the 
shrine of Vindhiachal Asoolasjee. I arrived at Benares in the early part 
of Aswin, and took up my quarters in the cave at the confluence of the 
Varuna and the Ganges, which then belonged to Bhunanda Saraswati. 
There I met wuth Kakaram, Rajaram and other Sastris, but stopped 
there only twelve days and renewed my travels after what I sought for. 
It was at the shrine of Durga-lioho in Ghandalgarh (now known as 
Chunar) that I passed ten days. I now left off eating rice altogether, and 
living but on milk I gave myself up entirely to the study of Yoga, which 
I practised night and day. 

Unfortunately, I got at this time into the habit of using bhang ^ a 
strong narcotic leaf, and at times felt quite intoxicated with its effect. 
One day after leaving the temple, I came to a small village near 
Ghandalgarh (Ohunar), where by chance I met an attendant of mine 
of former days. On the other side of the village and at some distance 
from it stood a Sivalaya (a temple of Siva) whither I proceeded to pass 
the night. While there under the influence of bhang, I fell fast asleep 
and dreamt that night a strange dream. I thought I saw Mahadeva 
and his wife Parvati. They were conversing together and the subject of 
their talk was myself. Parvati was telling Mahadeva that I ought to 
get married, but" the god did not agree with her. She pointed to the 
bhang. This dream annoyed me a good deal when I awoke. It was 
raining and I took shelter in the varandah opposite the principal 
entrance to the temple, where stood the huge statue of the bull-god Nandu 
Placing my clothes and books on its back, I sat and meditated, when 
suddenly happening to throw a look inside the statue which was empty, 
I saw a man concealed inside. I extended my hand towards him which 
must have terrified him; for, jumping out of his hiding place, he took 
to his heels in the direction of the village. Then I crept into the 
statue in my turn and slept there for the rest of the night. In the morning 
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aB old woman caiiae and worshipped the biill-pfod with myself inside. 
Later on, she retiirDed with offerings of gur (molasses) and a pot of Dahi 
(curd) which, making to me (whom she evidently mistook 

for the god himself she offered and desired me to accept and eat 1 did 
not disabuse her, but being hungry, ate it all. The curd being very sour 
proved a good antidote for the bhang and dispelled the signs of 
intoxication, which relieved me very much. 

ON 'THE BANKS OF THE NAEBADA. ' 

After this adventure, on 26th March, 1857 I renewed my journey 
towards the hills to reach the place whore the Narbada takes its rise. I 
never once asked my way, but went on travelling southwards. Soon I 
found myself in a desolate spot covered thickly with jungles, with isolated 
huts appearing now and then among the buslies at irregular distances. At 
one of such places I drank a little milk and proceeded onward. But 
about half a mile further, I came to a dead stop. 1'he road had 
abruptly disappeared and there remained but the choice of narrow paths 
leading I knew not where. I soon entered a dr< ary jungle of wild plum 
tr^ esand very thick and huge grass with no signs of any path in it, 
when suddenly I was faced by a huge black bear. The beast growled 
ferociously and rising on its hind legs, opened wide its mouth to devour me. 
I stood motionless for some time and then slowly raised my thin caiie 
over him, when the bear ran away terrified. So loud was its roaring, that 
the villagers whom I had just left, hearing it, ran to my assistance and 
soon appeared armed with large sticks and followed by their dogs. They 
tried hard to persuade me to return with them. If I proceeded any 
farther, they said, I would have to encounter the greatest perils in 
the jungles which, in those hills, were the habitats of bears, buffaloes 
elephants, tigers and other ferocious beasts, .1 asked them not to feel 
anxious for my safety, for I was protected. I was anxituis to see the 
sources of the Narbada and would not change my mind for fear of any 
peril. Then seeing that their warnings were useless, tiiey left me after 
having made me accept a stick thicker than my own for self-defence, 
thejy said, but which stick I immediately threw away. 

FOEESTLIFE 

On that day I travelled without stopping until it grew quite dark. 
For^ many hours I had not perceived the slightest trace of human 
habitation around me, no villages in the far off, not even a solitary hut, 
or a human being. But what my eyes met the most, was a number 
of trees, twisted and broken, which had been uprooted by the wild 
elephants and felled by them to the ground. Farther on, i found myself 
in a dense and impenetrable jungle of plum trees and other prickly 
shrubs, whence at first I saw no means of extricating myself. However, 
partly crawling on the belly, partly creeping on my knees, I surmounted 
this new obstacle and after paying a heavy tnoute vvith pieces of my 
clothes and even my skin, bleeding and exhausted I got out of it. it had 
grown quite dark by that time, but even this — if it impeded — did not 
arrest rny progress onward. I proceeded until 1 found myself entirely 
hemmed in by lofty rocks and hills thickly grown over with a dense 


■ " on THE BANKS Of/ THE . KABBADA ■ ' ' ' If ' 

TegetatioBj blit with evident signs of being inhabited. Soon I perceived 
a few huts, surrounded by heaps of cowdiing, a flock of goats grazing on 
the banks of a small stream of clear water and a few welcome lights 
glimmering ^between the crevices of the walls. Eesolviog ' to pass 
the night there and to go no farther till the next morning, I took shelter at 
the foot of a large tree which overshadowed one of the huts. Having 
washed my bleeding feet, my face and hands in the stream, 1 had 
barely sat to tell my prayers,' when I, was suddenly disturbed in my 
meditathms by the loud sounds of tom tom. Shortly after, I saw 
a procession of men, women and children, followed by their cows and 
goats, emerging from the huts and preparing for a night religious 
festival tlpon perceiving a stranger, they all gathered around 
me, and an old man came enquiring curiously whence I had 
appeared. I told them I had come from Benares, and was on 
my pilgrimage to the Narbada sources, after which answer they all left 
me to my prayers, and went farther on. Bub in about half an hour came 
one of their headmen accompanied by two hillmen and sat by my side. He 
came as a delegate to invite me to their huts. But, as before, I declined the 
offer (for they were idolators). He then ordered a large fire to be lit near me 
and appoint two men to watch over my safety the whole night. Learning 
that I used milk for my food, the kind headmen asxed for my Kamandal 
(a howl) and brought it back to me full of milk, of which I drank a little 
that night. He than retired, leaving me under the protection of my two 
guards. That night 1 soundly slept until dawn, when rising and having 
completed my devotions, I prepared myself for further events.^^ 

I'he autobiography ends here. It is a pity Swami 
Dayanaxid did not write an account of his further quest for 
Truth. There is a gap of three years here in an account of the 
life of Swamiji. His autobiography takes us to Samvat 1913 
(A.D. 185d). Nothing is known about the next three years, as to 
whnt Dayanand did or where he went during that period. 
P. Lekhram in his L^fe of Dayannnd Sarai^wati says that he 
lived on the banks of the Narbada during this period visiting 
several places and meeting sadhus and mahatmas there. 

DA YANAND FINDS A GUEU. 

Having learnt that a very ^ learned ^ Sannyasi well 
versed in the sastras, Swami \Hrjunand, lived in Muttra, 
Hayanaiid became anxious to meet him and started for that 
place. On reaching Hathras, he heard that Swami Virjanand 
was to hold a sctst,raTih (religious discussion), at Mursan. 
Dayanand therefore left for that place. On arriving there, 
he learnt that Virjanund bad gone back to vVluttra after the 
sastrarth. He therefore left for Muttra. 

According to the late P. Yagalkishore, who later became a 
fellow pupil of Dayanand, Dayanand came to Muttra in Baisakh 
Jestha S. 1916 (May 1859 A.D.), when Muttra along with 
other places in the Dnited Provinces was suffering from a 
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famine, as after the suppression of the Indian Kebellion of 
1857, there was great scarcity of food. Dayanand when 
he came to Muttra was clad as a Sannyasi and had a lota in 
his hand. As this famine according to Government Reports 
began in November, 1860 and ended in October 1861, 
according to P. Yugalkishore Dayanand must have gone 
to Muttra sometime after October 1860. P. Lekhram in his 
Urdu biography of Dayanand says that Swami Dayanand rea- 
ched Muttra on Kartik sud second S. 1917, the 14th of 
November, 1860. Another pupil of Swami Virjanand, 
P. Purshottam Ohaube, is reported to have declared that 
Dayanand was present at the sastrarth between Virjanand 
and Vasudeva Swami held in S. 1860 in the building then 
known as Himmat Bahadur-ki-Kutcheri at Brindaban where 
now stands Shahji-ka-temple. 

It is difBcult to say with any certainty as to when 
Dayanand first heard of the great learning of Swami Virjanand 
Saraswati. P. Lekhram^ says that he heard of Virjanand from 
somebody while he was living on the banks of the Narbada. 
B. Devendranath Mukhopadhyaya in his Life of Swami 
Dayanand Saraswati says that Swami Dayanand told 
Pandit Mohanlal Vishnulal Pandya, late Secretary of the 
Paropkarini Sabha, that when he, Dayanand, first went to 
Hardwar and wished to become a pupil of Poornanand 
Saraswati, also called Purnashram Swami, the latter having 
be^me very old, told him to go to Muttra and become 
Virjanand’s pupil. Whether Dayanand first heard of Swami 
Virjanand’s great learning when he was in Upper India or some 
years later when he was going from place to place on the 
banks of the Narbada is not a matter of great importance. 
It may be that Dayanand first heard of Virjanand from 
Purnashram Swami of Hardwar, but he wanted to become a 
disciple of some learned men who was not blind and 
continued to look out for one such. But when he could not 
find such an one and again heard glowing accounts of 
Virjanand, he decided to go to him. 

JiwmG^arUa of Dayamnd^^.^^f ^ 
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CHAPTER III 



S« I I ? li 


■ “He hath paid sacrifice, toiled in worship and offered 
gifts to wealth-increasing Agni, Him the displeasure of 
the mighty moves not ; outrage and scorn affect not such a 
mortal.’' Rig-Veda. 6. 3, 2. 

^JpHE famous French savant Romain Holland says: 

“Dayannnd found at Muttra an old Guru even more implacable 
than himself in his condemnation of all weakness and in hatred of 
superstition, a sannyasi blind from infancy and from the age of eleven 
quite alone in the world, a learned man, a terrible man, Swami Virjanand 
Saraswati.”' 

Swami Virjanand Saraswati was a great man. 
Intellectually, he towered high above his contemporaries in 
India. He was a great Teacher, the like of whom there 
was none in the country. In independence of character, 
indomitable courage, and a burning desire to spread enlighten- 
ment in India and pulling the people out of the mire of 
ignorance and superstition in which they had got stuck, he 
had no equal. 

In order to understand Dayanand Saraswati’s ideals 
and appreciate the great work he has done, one must know 
his guru Virjjanand Saraswati, who was the source of those 
ideals and the inspirer of his work. 

Virjanand was a remarkable personality. He had an irasci- 
ble and implacable temper. He hated hypocrisy. He was 
consumed with anxiety to purge the world of ignorance, 
superstition and all kinds of wrong. Himself a personification 
of perfect will power, he could not tolerate weakness of 

^Frophets of the Wem India^ p. 99. 
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any kind. He was a dedicated devotee of Truth and hated 
and condemned al! untruth. Being convinced that all misery, 
sorrow and distress are the results of ignorance, superstition 
and false beliefs, he made it his life’s business to destory 
falsehood and deceit, and illumine the minds of men by 
teaching them the truth and nothing but the truth. 

Perhaps as a protest against nature’s injustice, which 
deprived him of eyesight at the beginning of life and thus 
imposed a terrible handicap on him in his great fight — for 
what is life but a fight, a long, continuous, never ending 
fight— Virjanand turned a rebel against her. Embittered 
by injustices heaped on hini in early life, over which 
he triumphed by sheer will power, he declared war, unflinching 
war, against all weakness, great or small, against all injustice, 
deliberate or otherwise. And in the fight he put all his 
strength, all his skill. 

He took to teaching in order to produce a man who, 
being free from the shackles which Virjanand’s blindness had 
placed on him, and with the invincible weapon which he, 
Virjanand, had discovered would storm the enemy’s fortress 
and demolish it for good. It was in this confident hope that 
he worked and lived and poured his soul into his pupils. 

Just as in Queen Mary’s time in England when 
religious persecution w'as the order of the day, when Latimer, 
and Ridley the ex-Bishop of London, were tied to the same 
stake to be burnt, the eighty years old Latimer consoled 
the young Ridley with the words: “We are today lighting 
a candle which all the power of Rome shall not put out”, 
so did old Virjan'ind declare to his pupils: “I am kindling a 
fire in you which will burn out wrong notions and 
superstitions in the w'hole of India in course of time.” 

And he was right and prophetic. He soon found a worthy 
warrior in his pupil Dayanand. To him he entrusted the 
weapon he had discovered, the weapon with w'hich to fight 
untruth and the false gods who held sway over the land. 

When Hannibal, the great Carthaginian general, one of 
the greatest the world has yet produced, asked his father 
Hamilcar Barq (Barq=: Lightning) to take him to Spain, 
to w^hich country Hamilcar was going in order to carry 
on vrar against the Romans in the twenties of the thir^ 
century b. c., Hamilcar first took Hannibal, then only nine 
years old, to the alter and made him swear Eternal 
enmity to Rome. _ So did Virjanand, when his spiritual 
son Dayanand finished his education, demand of him and 
made him take a vow that Dayanand “shall devote his 
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life to the spreading of the true knowledge of the Vedas, 
denouncing all false doctrines and tenets, and removing the 
darkness of ignorance from the land, and that he shall always 
be prepared to sacrifice his life if necessary, in 
accomplishing this task.” 

Swami V'irjanand Saraswati was one of those rare 
saints of India, who devoted their lives to the uplift of 
humanity. He was born in the village of Gangapur situated 
on the Boye river near Kartarpur in the Punjab. His 
father’s name was jS'arayanadatta, a ^‘aras^vat Brahmin of 
the Bharadwaja gotra. The name, that Virjanand’s father 
gave him is not known; nor is the date of his birth. If, 
as Swami Dayanand has said in one place that Sw'ami 
Virjanand was 81 years old when he, Dayanand, -went to 
him and became his disciple at .Vluttra, which event took 
place in 1860 A. D.., Swami Virjanand must have been 
born about the year 177 9 A. D. 

Virjanand was attacked by that fell disease, smallpox, 
at the early age of five and lost both his eyes. His father 
began to teach him grammar. When he was scarcely twelve, 
he lost both his parents. So far he was only blind: now 
he became an orphan. Misfortunes never come singly. He 
was left at the mercy of his uncle and aunt, who treated 
him very badly. Whenever he asked for bread, he received 
a stone. Life became a burden to him. The miseries and 
sufferings of Virjanand increased day by day. His home, 
if ever it could be called so, now became intolerable to him. 
At the age of fourteen or fifteen, therefore, he left this 
home one day and went to Hard war and thence to 
Kishikesh. He roamed about in the dense Himalayan 
jungles for three long years living on roots and fruits, 
and often meditating on the significance of the gayatri 
mantra, which he recited day and night. One day he 
heard a strange voice saying, “What was to happen to 
you has happened, go away from here now.” He took 
it as a divine warning and left. 

From diishikesh, Virjanand went to Kankhal near 
Hardwar where he met a learned Sannyasi Swami Poorna- 
shram, who initiated him in sannyasa, and gave him the 
happy name Virjanand Saraswati. After taking diksha 
(initiation) from him, he studied grammar and finished 
Avraita, '•■utTaniaLa wad Aauintidi. He then went to Benares. 
Here Swmmi Virjanand took up further studies, particularly 
in Vyakarna (grammar), be also began to give lessons^ to 
students in a new style, which soon attracted attention. 


24 , 


LIFE OF DAYANANB SAKASWAtl 


Virjanand was now about twenty two yeps old. After 
staying at Benares for sometime, Swami Virjanand left for 
Gaya, the celebrated place of Hindu pilgrimage. The 
journey was not an easy one, for he was attacked on his 
way by some dacoits. Blind as he was, he cried for help, 
hearing which a Sardar from Gwalior who was encamping 
near by, sent his servant to see what the trouble was. The 
dacoits fled on the approach of the servant. When asked, 
Swami Virjanand began to speak in Sanskrit which the 
servant did not understand, fl’he Sardar sent his pandit 
who, after listening to Virjanand, took him to the Sardar 
who was surprised to find a vagrant blind Sannyasi talk 
good Sanskrit. He took Virjanand under his protection and 
supplied all his necessities. 

After staying a few days with the Sardar, Virjanand 
resumed his journey to Gaya. He continued his studies . there 
for sometime and then went to Calcutta. But he did not 
stay there long. He returned to the Gangetic Peninsula and 
came to the sacred place Soron, district Eta He w^as on the 
lookout for a quiet place on the banks of the Gauges where 
he could pass his life engaged in the study of Dharma. He 
stopped at Soron for a few days. Soron is famous as the place 
where the Varaha Avatar, the boar incarnation of Vishnu — one 
of the twenty four avatars— had taken place. There is a 
Varaha temple with an idol of Varaha at Soron. Owing to 
this, Soron is one of the recognised Hindu places of pilgrimage. 
Its situation on the banks of the Ganges has added to its 
importance. The river has, however shifted its course to some 
distance from Soron. Virjanand therefore moved to Gadiaghat 
on the banks of the Ganges and made arrangements to settle 
there.^ Here he continued his studies. P. Angadram and Buddha 
Sen of Soron became his pupil and studied grammar under 
him. One day while Virjanand standing in the Ganges was 
reciting Vishnustotra, His Highness Maharaja Vinai Singh of 
Alwar who had come on pilgrimage to Soron, heard him and 
was charmed by the sweet melodious voice of the Swami, 
whose dignified bearing and resplendant face produced a great 
impression on the Maharaja. When the Swami came out of the 
river, the Maharaja approached him and requested him to go 
with him to Alwar. The blind monk peremptorily refused, 
saying: ‘‘You are a king and a bhogi: 1 am a sadhu and a yogi. 
There is nothing common between us. What can 1 do with 
you.” But the Maharaja followed him to his cell (kuti) and 

^Caurangdeva, better known as Chaitanya, the founder of a Yaislmava sect in 
Bengal is recorded during his visits to the sacred places of India to have come to 
Soron four hundred years before Yirjauaiid and had his bath in the Ganges there, 
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repeated his request. Virjanand at last consented to go with 
the Maharaja on the condition that the latter would promise to 
study Sanskrit with him three hours every day. The 
Maharaja agreed and both came to Alwar. Virjanand was 
lodged in a State palace and every comfort provided, 

The Maharaja began to study grammar and Swami Virjanand 
composed for the Maharaja a treatise called Shabdabodh. 
The Maharaja was always punctual at his study ; but one day 
some business or amusement detained him and he was found 
absent without obtaining the Swami’s previous permission. 
The Swami’s rage knew no bounds when he found the Maharaja 
absent at the time of his lessons. He at once left Alwar, 
leaving all his books and things behind him. While Virjanand 
was at Alwar, the Maharaja got a son, Sheodansingh ; and as 
Sheodansingh was born in 1844, it is clear that Virjanand’s 
departure from Alwar took place sometime in 1844 or 1845 A.D. 
Thus, after staying six months at Alwar, without giving a 
thought to the courtesy and consideration which the Maharaja 
had always shown to him, Swami Virjanand left Alwar. 

From Alwar, V^irjanand went with his disciple P. Angadram 
to Soron and stayed there for a few days in Mathuradas’s 
ashrama. He fell ill there. P. Angadram attended on hint 
and nursed him to health again. When he fully recovered his 
health, Virjanand decided to leave Soron. He went to Mursan, 
where Kaja Tikamsingh welcomed him and supplied him with 
all comforts. Later, he left for Bharatpur, where Maharaja 
Balwantsingh (1835 to 1853 A. D.) received him well and 
pressed him to reside permanently. But after six months’ stay, 
Virjanand left for Muttra. 

Swami Virjanand’s one aim in life was to spread 
knowledge of the Arsha Sastras. At Soron and other places 
he had taught pupils who came to him. He now decided to 
open a regular Pathshala (school) for imparting to his pupils 
knowledge of Sanskrit and the true Sastras. the first Pathshala 
opened in the Brahmnarain Temple at Muttra had a life 
of only two months. He took a house on rent for his resi- 
dence and removed ' the Pathshala to this place, which , was . 
situated* on the public rOad going from the Holi Darwaza to, 
Vishrama Ghat on the Jumna, it was a two storied building, 
in no way attractive and possessing no architectural features. 
But it has played a part in the history of the resuscitation of 
the Vedic religion in India, and has therefore acquired, 
historical importance and will always be remembered,’ He', 
settled down in this house, provided himseK with all means, 
necessary for a quiet and restful life, and ' began ' with 
earnestness to teach pupils, who came to him in increasing 
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numbers as his reputation for learning and for new methods of 
teaching increased. He charged no fees. The expenses of the 
Pathshala were met by donations given by three Ruling 
Princes, Maharaja Balwantsingh of Bharatpur, Maharaja 
Ramsingh of Jaipur and Maharaja Vinaisingh of Alwar, and 
such visitors as appreciated Virjanand’s work. 

THE MUTTEA SETHS 

In these days the well known family of the Muttra Seths 
enjoyed great power and prestige. In wealth, status and 
reputation, the Seths occupied the highest position in Muttra 
and the country round about. Maniram, the founder of this 
family which later became famous in Rajputana and the 
United Provinces, was a resident of Jaipur. He was a poor 
man; but as luck would have it, he entered into the service of 
Gokalchand Parekh and went with him to Gwalior, He 
ingratiated himself in Parekhji’s favour. The Parekhji was a 
Vaish of Gujrat and a follower of the Vaishnava sect. He had 
come to Gwalior as a servant of Seth Koshalchand 
Ambabhaidas, treasurer of His Highness Maharaja Daulat Rao 
Scindia. By his cleverness and steady work he obtained the 
favour of Seth Koshalchand and later of His Highness the 
Maharaja Scindia and became the foremost contractor in 
Gwalior and amassed a large fortune. 

After a time Parekhji left Gwalior and taking his immense 
riches came away to Muttra. Here, he built the magnificent 
temple of Dwarkadheesh and donated a large amount of money 
for its maintenance. As he had no son, he bequeathed his 
property to Seth Maniram’s eldest son Lakshmichand. 
Maniram had three sons, Lakhshmichand, Radhakishen and 
Govindas. Hadhakishen though a Jain by birth lost faith 
in Jainism and became a Vaishnava. It looks as if, having 
inherited the wealth and the rich temple of Dwarkadheesh, 
the chief centre of the Sri Vaishnava sect in Upper India, 
he accepted the faith also of that sect. He was initiated 
into the Sri Vaishnava sect by one Rangacharya, whose 
story is of some interest; for Rangacharya was the indirect 
cause of a great change in the life and teaching of Virjanand. 
Dayanad too had to deal with him later. 

There was a temple of the Sri Vaishnava sect in 
Goverdhan near Muttra. Its principal priest was one 
Srinivasacharya, who succeeded in propagating the Ramanuja 
tenets to some extent in Brindiiban. Rangacharya was the cook 
to Srinivasacharya who now resolved to make Rangacharya his 
successor in the temple. At the time of his death, Srinivasa- 
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charya appointed Rangacharya, Adhihari or Superintendent o£ 
the temple. Rangacharya thiis came into prominence and began 
to he looked upon with respect. Seth Radhakishen and 
Govindas became Rangacharya’s disciples sometime between 
1844 and 1848 A. D. a little before Swami Virjanand came to 
Muttra and opened his pathshala. They became zealous 
Vaishnavas; and with the zeal of new converts they built 
a great temple at.Brindaban at a cost of rupees forty-five lakhs, 
known as Sethji-ka-Mandir, installed an idol of Rang] i in it 
and assigned for its upkeep, an estate comprising thirty-three 
villages with an yearly income of one lakh sixteen thousand 
rupees, the land revenue alone being rupees thirty-four 
thousand. It is the biggest and the best known temple 
in Brindaban. They prepared a tamba-patra (copperplate grant) 
dated 18th March 1857 A. D. and gave the whole of the temple 
and its estates to Rangacharya, their guru. 

A few years after the establishment of Virjanand’s 
Pathshala, a pandit named Krishna Sastri came to Muttra, 
He was reputed to be a master of grammar and dialectics 
(Vyakarana. and Nyaya), When it became known that 
Rangacharya had received education under him, the Seths of 
Muttra became his devotees. 

A rumour soon spread that a sastrarth would take place 
between Swami Virjanand and P. Krishna Sastri. But Seth 
Radhakishen, aware of the profound learning, the wonderful 
memory and the superb dialectic skill of Swami Virjanand, 
did not like to t ike the risk of confronting Krishna Sastri 
with Swami Virjanand and decided to send to the sastrarth 
two disciples of Krishna Sastri, Lakshman Jyotshi and 
Modhmudhya Pandia. Virjanand refused to hold a sastrarth 
with the Sastri’ s disciples and insisted that the Sastri himself 
should come. As the Seth was unwilling to entertain the idea 
of his guru’s defeat, only the two disciples of the Sastri appeared 
at the sastrarth. The stake was Rs. 500, the two disputants 
giving Rs. 200 each and the Seth contributing Rs. 100 making 
a total of Rs. 500. The Seth appointed himself as umpire. The 
subject of the debate was not a religious doctrine or a tenet of 
either Vaishnavism or the Vedas. It was a purely grammatical 
matter, the construction of a phrase, a matter of no concern to 
anyone except to students of grammar. It was whether the 
Siddhant Kaumudi sutra was a genetive Tatpurush 

compound or a locative Tatpurush compound, Swami Virjanand 
holding that it was a genetive one. Swami Virjanand’s conten- 
tion was supported by his great knowledge of Sanskrit philology 
and grammar and an acquaintance with Arsha Sastras which 
are of superior authority to the un- Arsha books of later times. 
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The place o! the sastrarth was the Gautama Narayan Temple. 
The disciples o£ Virjanand and Krishna Sastri assembled for 
the sastrarth. After a few minutes discussion, the Seth anxious 
to secure the triumph of his faction, declared that the Sastri’s 
disciples had won the debate. But he knew that the whole 
thing was a farce, and did not therefore award the stake to any 
party but distributed it amongst the Ohaubes of Muttra to win 
their applause. 

Conscious of the inherent weakness of his case, Seth 
Eadhakishen tried every means to uphold it. He sent a 
man with a large sum of money to Benares to get a verdict of 
the pandits there in favour of his protege. The Pandits of 
Benares began to consider the question, but the Seth’s money 
decided the matter. They gave a verdict in favour of the Sastri’s 
contention. Such has been the degeneration of the Hindu 
Dharma : To such depths of degradation has the Hindu learned 
kmaj fallen that money, neither truth nor learning, 
has become the test even in matters of religion and faith. 
Krishna Sastri was proclaimed victor. He left Muttra immensely 
delighted. 

But the anger of Swami Virjanand was roused, and he wrote 
to the pandits of Benares demanding the grounds of their 
verdict. For a time the pandits did not know what to say, 
knowing as they did in their heart of hearts that Swami 
Virjanand’s contention was right according to grammar. They 
dared not reject Virjanand’s contention. At last they sent a 
verbal reply to the effect that as a matter of fact Swami 
Virjanand’s contention was true, but as they had once given a 
verdict, they could not do anything further. This reply made 
Virjanand still more angry, for he never could bring himself to 
believe that the pandits of Benares, the final court of appeal in 
India in matters of Sanskrit learning, had fallen so low as to 
sell Truth. 

He now complained to the Collector of Muttra that Seth 
Eadhakishen had by unfair means cheated him of Es. 200|-, and 
that either the Seth should be made to return the amount to him 
or the Collector should bring about a regular sastrarth between 
him and Krishna Sastri. The Collector did nothing beyond 
advising yirjanand to keep quiet, as the Seth was a very 
rich and influential man. Finding the Collector unwilling to do 
anything, Virjanand saw the officer-in-charge of the Sadar Board 
(Board of Eevenue) and asked P. Chiranjiva Sastri, who was 
employed by the Board to give awards in matters involving 
religious questions, either to get him (Swamiji) back his money 
fppna the Seth or himself to sign ^.deplaration that Virjanand’s 
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contention was right. But the Sastri returned the same answer 
as the pandits o£ Benares, adding that the Seth had already 
secured his signatures. In sheer disgust, Swami Virjanand 
composed a satire on the pandits o£ Benares named “ ^ 

” (What are the Pandits o£ Benares like.) 

This incident was a landmark in Swami Virjanand’s life. 
He began to look out for sastric authority to support his con- 
tention, which his knowledge of the Sanskrit language had told 
him was true. One day he was attracted by a recitation of 
Anhiadhyayi, which a Deccani pandit used to recite every day. 
Swami Virjanand carefully listened to his recitation from the 
beginning to the end and his clear intellect told him that Panini’s 
Ashtadhyayi was the only true guide to understand the ancient 
sastras. He found that Panini’s sutra ff& fully 

proved that his contention as against Krishna Sastri was 
quite correct. 

Swami Virjanand after this rejected all later date grammars 
such as the Siddhant Kaumudi, Shekar, Ghandrika, Manorma 
and others and condemned their study as leading to grave errors 
in interpreting the sastras and as the chief cause of the deteriora- 
tion of Dharma. 

It was Swami Poornanand (Poornashram) of Hardwar who 
had first told Swami Virjanand that Panini’s Ashtadhyayi 
was the only true and authentic grammar of the Sanskrit 
language and that the Ashtadhyayi alone could give the true 
meanings of the Vedas and the other Arya sastras which are 
authoritative. 

Swami Virjanand made a clear distinction between the 
Arsha and Un-Arsha books and looked upon Arsha books alone 
as of authority and value. The Arsha books were composed by 
rishis when the Vedas were studied and understood, and the 
Un-Arsha books were composed in later times when the Vedas 
had ceased to be properly understood and had gone out of vogue. 

According to Swami Virjanand there are three tests by 
which Arsha literature can be distinguished from the Un-Arsha. 
Firstly : Un-Arsha books never begin with the word now. 
They always begin with some invocation like sw: (I bow 

to Saraswati, the goddess of learning), ( 1 bow to 

Durga), ^TFf: (I bow to Narayana). The Arsha books 

begin with the word, Om or with mn. The Purva Mimatisa 
begins with (We now begin to discuss Dharma); 

the Patanjali with ^«T (We now discuss Yoga): the 

Brahma Sutra with srnBr^rrar, (Now we begin to state 

Brahma); and the Mahabhashya with (We now 

begin to describe or discuss words). Thus all books which do 
not begin with the. term ,Qm or are not Arsha books. 


so 
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Secondly: “The Un-Arsha books contain hatred and jealousy 
and narrowness and are devoid of universal spirit, *.e. they 
are not of universal application. The Siva Purana extols only 
Siva : the Vishnu Purana says that Vaishnavism alone is noble. 
The Vaishnavas have great faith in Hari and look upon Tulsi 
(a plant) as sacred. The Sakta people hate and condemn both. 
Thus the books of both these faiths are Dn-Arsha The 
Arsha books nowhere exhibit narrowmindedness, hatred or 
contempt. They are full of noble spirit. For instance, the 
books of the Sakta faith say that the temple of Devi is the 
proper place for worship: the Vaishnava books say that a Vishnu 
temple or where Tulsi grows is the proper place, and so on : 
but the Arsha books say, offer worship wherever you can have 
concentration of mind. 

Thirdly: Those are true Arsha books, on which 
commentaries have been written by recognised Acharyas, 
For instance, the authoritative Upanisads have been 
commentated on by Sankara, and the Ashtadhyayi has 
Patanjali’s Mahabhashya as commentary. Virjanand took 
every opportunity to condemn Un- Arsha books and 
particularly the Siddhant Kaumudi and other grammars. 

A renowned Sannyasi Adityagiri came to Muttra and gave 
recitations from the Bhagwata Gita. Virjanand sent his pupils 
Mohanlal and Jugalkishore to tell him that the Siddhant 
Kaumudi was quite unreliable. Adityagiri came to 
Virjanand and had a discussion with him and eventually accepted 
the latter’s contention. So also did Gangaram Sastri and 
Dharnidhar Naiyayik (Professor of Nyaya). A great sastrarth 
between Kangacharya’s guru Anantacharya and Virjanand 
lasting nearly three months took place at Mursan. At the end, 
Anantacharya left Mursan saying he would carry on the debate 
by correspondence. The well known grammarian of Gwalior P. 
Gopalacharya came to Muttra. Seth Gurusahaimal presented him 
Rupees one hundred as a token of respect for his knowledge 
of Vyakarana (grammar). Swami Virjanand told the Seth that he 
was at liberty to make any presents he liked to the Acharya 
as a Brahmin but that if it was to recognise his proficiency 
in grammar, then the Acharya’s knowledge of Vyakarana 
should be proved. The Seth said nothing, but P. Vishveshwar 
Sastri of Benares who was present at Muttra at the time, 
tliought that Swami Virjanand was right and arranged a 
sastrarth between Gopalacharya and V irjanand, with Ranga- 
charya as umpire. The parties assembled in the Kangacharya 
temple at Brindaban. The subject of the debate was “ Are 
there two kinds of interpretations or meanings according to the 
Mahabhashya, abhyantar (esoteric) and vahya (exoteric)?” 
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Gopalacharya denied the proposition and Virjanandsuppor ted it. 
Swami Virjanand, in the presence o£ the pandits assembled, 
setforth both the esoteric and the exoteric meanings o£ the 
Mahabhashya Sutra Virjanand’s profound 

learning surprised and won the admiration of all present. 
Rangacharya and the Sastris present accepted Swami 
Virjanand’s contention and declared that he had won the debate. 

Swami Virjanand wrote a commentary on the first half of 
the Ashtadhyayi and compiled Vakyamimansa (grammar) 
in refutation of Shekhar. Later, however, looking upon himself 
as an ordinary man and not an Acharya, he thought that these 
works were un-arsha and likely to do more harm than good, he 
gave thern to one of his pupils Gopinath, to be thrown into 
the Jumna. 

Virjanand took great interest in the work of teaching: 
he would when necessary teach day and night. His fame 
as a great teacher spread throughout Upper India and 
students who had gone to Benares for education began to 
come to him. Brijkishore who was a student in Benares 
for several years left that place and came to Muttra and 
became Virjanand’s disciple. 

After school hours, Virjanand kept the doors of his 
house closed. If any one went to him for his darsan, he 
would say he had no time. But if anybody went to him 
for study, he always found the doors open. 

Virjanand never sat in a chair, not even on a mattress 
(gadi) while teaching. He ridiculed the idea of sitting on 
the gadi (mattress) by calling it gaddhi (female donkey). 
He loved his pupils and treated them as his equals. 

Virjanand was very particular about the pronunciation 
and the accent of his students. 

Swami Virjanand was a terrible man. He could not 
tolerate even the smallest vice in his pupils or in those 
with whom he came in contact. He was a man of indomi- 
table courage and fiery enthusiasm. But he always 
remained calm in the face of adversities. No adversity 
however great co,uld break his spirit. 

Virjanand’s joys were as simple as his discipline was strict. 
One night, while thinking about some point, he suddenly came 
upon a solution. He was so overjoyed that though it was 
midnight he went and knocked at the door of Udaiprakash, a 
pupil of his and told him that the meaning of a certain sutra 
had come to him like a flash which even Seshji (Patanjali) could 
not get. I have come to give you this good news. Please 
take it down lest I forget it. 



Virjanand was very abstemious in his food. Sometimes he 
lived only on milk, sometimes only on fruits, and sometimes he 
only ate dates boiled in milk. At other times he took only a 
preparation of dry ginger. He was in the habit of taking 
Jyottshmati (cleum nigram plant). According to the Ayurveda 
(Hindu Medical Science), this drug among other good properties 
possesses the property of promoting and increasing mental 
power. 

Sw'ami Virjanand hated the termination das (slave.) If a 
Brahmin’s name had this termination, as Hamdas, Krishnadas, 
he would say, “Can a Brahmin ever be a das (slave). One day 
a disciple of the Mahant of the Chhabildas K unj of Muttra came 
to Virjanand and gave his name as Gangada*. Virjanand atonce 
said, “say Gangadeva or Gangadutt, but never Gangadas.” 

Once, P. Gattulal, the well-known poet and Shatvadhani 
of Bombay, who too, like Virjanand, was a Sanskrit scholar 
and blind, came to Muttra. Muttra is famous for its chaubes. 
whose favourite pastime is atheletics and wrestling. Used 
to witnessing wrestling matches, they now wished to see 
these two blind learned men give a public exhibition of 
their Sanskrit knowledge and skill in debate. A meeting 
was convened and when- Swami Virjanand appeared, 
P. Gattulal composed and began to recite a poem. Virjanand 
said his disciples could compose such poems, and then began 
to point out literary defects in Gattulal’s composition. 
Gattulal became silent and the audience said nothing. 

VIRJANAND AND MAHARAJA BAM SINGH 

In old days when there was Swarajya in India, the learned 
men appealed to the ruler when any evil teaching was 
propagated or any wrong perpetrated to the detriment of the 
public. Acting on this principle, Swami Virjanand sought 
the help of the Commissioner of Muttra to discourage the 
reading of the ?r!n^ (unarsha) works and to spread the knowledge 
of the ^ literature. But the Commissioner declined to 
interfere in religious matters. The Swami was greatly 
distressed and disappointed at this. He did not realize that an 
alien Ruler belonging to an alien faith was not interested in 
teaching the right knowledge of Sanskrit and Dharma to 
the people. 

In November 1859, after the suppression of the Indian 
Rebellion, Lord Canning, the Governor General of India held a 
Durbar at Agra to which he invited all the Maharajas, the 
Ruling Princes of Rajputana. , Swami Virjanand looked upon 
His Highness Maharaja Ramsingh of Jaipur as a true Kshtriya 
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and as such likely to help- him in spreading the knowledge of 
A rsha literature. With the ■ object of eiilisting his support in 
this noble work, Swami Virjanand went ‘ to .'Agra to see the 
■Maharaja :':and ask ■ him -to convene a,,:,Sarvabhom Sabha (All 
India Assembly).^ ^ Swami: Virjanand spoke to Maharaja 
Eamsingh . about‘ the degradation of India, the ' neglect of 'the 
Vedas and other Arya literature and the prevalence and wide 
propagation of non-Arsha literature. He denounced the 
recently compiled grammars, Shekhar^ Siddhanta Kaumudi etc. 
and spoke against the various religions and sects that had come 
into existence in India. He said : 

“Maharaja, there is great scarcity of true Kshtriyas and Dharma 
cannot be protected except by Kshtriyas. Hence the country is without 
true Dharma, and the Brahmins are without (ignorant of) the Vedas, 
Sastras on sastras have come into existence but they are all false* You 
Maharaja, possess some qualities of true Kshtriyas and you hold a foremost 
position. I have come to you to ask you to convene an All India 
Assembly, and to invite all the learned pandits of India to attend it and 
yourself become convenor or patron of the Assembly and send invitations 
to the various Rulers of Indian States. I will come there and place before 
the gathering the merits of the various books. I will expose the errors of 
the Kaumudi and other books on grammar and prove that only Panini's 
Ashta'ihgayi and Patanjali's Mahabhasht/a are authorities on grammar, that 
the Puranas and the Tantras are false and have no authority. I will then 
establish fully that the Vedic Dharma is the only true and eternal Faith. 
I will present an address to you as protector of the Faith so that whatever 
Sastras are proved in that Assembly as true, may be taught in future and 
the untrue sastras he rejected everywhere, and a proclamation be sent to 
every place in India to that efifect. With this aim, an All India Assembly 
should be convened/^ 

It is a notable fact that the wellknown Professor Goldstucker 
had also suggested the convening of a religious conference in 
India to compose religious differences and dissentions. He said : 

“Buddhists and Christians composed their difiSereBces in synods or 
councils composed of their most learned and influential men: and such 
councils, met as often as religious problems had become so serious or 
troublesome as to require a solution by common consent. If the Hindus 
followed their example they would not only remove intrinsic disorders 
which exist in their religious body, but by forming a cannon of sacred texts 
essentially Vedic, prove to the world at large that they possess one 
containing doctrines and sentiments as good, moral and elevated as that of 
any existing creed.'^’ — Theodore Goldstucker^s Literary: Remains^ VoL VII, 
pp. 47-48* (The Religious Difficulties of India.) 

Maharaja Ramsingh admitted that all that the Swamiji 
had said was true, but added that it was neither possible nor 

^P* Lekhram’s Life of Dayanand Saraswaii says that it was Maharaja 
BamsiTigh who had invited Swami Virjanand to Agra and accommodated him in his 
camp, and that P. Kedarnath Bastri of Bundi, P, Parandrasingh of Eewa, F* 
Bamjivan Ojha of Tirhut, the last a great scholar of N-yaya» were present when 
Virjanand spoke to Maharaja Eamsingh ahont the Sarvabhom Sabha. 

rtC in 't 



84 


LIFE OP DATANAND SAKASWATI 


profitable to convene such an Assembly at once. He promised 
to convene it on his return to Jaipur. 

The Maharaja offered rich presents to V ir janand but he 
declined to accept them and said that he did not care for 
money and had not gone to the Maharaja for it. He added that 
if the Maharaja undertook to convene an All India Assembly, 
he would become famous like Vikramaditya, but that otherwise 
no one would remember him after his death, just as men and 
animals die every day and no one cares for them. The 
Maharaja failed to keep his promise to convene the 
Assembly, for his court pandits strongly, opposed the idea. 
This caused great sorrow and pain to bwami Vir janand, who 
then addressed himself to Maharaja Ranvirsingh of Kashmir, 
and later, Maharaja Jiyaji Rao of Gwalior, but found them all 
unresponsive. Swamiji was thus' at his wits end and did not 
know what to do. The more and more he came to know and- 
understand the social plight of the Hindus, he became more 
and more convinced of the importance of his mission. 

YIBJANAND AND DAYANAND 

While Virjanand was thus at a loss to know what 
to do, Swami Dayanand came to him as a pupil. After 
wandering about the country in search of a guru to teach him 
the true sastras and having heard of the great learning of 
Swami Virjanand Saraswati, whose fame as a teacher had 
spread all over the country from the Himalayas to the 
Vindhyachala, Dayanand came to Muttra to become Vir janand ’s 
disciple. He arrived at Muttra on the fourteenth of 
November 1860 and put up in the Rangeshwari temple. One 
day he went to Virjanand’s house and knocked. Virjanand 
asked who he was. Answer, Dayanand Saraswati. “What do you 
want?” Dayanand said he wished to become Virjanand’s 
pupil. “What have you read,” was the next question. 
Dayanand told him that he had read V yakarana and some other 
books. The door was opened and Dayanand went in, bowed and 
sat down. Virjanand said that the first condition of becoming 
his disciple was that he, Dayanand, should forget all that he 
had learnt from the un-Arsha books (those written by ordinary 
men and not rishis); for, so long as he remained under the 
influence of such books he could never see the light which the 
Vedic literature would give him. He said : 

“Look here, Dayanand, the Sanskrit Literature is divisible into two 
periods, the Ante-Mahabharata and the Post-Mahabharata. The doctrines 
embodied in the Ante-Mahabharata Literature clearly indicate the high water 
mark of spiritual, moral and intellectual greatness reached in ancient times 
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by the Aryas. The books of that period were composed by Rishis who led 
noble lives and were pillars of light and strength to erring humanity. Their 
books are wholesome reading. In the Post-Mahabharta period, however, 
the study of those works has been neglected ; and intensely prejudiced and 
narrow-minded men have written books, the study of which has brought to 
ruin the cause of Dharma. You, therefore, shall have to adjure those that 
are the works of bad authors and study only the Bishi-krit granths (hooks 
written by Rishis). 

He then related to Dayanand the story of Anubhutiswarupa 
Acharya, the author of Saraswat, who owing to the loss of his 
front teeth pronounced the word gg as gi, and when reminded 
that it was not correct, he wrote a new book trying vainly to 
prove that the correct word was “Such”, said Virjanand, 
are the grammarians of recent times.” Swami Virjanand was 
so angry with Bhattoji Dikshit, the author of Siddhant 
Kaumudi (a most popular book on Sanskrit grammar) that he 
used to ask his pupils to beat the name of Bhattoji with 
shoes, so that the pupils may have no respect whatever left for 
him and his grammar. ^ He also asked Dayanand first to 
throw into the river Jumna, if he had any such (Un-Arsha) 
books. When Swami Dayanand accepted this condition, 
Virjanand confronted him with another. The second 
condition to be fulfilled was that as Dayanand was a sannyasi, 
he could not be sure of getting his food regularly. Areal 
student should be free from such anxiety. Dayanand should 
therefore first make arrangements for his food and residence 
and then go to him to begin his studies. 

Dayanand now began to think of making permanent 
arrangements for his food. Durga Khatri used to give him 
parched gram. After a few days, Dayanand came across one 
Amarlal Joshi, a very Kberal-mindedv Gujrati Brahmin of the 
Audich caste, whom the Maharaja Scindia had given a village 
as jagir. Ble was known as Joshi Baba. Dayanand told him 
of his difficulty. Amarlal at once undertook to provide food 
and abode for Dayanand. He secured for him a cell on the 
ground floor of the' Lakshminarayana temple on the Vishram Ghat, 
which though small could accommodate one man. It commanded 
a beautiful view of the Jumna and the gardens and buildings 
on the other side of the river. Amarlal was so particular about 
Dayanand’s daily food that he himself took his meals only 
after Dayanand had had his. Swami Dayanand ever afterwards in 

^An incident shows liow strong was Yirjanand’s condemnation of the latter 
day Sanskrit graramars which were respon«ible for the misinterpretation of the 
sastras resnlting in people taking to worshipping false gods. Mr. Priestley, Otficiating 
Collector of Mnttra having heard of the saintly character of Yir janand and his 
profound learning paid him a visit and enquired if he could do any thing for the 
Swami. Yirjanand replied ? “Will you really help me? If so, will you kindly collect 
all the copies of the Bhattoji Dikshit’s Kaumudi to be fopud in jiuttra and bnrn 
them or throw them into the Jumna”. 
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life expressed his gratitude to Aniarlalji for his generous help 
in providing him with food and books. One Hardeva gave 
Dayanand two rupees a month for milk, and Goverdhan Sarraf 
used to give annas four a month for oil for his lamp with which 
to read at night. 

Dayanand lived in a cell on the ground floor of the 
Lakshminarayana Temple on the Vishram Ghat. He used 
to get up very early, and after ablutions and bath and 
Sandhya he punctually appeared before his Guru for his 
lessons. He found when studying with Virjanand that though 
Virjanand had been blind since his childhood yet he knew 
the sastras. Moreover, Virjanand explained the principles 
and teachings of the various sacred books to his pupils in a 
manner so as to be easily understood by them. Dayanand 
was surprised to find that owing to his wonderful memory, 
Virjanand was able fully to explain and expound the 
principles of grammar and general literature. 

Virjanand’s system of teaching was such that his 
pupils easily mastered Panini’s Ashtadhyayi. Dayanand who 
had studied grammar before, soon mastered it. After 
finishing Ashtadhyayi, Dayanand took up Mahabhashya. 
As Ashtadhyayi is unrivalled as a grammar, so is Maha- 
bashya also unequalled as a commentary on Panini’s 
Ashtadhyayi. By mastering these two books, Dayanand acquired 
complete command over the Sanskrit language, Vedic as 
well as classical. It was this mastery that enabled him to 
triumph over the grammarians of Benares and Poona, the 
two seats of Sanskrit learning in the North and the South. 

After finishing Mahabhashya, Dayanand took up the 
study of Nirukta, Nighantu and other works necessary for 
a proper understanding of the Vedas. Ashtadhyayi, Maha- 
bhashya, Nirukta and Nighantu furnished Dayanand with 
the key to unlock the treasury of the Vedas which had 
remained locked and sealed since the time of the 
Mahabharata. 

Virjanand was not only very strict and stern in his 
discipline, but was implacable. An instance of his implacable 
temper and unbending attitude may be cited. Though Swami 
Dayanand had an unusually strong memory, and anything 
recited once or twice to him, fixed itself indelibly on his 
memory, yet one day some (Mode of constructing 

words) of Panini’s Ashtadhyayi taught to him was so complex 
that he forgot it when he went home after his lessons; He 
tried hard to remember it but could not. He then went to (juruji 
and asked him to give it to him again. Virjanand refused. 
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“Gro and recollect it. I don’t sit here to repeat things to you.” 
For two or three days, Dayanand prayed to Yirjanand to give 
it once again, as inspite of his. best efforts he could not 
remember it. Virjanand got angry and said, “I have told you 
once for all, unless you repeat to me the passage 1 taught you, 
I shall not teach you further. If you cannot remember it,' go 
and drown yourself in the Jumna, but do not come back to me.” 

Dayanand touched his guru’s feet and left. He went to 
Sita Ghat, near Vishram Ghat and exerted his brain to recollect 
the forgotten passage and resolved to plunge into the Jumna 
if he failed to remember it by evening. He was so engrossed 
in it that he lost all count of time or space and went as it 
were into a trance. Then he felt that some one was 
reciting the whole He then woke up and was 

delighted. He ran to Virjanand and repeated the whole of the 
passage of Panini. Virjanand was greatly pleased 

with the extra-ordinary patience and courage and determination 
of Dayanand and blessed him. 

One day, a distant relation of Swami Virjanand came to 
Muttra, anxious to see Virjanand, whose fame had reached him 
in his distant home. Virjanand had sternly forbidden all 
except his pupils to go to his house. This relation of Virjanand 
met Dayanand when the latter was coming to the Pathshala, and 
begged him to take him to ' have darsan of Virjanand. 
Dayanand said his guru had forbidden any one except his pupils 
to go to his house. The man pleaded hard with tearful eyes and 
said that he had come from the Punjab only for Virjanand’s 
darsan. Dayanand took pity on him, and took him to 
the Pathshala. The man stood quiet for a few minutes and 
then quietly went downstairs. Dayanand also went down to 
go to the Vishram Ghat. At the foot of the staircase, a 
fellow pupil of Dayanand met them. Dayanand in a whisper 
told him not to speak to Virjanand about the stranger. But the 
fellow pupil of Dayanand went up and asked Virjanand who the 
man was who had come with Dayanand and gone a little while 
ago, and that he looked like a Punjabi. When Dayanand 
appeared the next day, Virjanand castigated him and told him 
to go away and not to come to the Pathshala again, saying, “ for 
you, the door is closed. ” He turned a deaf ear to Dayanand s 
entreaties. At last, one Hainsukh, a precious stone-setter, 
interceded and Dayanand was received into favour again. 

Swami Virjanand possessed an extremely choleric and 
irascible temper. During his pupilage, Dayanand was taken to 
task even for a trivial offence and the slightest neglect of his 
duties. Inspite of all this, Dayanand served his. guru very 
diligently and faithfully. 
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His pupils did not argue with him, but Dayanand 
used to raise objections which Virjanand had to answer. 
Dayanand’s keen intelligence and reasoning interested and 
pleased Virjanand who said that teaching no one gave 
him so much pleasure as he derived in teaching Dayanand. 
Their intellectual encounters reminded one o£ the encounters 
o£ another kind which took place between another great 
Guru and his great disciple, Dronacharya and Arjuna, the 
hero o£ the Mahabharata. 

Dayanand became a £avourite pupil o£ Virjanand and 
in time became more like a colleague than a pupil. After 
school hours, Dayanand used to discuss with his guru 
various matters. Virjanand soon recognised that Dayanand 
was not an ordinary man. He realized that Dayanand was 
the only one of his pupils who was capable of spreading 
enlightenment in the country: for, he possessed a superb 
•intellect and was as firm as a rock in maintaining truth. If 
it is true that Dayanand had never met an acharya like 
Virjanand it is equally true that Virjanand had never got 
a pupil like Dayanand. It is said that Virjanand’s pet 
names for Dayanand were Kaljihva and HullaTthar which 
mean, “One whose tongue completely destroys untruth”, and 
“firm as rock” respectively. Virjanand became convinced 
that his pupil Dayanand was the man who would fulfil 
his own heart’s desire which was ' to spread the light of 
the Arsha literature in India and remove the darkness of 
superstition, worship of false gods, and abolition of non- 
Vedic observances and practices. 

Education in ancient India was looked upon as a gift. 
No fees were charged monthly or yearly from pupils. 
The practice was that the pupil after finishing his education 
under a guru gave a present to him at parting according 
to his means. Wherever the old system is followed even 
now in India, this custom is observed. Dayanand spent 
two and a half years with Swami Virjanand. When he 
finished his education he had no worldly possessions; and 
as he knew that his guru, liked (cloves), Dayanand 

took half a sOer of them to his Guru and said that he 
was a poor man and the present he had brought was all 
that he could manage to get. Virjanand told him that he 
knew that Dayanand was a sannyasi, and he did not look 
for any rich daJehshina from him. He would not ask hirri 
for anything which he did not possess. Then Virjanand 
said; “I demand from you something else as dakhshina. 
Take a vow before me thatso long as you will live, you 
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shall work incessantly to spread Arsha literature and a 
true knowledge of the Vedas, and condemn works which 
teach false doctrines and tenets, and that you shall even 
give up your life if necessary, in re'estahlishing the Vedic 
religion. This is vaj dakhshina''\ Dayanand heard it, bowed 
and said, “So it be”. He accepted his guru’s behests 

unreservedly and without hesitation. 

Swami Virjanand was of medium height and his 
complexion was inclined to be fair. He executed a will in 
favour of his pupil Yugalkishore giving him his property, 
books, utensils and money Ks. 300/-. He died on Monday the 
thirteenth of Asvin Bad, S. 1925 (I4th September, 1868 A.D.) 

His death was as unique as the life he had led. He 
predicted his death a few days before the event took place. 
He became ill and lay in bed for a little while. When he saw 
his end coming, he asked his attendant pupils to take him to 
his usual seat of teaching. He sat there against a bolster as he 
used to do when instructing his pupils and composed himself 
for going into Samadhi (ecstasy). A slight fall of his hand 
indicated to his pupils that the spirit had gently passed away 
to Heaven. 

The news of his death cast a gloom of sorrow over the 
whole town of Muttra. Thousands of people followed his 
bier to the cremation ground proving that his vast learning and 
high character commanded the respect even of his enemies. 

When the news of the demise of Swami Virjanand 
Saraswati reached Dayanand at Shahbazpur, he heaved a deep, 
sigh and exclaimed, “Alas Bharatvarsha, Holy Aryavarta, today 
the glorious Sun of Vedic grammar has set.” 

The greatness of Swami Virjanand cannot be denied. 
Without Virjanand, there could have been no Dayanand 
Saraswati, and without Dayanand Saraswati there could have 
been no revival of V edic Dharma, which is so essential to bring 
salvation to India. And if Dayanand had not become 
Virjanand’s pupil, Virjanand would have died unknown and 
unhonoured. Not this only. Virjanand would have died 
carrying with him the key of the V edic literature, and the most 
precious heritage of the Indians and of the world would have 
remained buried in oblivion Heaven knows how much longer. 
It was Virjanand who discovered the Rosetta Stone, with the 
aid of which, Dayanand deciphered the Vedas, which had long 
become to the Indians what the hieroglyphs had become to 
the Egyptians of the seventeenth and the eighteenth centuries. 


CHAPTER IV. 
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«f*llo ts ( ?Vl. t ^ II 

May we have no fear from friends and from the 
unfriendly, fearless from whom we know and whom we 
know nob. fearless in the night and fearless in the 
daytime. May all the directions be friendly to us.” 

Ath. XIX, 15, 6. 

I T was early in Vaisakh V. S. 19211 (May A. D. 1864) that 
Swatni Dayanand arrived at Agra and put up in Seth 
Grullamal’s garden on the banks o£ the Jumna. Seth 
Gullaraal’s father Rupmal had built this garden to provide 
accommodation for sadhus and sannyasis. Dayanand occupied 
one of the cells "built for sadhus in the garden. A 
Brahmchari lived in the garden to look after the sannyasis. 
P. Sunderlal, Vidyaram and Balmukand, all three Sanadhya 
Brahmins and employees of the Postal department used 
■to frequent this garden to meet and discuss religious 
matters with the learned sannyasis who came to stay in 
the garden. One day the attendant Brahmchari went and 
informed P. Sunderlal that a learned sannyasi had come 
from Muttra. P. Sunderlal and his two friends at once came 
to the garden. When they came, Swami Dayanand was 
taking his food in the cell. They sat outside the cell 
waiting for him to come out. After finishing his meals, 
Dayanand came out and advanced towards them reciting a 
sloka. One of the three friends named Balmukand who 
knew a little Sanskrit began to talk to' Dayanand. The 
three friends began to visit Dayanand every afternoon and 
found his talk very satisfying and profitable. 

Another sannyasi, Swami Kailas Parvat also came and 
took up his abode in the garden and an acquaintanceship 
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sprang up between the two sannyasis. One day some 
people came to S. Kailas Parvat and asked him to explain 
the passage sarcadharman Faruyajya of Gita. S. Kailas 
Parvat explained it but the explanation did not satisfy 
them. They then went to Swami Oayanand, who said 
the letter had disappeared owing to samus and the 
passage should be read as Sarva Adharman Fantyiijya, 
meaning, “leaving all false religions”. This explanation 
satisfied them and they began to entertain high respect 
for Swami Dayanand’s learning. Swami Oayanand compiled 
a sandhya, and Ruplal printed thirty thousand copies of it 
at an expense of tvs. 1500 and distributed them. Dayanand, 
remembering his mission, one day told P. tiunderlal that 
idle talk every day was useless, and something useful 

should be done. At the request of people, Swamiji began 

to recite Fanchami daily. Une day, finding it not 
rishikrin, he threw it away and declined to recite it further. 
P. Sunderlal then began, to read Gita and Afchtadhyayi 
with Swamiji. P. Sunderlal had lost his sense of smell 
owing to some disorder of the brain. Swamiji taught 
him the Yogic practices of iVeu’, -Dhoti and tieoh by 
which . Sunderlal recovered his sense of smell and got 
rid of his chronic headache and some other ailments. 
As pimples and boils appeared on Swamiji’s body, he 
had recourse to the Yogic practice Bastt. Standing in the 
river Jumna, Swamiji drew a quantity of water through 
the rectum and circulated it in the entrails find round 
the navel and then threw it out, cleansing the inside. He 

had learnt this from a Yogi on the banks of the Narbada. 

Dayanand passed most of his time at Agra prr.ctising 
Yoga and studying sastras. He denounced the 1 hagwata. 
He was at this time preparing himself for his mi.ssion and 
was studying the Vedas and used to go down now and 
then to Swami Virjanand at Muttra for enlightenment and 
removal of such doubts as arose in his mind. Two years 
thus passed at Agra. Then hearing that H. H. the 
Maharaja Jiyajirao Scindia had resolved to celebrate an 
Utsioa beginning on Magh Sukla 9 V. S. l‘.)2l=4th February, 
1865 and ending on Magh Sukla 15 V. S. 1921 = lOth 
February, 1865 in which Bhagwata was to be recited 
one hundred and eight times, and that the Maharaja, had 
invited pandits for the purpose from Benares, Poona, 
Nasik, Satara and other places, Dayanand decided to go 
to Gwalior and denounce the Bhagwata there. Dayanand 
put up in the temple of Maharudra Moteshwara Mahade’V'a 
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at Gwalior^ on Magh Bad 12, S. 1921 (24th January, 1865 
A. d). His arrival at Gwalior became the talk o£ the 
town. The Maharaja sent Pandit Yishnu Dikshit_ to 
Swamiji and asked for his opinion as to the spiritual 
•benefit of the recitation of Bhagwata. Dayanand smiled 
and said that the only result would be sorrow and trouble. 
However, as the arrangements for the festival had been 
completed, the recitation of Bhagwata began, bwamiji was 
invited to the function but he declined to go there. 

Three magnificent mandaps were put up : one for an 
adorned idol of Sri Krishna, another for the recitation of 
Bhagwata, and a third outside. H. H. Jiyajirao fccindia 
himself went out to welcome the well known reciters who 
came from Benares, Poona and other places. The recitation 
began at 5 a. m. on the fourth of February, 1865, a. D. with 
one hundred and eight reciters and an equal number of 
hearers. The first session ended at 12 noon. From three 
p. M. to nine p. M. Govind Baba of Benares gave his 
discourse. The same night, Her Highness the Maharani, 
.had an abortion. On 5th February, P. Haribaba gave a 
discourse and there was a death in Kaoji Sasiri’s family. 
On 6th February, Govind Baba gave a discourse and two 
.lakhs of rupees were given to him. The lOth February, 
1865 was the last day of the festival. The pandits were 
'taken out in procession and Govind Baba and others 
blessed the heir apparent ( Chhote Maharaj ). The pandits 
departed. On 25th March, cholera broke out and thousands 
died. Chhote Maharaj died of cholera on Baisakh bud 5 b. 
1922, 30th April, 1865. Swamiji shifted for a few days 
to the temple of Bapu Ad ( ) and then to the 

garden of Yadu Sahib at Gwalior. The daily routine of 
Swamiji was that after his morning bath he was engaged 
in Pranayama and Yoga till 12 noon, 'ihen he took milk 
and talked to people. In the evening, chapati and moon g 
hi dal (green gram) formed his dinner. 

From Gwalior, Swamiji went to Karauli in June, 1865 a.d. 
and took up residence in the garden of Gopalsingh on the bank of 
the river Bhadravati. H. H. the Maharaja made arrangements 
for Swamiji’s board and residence. Swamiji saw the Maharaja 
several times. The pandits talked of a sastrarth but no one 
came forward to hold it. One day P. Maniram mispronounced a 

I According to P. Lekhram, Swamiji went to Dholpur for fifteen days.— /j«an 
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word while giving SanTialp to the Maharaja. Swamiji pointed 
out the mistake, and saying that His Highness had got ignorant 
pandits, left the palace. 

After staying a few days' in Karauli, Swamiji went to 
Khushalgarh, now known as Gangapur, where the Brahmins 
treated him with respect. From Khushalgarh Swamiji went to 
Jaipur in Kartic S. 1922 (October, 1865 a.d.) and put up at 
Bhawanilal Hohra’s garden. Later he shifted to the temple of 
Dhuleshwar Mahadeva, and later still to the garden of Earn punya 
Daroga. One Gopalchand Parmahansa asked Swamiji in 
writing whether God and A tma w’ ere independent of each other 
or otherwise. On receiving Swamiji’s answer, Gopalchand was so 
pleased that he left his place and came to live with Swamiji to 
have the benefit of his instruction. 

Swamiji sent twelve questions in Sanskrit to the pandits 
of the Sanskrit College, Jaipur. When the pandits and 
Swamiji assembled in the temple of Baj-Rajeshwar for a. 
discussion, the pitndits attempted to reply to the first question. 
Sw'amiji showed the futility of the reply and exposed their 
mistakes. The pandits then asked Swamiji to give a reply 
himself if he did not accept their view. Swamiji then gave an 
exposition of the matter. The pandits asked him for his 
authority. Swamiji said that his authority was Mahabhashya. 
The pandits said Mahabhashya was not accepted as an 
authority on grammar. Swamiji asked them to put in writing 
that Mahabhashya was not a grammatical work. The pandits 
felt ashamed and said nothing. As nobody consented to 
put in writing that Mahabhashya was not an authoritative work 
on grammar, Bakhshiram, in order to avoid further exposure of 
the pandits’ ignorance, suggested that the meeting should come 
to an end. Swamiji objected and said that the only thing to be 
done was to get the contention of the pandits signed and it 
would take no time. But people got up. Swamiji said that 
people should not run away from a sabha (meeting) when 
vanquished. 

Thakur Ranjitsingh of Achrol was fond of visiting sannyasis; 
who came to Jaipur. Having heard from Th. Hamirsingh 
of Bikaner of Swamiji’s learning and his knowledge of true 
dharma, he invited Swamiji to take his food at his house. 
Swamiji accepted the invitation. The Thakur was so 
impressed with Swamiji’s learning and wisdom, that he 

According to Babu D. Mokhopadhyaya, a ■week only (Tol. I p, 7% but' 
according to Prof. Maheshprasad of the Benares Hindu University, three months. 
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reiussfced Swn.’niii to liv© in. his garden in iTaipur. ^ The^l^arden 
is situated outside the Gan^^upol in Madfinpuru. 1 he i hnkur 
put up a ^00 1 building for Swamiji’s residence there. Swamiji 
here taught Bhagwatdrita to Laxmansingh, the eldest son of 
the Thakur. The Thakur himself used to listen to the exposition 
of the Ghhandogya and Brihadaranakya Upanisads from Swamiji. 

H. H. Maharaja Karasingh of Jaipur disapproved of the 
loose morality in the Vaishnava temples, gave up Vaishuavism 
and became a follower of the Saiva cult. Hundreds of Siva 
temples sprang up in the city and Sivni Idngams were s«t up 
everywhere. As the Maharaja became Saiva. hundreds of State 
servants gave up Vaishuavism and became Saiva too. Vjie day 
when the Maharaja was talkins to the Acharya of a Vallabha 
temple, his Prime Minister, Sir Fsiiz Ali Khan, came and sat on 
the same carpet. The Acharya of the temple on going home did 
penance for having sat on the same floor with a Muslim. This 
Avas reported to the Maharaja with the additional 
embellishment that the Trahmchari of the Vallabh sect was 
doing penance because he had to sit on the same carpet wdth a 
Saiva (Maharaja). This gave offence to the Maharaja. Another 
reason for the Maharaja’s condemnation of \'aishnavism was that 
when a culprit took shelter in a Vaishnava temple, the temple 
authorities refused to surrender him to justice. This inter- 
ference in the course of justice set the M aharaja against them. 

Pandits from all over the country assembled in Jaipur and 
began to issue leaflets condemning Vaishuavism. P. Shhmam 
of Jaipur who lived in Benares obtained a declaration from two 
thousand pandits to the effect that Vaishnavism was against 
the Vedas cand that Saivism wns in accord with it, and 
brought it to Jaipur. How low have the religious leaders of 
Benares fallen that any one who pays them can get a VyarnsfJm 
or religious verdict of any kind one wants. Many VaishnaAms 
began to leave Jaipur on the Maharaja becoming a follower 
of the Saiva sect. 

Thakur Ranjitsingh of Achrol and his kamdar Eiralal 
Kayastha gave up idol ivorship after listening to Swamiji’s 
lectures. Hiralal gave up drinking also. Though Swamiji 
resided in Siva temples for long periods, he never worshipped 
the Siva linga in any way.* 


has be*n wrongly stated both in Bnbn D. MukhopadbyayaV and P. 

Lekhranif* tPwan Charif. of Hayaimnd that SwAmiji supported Rivn, %TOTf?hip 

at jJaipor It u irconcefvabfe tliat Kwamiii after reiectintr tpe ivorship 
of ojva at ranknra, his home tind particularly after his contact wiUi Yirjafiand 
oaraswat? snoaid advocate f^iva worship. Moreover, when Rwamifi 
condemned the worship of Siva at Pnshkar onlv a fortnight after leaving Jaipur, 
It can hardly be behoved that he supported it at Jaipur. ^ ^ * 


PREPARATION FOR THE MISSION 


45 


Swamiji left Jaipur on Chaitra Bad 5th 1922 (6th March, 
1866) for Pushkar afteV a stay of four and half months! 
The TKabur of Achrol made arrangements for conveyances 
and sent three Brahmins with bwaraiji to serve him. 
He also sent his Kamdar (Minister) Bupram to take Swamiji 
to Pushkar and bring him back. On the Avay, Swamiji stopped 
two days in Bagru, and two day.s in Dudoo where 'i hakur 
Indersingh became Swamiji’s disciple Swamiji went 
and stopped for six or seven days at Kishangarh, where he 
took up residence in a temple on the Sukhsagar well. H. H. 
the Maharaja ordered food to be supplied to Swamiji’s party. 
When, however, the Hajpandits Uevidutt and Vitthaldas, 
whom the Maharaja had sent to Swamiji, told the Maharaja that 
Swamiji denounced Bhagwata and \'aishnavism, the Maharaja 
became angry and ordered Swamiji to leave Kishangarh. 
Swamiji paid no attention to ,the order and stopped there for 
five or six days more and then left for Ajmer. After staying 
for four days in Eai Daulatram’s garden, Swamiji went to 
Pushkar on Chaitra Krishna II, S. 1922 (23rd March, 1866) and 
took up residence in Brahmaji temple and began to denounce 
idol worship and the Vaishnava faith. This ofl'ended the 
Brahmins of Pushkar. A learned pandit Venkat Sastri, unable 
to hold his own in a sastrarth took Swamiji to his guru, who 
was an Aghori, and who after a brief coversation declared that 
what Swamiji said was quite true. Swamiji declared in a public 
lecture at Pushkar that the Hutras reputed to have been com- 
posed by Acharyas were not composed by Acharyas but written 
by other people under the names of various Acharyas. Swamiji 
denounced the practice of the followers of Bamanuja who get 
certain signs burnt into the skin of their bodies, and said that 
the saying traHj; *1^% did not mean that certain signs 
should be burnt into the body. The true meaning of it, he 
declared, was that Vrata (determination', tap (austerity), and 
Niynm (Regular practice) discipline the body and the mind and 
bring happiness to men. 

S wamiji’asked thepujari of the Brahmaji temple if his Brahma 
spoke to him when he worshipped the idol. When the drums 
used to be beaten in the temple, Swamiji would ask what was 
the good of beating the skin. Swamiji condemned the worship 
of Sira and asked people to worship only one God. Acting 
on Swamiji’s advice, Shivadayalu gave up his job of Prijari 
and took up service in the Postal Department. Gusain Manpuri 
who was incharge of the temple of Brahmaji, used ■ to supply 
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milk to Swamiji. One day, Manpuri gave Swamiji milk 
which had been placed as food before the idol of Brahma. 
When Swamiji came to know this, he felt sorry and told the 
Gusain : “ You have given me milk which had been offered as 
food to a stone.” As Swamiji called the idol of Brahma h 
stone, the Gusain ceased supplying milk to Swamiji. 
Swamiji told P. Gangaram who used to recite the Bhagwata 
that the Bhagwata had been written by Bopdeva and not by 
Vyasa. So many people gave up their hanthis in Pushkar 
under Swaraji’s advice that in Brahma ji temple they made a 
heap about ten inches high. 

After staying nearly two months^ in Pushkar, Swamiji 
returned to Ajmer on Jesth Bad I. S. 1923 <30th Ma^ 1866 a.o.) 
and stopped in the garden of Rai Bansilal. Two public 
sastrarths were held at Ajmer, one with Revs Gray, Robson and 
Shoolbred, and the other with Maulvi Murad Ali. The sastrarth 
with the three European missionaries was held for three days. 
The subjects were bod. Soul, and the Creation. On the fourth day 
there was a discussion on the divinity of Christ and his 
resurrection. The missionaries placed a piece of Sanskrit 
writing before Swamiji and said that it was a Veda mantra. But 
they could not point it out in the Vedas when asked to do so. 
Rev. Shoolbred, becoming angry with the frank and outspoken 
expression of Swamiji’s opinion, threatened that Swamiji 
may have to go to prison for saying such things. Swamiji smiled 
that he would not mind it at all, adding that fear of prison 
would never prevent him from telling the truth. This sastrarth 
was probably Swamiji’s first public religious discussion. When 
Swamiji was in Ajmer, a mahanta of the Ramsnehi sect was 
also staying in Ajmer. One day passing by the Mahanta’s abode, 
Swamiji saw a number of women going in and coming out. 
Swamiji sent Rupram to the Mahanta and challenged him to a 
sastrarth. 'I'he Mahanta did not accept the challenge, saying that 
there may be difficulties about the respective seats at the 
sastrarth. Swamiji replied that he would sit on the 
floor while the Mahanta may sit on the gadi. Swamiji issued a 
statement denouncing the Ramsnehi tenets. The Mahanta, 
however, refused to hold a sastrarth and during the night 
slipped away from Ajmer. 

While at Ajmer, Swamiji gave a public notice challenging 
people to show Vedic sanction for idol worship, but nobody 

^According to S. Daf/anand Prahash only 22 days. There were 

two months of Jestha in S. 1923, first Jestha Bad 1st, 30th April 1836, and second 
Jestha Bad 1st, 30th May 1866, 
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could do it. Oae day L. Shyamlalsingh, a clerk in the Railway 
Audit Office, had milk sent to Swamiji from his house. 
Shyamlalsingh ’s mother objected to sending milk to a Moondy'i 
(head shaved) sadhu. When the man took the milk to Swumiji, 
he declined to accept it and siiid that he did not want milk which 
had been grudgingly given. Shyamlalsingh was surprised when he 
heard this in his office, but found out on reaching home that his 
mother had sent the milk grudgingly. It is said that tSwamiji 
saw Major A. G. Davidson, Deputy Commissioner, Ajmer and 
asked him to do something to save the people from the clutches 
of those who under cover of religious practices were looting 
them. The Deputy Commissioner said that he did not interfere 
in religious matters. 

One day while Swamiji was sitting in a chair in Bansilai’s 
garden teaching Mahabhashya to P. Birdhichand, Colonel 
Brooke, the Agent to the Governor General in Rajputana, passed 
by. Seeing Swamiji, he entered the garden, took off his hat, shook 
hands with Swamiji and sat in a chair. In the^ course of 
conversation Swamiji asked him if he supported Dharma 
(righteousness) or not. Colonel Brooke said, “It is good to 
support righteousness,, but we do what is useful.” Jswamiji 
said, “No, you don’t do ^hat is useful but do what is harmful.” 
Colonel Brooke asked, “How ?” Swamiji said, “See, what great 
benefits people derive from a cow and how many people receive 
nourishment from her; now tell me whether cow killing is 
beneficial or harmful.” Colonel Brooke said that no doubt it was 
harmful. Swamiji then asked, “Why do you kill cows?” Colonel 
Brooke said that he agreed with Swamiji but would like to talk 
over the subject at his bungalow. Next day Colonel Brooke 
sent his carriage to Swamiji. Swamiji went with Joshi Ruplal 
and talked to Colonel Brooke for fortyfive minutes. Colonel 
Brooke admitted cow killing was harmful, but he was 
powerless in the matter and asked Swamiji to see the 
Governor General of India and gave Swamiji a letter of 
introduction addressed to the Governor General. Colonel 
Brooke also sent a letter to Maharaja Ramsingh of Jaipur, 
expressing regret that the Maharaja had not met and talked 
to Swamiji who was a great Vedic scholar On receiving 
this letter the Maharaja expressed regret that he had not seen 
Swamiji when he was in Jaipur and asked the Thakur of 
Achrol to invite Swamiji to Jaipur again. 

As Swamiji denounced the Bhagwata and idol worship, the 
Brahmins of Ajmer were offended with Swamiji. A Patwari 
wrote out ten questions and gave them to Swamiji. One of the 
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questions referred to the custom that a sannyasi should mot stop 
more than three days iu any one place. Swamiji .'aid that a 
sannyasi may stop more than three days where people were 
enveloped in ignorance. In Ajmer too, people discarded their 
kinthis. Among them was the Thakur of Sawar. . 

Swamiji on his way back to Jaipur, stopped for five days 
at Kishangarh, where Ih. Gopalsingh came with thirty or forty 
people to talk to Swamiji. When Swamiji condemned the 
doctrines of the Vallabhachari sect, he became angry and 
prepared to assault him. Swamiji stood up and faced them all and 
told them that they would get the worst of it if they used 
violence. Then they sulked away. During the journey Swamiji 
stopped for three days with the Dudoo 'I'hakur and a night at 
Bagru. At Jaipur Swamiji was .the guest of the '1 hakur of 
Aehrol. .\laharaja liamsingh invited Swamiji to the palace and 
sent several sardars for the purpose. After some hesitation 
Swamiji went to Maujinandir palace but the. Maharaja did not 
come there and Swamiji returned to his residence. Swamiji 
then left for Agra and reached there on Kartic Had 9th, S. 1923, 
1st November, 1866 A. 11. Lord Lawrence was holding his great 
Darbar at Agra in those days. i 

While at Agra Swamiji wrote a pamphlet condemning 
Bhagwata and took some copies of it to Hardwar to distribute at 
the coming Kumbha Fair. He stopped in Muttra for a few days 
and made a present of two gold mohurs and a piece of fine muslin 
to his guru Virjanand Saras wati and told him that he was 
going to Hardwar to preach during the Kumbha fair. Virjanand 
gave his blessings. Swamiji is stated to have discussed 
religious topics with his guru for further enlightenment and then 
left Muttra. This was the last meeting between Swami 
Virjanand and Swami Dayanand : they never met again. 

On the way to Hardwar, Swamiji stopped at Meerut, 
for a few days. The well known Itais of Meerut, P. Gangaram 
Dakwala used to come to Swamiji. Swamiji gave him some 
ahmk (preparation of mica) and told him that while using it 
he should lead a life of celibacy and go to sleep only when 
feeling very sleepy, engage in prayers and control his senses. 
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“ By Tapa aad Brahmacharya the holy saints drove away 
death (attained saJvation). By -Brahmacharya did they 
' receive heavenly light from God." — Ath. XI, 5, 19. 

1.— KUMBHA FAIR. 

&WAMIJI reached Hardwar on Falgun Sud 7th, S. 1923 
^ (l2th March 1867 A. D.) and encamped at Saptsarovar, 
six miles away from Hardwar on the way to Rishikesh. 
He put up eight or ten huts and planted a flag with the 
inscription Pakhand Khandan Pa! aha ( Denunciation of 
hypocrisy flag ). He had with him fifteen or sixteen 
sannyasis and Brahmins. He began publicly to denounce 
idol worship, avatar as (Incarnation of God), the Bhagwata, 
pilgrimages, painting faces, and tying Kanthis round the 
neck, and similar other things. Neu's of this spread in 
the Kumbha Fair and people came in crowds to see the 
extraordinary phenomenon of a sadhu preaching against 
the Puranas and the orthodox Sastras. Several people 
were simply amazed : many accepted Swamiji’s teachings. 
Some denounced Swamiji as an atheist. Swamiji distributed 
to the pilgrims hundreds of copies of the pamphlet he had 
written condemning the Bhagwata. Pious pilgrims used 
to bring fruits, sweets and other edibles to Swamiji 
all day long. In the evening, Swamiji distributed them 
to the poor and the needy. A sadhu named Amirsingh 
Nirmala asked Swamiji to translate a passage from Chitsukki. 
Swamiji said that he would do it but that the book was 
an unarsha book and must be rejected. 

The well known Sanskrit scholar of Benares, Swami 
Vishudhanand, had come to Hardwar. He cited the eleventh 
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mantra of Adhyaya 31 of the Yajur Yeda: 

aif TJSPa: w-\ 

g;^ at?a: H 

and translated it as follows:— “Brahmins are born out of 
the mouth of Brahma, Kshtriyas out of his arms, Vaishas 
out of the stomach and Sudras out of Brahma’s feet.” 
Swamiji declared that it was wrong and that the meaning 
of the mantra was that Brahmins are like the head, the 
Kshtriyas like the arms, the Yaishas like the stomach 
and the Sudras like the feet. A dispute arose between 
Swami Vishudhanand and the Grusains of the Vallabhachari 
sect. The Grusains filed a complaint in court against 
Vishudhanand. Thinking that Swamiji was opposed to 
Vishudhanand they asked for his .help. Swamiji refused 
to take sides, declaring that he was the follower of the 
Vedas and would not support any party, but would always 
tell the truth. 

Swami Mahanand, a Dadupanthi leader, was a man of 
learning. He, however, saw the Vedas for the first time 
with Swamiji. Swamiji’s teachings converted him to the 
Vedic faith, and he became a Vedic preacher. Mahanand 
library in the Dehra Dun Arya Samaj building is named 
after him. * 

It was at this Hard war Kumbha Fair that Dayanand 
saw clearly and fully how the world was compassed by 
ignorance. Those who knew Sanskrit were selfish and 
plundered the people in the name of religion. Those very 
people whose duty it was to instruct the house-holders 
in true religion were teaching them false doctrines and 
making them irreligious. The sad hu community was in a 
bad way, divided into innumerable factions and were worse 
than householders. There Avas no evil which they did not 
practise. Instead of preaching peace they themselves were 
torn asunder by discord and disunity. Religion was only a 
screen. The deplorable condition of the people touched 
Swamiji’s heart and the desire to help them and redeem 
them now possessed him more than ever. He thought 
that living and working like an ordinary sadhu would 
lead him nowhere. He. I’ealized that the occasion demanded 
chat he should lise above the limitations set by social 
conventions, and fearlessly proclaim the truth and impart to 
others the knowledge (Jnana) which he had acquired by the 
study of the Vedas. He considered that his possessions, 
money, books, clothes and other things, were a hinderance 
in his way. Such were his thoughts when one day while 
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lecturing he suddenly exclaimed ?rl g (In the 

name of the All pervading Perfect God, 1 give away all) and 
getting up began to give; away all his belongings. ’When 
Swami Kailas Parvat tried to dissuade him from doing this, 
he said that he wanted to proclaim openly and unreservedly 
the truth and the -whole truth, and that he could not do 
that till his wants were reduced to the minimum. Keeping 
.only a loin cloth for himself, he gave away all that he 
possessed to deserving people and resolved to wander 
about along the banks of the Ganges to gather fresh 
strength to fulfil his mission. He sent rupees thirtyfive, a 
piece of muslin, and a copy of Mahabhashya to his guru 
Swami Virjanand at Muttra by P. Dayaram. He gave up 
wearing clothes and imposed silence upon himself. But 
silence he was not able to observe long, for when one day 
a man came to Swmmiji’s door and began to recite praises 
of Bhagwata, Swamiji could not restrain himself and began 
to condemn it. Swamiji went to Kishikesh but returned 
after five or six days. He now commenced his peripatetic 
life on the banks of the Ganges. Thus ended another 
important stage of his life. 

He had left home dissatisfied with life and to find 
out means to overcome the desolation of death and suffer- 
ing. After a prolonged search for several years for a true 
teacher in the whole of Upper India from the Himalayas 
to the Narbada and having learnt and practised Yoga, he 
at last found his guru in Virjanand at Muttra. His 
restless spirit found peace in Virjanand’s teachings. Here he 
acquired true knowlege and came to know what the 
Sastras taught and what the truth was. And he accepted 
the mission imposed on him by his guru. He then devoted 
two years to equip himself better to fulfil his life mission, 
visiting his guru frequently to have his doubts removed 
and see his way clear before him. He spent another year 
going to Gwalior and Jaipur, Ajmer and Pushkar, every- 
where denouncing falsehoods and trying to bring people _ to 
the right path. He then went to Hardwar on the occasion 
of the Kumbha — the greatest religious assemblage in India 
which takes place once in twelve years. All religious 
minded people who can. afford it, assemble at Hardwar 
for a bath in the Ganges, but chiefly to come in contact 
with the learned and holy men who come there from all over 
India and to profit by their spiritual experiences and teachings. 
There he , raised his standard of revolt against religious 
untruth and superstition, denouncing all false beliefs and 
irreligious ’ practices and ' challenging one and all, the 
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religious and. the irreligious, the sannyasis, the pandits, 
the mahants and the gurus. It was a sight for the gods to see. 
A solitary figure with a mere loin cloth on and feet bare 
standing upright, firm like a rock, defying the entire might 
of popular beliefs, the combined strength of the entire 
sadhu world accustomed to having their own way, the 
serried ranks of the privileged leaders of the various 
Hindu sects and vested interests, challenging the combined 
learning of Benares, Nasik, Poona and Nadia puffed up 
with the pride of centuries of unquestioned domination of 
the religious thought and observances of the masses in India, 
determined to redeem them all. It was an event unique 
in history, and never witnessed before. Neither the Buddha 
nor the great Sankara had attempted it. Dayanand saw before 
him an entire nation sunk in ignorance and superstition: 
the descendants of heroes, warriors, philosophers, statesmen, 
scholars, mighty potentates, leaders of world thought now 
grovelling in the dust, poor, hungry, helpless, -deprived of 
political liberty, bound fast in iron chains of superstition 
and mental slavery which were digging into their flesh, 
and quite oblivious of the glory their forefathers had won in 
every field of human activity; strangers to their glorious heritage, 
daily drifting away farther and farther from truth, strength 
and happiness towards misery, suffering and death. Flying 
a flag of his own, proclaiming liberty and freedom from 
falsehood and superstition, he called on the world to renounce 
false beliefs, to accept the truth of the Vedas, and to cast off 
the chains stinting their growth and holding them in 
slavery. Determined to free humanity around him by 
breaking its chains, and restoring it to intellectual, moral 
and spiritual liberty, and to make it happy, Dayanand stood 
there a god amongst men, a hero amongst pigmies. 

The task he took up was more than Herculean, almost 
superhuman, appalling. He was alone, with a bare loin 
cloth on his body while the enemy stood before him fully 
armed with the resources that the whole world could furnish. 
He perceived that to achieve victory, he must equip 
himself with greater strength than he possessed. He 
cast off all that hindered him, and started to forge new 
weapons, and gather new and sufficient strength to accom- 
plish the colossal task of redeeming the teeming millions 
that inhabited this ancient land. 

n-WORK ON THE BANKS OF THE GANGES. 

Swamiji left Hardwar and went to Landour, district 
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Saharanpur, via Kankhal. It was Swamiji’s practice never 
to ask for food; and as here nobody offered him food for three 
days, he^ had to go hungry. . A cultivator eventually gave him 
three brinjals, with which he satisfied his hunger. In Mirapur, 
district Muzaffarnagar, he held a two days’ religious discussion 
with a pandit. In Muhammad pur district Bijnor, he passed a day 
in the shade of a peepal tree. Passing through Parikshatgarh, 
he came to Garhmukteshwar. He passed his time here lying on 
the sands and meditating. Here too he had to go without food 
for three days. When he was hungry, a manjhi gave him half 
of his roti (chapati) which Swamiji ate. Proceeding further, 
he reached Karnawas, a village twelve miles from Anupshahr, 
situated in an area inhabited by Kshtriyas (Hajputs). Master 
Gopalsingh and K. Shersingh went to see Swamiji, who asked 
them if they had taken Yagyopavit (sacred thread). Gopalsingh 
said that he had not, as he was unmarried,and according to custom 
Yagyopavit is taken at the time of marriage. Swamiji replied 
that the popes (Brahmins) had spoilt the country and strange 
customs had come into vogue. Swamiji learnt that some 
• Sadhus give the following Gurumantra to their disciples: 

igrai war, 

“Whose wife is the Company: whose wife’s brother is the 
Scindia, take up the cup and drink, strike with the spear. 
Let us smoke,” meaning that neither the East India Company 
nor the Scindia (the two great Powers in Eorth before the 
Mutiny) would help: Eat, drink, smoke and kill your enemy. 

After staying a day at Karnawas, Swamiji arrived in 
Jesth S. 1924 (June 1867 a. D.) at Farrukhabad and stayed 
there with Seth Jagannath, Rais of the place. He gave no 
lectures there but answered questions put by people. To a 
question put by a person, he replied that the Sun and the 
Ganges were material objects not fit to be worshipped. After 
throe days rest he went to j^nupshahr. He stopped there for 
eight days in Gaurishanker’s bamboo storeyard outside the 
town. He found a kindred spirit there in Hamdas Bairagi who 
was the guru of His Highness the Aiaharao Sahib of Bundi. 
Swamiji later moved into the town. Here one Kavaljung 
who was an athlete by profession, began to serve Swamiji. 
A Brahmin named Hudha after a sastrarth became Swamiji’s 
disciple. Swamiji paid a visit to Garhmukteshwar and returned 
to Anupshahr. In those days he used to have sand as his bedding 
and bricks as his pillow. He had only one kopin (loin cloth) as 
his clothing. People offered him clothes but he did not accept 
them. He used to study sastras and his desire was to 
uplift the Brahmins. He advise them to go to Muttra and become 
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Virjanand’s disciples. At night, he allowed nobody to stay 
with him. 

One day a man came and told Swamiji that a friend of his 
had gone away, nobody knew where. Swamiji made a sign 
which the pandits there interpreted as “Gone to Eameshwaram.” 
He used to condemn the Puranas as gosSip or false. 

While at Karnawas, he heard that one Nandram was trying 
to persuade the people of Chasi, district Bulandshahr, to join 
the Chakrantik sect. He therefore went to Chasi to prevent this. 
When the arrival of Swamiji became known, some Brahmins 
took Nandram to Swamiji, but before a word was spoken, 
Nandram quietly slipped away and went to the other side 
of the Ganges. People then lost faith in Nandram. Swamiji went 
to Tahrpur and then to Ramghat and stayed in a paramkuti there. 
Here pandit Tikaram who was an idol worshipper, after listening 
to Swamiji’s teaching, gave up worshipping idols and threw 
them in the Ganges.' Tikaram was a priest in a temple at 
Karnawas and* spoke to Thakur Gopalsingh about Swamiji and 
told him that he Tikaram had given up idol-worship and would 
no longer conduct worship in the temple. The Thakur sent 
Tikaram to Ramgarh to invite Swamiji to Karnawas. In the' 
meantime, Swamiji had came to Karnawas and taken ■ up his 
abode under a tree in a ghat on the Ganges. The Kshtriyas 
there began to visit Swamiji and showed him great respect. 
One day Swamiji, speaking to P. Bhagwandas, condemned the 
practice of tying a kanthi round the neck and applying tilah 
on the forehead. Bhagwandas said nothing at the time but 
stopped sending food to Swamiji. 

Every year during the month of Aswin, people from the 
villages near by came to Karnawas for a bath in the Ganges. This 
year having heard of Swamiji, they came in large numbers. They 
were surprised to find a sannyasi condemning idol worship. 
Bhagwandas brought P. Ambadutt Purbati, a Sanskrit scholar 
from Anupshahr to have a sastrarth with Swamiji. After dis- 
cussion he accepted defeat and declared that Swamiji’s contention 
was quite right and that idol worship was against the Vedas. 
While at Karnawas, the ruler of Dharmpur who was a neo-Muslim 
asked Swamiji if by any means he could be reconverted 
to Hinduism. Swamiji told him that if he believed in the 
Vedas and lived a life as prescribed by them, he could be recon- 
verted. The Kshtriyas of the area round about Karnawas 
became Swamiji’s followers : many took Yagyopavit and started 
doing sandhya. . 

From Karnawas Swamiji went to Ahar and Chasi. In 
Chasi an athlete Onkardas Bohra, wishing to test the physical 
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Strength of Swamiji, began to shampoo his legs with all his 
strength, but found the milscles of Swamijis legs like iron, and 
his lingers made no imprepion on them. One them Gangaprasad 
told Swamiji that he had invested many people with the sacred 
thread. Swamiji asked if he had also deprived anyone of it, 
adding that those who do evil have no right to wear such a thread. 
Gangaprasad’s guru gave up his annaht (thread round the arm) 
as useless and misleading. One Chhatrasingh Jat, an advaita 
Vedantist, entered into an argument with Swamiji about the 
non-duality of soul and God, and like Goldsmith’s school 
master, “Though vanquished, argued still.” Swamiji gave a 
mild slap on his head. He became angry and protested against 
Swamiji’s act. Then Swamiji asked him why did he become 
angry when the giver of the slap and the receiver were one 
and the same. Chhatrasingh understood the whole thing 
and said that the slap had knocked out of his head the false 
notion of non-duality. A cotton wool cleaner asked Swamiji 
if he, an uneducated man could get salvation. Swamiji said, 
that if he would remain thoroughly honest in his dealings 
and worship God, he would get salvation. 

At Chasi, Swmmiji told Mayaram Jat of Shafipur to offer 
shraddha only to the living elders and not to the dead. Swamiji 
went to Ramghat and Beloon and then returned to Karnavas 
in Margshish S. 1924 (November. 1867 A. D.) 

Swamiji used to practice Yoga in these days. One day 
while at Ramghat Swamiji sat in padmanan'i from 10 a. m till 
it was dark. One Brahmachari Kshema Karan who used to carry 
with him idols weighing twenty seers or more loaded on horse- 
back wherever he went, came to Swamiji and asked Swamiji 
to live in the temple of Bankhandeshwar Mahadeva, 
where he supplied him with food. As Swamiji condemned 
idolworship, avataras, pilgrimages, people persuaded a sannyasi, 
Krishnanand, to have a religious discussion with Swamiji. 
Krishnanand recited the famous sloka of Gita. 

Swamiji said that God never takes birth: only the soul does. 
Krishnanand could not hold his own and departed, and the 
people who were present gave up idolworship. Brahmachari 
Kshemakaran threw the Toad of ‘ idols into the Ganges. 
So did P, Tikaramand others. Swamiji went to Beloon and then 
returned to Karnavas. . P. Xriabadutfc who was smarting 
under his defeat, went to Xhupshahr and' brought a 


tlFfe OP DAYANAND SAEASWAfi 


S6 

great scholar, P. Harivallabha, who brought with him a 
sinhasan full of idols and said that he would finish the sastrarth 
after making Dayanand offer food to the idols. The sastrarth 
continued for six days. On the last day, Harivallabha who was 
a fair minded man admitted defeat and" consigned his idols to 
the river Ganges, and gave up idol worship. About two thousand 
people witnessed this sastrarth. Swaraiji Avas overwhelmed 
with joy at witnessing P. Harivallabha’s attitude of justice and 
fairness and gave him his meed of praise. Several people 
threw their idols into the Ganges. Many of the gurus of the 
Kshtiiyas also followed suit. 

Swamiji used to condemn in these days the following eight 
gup (false things) as he called them, and advised people to 
give them up: 

(1) To hold the eighteen Puranas as works of Myas Muni. 

(2) Idol worship. 

(3) Saiva, Shakta, Ramanuja and other Vaishnava sects. 

(4) Tantra, Mantra, Vamamarga. 

(5) Liquor, Bhang and other intoxicating drugs. 

(6) Adultery. 

(7) Stealing. 

(8) Cheating, deceiving, telling lies etc. 

The daily life of Swamiji about this time was: Swamiji 
used to get up at 2 a. m. and take a long walk along the 
Ganges. After attending to his morning necessities and a bath, 
he used to go into samadhi (trance). After that he used to 
take exercise and then return to his cell and sit on a tahht, 
(lai’ge wooden seat) for about an hour after sunrise. Here people 
Avould assemble and seek enlightenment on various matters. 
He used to speak only Sanskrit. Except for a Ian got (loin cloth) 
his body used to be quite bare. At night he used to cover 
himself with a piece of cloth. 

T. Gopalsingh had a ninety year old aunt, Thakurani 
Hansa, who, though owner of live or six villages, lived only on 
bread and moongkidal (pulse) She was revered by all women 
in that area for her saintly life. When she saw" the life of 
people changing under Swamiji’s influence, she also came with 
Gopalsingh, and hearing Swamiji’s teaching gave up 
idol worship. Swamiji advised her to recite Gayatri. This was 
the first time the people heard that a woman had the right 
to recite Gayatri. Swatniji advised people to take Yagyopavit 
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(sacred thread) and perform sanskars. P. Indramani asked 
Swamiji why he, a parmahansa, bothered about condemning 
evils. Swamiji replied that selfish people had imposed evil rites 
on the descendants of llishis which he could not bear to see, and 
he had therefore taken a vow to bring people to the right path. 
He was only discharging the debt due from him. 

One day the Collector of Bulandshahr came to see Swamiji. 
Swamiji, who was in his cell, sent word that he had no time 
then to see him. The Collector asked when he would have 
time to see him. Swamiji enquired when the Collector would 
have leisure. The Collector said after four hours, he would be 
free all day. Swamiji then came out of his cell, offered a seat 
to the Collector, gave a discourse on the duties of Kulers and 
said that he was surprised that the Collector, inspite of his 
responsibilities towards thousands of people, had so much 
leisure, when a householder, who had to look after his family had 
no time even to attend to his bodily wants. One day P. 
ISandkishore plucked a few ^ from a field and coming 
to Swamiji laid them before him. Swamiji rejected them, 
saying, that they were stolen goods. When hlandkishore denied 
this, Swamiji asked him if he had plucked them with the 
permission of the owner of the field. On this, Kandkishore 
felt ashamed. One day in midwinter, when a cold blast was 
blowing during a lecture and the people were shivering with 
cold, while Swamiji had nothing on his body except a loin 
cloth, T. Gopalsingh asked how was it that he did not feel 
cold at all, while they were all shivering in their quilts. 
Swamiji said it was the result of Brahmcharya and practice 
of Yoga. When pressed to show how Yoga could produce 
heat, owamiji pressed his two thumbs on his knees and 
perspiration appeared on his body. 

Swamiji suddenly left harnawas one day and proceeded 
along the Ganges. Une night while Swamiji was in samadhi 
two Europeans, one the Collector of Badaon and the other a 
missionary friend of his, passing by saw Swamiji quite naked in 
midwinter sitting in meditation. Surprised, they approached 
Swamiji and the Collector enquired how he managed to keep off 
the cold. The missionary impertinently said 
(you eat good food and have become stout and don’t feel cold). 
Swamiji replied he lived on roti (bread) and dal (pulses) only, 
while the missionary lived on meat and eggs and drank liquor, 
and added that if feeling or not feeling cold depended on eating 
good food, the missionary ought not to feel cold at alii He 
then invited the missionary to take off his clothes and sit for a 
while with him in the sand. The missionary felt abashed and 
asked what was the reason then that the Swamiji did not feel 
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cold. Swamiji said, “You do not cover your Yace like_^ your 
body, what is the reason?” The Europeans bowed and went 
away. After a few days, Swamiji depart 
and arrived there in Chaitra V. b. 192o (March a d. 1869). It 
is situated near the famous place of pilgrimage, 5(>ron, boron 
shares with Pushkar (near Ajmer) the distinction of having a 
temple of Varah (Boar incarnation). Baldevagiri busain^ was 
held in great respect in Soroti.- He came to see Swamiji and 
began to supply him with food. As bwamiji condemned 
the Bhagwata, the Thakur of Odesa, who was a foUower of the 
Nimbarkacharya, came with three men armed with swords and 
lathis to attack Swamiji and began to behave rudely, bwamiji 
6xposttil8jt6(i with him, but cis h6 contiiiuGcl to bo ludc, bwamiji 
got up and went into another room. The Thakur assaulted 
Baldevagiri, who was a powerful man and possessed 
athletic skill. He defended himself, disarmed the men and 
pushed the Thakur into the river. Swamiji praised 
Baldevagiri’s valour. Seeing this, people assembled and 
upbraided the Thakur for assaulting their Guru Baldevagiri. 
Baldevagiri then took Swamiji to his own residence Ambagarh 
in Soron. Here people persuaded P. Angadram Sastri, who 
had studied Sidhanta AaMwmoiIi with ."wami Virjanand when 
the latter lived in Soron before settling down in Muttra, to have 
a sastrarth with Swamiji. He was however soon reduced to 
silence and both he and Baldevagiri became Swamiji’s disciples, 
and consigned their idols to the Ganges. 

Rangachari of Muttra, the head of the Sri Vaishnavas 
in Upper India, used to come_ every year to Soron and 
convert people to the Ramanuja sect, but after Swamiji s 
visit to Soron he gave up coming there. Swami Kailas 
Parvat (literally, Kailas mountain) whom Swamiji knew in 
Agra was at the time in Soron. When Swamiji heard of 
it he went to his cell and greeted ^him with the words 
“Wonder of wonders! How could Kailas Parvat (Kailas 
mountain) be contained in a small cell”. Swamiji asked 
Kailas Parvat to co-operate with him in his crusade 
against the Ramanuja and other Vaishnava sects, but he 
declined to do so. He asked Swamiji to give up condem- 
nation of idol worship and the Puranas, for the temples 
were useful to the ignorant and were a means of support 
to people. Swamiji replied that Vaishnavism and other 
sects were all based on the Puranas and until they were 
rejected, the Vedas and other rishi-made sastras; will never 
be studied. He asked _ Swami Kailas Parvat to influence 
the Maharaja of Jaipur and other princes to help in 
restoring the Vedic religion. Disappointed, Swamiji rose 
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to go, when Kailas Parvat asked Swamiji to stay and take 
his food. Swamiji said he had not gone there to beg for food 
but for co-operation in spreading truth, and it was no use 
staying when this was refused. Kailas Parvat admired Swamiji’s 
learning and high character. P. Sukhanand Ajodhyaprakd 
and Chaitram of Soron after listening to Swamiji’s exposition 
of the Vedic mantras set# and others became his followers 
and threw their idols into the Ganges. P. Angadram used to 
read Mahabharata with Swamiji, who pointed out to him the 
slokas which were later interpolations. It is a pity that no 
record of this was kept. P. Angadram composed verses embo- 
dying Swamiji’s teachings. One of the verses was; 

In Jesth S. 1925 (May-June 186S) Swamiji returned to 
Karnawas. There was a solar eclipse on Bhadrapad Bad 30, S. 
1925 (18th August 1868 a. d.) People did not know when the 
eclipse would take place and waited till 3 p.m. and then bathed and 
began to take their food Just then the eclipse came on. Swamiji. 
told people that they should take their food when they feel hungry 
and not think of the eclipse, which was a natural phenamenon. 

A big landlord named Karansingh, a Badgujar Rajput, who 
was a disciple of the well known Rangachari of brindaban, 
came to Swamiji one day and asked him to visit the Ramlila. 
Swamiji upbraided him and said, “What kind of Kshtriya are 
you ? If anyone performs a play in which your ancestors are 
represented, as singing and dancing on a stage, won’t you feel 
offended ? why do you then get people to represent your hoary 
ancestors and make them dance in public ? You are a Kshtriya ; 
why do you paint your head as beggars do ?” Sw^amiji asked 
(pointing to the painted sign on the Rao’s forehead) “What is 
this ?” Rao Karansingh said, “This is Sri and those who do not 
use it are chandals.” Swamiji asked, “How long have you been 
a Vaishnava ?” The Rao said, “For many years.” Swamiji 
asked, “Was your father also initiated in Vaishnavism ?” The 
Rao replied, “Ko.” “Then,” said Swamiji, “according to you, 
your father and you yourself till some years ago were chandals.” 
This threw Rao Karansingh into a rage. Karansingh unsheathed 
his sword. Swamiji calmly said; “If you wish to fight, fight 
with the Raja of Jaipur or Jodhpur. If you wish to find out 
the truth of religion by discussion, send for your guru Banga- 
chari to me. If you wish to kill me because I tell the truth, use 
your sword on me.” On this, he abused Swamiji, and aimed a 
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blow, but Swamiji got up, snatched the sword and broke it into 
two. Thakur liishensingh who was present told Karansingh 
either to stay and listen to Swamiji’s teaching or go away. 
Karansingh then went away. Some o£ the people present said 
that the incident should be reported to the police. Swamiji 
said, “No” and added, “If Karansingh has not behaved like a 
Kshtriya, why should I fall from my Brahmin character 
He has done me no injury after all. We must have patience.” 
He then recited the sloka : 

^ wnf I 

This speaks volumes for Swamiji’s calm courage, for- 
giveness, highmindedness and tolerance. People were greatly 
impressed with Swamiji’s wonderful self-possession and nobility 
of mind. 

Karansingh after going home became ill and suffered 
some financial loss. When told by a pandit that this 
was the result of his misbehaviour towards a .Mahatma, he 
seiit a servant with sweets to Swamiji and asked for 
pardon. Swamiji returned the sweets, saying that he had 
* received no injury from Karansingh. Later, when Thakur 
Karansingh came for his bath in the Granges on the day 
of Sardapoonam (Full moon day in Asoj = September & October) 
he saw Swamiji still in Karnawas fearlessly condemning 
all practices against the Vedic teachings. He became angry 
and instigated the bairagis to murder Swamiji. As the 
bairagis dared not commit such an act, he put up some 
servants to cut off Swamiji's head. One night he sent 
three of his men armed with swords to cut off Swamiji’s 
head. They came to the door of the cell in which Swamiji 
and an attendant, Kethalsingh, were sleeping. Swamiji woke 
up hearing some sound. The men lost courage and fled. 
Karansingh sent them a second and a third time, calling them 
cowards. They returned, came upto the cell and asked who 
was in the cell. Swamiji got up and uttered faBre pronouncing f 
with such great force that the would-be murderers 
fell down in confusion and eventually ran away. Kethalsingh 
too woke up and asked Swamiji to leave the place as it 
was unsafe. Swamiji only recited the sloka of the Gita 

“#5r qrasp; ! ST qf^??l95!|I«ft ST «ftsRtf|r 

and said “Sadhus do^ not take refuge in houses and holes, 
God protects them.” Kethalsingh, however, went to get help. 
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Several people hearing of the incident came there. Thakur 
Kishensingh abused Karansingh and challenged him to a 
fight if he was born of a true Ksbtriya, and threatened 
to give him a beating if Karansingh did not leave the 
place at once. He asked Swamiji what his wishes were. 
Swamiji simply said that he did not want the Kshtriyas 
to fight amongst themselves for his sake. Then Karansingh’s 
father-in-law went to Karansingh and told him to clear out 
at once, otherwise he would be beaten and disgraced. 
Karansingh quietly went away. Swamiji after staying at 
Karnawas for five days more, went away to Ambagarh. 
After staying a few days there, he moved on to Sardol 
where the Kshtriyas became his followers. 

One day while passing by the banks of the Ganges, 
a sad hu who was washing his clothes asked Swamiji why 
he had take up the work of refuting various faiths and 
not pass time in meditation. He said, “Love the Atma, 
why bother about the world”, and repeated some sayings 
of Yagyavalka, and Maitriyi. Swamiji asked him, “Whom do 
you love most”. He replied, “Atma”. “Where is that Atma?” 
asked Swamiji. 1 he Sadhu said, “In all. from a Haja to 
a begger and an elephant to an ant”. Swamiji said, “No, 
you do not love that Atma: you are after getting food: 
you care only for your food and clothes. Have you ever given 
thought to those millions of men who go hungry from 
day to day? There are thousand who have never had a 
full meal, who have only rags to cover their bodies. 
Millions of men, poor villagers, like cows and buffaloes, 
pass their lives in huts surrounded by dirt and rubbish. 
Hundreds die by the roadside, uncared for. Mahatma, if you 
want to love Atma, think of them and look after them as 
you do of your own limbs. They alone who do this are 
Mahatmas and entitled to be called lovers of Atma”. The 
sadhu, hearing this fell on Swamiji’s feet and asked for 
pardon. 

iSwamiji then went away to Shahbazpur, a village situated 
about live miles from Soron. Baldevagiri, Ajodhyaprasad and 
others having heard of Swamiji’s coming to Shahbazpur, went 
to Swamiji and conveyed to him the news that Swami 
Virjanand bad died at Muttra on Aswdn Bad Ibth, S, 1925 
(14th September, 1868). Swamiji was greatly grieved to hear 
the sad news and became silent. Then he said with great 
emotion, “Alas! holy Aryavarta, the Sun of Vyakarana 
(Science of language) has set.” 

At Shahbazpur again a plot was hatched to murder 
Swamiji. Two bairagi Sadhus went to Thakur Gangasingh 
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and asked for the loan of a sword to cut off Swamiji’s head. 
The Thakur had listened to Swamiji’s discourses and had been 
favourably impressed. He condemned the bairagis for 
harbouring such evil designs and threatened to kill them if 
they talked of it again. Fearing lest the bairagis rnight do him 
harm, Thakur Grangasingh and some other Kshatriyas went to 
Swaraiji and related to him what they knew and kept guard at 
night. Sadhu Mayaram Udasi of Shahbazpur advised Swamiji 
to give up condemning idol worship and similar practices and 
live in comfort like him. Swamiji said he derived pleasure 
only in spreading the Vedic religion. 

Leaving Shahbazpur, Swaffiiji went to QadargunJ and then 
to Nardauli. He stopped there for ten days. People from 
near and far came to listen to Swamiji’s discourses. Several 
people became his followers. He taught them sandhya. Here 
P. Liladhar informed Swamiji that a big fair takes place every 
year at Kakoda four miles from Nardauli, from 11th to loth 
Aswin, when thousands of people come there to have a bath in 
the Ganges, and that the Fair was at that time being held. 
Swamiji, who was always on the look out for such occasions, 
started at once with P. Prannath. He reached the Fair on 
Kartic Shukla 13th, S. 1925 (29th October 1868). For 
twentyfour hours both remained without food as no one offered 
any and Swamiji’s practice was not to ask anyone for food. 
Next day Baldevagiri, Angadram and others came from Soron 
and brought plenty of eatables. Baldevagiri put up a Q mat 
(Screen of cloth) and constructed a seat for Swamiji. K,. B. 
Balmukund, Deputy Collector, who had gone to the fair, noticed 
a large concourse of people and found Swaraiji engaged in a 
discussion with a European missionary, an Indian Christian 
interpreting questions and answers. He saw that the 
missionary put impertinent questions but Swamiji calmly 
replied to them. P. Umadutt with other pandits came from 
Bareilly to hold a debate on idol worship with Swamiji. He 
declared that the Mahabharata supported such worship, for it 
mentions that a Bhil had made an image of Dronacharya and 
worshipped it. Swamiji said that a Bhil’s action could be no 
authority for idol worship. P. Purandutt cited some slokas 
from the Gita which Swamiji explained to the satisfaction 
of the audience. Several missionaries and Muslim maulvies also 
came to hold discussion with Swamiji but they were all reduced 
to silence. 

On Mangsar Bad 10, V. S. 1925 (9th November 1868) 
Swamiji returned to Nardauli, where Gusain Kampuri 
consigned his idols to the Ganges after listening to Swamiji’s 
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discourse. In Mangsar Sud 1925, Swamiji reached Qayamgunj 
and stopped in the Siva temple of Hari Shankar Pande. As 
Swamiji kept only one langot and had to wait quite naked 
while the langot after being washed became dry again, and as 
women came to the temple, he had to go to another place for his 
bath and food. He stopped about twenty days in Qayamgunj 
Here pandit Bansidbar used to interpret to people what Swamiji 
said. Several Muslims from Maurshidabad, a town in the 
district of Kampil discussed their faith with Swamiji. Swamiji 
preached continence in sexual matters and advised people to 
have sexual intercourse only when children were desired. 

Here a man brought some achat' with food and asked 
if Swamiji would partake of it. Swamiji humorously said that 
undoubtedly he would eat it, as he always denounced it. This 
was a play on the word achat'. Maulvi Ahmadali Tuban, 
when he came to talk to Swamiji, was asked why Eve separated 
from Adam and why God did not inspire them with mutual 
love. The Maulvi praised Swamiji for his learning. 

With a European missionary, Hariprasad, a native Chris- 
tian, came to Swamiji and said he a was sinner and asked how he 
could obtain forgiveness. Swamiji said sin is never forgiven. 

Swamiji then went to Kampil and thence to Shakrullapur 
(district Farrukhabad) and stopped in P. Chokheylal’s garden. 
Here he gave several discourses on the Santiparva of Mahabharata. 
From Shakrullapur, Swamiji went to Farrukhabad and reached 
there in Pos S. 1925 and took up abode on Seth Jaganath’s 
Vishram Ghat. Seth Jagannath of Farrukhabad had become 
Swamiji’s disciple during the latter’s first visit to Farrukhabad 
and had began to perform all sanskars in his family as 
prescribed by Swaniiji. When he • got a son Swamiji 
named him Purshottam Narayana. 

Swamiji used in these days to spread some rice fodder 
( ) provided by the Seth for his bed and at night 
covered his body with it. He declined to take blankets offered 
to him One day Sukhbasilal Sadha brought rice and dal for 
Swamiji, Swamiji ate them. The Brahmins deprecated 
Swamiji taking food given by the Sadhs. Swamiji said food 
becomes uneatable only in two ways : first, when it is procured 
with money obtained by inflicting suffering on people, and 
secondly, when it is dirty. As the Sadhs earned money by the 
sweat of their brow, their food was acceptable. 

As many people gave up idol worship, alarm spread in the 
town. Failing to persuade Gangaram Sastri and others, the 
Brahmins brought P. Srigopal for a Sastrarth from Meerut. 
When the debate opened, P. Srigopal cited sloka 171 from 


Manusmriti, Adhyaya 11 ^5cn**i^^%^ ^ftRrawSf^ “^t. II Swamiji 
said, that it only directed that the learned man who conducts 
Havan should be respected. When Brigopal was defeated, he sent 
one Krishnalal V’aish to Benares to get a declaration from the 
pandits in favour of idol worship. He went to P. Saligram a 
disciple of P. llajaram Sastri and brought from Benares the copy 
of a verdict which the pandits had in the past, on a reference 
from the Pandits of the Deccan, given in the matter. It cited no 
Vedic authority : only some Upanisads were quoted. When 
L. Krishnalal brought it to Swamiji, Swamiji criticised it so 
severely that not a shred remained- 

' P. rhakurdas and others sent goondas to assault Swamiji, 
but the Sadhs and Seth Jagannath provided guards. Swamiji 
told Seth Jagannath, when he asked Swamiji to move to a secure 
place, that several attempts had been made in the past to murder 
him, but God had protected him, that he had to go from place 
to place alone and unarmed, and how long could S. Jagannath 
provide guards for his protection. 

One Baba Goverdhandas of Patera sent a goonda to 
Swamiji to insult him. The goonda asked Swamiji if the river 
Ganges conferred salvation. When Swamiji ssid no, he threw 
a shoe at Swamiji and ran aw'ay. The Sadhs caught him and 
beat him. Swamiji intervened and said the culprit was an 
ignorant man and should be pitied. The strong should show 
mercy to the weak. 

L. Pannalal, a Bais of Farrukhabad, sent a man to Benares 
to find out all about the Benares pandits” declaration brought 
by Krishanlal. He learnt that it was a copy of an old 
declaration made by a few pandits, and that the pandits held 
that idol worship was not intended for wise or educated men. 
On receiving this information, S. Pannalal gave up idol worship 
and with the money which he wanted to spend in building a 
temple, he opened a Pathshala (school) while S. Jagannath bore 
the expenses of students’ board etc. Swamiji here redeemed a 
youngman who pas.sed his time amongst the prostitutes. A 
Sastrarth with P. Haidar Ojha took place and after two nights 
discussion the pandits present declared that Haidar Ojha had 
been defeated. One day some professional athletes came to 
Swamiji’s residence and told him that if he took physical 
exercise, he would become a most powerful man. Swamiji 
wrung his wet kopin (loin cloth) and handed it to the athletes 
and said that he would admire their strength if they could 
squeeze out one drop of water from it. All the assembled 

^TWs Pandit Saligram later became Head Pandit in the Ajmer G-overnmont 
College. 
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athletes tried but failed to squeeze out even one drop of water. 
They were amazed at Swamiji’s physical strength. 

In June 1869 Swamiji went to Shringirampur. After 
staying a day there, Swamiji reached Jalalabad. After staying 
one night at Jalalabad, Swamiji went to Kanauj and arrived 
there in Ashadh S. 1926 (July 1869) and took up his abode on 
the chabutra of the temple of Gaurishankar Mahadeva on the 
bank of the Kalinadi. Here P. Harishankar after some discussion 
became a convert , to Swamiji’s views. Several other people 
gave up idol worship. 

Asked about the origin of the Kayasthas, Swamiji 
said that they were not sudras, that they were Vaishes and 
were descendants of Chittragupta, the word gupta being 
indicative of Vaish community. After a week’s stay Swamiji 
went to Bitthur, Madarpur and eventually to Cawnpur and 
took up his residence on Darbarilal’s ghat. A sastrarth was 
arranged to take place here on 31st July, 1869 with 

P. Haidar. At his suggestion, Mr. Thaine, Assistant Collector,' 
was appointed umpire. At the sastrarth, Kshetranath Ghosh, 
Kashinarayan Munsif and some Europeans were present. The 
sastrarth began at half past four p.m. P. Haidar in support o| 

idol worship cited, as P, Umadatta had done at Kakoda, 

Mahabharata as stating that a Bhil made an image 

of Dronacharya and worshipped it. Swamiji said that it di^ 
not prove idol worship: some authority of the Vedas for idol 
worship should be cited, Swamiji then recited several Veda 
mantras to show that God had neither shape nor size. Here 
Laxman pandit said that if God is present in every thing; 
he is present in stone also, and if he worshipped the stone 
there was no harm. Swamiji retorted “why worship stone 
which is dead matter and not ( itew ) intelligence.” The 
pandits could give no answer. Mr. Thaine, the umpire, then 
asked Swamiji in whom did he believe. Swamiji replied, in 
God only. As a local paper, Shaulai Tur, at the instigation 
of P. Guruprasad Shukk, announced that P. Haidar 
had come out victorious in the sastrarth, some people 
appealed to Mr. Thaine, who was the umpire, to give his 
verdict in writing. Mr, Thaine gave the following in writing: 

“Gentlemen At the time in question 1 decided in 

favour of Dayanand Saraswati Fakir and believe his arguments 
are in accordance with the Vedas. 1 think he won the dajr. If 
you wish it, 1 will give my reasons for my decision in a 
few days.” 

Cawnpur, 7-8-1869. Yours faithfully, 

W. Thainb. 


g0 ■ XiSFl:OF'‘’DAYAlfitl?B^S^BASWATr y 

■“ ■ whenever Swamiji saw anybody with rudmlsh rosary 
It i,p nied to say, “Seeds cannot give salvation: 
round his » As Swami Kailas Par vat 

knowledge oitmth 3lon„ 

tS a tX As Sw^-wae staying on a ghat bdongingto 
n al Jiltl Kawasthrand Kayasthas were regarded by pmdits 
J* udras Swami Kailas Parvat sent word that he would not 
as suaras, ^ ow<* Swamiii as a reiomder sent a man to 

Mm why'then did he iiwe in a country ruled by Maleehhas, 
As numbers of people after listening to Swami^ be^an to 
tKrnw their idols into the Ganges, P Haldai^ha issued 
•1 notice asking people not to throw the idols into the river but 
t deposit them in the temple of Kailash^i or some other temple. 
Onh CenS^Pandya Mohank^ Vishnulal (who was later 
Secretary, State €ouiicil, Udaipur) went to Swamiji on the ghat, 
wwLt Smii had a. premonition of coming trouble, and 
told- him to go away, as some disturbance was likely to take 
SSethere. As PandyaMohanlal was about to leave, some 
neople armed with lathis came and began to throw stone? 

at Swamiji and one man aimed a lathi blow at him. Swamiji 

caueht his lathi and pushed him into the Ganges. Teaiin^ a 
branch of a- tree, Swamiji, pushing people aside, said, triends, 
come on how,” and plying the branch of the tree on people, threw 

doTn iveral of them and said, ‘‘You won’t ;find me a mere 

Su ’’ When these assailants went away, Swami]! began to 
swim ‘in theGanges. Swamiji was an.expert swimmer and often 
used to -cross the river and swim for several miles It is said 
that ■ he recommended swimmers to take Malkangni oil. 
Suryakuihar Sharma, a rais of Gawnpur, who threw stones at 

Swamiii after the sastrarth. on idol worship and who used to 
destroy the books written by Swamiji, later began to read th^ 
and became a member of the Aryasama] m b. 1 J40. (a.d. IbSd} 
Swamiji often ex;pressed a wish that the Mahabharata and 
other • important books should be pilirged of interpolations -and 
then republished. He denounced child marriage, and used to 
ky that the children of child marriages were all weaklmgs 
and used to cite the example of his father and mother who were 
fortytwo and forty years of age respectiyely at his birth. 
He advised every one to take physical exercise and to recite 
Gayatri and used to say that Pranexyani (regulation of 
breath) invigorates the body. 

0n6' d^y SI Msiulvi C 3 )ixi 6 aiud sSiid tliSit th© Qurstn wsis tnc 

work of God. Swamiji said that it could not be, for the Quran 
says: ‘I begin in the name of God who is merciful. How could the 
Quran say that, if G-od had made it. A Brahmin had made it a 
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practice ta abuse Swamiji. Swaniiji called -hini- & gave him 
sweets and other things which people had brought -for Swamijl 
and roid hini to come every day and take’ away such sweets,:: 
The -Brahmin did-this for. some. days and- then became ashamed 
of his treatment of Swam iji and feh^t Swamiji’s feet' and :said 
that if his wickedness had no limit, Swamiji’s nobility waa also 
unlimited. A Brahmin one day asked Swamiji what should, he 
do to get salvation. Swamiji advised him to give up idol worship; 
do sandhya and teach children. The Brahmin : said that 
idol worship was an old practice. Swamiji replied.', that 
stealing was. also an old' thing; Bwamiji left Cawnpur 
after staying there for nearly three months; All His possessions 
consisted of one langot (loin elot'hj; ' Sdme.'-.gdod. man. , had 
given him another langot. On. ;hi|.; departure from Cawnpur 
he left it ’behind, considering it a useless . encumberance while 
travelling. ' . -.r.. 

HI— KASHI (BENARES) SASTRARTH- ,; 

Swamiji now decided , to storm the citadel of P’auranik 
(Hindu) orthodoxy in. India. Benares is the principal strong- 
hold of Brahminism. For ages untold, Benares has occupied a 
position in Hinduism which is unique and unparalleled. - No 
Other cpuntry in the world .pos'sesses a city which is, at once the 
' chief Centre of its learning;, its culture and. its religion. Rome 
in; Italy comes nearest to it in this respect. But Rome owes 
its importance more to its political position than anything .else. 
No other city in Europe or America, neither London nor Paris 
nor Berlin, nor New York, occupies the same place in the-lives 
of the people inhabiting the various countries of those two 
continents as Benares does in India. It is ; Rpine - -and 
Oxford and Canterbury combined. ' Every student ' in India 
has his eyes fixed on Benares. Every man of learning 
must secure a verdict from Benares. Every reformer, e-'imry 
founder of a religion, every spiritual - teacher, has to go 
and conquer Benares. Dayanand, therefore, resolved to 
challenge and overthrow the supremacy, Benares enjoyed 
in matters of religion and learning. Whatever may have 
been Swamiji’s views about the pandits of Benares, after 
perusing their Vyatastha (verdict) on idol worship 
brought to Farrukhabad in 1869 by P. SrigopaFs emis- 
sary Erishnalal, Swamiji came to have a very poor opinion 
of their Sanskrit learning and their knowledge of religion. 

Leaving Cawnpur on Aswin S. 1926 (October, 1869 a. d ), 
Swamiji proceeded along the bank of the Granges and 
reached Ramnagar while the Dashera festival was being 
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celebrated there. Maharaja Ishwariprasad Karayansingh of 
Benares made arrangements for Swamiji’s board. As 
Swamiji denounced idol worship, the Maharaja sent a pandit 
to Swamiji and .'offered to give him hundred rupees per 
month, i£ he gave up condemning idol worship. Swamiji 
replied that he would not stop it even if the Maharaja gave 
him the whole of his kingdom. After staying a month 
in Ramnagar, Swamiji reached Benares on the 25 th or the 
26th October, 1869 and took up his abode in Anandbagh 
on Durgakund. 

News of Dayanand’s arrival spread everywhere and 
hundreds of people began to visit Swamiji. As 
Swamiji condemned idol worship openly, the whole of 
Benares was in an uproar. Many pandits assumed 
anonymity and came to Swamiji to test his Sanskrit 
learning. Among them were Damodar Sastri, Ram Sastri 
Bal Sastri and, according to some, also Eajaram Sastri. 
They found that he possessed an extraordinary knowledge 
of Sanskrit, and was a most skilful debater. Ihe fact 
that Dayanand relied on the Vedas which the pandits of 
Benares did not know, made them reluctant to face him. 

As no one came forward to oppose him, Swami Dayanand 
brought matters to a head by sending a written question 
to P. Raja Ram Sastri for an answer. The question was: 

^ strsin 

trareti*! I 

P. Raja Ram, instead of answering the question, sent the 
following reply: “Let a knife be placed between us before 
1 answer your question. If I can satisfactorily answer 
the question, I will cut off your nose; but if I ' fail, you 
may cut off mine.” Swamiji replied; “All right, why one, 
have two knives; if you are for a shastrarth (contest with 
arms) instead of a Sastrarth (discussion on sastras), let it 
be so.” P. Raja Ram then became silent. 

When several weeks passed and Dayanand continued his 
condemnation of idol worship without any pandit coming 
forward to face him, the Maharaja of Benares, realising 
the serious consequences the unanswered challenge of Dayanand 
would have on the supremacy of Benares in religious 
matters, got together the pandits and asked them to have 
a sastrarth with Dayanand. The pandits tried to evade, 
but the Maharaja insisted that there should be a 
sastrarth. He asked Raja Ram Sastri, the most eminent of 
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all the pandits, to hold a sastrarth with Dayanand; 
P. Raja Ram sent his disciple, Pandit Saligram, to 
test Swamiji’s knowledge. As Swamiji used in those days 
to take snuff, Saligram asked him for sastric authority 
for taking snuff. Swamiji quoted a sloka from Manu and 
said he took it as a medicine but was not addicted to it. 

In order to find out what Sastras Swamiji accepted as 
authorities, the pandits of Benares deputed P. Saligram Sastri, 
Doondraj Sastri, Damodar Sastri, Bharadwaj Sastri and Ram 
Krishna Sastri to Swamiji. Swamiji told them what he 
regarded as authorities. Eventually, Tuesday the 16th 
November, 1869 was fixed as the day of the Sastrarth. 
The pandits and the goondas of Benares determined to 
secure victory by force or fraud, if it was not possible 
to do. so in regular debate. P. Jotiswarup Udasi, who had 
been an Advaita Vedantist and had after fourteen days’ 
discussion accepted the truth of Swamiji’s contention, went 
to the Maharaja of Benares and asked that the pandits 
should have sastrarth first with him and then with 
Dayanand. The pandits did not accept this offer, 1 he 
Maharaja of Benares, fully aware that Dayanand had no 
equal in learning, encouraged the pandits to do their best 
and win the debate anyhow. Baldevaprasad, a disciple of 
Swamiji, became nervous, as Benares was full of goondas 
and Swamiji had not a single supporter and had to face 
heavy odds. Swamiji reassured him by saying that it was 
an axiom with the yogis that the sun of truth will 
always overpower the darkness of ignorance, that life may 
be lost but truth should not be given up? He assured 
Baldevaprasad that he was not alone but that God and 
Dharma* were with him. Swamiji, after a shave and a bath, 
sat in padmasana posture for awhile, and engaged in the 
contemplation of God and then had his meals. Dayanand 
was alone with his Ian got, while at the back of his opponents 
wpre the power of riches, the sympathy of the public and the 
support of the Raja of Benares. Dayanand, however, trusted 
in God and relied on Truth. 

On the day of the sastrarth people in their thousands 
went to Anandbagh, and in a short time the whole space 
was covered with men. It was said that over fifty thousand 
people were present. Raghunathprasad Thanedar (Incharge 
of the Police Station of Bhojpur), made police arrangements. 
Swamiji was seated in a Dalan and opposite to him was the 
seat of his opponent, by whose side sat the Maharaja of 
Benares. The Maharaja of Benares had provided Tamjhams 
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to carry the pandits to the place of the sasti-arth. When 
the pandits had assembled in the Dalan (hall), the Maharaja 
of Benares came. The pandits sat all round Swamiji. There 
were tw'entyseven eminent pandits^ including bwami 
Vishudhanand, P. Bal Sastri, P. Shivsahai, P. Madhvacharya 
Vamnacharya, P. Deva Datta Sharma, P. Jai Narain 
Tarak » Vachaspati, P. Chander vSingh Tripathi, P. 
Kadha Mohan Tarak Vagish, P. Kashiprasad Shiromani, 
P, Harikishan Vyas, P. Navin Narain Tarakaalankar,. 
P. Madan Mohan Shiromani, Kailashacharya Shiromani, P. Meo 
Krishna Vedanti, P. Ganesh Shrotray, P. Taracharan 
Tarkratna present. Two Christian missionaries, were also 
present. The Maharaja of Benares put forward his State 
pandit Taracharan Tarkratna to open the debate. - 

When the discussion began, Dayanand asked P. Taracharan 
to cite any Veda mantra which supported idol worship. When 
P. Taracharan failed, Babu Pramodadas Mitra asked that some 
Other matter may be discussed. On this, Swami Vishudhanand * 
read out a Shiririh Sutra and asked if it did hot contain the 
essence of Veda. Swamiji said that an answer could be given 
only after going through the Vedas and that no pandit knows 
all the Vedas by heart. Vishudhanand asked why had he then 
come to Benares for sastrarth. Dayanand asked if 
Vishudhanand had the Vedas by heart. Vishudhanand kept 
quiet. Then Bal Sastri said that he knew them. Dayanand asked j 
“Define Dharma”. On this Bal Sastri recited a passage of his 
own making. Dayanand retorted that it was not a Veda mantra 
and that Bal Sastri himself was the author of what he had 
recited. On this, P. Shivsahai came forw'ard and recited the 
well known sloka of Manu : 

TO i wjIgrar’iiRt ii n 

Dayanand then asked, “De&ne Adharma.” No reply was given. 
After a little while P. Madahvacharya produced some old 
leaves and after reading from them, said, “See, these are the leaves 
of the Vedas and the word praima in it means idol. Swami 
Dayanand said that did not mean idol. Madhavacharya 

then recited a sentence and said that 

the word Puranani refers to the Puranas. Dayanand said' that 
the word Purana there was an adjective and not a substantive. 
This silenced Madhavacharya. On this, P. Vamnacharya took out 
two pieces of paper on which the writing was not quite legible 
and said that they were leaves from the Vedas and said : 

prorrai qns wtrc,’ 

He added that the word Purana there meant the book Purana 
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arid was riot ari adjective. Swamiji took the leaves in his hand to 
read. It was 7 p. m. and the lantern did not give good light. 
Swamiji began to decipher the writing. Not even two minutes 
had passed when Vishudhanand and other pandits got up 
shouting “defeated, defeated,” clapped hands and departed. I he 
goondas threw stones and lumps of earth on Swamiji. 
Kaghunathprasad Kotwal,' closed, the window in which Swamiji 
was seated. The police constables began to clear the crowd. 
When the Maharaja of Benares began to interfere, Raghunath- 
prasad condemned him. Thus ended the sastrarth 
for which the pandits of Benares had burnt midnight oil and 
the object of which was to decide whether or not idol worship 
was in accordance with the Vedas. The pandits passed 
through the bazars <rf Benares making them resound with cries 
of victory. During the noise created by the pandits, Swamiji 
smilingly said to the Maharaja of Benares, “Oh! Raja, in place 
of guns and banners they are showing respect to you by 
idapping of hands.” Dayanand told Jawahardas that he had 
hoped that when learned men assembled, the sastrarth would 
be conducted in a fair manner, and it would last foi- several 
days. He was sorry that the pandits had done great injustice 
by behaving in the way they did. A notice signed by 
Bal Sastri and others was pasted at several places in Benares 
announcing that Dayanand bad been defeated. A counter notice 
was issued saying that Dayanand had not been defeated and 
that he was willing to continue the sastrarth. The pandits of 
Benares knew iti their heart of hearts that Dayanand was right 
and there was no authority in the Vedas for idol worship, but 
for fear of losing their livelihood, they were not prepared 
openly to say so. Pandit Taracharan told Babu Cbandrashekhr 
in private that what Dayanand had said was quite true and the 
teachings of the Puranas were not acceptable, but that he was in 
the service of the Maharaja of Benares and iri order to please 
him, he had to do what he did; He would otherwise lose his job. 

,, The well known ; Calcutta paper, The Hindu Patriot of 
17th January, 1870 a. i). contained an article in which, the 
editor gave an account of this sastrarth. The article said : 

“The stronghold of Hindi idolatry and bigotry which, according to Hindu 
mythology, stands on the trident of Siva, and is therefore not subject 
to the influence of earthquakes, has lately been shaken to its foundation by 
the appearance of a sage from Gujrat. The name of this great personage 
is Dayanand Saraswati. He has come with the avowed object ot giving a 
death blow to the present system of Hindu worship. He considers the 
Vedas to be the only religious books worthy of regard, and styles the 
Puranas as cunningly-devised fables, the inventions of some shrewd 
Brahmins at a later, period for the subservience of their selfish motives. 
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The Vedas, says he, entirely ignore' idol worship, and he: challenges he; 
pandits and great men of Benares to meet Mm in argnooent. Some time 
ago the Maharaja of Ramnagarheid a meeting in which he invited the 
great pandits and the elite of Benares. A carious and protracted logomaohi 
took place between Dayan and Saraswati and the pandits, but the latter 
notwithstanding their boasted learning and deep insight into the Sastras, 
met With a signal discornfitu^re. Finding it impossible to overGOme the 
great man by regular discussion, the pandits resorted to the adoption of a 
sinister course to subserve their purpose. They made over to the sage an 
extract from the Puranas that savoured of idolatry, sajying that it is a text 
from the Vedas, The latter was pondering over it, when the host of 
pandits headed by the Maharaja himself, clapped their hands signifying 
the defeat of the great pandit in the religious warfare. Though mortified 
greatly at the unmanly conduct and bad treatment of the Maharaja, 
Dayanaud Saraswati has not lost courage. He is still waging the religious 
contest with more earnt^stness than ever. Though alone, he stands 
undaunted in the midst of a host of opponents. He has the shield of truth 
to protect him, and his banner of victory is waved in the air. The Pandit 
has lately published a pamphlet, entitled the Satya JJkarma Vickar 
containing particulars of the religious contest above alluded to and has 
issued a cirouiar calling on the pandits of Benares to show the part of the 
Vedas which sanctions idol worship. No one has ventured to maRe his 
appearance. The Eishi-like appearance of the venerable Pandit, his 
cheerful countenance and child-liKe simplicity made on our minds an 
impression never to be eSaced. When he began to speak, manna dropped 
from his lips, and the wise instruction he gave us forced us to the conviction 
that the golden age of India has not altogether disappeared.^' 

The Hindu Patriot further ^ays :~ 

The whole episode shows that the pandits had made up their minds 
in advance by all means fair or otherwise to vindicate their faith and that 
the Maharaja of Benares by his connivance was a party to this unholy 
conspiracy. He wanted to uphold the Pauranic faith. He not only did 
not check the unfair conduct of the pandits, but when B. Rajmkant 
Mukhopadhyaya, a fair minded Bengali gentleman, later spoke reproach- 
fully to the Maharaja about the conduct of the pandits at the sastrarth, 
the Maharaja without feeling any shame stated that when it became 
clear to everyone how the pandits fared in the sastrarth, it had become 
incumbent on him to defend, by all possible means, the popular religion/'^ 

The Taitva Bodhini of Calcutta in its issue of Asoj 
1791 Sbalivahan Era wrote ; 

At this time Swami Dayanand Saraswati, a Veda knowing 
pandit, going into Kashi, proclaimed that the Vedas did not enjoin 
idolatry. Upon this, a grand meeting of the Kashi pandits and of pandits 

from other places was held under the auspices of the Ruler of Kashi, but 

not a single pandit could produce authority in support of idol-worship 
from the Vedas. " ’ . ^ ^ " 

The liohilkhand Ahhbar wrote in November, 1869: 

Dayanand Saraswati Swami obtained a victory over the Benares 

*I>eveii<3ranatli''s Life of Swami Dayanand Saratwaii^ Vol, I, p, 175* 
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paadife/and B falsely, gave out that they had been 

Yictorious. 

A correspoiident of The P^one^r, writing to the papei%, said: 

refrain giving the details of the disenssion, for rhey would 
hardly be inblUgibie to the tnajorlty of your readers. Those who take a 
speeial iniierest in the controversy may refer to a small pamphlet entitled 
%h^ 'Sa$tmrth,^ which can be- had- of Messrs., Brij Bhooshan Bass , of 
Benares. Sntfice it to say that the question at issue was whether 
idolatry is sanctioned by the Vedas which, according to the orthodox Hindu, 
are Divine Eeveiation, The Swami maintained that the Vedas do not 
incalcate idolatry, and the pandits did not produce at the time, nor 
they have produced since, a single passage from the Vedas that could 
dModge the Swami from his position. The answer of the pandits 
were extremely evasive. The whole controversy was* no, better than a 
regular tamasha, for the Brahmins did not confine their arguments 
to the poinG at issue, but carried on altercations on various points of Hindu 
jurisprudence, logic and Sanskrit grammar, which had not the least 
bearing on the main qiiestion.'’^ 

The of ^ 

‘‘The discussion commenced by Dayanand asking Pandit Tara 
Charan, the Rajahs Court Pandit, who had been appointed to defend the 
cause of orthodoxy, whether he admitted the Vedas as authority! When this 
had been agreed to, he requested Tara Oharan to produce passages from 
the Vedas sanctioning idolatry, paa/za?ia(iipw-;ina (worship of stones etc.). 
Instead of doing this, Taracharan for some time tried to substitute proofs 
from the Purauas. At last Dayanand happening to say that he only 
admitted Manu Smriti, Sharirik Sutras etc. as authoritative, because 
founded on the Vedas, Vishudhanand the great Vedantist interfered, and 
quoting a Vedant Sutra, asked Dayanand to show that it was founded on 
the Vedas, After some hesitation, Dayanand replied that he could do this 
only after referring to the Vedas, as he did not remember the whole of them. 
Vishudhanand then tauntingly said that if he could not do that, he should 
not set himself up as a teacher in Benares. Dayanand replied that 
none of the pandits had the whole of the Vedas in his memory. Thereupon 
Vishudhanand and several others asserted that they knew the whole of the 
Vedas by heart. Then followed several questions, wholly irrelevant to the 
subject under discussion, but put by Dayanand to show that his opponents 
had asserted more than they could justify. They could answer none of his 
questions. At last some pandits took up the thread of the discussion again 
by asking Dayanand, whether the terms ‘pratima^ (likeness) and ‘purti^ 
(fulness) occurring in the Vedas did not sanction idolatry. He answered 
that rightly interpreted they did not do so. As none of his opponents 
objected to his interpretation, it is plain that they either perceived the 
correctness of it, or were too little acquainted with the Vedas to venture 
to contradict ic. Then Madhavacharya, a pandit of no repute, produced two 
leaves of a Vedic manuscript, and reading a passage containing the word 
‘Puranas^ asked to what this term referred. Dayanand replied that it was 
there simply an adjective, meaning ancient, and not a proper name. Vishu- 
dhanand challenging this interpretation, some discussion followed as to its 
grammatical correctness : but at last all seemed to acquiesce in it. Then 
Miadhavacharya again produced two other leaves of a Vedic rnanuscf’ipt, and 
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read a passage with this purport that upon the completion of a yajna 
(sacrifice) the reading of the Puranas should be heard on the tenth day, 
and asked how the term Puranas could be there an adjective. Dayanand 
to <k the manuscript in his hand and began to meditate what answer he 
shouhl give. His opponents waited but two minutes, and as still no answer 
was forthcoiningj they rose jeering and calling out that he was unable 
to r piy and was defeated, and went away. The answer he afterwards 
publisheil in his pamphlet.” 

The pandits in the city, now began to threaten, those who 
visited iJayanand with excommunication; still people paid visits 
to Dayanand. Dayanand visited Benares live times after this, 
and every time he went there he challenged the pandits to a 
sastrarth, but no pandit ventured to come forward and accept 
the gauntlet thrown by Dayanand. 

The .Vlaharaja of Benares appears to have been bitten by 
remorse for his unfair conduct at the sastrarth. When Swamiji 
next visited Benares and took up his residence in Gttsain 
Beharilal’s garden, the Maharaja of Benares, the same Ishwari- 
prasad Narayansingh, sent some men to Swamiji with a 
request that Swamiji may visit him Sadhu Jawahardas advised 
Swamiji not to accept the invitation; for, the Haja, as penance 
for his unbecoming conduct during the last sastrarth, wanted 
to ask for pardon. Swamiji did not go that day; but the next 
day when the Maharaja sent one of his senior officers with a 
carriage and again begged Swamiji to visit him, he went 
to the Maharaja’s palace. The Maharaja showed utmost 
respect to Swamiji, seated him on a golden Singhasana, himself 
sitting on a silver seat. He himself put a silver garland round 
Swamiji’s neck, touched his feet and asked for pardon for what 
had happened at the sastrarth. Dayanand in his mercy 
accepted the offered apology. Next day, the Maharaja sent sweets 
and preserves (murabbas) to Swamiji. 

The day following the sastrarth, Swamiji published a 
leaflet giving an exposition of the writing which had been 
given to him at the sastrarth, and which he was examining wffien 
the pandits got up and left shouting vmiort/. A learned pandit 
of Benares, Ishwrasingh, seeing the whole city of Benares in an 
uproar shouting victory, went to Swamiji the next day to see 
what was the reaction in him of the way in which the sastrarth 
had ended. After a long conversation, finding Swamiji perfectly 
calm and enjoying perfect tranquillity of mind, he said that he 
had always known Swamiji as a master of the Vedas and 
sastras, but now he knew that ne was a great Mahatma and 
a saint. 

One Ramaswarai Misra who was proud of his Sanskrit 
learning went one night to Swamiji, while it was dark, and said 
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that he would have a discussion with him in Hindi, but ou one 
condition that whoever was vanquished would have his nose 
cut ciE with a knife which he had brought with him. Swamiji 
laughed and said there should be another knife to cut off 
the tongue of the vanquished, for in a debate if any blame 
attaches to anything it is the tongue, the nose being 
innocent. After a little talk the pandit gave up his pride and 
feeling that he had been worsted, quietly went away. 

One day at Benares a man brought some food and asked 
Swamiji to eat it. As Swamiji had already taken his food he 
did not accept the food brought. The man then offered a pan 
and asked Swamiji to eat at least the pan. When Swamiji opened 
the pan, the man ran away. The pan had poison in iifc and it 
was an attempt to poison Swamiji. 

Benares is well known in India for goondas. One day Sadhu 
Jawahardas, an admirer of Swamiji, went in great agitation and 
told Swamiji that some goondas would attack him. Swamiji 
asked Jawahardas not to be perturbed, that the news had 
nothing new in it, and that if even ten or fifteen goondas came, 
they would find that he was a match for all of them. He then 
related to him how once when he was living with his father, 
learning that a neighbour had taken forcible possession of 
their land, he went to the spot armed with a sword, and single- 
handed put his opponents to flight. 

Swamiji asked Jawahardas to take up the work of preaching 
the truth. Baba Jawahardas said that Swamiji had no one to 
look after and could go wherever he liked, while he had an 
establishment and could not take to preaching the truth. Swamiji 
told him to cultiAmte detachment, for “ nothing ever was yours 
and nothing of the world would remain yours. ” 

Swamiji stayed in Benares for a month after the sastrarth. 
H-e then went for a few days to Mirzapur and thence to 
Allahabad. Goswami Ghanshyamdas of Mt.ltan during a visit 
to Benares asked Bal Sastri as to who had gained victory in the 
sastrarth with Dayanand Saraswati Bal Sastri envaded the issue 
and said that they were all householders while Dayanand was a 
sannyasi, worthy of respect. How could there be a sastrarth 
between them ? 

IV. Resumes Life and work on the Banks of the Ganges. 

Swami Dayanand arrived at Allahabad on Magh Sud 5, S. 
1926 ( 5th February, 1870 ) and stayed in the V'asaki 

Temple while the Kumbha Fair was taking place. As 
Swamiji used to sleep at night on a bastion of the Ghat with only 
a langot on, a visitor asked him how it was that though it was 
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intensely cold, Swamiji did not feel it. Swamiji asked in return, 
“How is it that your face does not feel cold”. The visitor, 
replied, “Because ’it is never covered.” Swamiji said, “ Exactly 
so. My body always remains uncovered. ” One day Seth 
Ramratan Ladha of Mirzapur and two Acharis came to see 
Swamiji. Swamiji told the Acharis that instead of adorning 
foreheads, they 'should adorn their souls by devotion to God 
and asked them what the object of the tilak was, _ adding 
that it was a pity that people were inclined to put and 

signs on the head but not to practice Yoga. He said that 

they would be making better use of time, if instead of painting 
foreheads, they recited Gayatri. One of the Acharis told Swamiji 
that if he had been in the Achari’s country, they would 
have buried him alive. 

P. Motiram of Mirzapur recited some Veda mantras and said 
that those mantras were recited when an idol was installed in a 
temple for worship. Swamiji explained the meaning of the 
mantras and said that there was nothing in the mantras to 
connect them with the idols. Motiram failed to quote any 

Veda mantra in support of idol worship. Swamiji advised him 

to read the Ramayana and the Mahabharata among histories, 
Manusmirti amongst the codes of law, the sutras and' also 
commentaries on the Vedas, and he would find that idol worship 
had no authority anywhere. . 

The well known pandit Harjasrai of Hathras and his fellow 
disciple Swamiji Vishudhanand of Benares, had come to the 
Kumbha Fair at Allahabad, As Harjasrai had boasted that he 
woixld strike Swamiji dumb in discussion, Swamiji asked P. 
Harjasrai’s pupils to arrange a meeting between him and 
Harjasrai and Swami Vishudhanand. People asked Harjasrai 
to go and meet Swamiji but he declined to do so. Swamiji then 
ofEered to go himself to P. Harjasrai, but the latter declined to 
meet Swarniji. 

Babu Devendranath Tagore, along with other leaders 
of the Brahmo Samaj, had come to Allahabad during the 
Kumbha Fair. Devendranath Tagore came to see Swamiji 
and talked cordially for sometime. Swamiji suggested to Babu 
Devendranath Tagore to establish a Sanskrit CoUege at Calcutta. 
Devendranath Tagore invited Swamiji to Calcutta where he 
said they would discuss the matter. 

Some people at Allahabad, becoming dissatisfied with 
Hinduism, expressed their readiness to become converts to 
Christianity. When, however, they came to Swamiji. he removed 
their doubts and they gave up their intention to become Christ- 
ians. Some Mussulmans attempted to take Swamiji’s life, but ope 
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Madhavachandra Chakravarti saved him. Madhavachandra Ghak- 
ravarti was a notable man in Allahabad. Originally an overseer 
in the P. W. D., where he made a lot of money, he became a 
contractor after retirement and amassed wealth. He knew 
English and Persian and was a good debater. He had prepared 
a list of one hundred and one questions which he asked every 
religious leader who visited Allahabad to answer. He put those 
questions to Mahrshi Devendranath Tagore also, but could get 
no satisfactory replies. Madhava Babu, though a Brahmin, had 
lost faith in Brahminism and had become inclined towards Islam* 
He kept a Muhammedan prostitute. When he heard of 
Swamiji, he went to him, submitted his hundred and one 
questions and began to argue. After a while he failed to hold 
his own. He at last accepted Swamiji’s teachings and reformed 
his conduct. He gained such favour with Swamiji that Sw'-amiji 
wrote out Sandhya with his own hand for Madhava Babu. His 
old friends, surprised at this complete change in Madhava Babu, 
asked him for the reason. Madhavachandra told them that he 
had -accepted Swamiji’s teachings. Madhava Babu was engaged 
in a litigation with a Mussulman. When he consulted Swamiji 
about it, Sw'amiji advised him not to give . up truth on any 
account Madhava Babu lost his case as he acted on Swamiji’s 
advice. He suffered a heavy pecuniary loss, but he often told 
people that he experienced such tranquillity of mind after losing 
bis case as he had never done before. 

Swamiji left Allahabad for Mirzapur and stopped there in 
Seth Kamratan Ladha’s garden, situated between the city and 
the Vindhyachal Hill. Swamiji informed 1*. Motilal also of his 
arrival. When he came Swamiji asked him if he had found any 
authority for idol worship. He said he had found none. Then 
Swamiji told him that idol worship was false. 

Swamiji put on no clothes in those days e:ycept a kopin. 
He used to sleep on bare earth with a stone under his head and 
two under his feet. He used to get up at- two a.m., go to the 
Ganges, have his bath and return to his place and remain in 
meditation till sunrise, after which he walked about a little. 
Barge numbers of people used to come to Swamiji the whole, 
day, some to discuss things and some to hear discussions. 
Many people gave up idol worship. Mr. J enkinson, Gollector of 
Mirzapur, having heard of Swamiji’s arrival, sent B. Chaudhri 
Gurucharan to find out what Swamiji’s aim was. B. Gurucharan 
Chaudhri found Swamiji surrounded by people and answering, 
their questions in simple Sanskrit. Gurucharan Chaudhri 
asked Swamiji what he was .after. Swamiji replied that he 
wanted, to revive yedic. Dharma which, had disappeared. 
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Ohaudhri G-urucharan was so impressed with bwamiji s 
teachings that he began to come to him every day and became 
his follower. 

Baba Balkrishna was Seth Ramratan’s guru and had 
written a commentary on the Mahabharata. Vi hen Swamiji 
pointed out mistakes in it, he was offended and began to speak 
ill of Swamiji. Swamiji challenged him to a sastrarth hut he 
Would not agree to it. One day some Brahmins sent a letter in 
Sanskrit to Swamiji asking for a sastrarth. In the letter, they 
threatened Swamiji with punishment if, as was his 
practice, he would call his opponents murkha ^ (ignorant). 
Swamiji accepted the challenge and said that if Govind Bhatta, 
who was so proud of his knowledge of Bhagwata, came there, he 
would make him look foolish- The pandits came after two 
hours. Swamiji began by pointing out mistakes in the letter 
they had sent. The pandits said they should begin discussion 
at once. Govind Bhatta began to speak in support of Bhagwata, 
but his pronounciation was so bad that one of the pandits 
asked him to step aside and let P. Jaishri discuss things. Both 
parties then moved out in the open, and the sastrarth on 
idol worship began. P. Jaishri asked for an authority from the 
Vedas against idol worship. Swamiji recited the mantra 
beginning with 51 51^1% etc., saying that there can be no idol 

of God. P. jaishri began to interpret the mantra in a different 
way when Swamiji cited his authority for his own interpretation 
and pointed out mistakes in P. Jaishri’s interpretation. This 
made P. Jaishri angry. A man sitting behind Swamiji clapped 
his hands. On this Swamiji stood up and asked who had 
clapped and warned the people that if they resorted to violence 
they would find him a match for all of them. P. Suryaprasad 
then restored order. As it had become dark, Swamijiadvised them 
to do their sandhya. The man who had clapped his hands, 
apologised and said his dapping was not a signal for breaking 
- up the meeting. Swamiji forgave him. 

Chhotugiri, the priest of the famous temple of Boodha 
Mahadeva at Mirzapur, a well built man, came one day to 
Svvamiji with some of his followers intending to assault him 
He began to talk impertinently and demanded why Swamiji 
condemned the worship of Sivalinga, of which men were bom. 
Swamiji said that the priest may have been born of the linga which 
was a^ piece of stone. Chhotugiri then said that he had come to 
give Swamiji his deserts for condemning Siva worship. Finding 
that the man was bent on doing violence, Swamiji got up and 
taking a stone lying on the ground, said ; “Come on, you fool. 
You wapt to frighten me. How could I go about the country 
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denouncing worship of stones, if I could be frightened like this.” 
Finding Swamiji ready to meet violence with violence, the priest 
kept quiet. One of Chhotugiri’s followers asked Swamiji with 
joined hands to show why idol worship was wrong. ISwamiji 
shewed that the Vedas did not enjoin it : moreover God is aU 
powerful and cannot be shut up in a room, as you do your idols 
at night. They then departed. 

After a few days, Chhotugiri persuaded two goondas to 
assault Swamiji. They began to interrupt Swamiji who was 
explaining some doctrines to one Ramprasad. Finding polite 
expostulations useless, Swamiji stood up and challenged them 
in such an angry tone that they began to shake with fear and 
fell down. So loud was the tone of bwamiji, that Ramprasad 
put his lingers into his ears. 

Rev. Mather, a European Christian missionary, used to 
visit Swamiji at Mirzapur. One day he suggested to Swamiji 
to write himself a commentary on the Vedas, if, as he contended, 
the existing commentaries were all wrong. Swamiji said that 
the reason why the existing commentaries were wrong was that 
a brain disciplined by Yoga practices was necessary to 
understand the true meaning of the Vedas. Mere knowledge of 
the Sanskrit language and an untrained intelligence cannot help 
one to understand the true meaning of the texts. Swamiji 
engaged a Bengalee named Banwari Babu to explain to him 
Maxmuller’s English translation of the V edas. 

As Swamiji wished to establish a seminary for teaching the 
Vedas to pupils, who, after finishing their studies, would take 
up the work of teaching the Vedic religion, Chaudhri 
Gurucharan, rais of Mirzapur, offered to bear all expenses of the 
school. He gave a building of his own for the school. Swamiji 
went to Muttra and brought his fellow student Yugalkishore 
to take charge of it, and engaged Baldevaprasad and another 
pandit as teachers. Pupils were taken on the understanding 
that they would not leave without finishing their six years course 
The school was opened in J esth 1927 (May J une, 1870). One of the 
regulations of the school was that if a pupil did not get up and 
do his sandhya before sunrise, he would have to go without 
food the whole day. Swamiji went to Benares and brought 
some useful books to be taught in the school. 

Swamiji resumed his preaching tour and proceeded along the 
banks of the Ganges to Benares. He stopped there for two months, 
challenging the pandits to a sastrarth and denouncing non- 
Vedic practices and observances. No one came forward to accept 
the challenge. Here he com posed and published a book denouncing 
the doctrine of non-duality of Sankara’s Advaita baaed on 
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Swarniji continued his itinerary along the banks of the Ganges 
and reached Soron in S. 1927 (1870). As Swamiji had 
promised during his last visit to Kasganj to go there again if 
the people there promised to open a school to teach Sanskrit, 
and as a school had been opened there with P. Ganeshram as 
teacher, P. Sukhanand and Ajodhyaprasad with some_ people 
went to Soron to see Swarniji, and take him to Kasganj. Only 
such pupils were admitted in the school as were able to 
perform sandhya. Manusmriti and the Vedas were taught there. 
, A pupil who did not perform sandhya before sunrise was not 
given his morning meals. Food was supplied to only those who 
were non-residents of Kasganj. 

The Collector of Etah sent Kao Bahadur Balmukand to 
report on the school opened by Swarniji. He came to Swarniji 
with the. Tahsildar, and said that people disliked Swarniji for 
condemning the Hindu religion. Swarniji told him that pointing 
out the defects of a defective thing was not condemnation,* 
otherwise he, the Deputy Collector, was guilty of the same 
offence, for he, by beat of drum, proclaimed the thief as thief. 

Swamiji’s daily routine' at this time is thus recorded. 
Two and half hours before sunrise Swarniji used to get up and 
practise Yoga till about an hour after sunrise. _ His eyes used 
to become red after this practice, and Swarniji washed them 
several times with cold water. After his morning meals, he 
devoted his day to the visitors who came to him for enlighten- 
ment. After sunset he again practised Yoga. 

An incident occurred at Kasganj which shows the Herculean 
strength of Swami Dayanand. One day while he was going 
towards the jungle with some companions, he found the way 
near the garden of Gulzarilal Khatri blocked on both sides 
owing to two gaint bulls fighting and trying to punch each 
other in the middle of the public way. For two hours people 
watched this fight Wayfarers with urgent business to attend 
to had to take a circuitous way to their work. Swarniji stood 
and watched the fight for a while. His companions advised him 
then to go by another route. Swarniji said “/mri,” and advanced 
towards the bulls. People cried out, “Babaji, what are you 
doing’? Swarniji did not listen to their protests but went 
straight to the bulls; and catching one horn of each of the bulls, 
he pulled them away from each other. The bulls surprised at 
this, went in opposite directions and the way became clear. 

Another incident shows how strict was his notion of 
honesty. One day when Swarniji was going for his bath to the 
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garden of Jivaram Kayastha, 'a pupil,. Ramprasad, accompanied 
him. Seeing a mango lying in the way, he picked it up. 
This made Swamiji angry and he asked Ramprasad why did 
he pick it, was it his or his grandfather’s property? On returnina: 
after the bath, Swamiji fined him. . ^ 

One day Swamiji suddenly left Kasganj. After a little 
rest in the village Balram and passing by Clmkeri, he reached 
the village Hanot the next morning. ' There the people 
surrounded him and said that the Pujari of the temple, a 
had told them that he w^ould have a sastrarth Avith 
Dayanand. Hearing this, Swamiji sat on.the sands there and 
sent for the Pujari. Man after man went to him but he declined 
to come and have a sastrarth 

Swamiji reached Anupshahr and took up residence in the 
bungalow of Lalababu, a wealthy Bengalee gentleman who had 
built the famous Lalababu Temple at Brindaban and donated 
several villages in Anupshahr district for its upkeep. The 
Ramlila festival was being celebrated at Anupshahr with great 
eclat at the time. Swamiji denounced it, for he condemned 
making caricatures of our revered ancestors and men putting 
on women’s clothes and dancing. Ealyansingh, Naib Tahsildar 
of the place, Avas offended with SAvamiji for his condemnation 
of Ramlila and instigated Sayad Muhammad Tahsildar to expel 
Swamiji from Anupshahr. Sayad Muhammad Avent to Swamiji 
but found him peaceful and quite reasonable. 

Swamiji gave discourses advocating Shraddha only to the 
elders who are alive, and also on Dvaita Vedanta and coaa' 
protection. He even thought of going to Lngland to represent 
to the Queen and the Parliament the desiiability of prohibiting 
cow slaughter. He condemned the commentaries on the 
Vedanta that are extant. He disapproved of the way^ justice 
was administered in the courts, advocated establishment 
of Panchayats in every village, and a judicial tribunal . to hear 
appeals to mitigate the evils Of litigation. When 'I'ahsildar 
Sayad Muhammad praised his OAvn religion and said that it did 
not tolerate idol Avorship, Swamiji replied that Tcmadari Avas a 
kind of idol worship. , 

An incident occurred here which shewed hoAA’ forgiving 
was Swamiji’s nature and how high-minded he was. 
A Brahmin gave poison to Swamiji in a betel leaf. SAvamiji 
performed neoli (a Yoga process) and got rid of the poison. When 
the news of this reached Tahsildar Sayad Muhammad, he arrested 
the culprit and got him convicted. After a feAv days when he 
visited Swamiji, Swami Dayanand did not speak to^ him. 
When asked for the reason of this strange behaviour, Sw^ami 
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Dayanand expressed his disapproval of the arrest of the culprit 
in the following terms : “ The world is fettered by a chain 
forged by superstition and ignorance. I have come to snap 
asunder that chain and to set slaves at liberty. It is contrary 
to my mission to have people deprived of their freedom. 
When this evil-minded man does not give up his wickedness, 
why should I give up my goodness. ” The Tahsildar secured 
the culprit’s release on Swamiji’s representation. 

Several people gave up idol worship and non-Vedic obser- 
vances at Ann pshahr. Seeing people offering oblation to the 
Sun in the river, bwamiji said it was no good pouring water 
in the river; it would be better to water the trees. One day 
a barber brought food for Swamiji who accepted it and ate it. 
When people objected that it was barber’s bread, Swamiji only 
replied, “ No, it is wheat bread.” 

T. Mukund Singh, Zamtndar of Chhalesar, who after 
listening to Swamiji’s discourses in 1867 a. d. had not only 
given up idol worship but had the idols of temples in his 
Zamindari thrown away, invited Swamiji to Chhalesar. Swamiji 
accordingly went there on the 12th or 13 ih November, 1870. 
Mukand Singh and the people of the village came two miles to 
receive Swamiji and wished to carry him in a palki, but Swamiji 
declined the honour and walked with them and entered the 
village. Several pandits from the neighbourhood assembled there 
for a sastrarth, but were unable to make a stand and retired. 
Some maul vies too had discussions with Swamiji. One of them 
Qazi Imdad Ali of Atroli, district Aligarh, a seeker after 
truth, admitted the validity of Swamiji’s contentions. A Sanskrit 
school was opened at Chhalesar with P. Kumarsen as teacher. 

Leaving Chhalesar and visiting several places, Swamiji 
again came to Ramghat in May, 1»71 and stopped there for 
twenty one days. Swamiji in these days devoted his time to 
the study of various sastras. in Bhadrapad^ S. 1928 Swamiji 
again came to Farrukhabad and inspected the school previously 
established there and removed it to another place. 

In March 1872 Swamiji again went to Benares and 
challenged the pandits to a sastrarth; but no one accepted the 
challenge. 

a i. * T in S. 1928, corresponding with Angust and 
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to I ?tiM |j 

0 Lord of all creatures, no other than Thou canst control 
and govern all these created things. May the things 
desiring which we pray to Thee, be ours. May we be 
Lord of all good things- of the world.— F , 10. 121. 10. 

CWAMIJI left Benares for Calcutta on 16th April 1872. He 
^ stopped at Mughalsarai for ten days. Rev. Lalbehari De, 
the well known Indian Christian missionary came to visit Swamiji 
here. He extolled Christianity and stated that one of the 
reasons for its excellence was that Christ took upon himself 
the sins of all mankind. Swamiji replied that Christ was a great 
man, but it was futile to believe that Christ relieved all men of 
their sins, adding that the belief that Christ had taken away all 
their sins would only make men more inclined to commit sin. 
Leaving Mughalsarai, Swamiji went to Dumraon, as previously 
promised to Nagali, a Udasi Sadjiu of that place. The 
Maharaja of Dumraon made Swamiji his guest. P. Durgadutt, 
Jaigovind and Bansidhar came for a Sastrarth to Swamiji. 
P. Durgadutt always carried the idol of Siva with him. He 
placed the idol during this discussion on a chair and asked 
Swamiji if he believed God and soul to be separate or one. 
When Swamiji said that they were two separate entities, 
Durgadutt cited the text, sr®.” Swamiji said that the 

meaning of the text was that there was only one God and not 
two, and there was no denial in it of the separate existence of 
the soul. In support of idolworship, Durgadutt cited siwnftSW 

( t ^ 0 1 1 ) and also a text of Javalopanisad. 

Swamiii translated the Vedic text and showed that it did not 
mean that the Brahmins came out of the mouth of God. As 
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Durgadutt became angry, Munshi Randliirprasad took the 
pandits away. Lalsahib, the Heir Apparent o£ Dumraon, present- 
ed rupees fifty and a piece of cloth toSwamiji, who however, did 
not accept the present. • 

S wamiji went to Arrah and gave two public lectures there on 
Vedic Dharma, one of them in the compound of the Government 
High School. Swamiji spoke in Sanskrit and B. Rajnikant 
translated it into Hindi. Here Swamiji had an interview with 
the District Magistrate Mr. H. W. Alexander and talked on 
various subjects. Swamiji told him that the Fa'rnas were based 
on actions and conduct and not on birth, and that in old days 
cooking was done by Sudras and not Brahmins. After staying 
for fifteen days at Arrah, Swamiji left for Patna and arrived 
there on the 6th or 7th September, 1872 and stopped in Roshan- 
bagh belonging to Maharaja Bhupsingh. One day, P. Kamjivan 
Bhatt and several Brahmins came to have a discussion with 
Swamiji, but began to quarrel among themselves. After 
listening to Swamiji’s discourses, P. Hamjivan of the Patna 
College threw away his idol of Saligram. 

Swamiji called Durgapath as Murgapath and used - to call 
Tarhsangrah as Harksangrah. One evening when it became 
dark, a student, Bajnath Tiwari. was sent by Deputy Collector 
Sohanlal with milk and sugar to Swamiji. On the way he 
saw a snake lying on the road. W ith difficulty he crossed the 
road and reached Swamiji’s place. On seeing him, Swamiji, 
who was sitting in the garden, asked Rajnath if he had seen 
a snake and got frightened. Rajnath was amazed at this 
foreknowledge of Swamiji. Another instance of such knowledge 
may be cited. One day , Swamiji went towards the jungle, 
while his Brahmin cook Rajnath w'as preparing meals. 'Ihe 
cook’s uncle came and said that he should draw a line between 
the cliauka and the place where Swamiji sat to take his food. 
On return Swamiji sat at 'a little distance. When asked by 
the cook why Swamiji sat out of the chauha, Swamiji said that 
he_ did not belong to any hiradari and was not afraid of 
being made an outcaste. 

Swamiji used to call Kaumudi as (evil inclina- 

tion). Before leaving the place, Swamiji gave public notice that 
he would stay for fifteen days more and was available for 
religious discussion, but no one came forward for a Sastrarth. 
After staying a month, Swamiji left for Mongyer, on 3rd 
October, 1872. The train reached the Jamalpur Junction at 
midnight and as there was an hour’s interval before the train 
for Mongyer started, Swamiji with only a hoj.in on, walked to 
and fro on the platform. An European engineer and his wife 
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were also on the platform, and as the woman objected to a 
naked sadhu on the platform, the engineer asked the Station 
Master to tell Swamiji to leave the platform. The Station 
Master went to Swamiji and asked him to take a chair and sit 
down as there was plenty of time. Swamiji knew that the 
Station Master had been sent by the European engineer to stop 
him from pacing about. He asked the Station Master to tell 
the Sahib that the Swamiji belonged to the time when Adam 
and Eve lived quite naked without feeling ashamed, and 
continued pacing to and fro. The Station Mfister told the 
engineer that the sadhu was not a beggar who could be 
expelled, but was an independent sannyasi and cared neither for 
him nor the Sahib. When asked the sadhu’ s name, the Station 
Master said he^ was Dayanand Saraswati. The engineer then 
realised that the sadhu was the famous I’eformer Layanand 
Saraswati and went upto Swmmiji and talked to him till train 
time. 

Swamiji reached Mongyer early in the morning on 4th 
October, 1872 and went to a Sadhu’s place in the vicinity of the 
Ganges where there were two rooms, a well, and some flower 
beds. One day the kahar servant whom the people of Patna 
had sent with Swamiji, went to a stack of wood and 
begged for some fuel, but got none. When he returned, Swamiji 
asked Kajnath to punish him. When ilajnath asked for the 
reason, Swamiji said that the Kahar had gone to beg for fuel. 
Hajnath was surprised because the stack of wood was not visible 
from the. place where Swamiji sat. In the meantime, the stack- 
keeper came with four or five loads of wood. Swamiji declined 
to accept the fuel. On the man repeatedly begging that the fuel 
may be accepted, Swamiji accepted it and told Rajnath and 
the kahar that if they ever went begging for things, they 
would be dismissed. 

On 1 8th October, Swamiji left for Bhagalpur and stopped 
there in a temple on the Chhaptia tank. An Agarwal Mahajan 
began sending milk and provisions for Swamiji. Swamiji 
accepted them for two days, but on third day refused to accept 
the supply, saying Jshat he was not God and could not give the 
Mahajan a son. It was later found that the man had nu 
son and was sending supplies in the hope of getting a son' 
through Swamiji’s intercession. One day while Kajnath was 
cooking food for Swamiji, Swamiji told him that his father had 
come to take him away. Hajnath went out to see his father 
but did not see anyone. Half an hour after this, his father 
came and began to weep seeing his son, Swamiji was grieved 
and told Kajnath’s father to. take Kajnath away, adding that 
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Swamiji was not the kind of Sadhu to keep his son and make 
him his chala (disciple). 

Next day at the request of B. Parvatcharan, a saintly man 
of the place. Swamiji removed to his garden, after making sure 
that no woman frequented the place. At the request of 
B. Nivaranchandra Mukerjee, Swamiji gave a lecture on the 
duties of men, in the hall of the Government High School there 
in which he condemned shraddha to the dead but advocated 
shraddha and tarpan to the living. The Maharaja of Burdwan 
sent four pandits to talk to Swamiji. They discussed Nyaya 
Sastra for four hours. Next day some European and Indian 
missionaries and maulvies came and discussed things. At 4 p.m., 
the Maharaja of Burdwan and his pandits came while 
Swamiji was talking to the missionaries. A Brahmin convert 
to Christianity present at the debate began to weep and sorrow- 
fully said that if he had met a religious teacher like Swamiji 
before, he would not have become a Christian, adding that 
when at school he listened to the criticism of Hinduism by 
missionaries, and as on return home the pandits could not 
answer the missionaries’ objections he gave up Hinduism. One 
day a learned maulvi came to Swamiji, but seeing water and 
food in the room, stood outside the room and did not go in. 
When Swamiji invited him to go into the room, he hesitated. 
Swamiji asked the maulvi to enter the room without hesitation, 
adding that his going into the room would not pollute the food. 

One evening during a walk, Swamiji reached a fair 
where he found people giving away their /daughters as 
gifts to the Pandas (priests). Swamiji was so overwhelmed 
with grief at the sight that on return home, he did not 
even think of food. The next day when Pandit Nandan 
Ojha, who used to send food for Swamiji came and found 
the food untouched, he asked Swamiji why he had not 
taken the food. Swamiji told him that he was so shocked 
and overpowered by sorrow at what he had seen in 
the fair that no thought of dinner entered his head. 

Swamiji left Bhagalpur on the 15th of December 
1872 A. D. for Calcutta, where he wqs accommodated in 
the Pramodkanan garden of Raja Surendromohan Tagore. 
P. Hemchandra Chakravarti, a noted preacher of the 
Brahmo Samaj, came one day and put questions to Swamiji 
about the different castes. Swamiji said that those who 
knew the Vedas and were educated were Brahmins: the 
warriors were Kshtriyas, and those who engaged in trade 
were Vaishas and the ignorant were the Sudras When 
asked how could one meet God, Swamiji replied, “ by 
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long praetice of yoga”. Then Swamiji explained the 
eightfold path of Yoga and advised P. Hemchandra to 
recite and meditate on the meaning of the Gay atri, which 
he dictated to him. When questioned about the Sankhya 
darsana, Swamiji said that the author of Sankhya was not 
an atheist, and advised P. Hemchandra to study Bhaguri 
rishi’s commentary on Sankhya. Swamiji added that 
there was no conflict between the six darsanas, and that 
had the author of the Sankhya been an atheist be could 
not have believed in rebirth, the Veda and the existence 
of soul. He added that the Nyaya darsana dealt with the 
subject of atoms, the purva Miraansa with conduct, the 
Sankhya with combination of the elements, the Yoga with 
gnyawi, true knowledge, the Vaisheshik with Time and 
the Vedanta Darsana with the subject of God. 

The famous B. Keshab Chandra Sen had started an agita- 
tion against taking Yagyopavit (Sacred-thread). P. Hemchandra 
Chakravarti, the well-known preacher of the Adi Brahmo Samaj, 
mentioned it to Swamiji who said that Yagyopavit should 
be worn. On hearing this, P. Hemchandra and others 
gave up the idea of doing away with the Yagyopavit. 

Swamiji’s daily routine at Calcutta was that after 
his long morning walk, he practiced Yoga and engaged in 
meditation and then took his food. At 4 p.m., visitors 
used to come to see him. B. Kehsab Chandra Sen, 
Devendranath Tagore, Dvijendranath, P. Taranath Tarak 
vachaspati and P. Maheshchandra Nyayaratna and other 
learned men used to come to discuss things. Keshab Chandra 
Sen discussed the doctrine of rebirth and of Advaita (non- 
duality ) and Kajnarayan Vasu discussed the question of 
Havan. B. Kajnarayan had written a book showing the 
great merits of Hindu religion and read out extracts from it. 
Swamiji said that the Sastras of the pre-Mahabharata 
period only should be cited as authorities in the book 
and not the Puranas and Tantras. 

On the occasion of the anniversary of the Brahmo- 
Samaj on 21st January, 1873 Swamiji received an 
invitation and went to the residence of Mahrshi Devendranath 
Tagore, who received Swamiji with reverence. He asked 
Swamiji to stay with him, to which Swamiji replied that 
his rule was not to stay at the house of a house- holder. 

According to the Amrita Bazar Patrika when 
Swamiji went to Calcutta there was a stir in society; 
the old and the young, all; men and women became 
interested. The editor expressed surprise that the Sanskrit 
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language was capable o£ such simple and sweet .speech. 

The wonderful thing, he said, was that he had never before 
heard such liberal teachings from a Hindu sannyasi ignorant 
of English. 

On 2nd March, 1878, Swamiji gave a lecture in the 
hall of Badanagar Borneo Company on the usefulness of 
havan. Swamiji spoke on the unity of God, relation of 
God with Atma ( soul ) and the yagyas. S wamiji delivered 
his second lecture in Brahmohagar Night School bn the 9th 
March. The Indian Mirror of Calcutta reporting it said that ail 
the prominent men of learning had assembled to 'hear 
the lecture. The lecturer had a silk dhoti on and sat 
with great dignity in the lecturer’s seat. The lecture 
began at S. p. m. After praying to God, the lecturer spoke 
eloquently for over three hours in simple Sanskrit. He ■ 
proved the unity of God, the evils of the caste system 
and the child marriage by giving- authorities frpm the ; 
Vedas. The lecture showed that the Swamiji -was not ; 
only a man of great learning but also a great and deep 
thinker. His reasoning was irrefutable. ) 

Towards the end of March, Swamiji gave two or three more | 
lectures He declared that Sanskrit education without a study j 
of the Veda was not useful. By reading the Puranas people have 
become licentious, and the thoughtful among them have lost faith | 
in religion. Swamiji pointed out the great merits of Ayurveda to t 
Dr. Mahendralal SarLir,the most renowned homeopath in India. | 
One day, Swamiji told Baldevaprasjid that the English and | 

the Persian languages had taken away the sons of the rich people, | 

and only the sons of the poor were left for Sanskrit. Swamiji | 

now resolverl t(3 write a commentary on the Vedas and to give f 

public lectures. 

It is said that at his first interview with Sw'anuji, B. 

Keshab Chandra Sen after a long talk without telling Swamiji i 
who he was, asked Swamiji, “Have you met B Keshab Chandra 
Sen” ? Swamiji replied “yes.” “But "Keshab Babu has not been 
in Calcutta.” Swamiji still said he had met him. Keshab 
Chandra Sen then asked how could Dayanand have met him, 
when he was not in Calcutta. Swamiji said “You are B. Keshab i 

Chandra Sen. ” Keshab Chandra Sen was surprised and asked [ 

how did Swamiji recognise him. Swamiji said the conversation | 

he had with him could not have taken place with any body ' I 
else. Keshab Babu was amazed at Swamiji’s judgment of 
men. B. Keshab Chandra Sen said that there were three great | 

religions, Christianity, Islam and the Vedic, and asked which i 

of them should be taken as the true religion. Swamiji gave | 
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six reasons for the acceptance of the Vedic religion, one of 
which was that both the Bible and the Quran contained stories 
and disputes but there were no such things in the Vedas. When 
Keshab Chandra Sen expressed regret that a master of the 
Vedas like Swamiji did not know English, otherwise he would 
have gone with him to England, Swamiji retorted that he also 
regretted that the leader of the Brahmo Samaj, who wished to 
teach true religion to^ the people did not know the Sanskrit 
language. It was B. Keshab Chandra Sen who advised Swamiji 
to give lectures in Hindi, for when he spoke Sanskrit, the 
interpreters did not interpret him faithfully. Both he and 
P. Ishwarchandra Vidyasagar also advised Swamiji to put on 
clothes. Swamiji accepted the advice. 

A schism had recently occurred in the Brahmo Samaj. Kaja 
Kam Mohan Roy had founded the Brahmo Samaj as a reformed 
body of Hinduism. The doctrines of this Samaj were indentical 
in many respects with the Vedic faith. Later when Devendra- 
nath f agore became leader, the Brahmo Samaj ceased to believe 
the Vedas to be Revelation and I’ejected the doctrine of Rebirth. 
But it did not cut itself off completely from Aryan culture. Later, 
B. Keshab Chandra Sen, a powerful and eloquent speaker, arose 
in the Brahmo Samaj. He had great leanings towards Chris- 
tianity and was a master of the English language. He differed 
from the Maharshi and founded his New Dispensation, himself 
becoming the leader. 

One day B. Keshab Chandra Sen invited Swamiji to his 
house in Kallutola and discussed with him the question whether 
the birth of a man depended on his acts and recited a sloka 

Swamiji said that by making the 
Creation a temple of Brahma, he was narrowing the limits of 
Brahma, la reality, Brahma is the temple of Creation. B. 
Keshab Chandra Sen called a meeting one day in which 
Swamiji gave an exposition of his beliefs. He condemned 
idol worship, .4dvaita or nonduality, the current caste system 
and supported remarriage of widows. He said that girls 
should not be married before they become eighteen years old. 

On Sunday the 23rd March, Keshab Chandra.Sen convened 
a meeting at Gora Babu’s residence when Swamiji gave a lecture 
in Sanskrit on God and religion. The author of the book 
Acharya Ke^kai'ctdeva (p. 70U-701) says of this lecture : 

“Swamiji proved the existence of God by word, common sense and 
inference and said that Dharma consisted of ten things A debate ^llowed 
but the pandits present had eventually to accept defeat. Swamiji 
said that the name Hindu was given to the Indians by foreigners and was not 

asuitablo one. He demolished che theory that the V^edas inejatioB several 
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gods. P. MahesEchandra Nyayaratna, Principal Sanskrit Oollege, Calcutta 
interpreted the lectilre in Hindi and then a discussion took place. P. 
Maheshchandra, while interpreting it made a statement which Swamiji 
had not made. Some students of the Sanskrit College, objected 
and said Swamiji never said what P. Maheshchandra had put it in his 
mouth. P. Maheshchandra got annoyed at this and left in a huff. 

P. Taracharan Tarkratna was in Calcutta in those days. 
Swamiji in his lectures’^ delivered in Poona in 187o a.d., 
stated about him: 

“ Taracharan Tarkratna of Bhatpara promised thrice, day after day 
to have a sastrarth with me in Calcutta in a.d. 1878 but never came for it. 
Thoughtful people then lost belief in him.” 

The organ of the Brahmo Samaj wrote of Dayanand’s visit 
to Calcutta: 

“ The well known Swami Dayanand Saraswati has come to Calcutta. 
He is master of the Hindu Sastraa. He is against idolworship and 
condemns nonduality, and believes in God who is formless. He believes 
Samhitas only to be Veda and Revelation. He approves of widow 
remarriage and denounces child marriage. He does not believe in the Caste 
System but believes in Varnashrama according to one’s actions and conduct. 
He believes in rebirth and when he does not know a thing he plainly says 
that he does not know it. He is very learned and courteous and is a man 
of high character but is a strong opponent of idolworship. Sanskrit has be- 
come his mother tongue. People come back delighted after talking to him.” 

The Dharmatatva again in its issue of Chaitra I of 1794 
Shak Era under the head“ Dayanand Saraswati,” said: 

“He is a profound scholar and master of the Hindu Sasbras and 
the Sanskrit language. He speaks simple sweet Sanskrit. He is a 
man of great and acute intelligence. He has extraordinary patience and 
power to attract people. His speech is sweet. His chief object of life is to 
condemn idolworship and support theism. Though he is a complete stranger 
to western science, his discourses are on all subjects so excellent that people 
are struck dumb. He has given three lectures in Calcutta : one on 
Dharma, the second on God and the third on the Duties of man. It is 
amazing to see how clearly he explains difficult subjects. He ‘preaches that 
salvation is possible only by worshipping God who is pure intelligence and 
without a body ; that worship consists in purity of mind, control of organs, 
concentration, love, prayer and meditation on divine qualities. He says than 
no inhabitant of India should be called a Hindu, that an ignorant Brahmin 
should be made a sudra, and a sudra who is learned, well behaved and 
religious should be made a Brahmin. Both men and women should be 
taught Language^ Grammar, Dharma, Sastra, Veda, Science and Philosophy. 
Women should receive special education in Chemistry, Music and Medical 
Science : they should know what foods promote health, strength and 
vigour. He condemns child marriage as the root of most of the evils. 
A girl should be educated and married at the age of twenty. If a widow 
wants to remarry, she should be allowed to do so. ' According to his opinion 
there is no particular difference between the householder and a sannyasi. 
He who does not wish to marry should devote his life to spreading 
knowledge of the sastras. Learned and proud Europeans are easily defeated 
’■These lectures were printed in book form under the name Updesh Manjari. 
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by him. Materialista and agnostics cannot abstain from praising his acute 
intelligence and patience. It is amazing to find a man like him amongst 
the Hindus. He possesses a great sense of humour. Though he is a great 
supporter of the Vedas, he condemns Advaitism and says that nonduality 
has been spread by Sankara’s pupils. He condemns Sayana’s commentary 
on the Vedas. He says that it is due to ignorance that the terms Indra, 
Agni, Varuna are interpreted as gods. Indra really means all powerful, 
Agni means worshipful : Varuna means best. God alone is all powerful, 
worthy of worship and best. Dayanand speaks in such a way that all 
become silent. The Puranas and similar other books are unacceptable. 
Dayanand not gives lectures; only. One sees in him heroism, greatness, dignity 
and high motives. He spends five or six hours every day in meditation and 
communion with God, He has perfect self control. He spends his day 
in prayers, study, exercise and giving religious discourses. He believes 
implicitly in the Vedas and rebirth. May God fulfil his wishes. Through 
him the Hindu race will be regenerated.” . 

The above quotation from shows what 

impression Swami Dayanand made on the educated people of 
Calcutta and what their attitude toward Swamiji’s teachings 
was. Another paper, Tatvabodhini, says about Swamiji’s 
visit to Calcutta: 

A few days ago, the learned Swami Dayanand Saraswati greatly 
surprised the residents of Calcutta by his great learning. The learned 
Brahmins of Bengal are masters in making commercial use of sastras, 
but when they have to explain the aims and objects of the sastras and 
their real teaching, they see nothing but darkness. They have forgotten 
the real sastras and think that customs and rites are all in all. Swamiji 
was anxious to establish a Sanskrit school but no one gave him any 
encouraging co-operation. 

He left Calcutta ou 1st April, 1873 and coming to Hooghly, 
put up in the garden of B. Brindabanchandra Mandal. 
Crowds began to come to see Swamiji. 

Reverend Lai Behari De, the Principal of the Hooghly 
College, was a learned man of repute. He was a master of 
the English language. He gave a remarkable reply to Messrs. 
Rowe and Webb of the Presidency College, Calcutta who had 
derisively exposed mistakes in the English written by Bengalis. 
In his reply he exposed the mistakes of the two Professors. 
Reverend De, discussed the Varnashrama and accepted Swamiji’s 
contentions. On 6th April 1873, Swamiji delivered a public 
lecture in the garden of Brindaban Babu, at -which all the 
respectable, educated and prominent people of Hooghly were 
present. They were. all delighted at the way in which Swamiji 
dwelt with the subject in a language pleasant to the ear. 
About this lecture, Akshyayakumar Ghose wrote to B. Devendra- 
Hath Mukhopadhyaya as follows : 

“Several Pandits of Bhatpara were present at the lecture and were 
full of praise at the simple Sanskrit in which he (Swamiji) spoke. I did 
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not believe till I heard the lecture that exposition of such difiSoult subjects 
can be made in such simple languajsre. _ - 

Akshaya Babu, along with Tshwarchan(3ra Vidyasagar and 
Rajnath Vasu are the founders of the modern Bengali literature. 

Brindaban Babu arranged a sastrarth with P. Taracharan 
Tarkratna on 8th April 1873. B. Bhudeva Mukhopadhyaya was 
appointed umpire. The subject was idolworship. Both parties 
accepted the four Vedas, six Angas and six U pangas (Darsanas) as 
authoritative. P. Taracharan recited: 

and said that it was an aphorism of Patanjali 
that attention cannot be fixed on anything without a 
material object . and that is the reason why Vyasji says so. 
Swami Dayanand replied that what he had recited was not a 
sutra from Patanjali and showed that P. Taracharan had not 
read Patanjali’s Yogasastra. Swamiji also said that Taracharan 
had at first said that the Sutra was from Patanjali and later that 
it was a saying of Vyas. Thus P. Taracharan had contradicted 
himself; but what is worse stiU is that what Taracharan 
had recited was neither frorh Patanjali nor a part of Vyas’s 
commentary on it. What he had recited was a saying of 
Vachaspati. P. Taracharan then said : 

“when an object is seen by the eye, the mind grasps 
it, and as only a material object can be seen by 
the eye. it follows that upasna is of a material subject and 
idolworshp is therefore proved”. Swami Dayanand replied : 

“It was settled at the beginning that no authority will be cited 
except the Vedas and the six Darsanas, why have you then quoted a 
saying of Vachaspati ; Moreover, your argument is fallacious; for, man sees 
with eyes material things only when he is awake, but in a dream, he sees 
no material objects, then according to you in a dream, there can be no 
knowledge or consciousness of things, which is quite wrong. Further, according 
to you the mind can be fixed only on material objects and material objects 
include a tree, a horse, an ass, a brick, please say on which of these will 
you meditate for an idol alone is not a material object.” 

P. Taracharan recited : 

snarai ^ gwns 

and said “Even according to yon, idolworship is proved, for, an idol is a 
m terial object.” 

As P. Taracharan used the word three times, 
Dayanand said; 

“It is against all grammatical rules to repeat a word three 
times, which shows how limited is your knowledge of Sanscrit, of which 
you are so proud. Then you interpret as the four armed Vishnu, 

but Vishnu is said to reside in Paradise, then how is it possible to do his 
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Upasna or call him before you and fix your mind on him. An idol is the work 
of a sculptor, how _cad it be Vishnu. The whole thing is amazing." 
P. Taracharan recited : 

w«i 5r fq^lsr Ih 

and said “This proves that we can do Upasna of one who lives in 
another world." 

Dayanand :-‘^ What yon have quoted is quite irrelevant. 
It has nothing to do with 0 pasna. Its meaning is that a yogi 
who has achieved awVta and the other siddhies can go and 
enjoy life in whatever world he wishes to do so. You however 
say that one goes to the other world only after death, but Upasna 
is done in this world, how caii these two things be proved by 
what you have quoted." 

Taracharan :-“ As Upasna is a thing of matter: it includes 
an idol too. I will not indulge in wrangling as already 
promised." 

Daycinand :--“ Yon wish to prove idolworship again and 
again by This does not support your promise to 

confine yourself to logical argument." 

Taracharan : “srafJRI: 

Without allowing Taracharan to go further Dayanand said “what 
you have said in Sanskrit is grammatically wrong. It should 
be But this has no relevance here." 

Taracharan ;-“It is not necessary that in an illustration, 
all features should be the same." 

Dayanand :-“When have I said that all features should be 
the same ? Not a word of what you have said has any relevance 
to your contention. What you have said is therefore useless." 

Taracharan meaning all Upasna is a 

product of wrong understanding. 

Dayanand :-Hullo, when you could not prove your case 
of idolworship, you have begun to denounce idolworship ; for, 
you say it is a product of wrong understanding, in other words, 
wrong. 

On this Babu Bhudeva Mukhopadhyaya, P. Haridhar 
Tarksidhanta and B. Brindabanchandra got up saving that 
P. Taracharan had come there vowing that he would prove 
idolworship and here he has begun to denounce it. Swamiji 
smiled and said, “I always denounce idolworship, but now it is 
disproved even by you”, P. Taracharan said nothing but got up 
and ascended to the upper storey of the building. Swamiji 
followed him and taking P Taracharan’s hand in his own, 
ascended the staircase. Brindabanchandra and others followed 
the two disputants. When all sat down, Swamiji asked 
Taracharan why he indulged in such false propaganda. 
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vTuracliaraii^^^^^ that -he had always; conderaned. popular belief 
and advocated study of true sastras, and added “I know well 
that idols of stone etc , arc worthless, but if I tell the truth I 
shall lose my livelihood, for dhe Maharaja of Benares would 
dismiss me. I cannot afford-, to tell the -truth as you. do.’®, 
This Sastrarth ending with P. Taracharan Tarkratna’s 
confession is fully described in a pamphlet printed and 
published by ^^The Jjight Press^^ of Benares in a. n. 187b 
(V. 8. 1930) under the heading Pratima Pujan Vichar, 
(Thoughts on idol worship).^ 

In the evening several pandits of Bhatpara came to 
Swamiji and in clear terms admitted the truth of Swamiji’s 
beliefs. This gave Swamiji great gratification. B. Manmath- 
Nath Ohowdhry B, A , who had been greatly impressed by 
Swamiji’s discourses in Calcutta and who had come with him to 
Hooghiy and was present with Swamiji throughout his ^stay 
there and then went with him to Burdwan, describes the incident 
of the pandits coming to Swamiji thus: 

‘While Swamiji and I were sitting in a room^ at night, some ^ pandits 
came to Swamiji and asked for pardon for holding a religious discussion 
with him and generously admitted their inferiority and the weakness of 
their cause. They said clearly that they opposed Swamijf s teachings and 
beliefs for the sole purpose of pleasing their fanatical Hindu supporters, 
Swamiji was pleased with thei straights forward confession/^ 

In 1900 A D,, B. Manmathnath Ohowdhry wrote a long letter 
about Swamiji to B. Devendranath Mukhopadhyaya, the author 
of Swamiji’s Mography. It gives a good insight into Swamiji®s 
daily life and his character and the impression that Swamiji’s 
teachings had made on the writer. He says : 

“From Burdwan I went away to Calcutta owing to some business 
and Swamiji left for Behar. I then went to Jodhpur as Head Master of 
the Maharajahs High School there and never met Swamiji again. I 
have subsequently learnt from people that Swamiji had affectionate 
feelings for me. I am sorry that I accepted service and left him. 
I was with him in 1873 A. D, and now it is 19G0 A. D. During 
these twenty seven years I have travelled a lot in India but have 
not met a single soul who could approach that great man. If I 
had remained with him, my life would have been a different one. 
As I lived with him for sometime, I know certain things which 
many do not know* Swamiji was a strict vegetarian. Strange ( ITOM! ) 
condiments were put into his dal and bkaji and their taste was 
unique. ^ I have never eaten in my life such things as I ate when 
with him. He used to sleep on grass and was regular in practicing 
Yoga for a long time every morning. I had permission to stay with 
him at the time. I have seen many people in Benares doing Yoga, 
but none like him. His daily life was this : He used to get up about 
3 A. M. and till morning practiced Yoga. Then he attended calls of 
is printed at p. 5 of Bhagwat Dutt’s Swamiji’s Patra and Vigpapan. 
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nature and had his body besmeared with ashes. He used to see 
visitors from 9 a. h. to 12 noon. He then had his meals. From 1 P. m. 
to 9 P. M. he used to see visitors and discuss things with them. I 
am surprised that he -did not get cancer of the throat. I have 
known no one who continuously talked and discussed in Sanskrit so 
many hours every day for years. It is my conviction that he was 
born for some especial purpose. At night, he seldom ate anything 
and then only a little. I say that if ever a man was born with 
perfect independence of character it was Swami Dayanand Saraswati. 
If anyone treated others, high or low, in the same way it was he. 
He did not even know what special treatment of any particular 
man was. I saw Eajas and Maharajas came to him but the Swami 
treated them just like other men. In no way did he show them 
special respect. I have often heard of selfless and patriotic men. 
If I had not had the honour to live with him continuously for 
sometime, I should never have known what equality of treatment is, 
and never known what strength of character means. It is India's 
misfortune that he met with a premature death. No one can replace 
him. There is no one so full of devotion to a cause, so full of 
wholehearted, single-minded application and such utter selflessness. I 
cherish his memory. My eternal regret is that I ceased living with 
him by accepting service. I thank you for writing his biography, 
for I worship his memory." 

At Hooghly, Swamiji gave a lecture on divisions of 
Varna and said that at present throughout ..the country 
cooks were all Brahmins, but it was not so in ancient 
India. Had it been so, how could Bheem, when living 
in disguise work as principal cook in Virat Bhawan. 
In old days, people born in one Varna rose to a higher or 
fell to a lower Varna according to their actions. Pointing 
to B. Akhshaichandra SSarkar who sat near him, Swamiji 
said if things had been as they were in old days, that 
gentleman possessing humility, bearing and goodness would 
have become a Brahmin. 

About the wmapon agnistar^ Swamiji declared tlnit 
in the forepart of the arrow there was some chemical 
substance so that its rapid flight in the air ignited it, 
and it caused great destruction by burning things all round. 

After staying for ten days in Hooghly, Swamiji left for 
Burdwan, where Kaja Bunbehari Kapur, Raja of Burdw'an 
made arrangements for Swamiji’s board. The Kaja came 
every day and sat in a chair apart from the common folk. 
He never talked to Swamiji: and Swamiji never went to 
see him. From Burdwan, B. Manmathnath returned to 
Calcutta and Swamiji left for Bhagalpur, where he arrived 
on Vaisakh Krishna oth, S. 1930 (I7th April 187.3) and 
stopped there for a month and delivered several public 
lectures. On 17th May, 1873 Swamiji left for Patna, 
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reaching there the next day and taking up his abode in 
Gulab Bagh. This was his second visit to Patna. He had 
stopped there for a few days on his way to Calcutta. 
As the pandits of Bankipur after Swamiji’s departure for 
Calcutta had issued a notice saying that they came to know 
of bwamiji’s visit too late, or they should have challenged 
him to a sastrarth, Swamiji now issued a public notice 
inviting people to have their doubts removed. But no 
one came forward to hold a discussion. Swamiji delivered 
two lectures one condemning idol worship, shraddha and the 
Puranas, and the other on the creation of the world, After 
staying for eight days, Swamiji left Patna and arrived at 
Chiiapra on 25th May, 1873 and was cordially received by its 
premier rais Rai Shivgulam Sah and lodged in a splendid 
palace. As usual, a public notice challenging discussion 
was issued by Swamiji. The pandits fearing loss of prestige 
resolved to hold a discussion. They, however, resolved to 
use violence if they were worsted in the sastrarth. They 
approached P. Jagannath the most learned amongst them. 
He replied that in a sastrarth he would ha\'e to see 
Swamiji’s face which was a sin. Hearing of this, Swamiji 
sent word that a pardah (screen) may be placed between 
Swamiji and P. Jagannath. Thus driven to the wall, 
Jagannath came with his followers and the discussion 
began. But when Sw'amiji pointed out several grammatical 
mistakes in Jagannath’s Sanskrit and exposed the falsities 
of his arguments, people became convinced that P. Jagannath 
was no match for Swamiji. When P. Jagannath became 
silent, Swamiji in simple Sanskrit, explained the Vedic faith 
for four hours. The bigotted amongst the pandits began 
to make noise and left after creating confusion. The 
Behar Darpan for May, 1873, p. 253, contained a note on 
this sastrarth. it said: 

“The Brahmins of the place assembled for a debate with 
Swamiji. As, diowever, learned Christian, Muslim and Buddhist 
preachers had failed to make a stand before Swamiji, what could 
the poor Brahmins of Ohhapra do. They clapped their hands and 
broke up the meeting.'" 

Rai Bahadur Shivgulam Sah seeing that the pandits were 
thoroughly defeated, treated Swamiji with still greater respect. And 
when Swamiji . left lor Arrah he went with him a long way to see 
him off. S wamiji reached Arrah, on 11th June, 1873 and stopped there 
in Maharaja Dumraon’s Kothi. Here Mr. Harvanshlal brought 
P. Rudradufct to Swamiji for a sastrarth. The subject of the discussion 
was idol worship. After a few minutes talk about the origin and 
meaning of the word Prstima (idol) P. Rudradutt failed to cite any 
grammatical authority for his view and left," 
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He who is our father and progenitor of ali things, who 
rewards every one according to his deserts, who knows all 
the heavenly bodies and the habitable globes, who gives 
names to the wise as well as to the worlds He creates; who 
is One without a second, in whom all things are compre- 
hended : ,Him let all strive to understand by means of 
friendly discussions. — Y. V., A. 17 , m. 27 . 


1? TER staying a month in. Arrah and passing a few days 
in Dumraon, Swamiji reached Mirzapur on 8th August 
1873 after spending nearly fifteen months and a half in Bengal 
andBehar. 

Swamiji found the pathshala he had established at 
Mirzapur in a deteriorated condition and closed it. He opened 
a new Sanskrit School and appointed one Gajadhar on Rs. 29 
a month as teacher. Every pupil was given rupees two a 
month for books and clothes and was asked to provide food for 
himself. Swamiji gave one lecture in the High School there. 

Swamiji called Sadhu Jawahardas Udasi from Benares, 
and asked him to take charge of the pathshala. When he 
declined to do so, Swamiji asked him to establish a school in 
Benares. Jawahardas set about the business and collected a 
monthly subscription of Rs. 40. A pathshala was then opened 
in Benares on Paush Bad 2, S. 1930 (6th December, 1873) 
under the name Satyasastra Pathshala (school to teach true 
sastras). P. Shyamkumar Sastri, who later became one of 
the leading pandits in Benares asked for an appointment and 
was engaged to teach Ashtadhyayi (Panini’s grammar) and 
Mahabhashya (commentary on Panini). 

From Mirzapur, Swamiji came to Allahabad and after 
staying a few days there, left for Cawnpur, where he took 
up his residence in Tookaghat on the Ganges. In a lecture 
in Phulchand Makhanlal’s kothi, Swamiji condemned shraddha 
to the dead. During the lecture, he quoted mantras from 
Tajurveda to show that the Earth revolved round the Sun. 

When asked why he had begun to put on clothes, Swamiji 
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said that he had now to meet European ladies and gentlemen 
and sometimes to go to take his food to the houses of private 
gentlemen, where women were present; he had therefore 
decided to put on clothes, just as he had now to keep books, 
paper and ink and pen with him to write books. 1 hese 
things he said did not violate any religious injunctions. 
1 he people of Cawnpur asked Swamiji to give public lectures 
on the Parade ground, where they put up a shamiana. 
A public notice by tomtom was given. Before the kcture 
began, the place became full of people, and the city Kotwal, 
one Sultan Ahmad, appeared and finding Lala Nannoomal, 
Kashinarayan Munsiff and lAshetranath Ghose, Sub-Judge, 
present, told them that as the lecture had been arranged 
without the permission of the magistrate, he wmuld have 
removed the shamiana but owing to regard for them, he 
did not do so. He added that he was going to the District 
Magistrate for orders. On this, Lala Nannoomal and B. 
Kshetranath Ghose. went to the Magistrate Mr. Daniel and 
related what had occurred. Mr. Daniel said that they may have 
the lectures. The Kotwal arriving just then, the Magistrate 
told him that it was his duty to keep order. The Kotwal 
failing in his object, instigated people to create confusion 
there. Just as Swamiji recited some Veda mantras and 
began to explain them, a maulvi from one side and a 
pandit from the other began to shout. The Kotwal said 
nothing to them. Very near the shamiana put up for 
Swamiji, another shamiana was put up in which Gusain 
Manohar Giri began to shower abuses on Swamiji and told 
'oeop’.e that the English had sent Dayanand to convert the 
-i ml as to Christianity. Some people from this new shamiana 
threw bricks, one of which fell near Swamiji. It was then 
decided to give up the meeting. As Lala Nannoomal was 
taking down the shamiana, the police superintendent 
came and asked him to let the shamiana stand saying 
that he would be present at the lecture and keep order. 
Lala Nannoomal, however, told him that in disturbed conditions 
Swamiji would not give any lecture, Later, Swamiji 

delivered a lecture on God in Shivaprasad’s Coronation 
Hall, in which several police officers kept order. The 
second lecture was delivered in the hall of the English 
Theatre at which some Europeans were also present. Swamiji 
also delivered ten or twelve lectures at the bungalow 
of Babu Kshetranath Ghbae on various subjects. 

B. Hemchandra Chakravarti, who had begun studying 
tJpanisads with Swamiji . in Calcutta came to Cawnpur 
to continue his studies and began to live with Swamiji. 
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He described Swamiji’s daily life at Cawnpur as below: 

“Swamiji lived in a cell oii ‘Tookaghat' on the Ganges. Grass was 
spread in the room. Swamiji used to go out early in the morning 

to attend the daily calls, and on return teach Gpanisads to Babu 

Hemchandi'a. About noon, while bathing, Swamiji used to go a 
long way swimming in the Ganges facing the Sun for more than an 
hour. He then took his food. He used to throw one ‘roti' to the 

birds, one to the dogs and one in the river for fishes. After 

food he took a lirtle rest. He used to put a very hot brick in the pot 
containing his drinking water and covered the pot with a piece of cloth. 
While talking with people, he used to drink water in small draughts. 
A-t night fall, he used to send away all visitors and sip half a pound 
of milk like tea and talk a little with B. Hemchandra. After this, 
Swamiji used to retire, and taking up a Yogasana, used to go into 
meditation. Whenever I woKe up at night, I saw Swamiji in deep 
meditation. In the depth of winter, Swamiji did not put on any 
clothes. He used to get up very early and walk up and down and 
ask us to recite Gayatri. He did not meet any woman. If any one 
gave him warm clothing, he gave it away either to the Brahmchari 
with him or to some poor people. In the same way he gave away 
the sweets brought to him by people.'” 

Swamiji lived in Cawnpur from the 20th October to about 
the 6th Kovember, 1873. At the request of L. G-ajadhar Prasad, 
Swamiji went to Lucknow and lived in his bungalow. 
A s,astrarth was arranged to take place there on 18 
November, 1873 ( Margshish Krishna 13, Samvat 1930) with 
P. Gangadhar Sastri and notice of it was given to the people. 
The subject was “Idol worship”. Swamiji recited a Veda mantra 
and explained it. P. Gangadhar gave a different exposition 
and produced a book saying that the book had been 
received from Calcutta and supported his view. As Swamiji 
began to show the invalidity of the exposition, the meet- 
ing broke up, shouting that Swamiji had lost the day. 
Next day, Lala Gajadhar Prasad presented a Ruth (^chariot) 
to P. Gangadhar, in which the latter made a round of the 
city, celebrating his triumph. 

After this, Swamiji moved into the Raja of Gel’s 
bungalow in Eaisarbagh and delieverd one lecture in the 
Kaisarbagh. Babu Kedarnath Chattopadhyaya, who was 
present at the sastrarth with P. , Gangadhar gives the 
following account of it in a letter to Babu Devendranatli 
Mukhopadhyaya : 

“In 1873, the celebrated Swami Dayaaaud, gave a aeries of lectures 
on Vedic Dharma as he understood it. Large numbers of people attended 
the lectures every evening and returned home fully convinced that the Vedic 
Dharma as preached by S^yamiJi was the true faith. The orthodox Hindus 
were greatly agitated at this and resolved to hold a sastrarth. Ijaia 
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Gajadhar Prasad, their leader, selected P. Gan gad bar Sastri as the 
pandits' spokesman. He was the head of the Eastern Studies department 
of the Canning College. He had the reputation of possessing a 
.sound knowledge of the Vedas and other branches of Sanskrit 
literature. On the day of the sastrarth, two Vedies (seats for speakers) 
were put up, the one for P. Gangadhar was adorned with cloth of gold 
and other costly fabrics. On the Vedi for Swamiji, a plain white sheet was 
spread, P. Gangadhar came clad in costly clothes in the hall with some 
of his followers. The capacity of the hall was about two hundred people. A 
crowd had collected outside the hall. Though I was counted as a member of 
the Sastriji's party, yet I was greatly impressed by Swamiji’s attractive 
speeches and simple arguments. The debate began with P. Gangadhar 
Sastri putting a question to Swamiji. The sastrarth took place in Sanskrit. 
Swamiji spoke very simple language, while Sastriji used very difficult words. 
Swamiji's mode of speech was simple, calm and full of reason. Sastriji 
spoke in a language aggressive, exciting and authoritative. The sastrarth 
continued for an hour. While Swamiji was replying, Sastriji suddenly got 
up and prepared to leave the hall. Swamiji asked Sastriji to wait and hear 
his reply, but Sastriji did not stay even a moment. Sastriji’s adherents 
clapped their hands and began to shout that Swamiji had been defeated. 
All the impartial pople in the assembly, however, became convinced that 
Sastriji had lost the debate, and they remained seated till they _ felt that it 
was no longer safe to stay in the hall. This is a brief description, so far as 
my memory helps me, of the events of that memorable evening. I cannot 
however, say what made Sastriji get up all of a sudden and leave. ” 

^ The Friend of India of Calcutta had the following note 
about Swamiji’s visit to Lucknow: 

“The celebrated Vedic reformer Swami Dayanand is in Lucknow 
engaged in collecting money for a Vedic pathshala to be opened in 
Benares. He has given several public lectures on various subjects, one 
of the subjects being, The Past, Present and the Future of Aryavarta. 

On the evening of the 19th November 1873, Swamiji with 
Babu Hemchandra Chakra varti, left Lucknow by road and rea- 
M ched Farrukhabad on the 21st and put up in the pathshala 
building. It is said that Swamiji met Mr. Kempson, Director of 
Public Instruction, and Mr. Muir, Lieutenant Governor of N.W.P. 
^ (now D.P.) and asked Mr. Muir, on his retirement and 

if' i?oing to London to move the India office to stop cow killing in 

I India. One day Seth Nirbhayaram accompanied by 

P. liadhacharan Goswami of Brindaban, P. Gangadutt 
and others came to Swamiji and placing some sweets before 
him said that he had brought some of the sweets which had 
been prepared on the occasion of the marriage of his son. 
Swamiji said that he had heard that Seth Nirbhayaram 
had spent money lavishly in the marriage. He deprecated 
extravagant expenditure in marriages and said that it was 
no use feeding lazy and gourmand Brahmins. 

Pandit Vishveshwardayal Sastri Sakheria, who had been 
told by people that Dayanand was receiving a stipend from 
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the Christians and that it was a sin to see him, had heard of 
Swamiji’s learning and wished to meet him. He paid a 
midnight visit to Swamiji and, finding Swamiji in Samadhi, 
sat quietly. When Swamiji came out of the samadhi and asked 
the pandit the cause of his coming at such an unusual hour, 
the Sastri said he would tell the reason later, but would like 
Swamiji to answer his questions and give authorities from the 
Vedas and Smritis to support himself. Sastriji was completely 
satisfied with Swamiji’s answers. After putting some questions 
about- the Nyayasastra, he asked if Jesus-Christ was 
the son of God. When Swamiji denounced this belief, Sastriji 
laughingly said that the object of his visit was to find out 
whether Swamiji w'as a Christian or their paid agent. 

Babu Hemchandra having fallen ill, went away to Calcutta, 
and Swamiji leaving Farrukhabad, reached Kasganj on Paush 
Bad 6,S. 1930.(10th December 1873A.D.)He stopped therefor ten 
days and inspected the pathshala he had established. As the 
room in which the students were taught had no doors and was 
exposed to rain, Swamiji advised putting up a chhappar over 
the door. When the teacher said that they did not know how 
to make a chhapar, Swamiji made one and showed them how 
to do it. 

Swamiji condemned swearing. One of the pupils had 
been sent away because he refused to take an oath that he 
would not read anything but Arsha literature. Swamiji on 
coming to know of it, re-admitted him. On 20th December, 
1873 Swamiji left Kasganj for Ohhalesar, people of which 
place had come to the Rajghat railway station to receive him. 
Swamiji inspected the pathshala there and made some changes 
in the management. One day. Raja Jaikisheudas, C. S. I. 
Deputy Collector of Aligarh, came to see Swamiji and obtained 
a promise from him that he would go to Aligarh. On 26th 
December, 1873 the Rajputs of Chhalesar escorted Swamiji to 
Aligarh. Swamiji was seated on an elephant and Thakur 
Mukandsingh and about twenty other Kajputs were on horseback. 
At Aligarh, Swamiji was lodged in ChaulaPs mangoe garden on 
Achal Talav as Raja. Jaikishendas’s guest. On 27th becember, 
187 3. Swamiji gave his first lecture in the garden in the morning 
from 8 to 12 noon. . The. lecture was attended by all prominent 
people, businessmen, vakils, government servants, Hindus and 
Musliins. Swamiji answered, various questions put by the 
people. P. Buddhisagar, a well known pandit of Aligarh, had 
his various doubts removed by Swamiji. One day a sadhu, 
addicted to intoxicating drugft came to Swamiji who was seated 
with about a hundred people round him and asked who Dayanand 
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was. When people pointed towards Swamiji, Swamiji asked 
him what had he put round his neck. He said rudraksha 
Swamiji then told him that he had taken the eyes out o£ Rudra 
(Rudraksha means eyes of Rudra, Siva). The ignorant sadhu 
did not know the meaning of and began to abuse 

Swamiji at which Swamiji simply smiled. Swamiji possessed 
a strong sense of humour, and sometimes put ticklish questions 
to teach truth to people. Thakur Bhoopalsingh’s son Udhosingh 
came to Swamiji with foreign clothes on. Swamiji advised 
him to put on swadeshi clothes. One day at the request of 
Thakur Mukandsingh, Swamiji sang mantras of Sama Veda, 
which the audience enjoyed very much. 

Swamiji was always punctual and regular in his work. 
One day while he was dictating replies to letters, Sir Sayad 
Ahmad Khan came to see Swamiji and seeing Swamiji engaged 
stopped outside the room. Udhosingh saw him and informed 
Swamiji. Swamiji asked Sir Sayad to come in, and showing 
proper respect, offered him a seat and appologising to him, 
continued his work. After finishing his Work, he began to 
talk to Sir Sayad Ahmad Khan. 

One day Sir Sayad Ahmad Khan told Swamiji that whatever 
Swamiji said was appropriate and reasonable but he could not 
understand how a small havan could purify the air. Swamiji 
asked him how much dal was cooked every day in his 
kitchen. Six or seven seers, was the reply. “How much 
asafaetida do you put in it”? “one masha”, was the reply. Then 
said Swamiji, “As such a small quantity makes the entire dal 
delicious and its fragrance fills the room, so the good things 
thrown in the Havan being converted into gases purify the 
air”. This satisfied Sir Sayad. 

Raja Jaikishendas showed hospitality to Swamiji with 
love and devotion throughout his stay at Aligarh. He attended 
all Swamiji’s lectures and used to talk to him for hours, and 
had his doubts removed. Thus, friendship grew between them, 
and their relations became so cordial that eventually, he asked 
Swamiji, for the benefit of the public to embody his teachings 
in book form and himself later published the Satyarth Prakash. 

After staying for less than a month, Swamiji left Aligarh for 
Hathras on 22nd January, 1874. Hathras is a merchantile 
town, well known for its traders. It is a stronghold of idol- 
worship and has the evil reputation of being infested with 
goondas and as having a population of rude and evil-minded 
people. Raja Jaikishendas preceded Swamiji there and made 
arrangements for his stay. Thakur Mukandsingh, a great 
admii'er of Swamiji, and T. Bhoopalsingh also went there. Swami 
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Dayanand had come to Hathras once before, but at that time he 
was looking out for a Guru and hoped to meet Virjanand there. 
Now he came there as a teacher and reformer. As he condemned 
idol worship, the Brahmins everywhere who depended for their 
livelihood on it became his enemies, and made several attempts 
on his life. When Swamiji came and began to reside in Seth 
Yishnudayal’s garden, the whole town was thrown into 
agitation. The goondas made an uproar and attemptedfor 
sometime to create disturbance. They were, however, frighten- 
ed to some extent by Raja Jaikishendas's position of authority 
and the presence of manj Eshtriyas. Swamiji delivered only 
one lecture there in which he condemned shraddhas to the dead. 
During his discourse, he denounced idol worship also. About 
this lecture, the well known Munshi Kanhaiyalal Alakhdhari 
wrote in bis paper, Witi PraifcasA : 

“Dayanand Saraswati gave a discourse in Hathras for public benefit. 
The Brahmins who always flock round traders and wealthy people became 
frightened that they would lose their livelihood and that the birds entangled 
in their nets would escape. It is a pity that people out of selfishness try to 
make beasts of men. All praise is due to the inhabitants of India that they 
are still alive, though the Brahmins, Muslims and Christians consider it 
their right to deprive them of their property and all they possess.” {Niti 
Prakask {Urdu) 1874, p, 41.) 

After staying for five or six days in Hathras, Swamiji left 
for Muttra. In Samvat 1917 (a. D.186U) Swami Dayanand 
Saraswati had come to Muttra for the first "time, unknown, to 
quench his thirst for knowledge, to learn the truth from Swami 
virjanand and wandered about the streets of Muttra to find 
some one to give him food and accommodation while he pursued 
his studies. After staying three years in the place and 
learning the Truth, sitting at the feet of his guru Virjanand, he 
had left Muttra resolved to devote the rest of his life to the 
resuscitation of the Vedic Dharma. 

Swami Dayanand knew that Muttra being a stronghold 
of orthodoxy, it would not be easy for him to find 
accommodation there. He had brought a letter from Raja 
Jaikishendas to the Deputy Collector of Muttra, P. Deviprasad 
asking him to arrange for Swamiji’s residence. Swamiji did not 
however, know that there lived in Muttra a devoted admirer of 
his. Raja Uditnarayansingh, a rais of the place. When he 
heard of Swamiji’s coming to Muttra, he went to the 
Railway Station with a conveyance and received Swamiji 
and took him home and made him his guest. Swamiji 
told him that he was going to Brindaban and he asked 
the Raja to send four or five men to guard his place there. 
When asked for the reason, Swamiji told him that Kao 
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Karansingh of Bareilly was Ms enemy and that, being a 
disciple of Rangachari and an annual visitor to Brindaban 
for the Utsava, he may possibly create disturbance. The 
Raja Sahib appointed a guard of four men. P. Deviprasad, 
the Deputy Collector of Aluttra wrote to Bakhshi Mahboob 
Masih, Octroi officer of Brindaban to arrange for lodging, for 
Swamiji. The Bakhshi arranged accommodation for Swamiji in 
Malookdas’s garden, also called Radhabagh, and deputed two 
chaprasis there, and himself used to visit Swamiji once 
every day. Swamiji reached Brindaban at 10 a. M. on Shth 
February, 1874. Swamiji’s chief object in going to Brindaban 
was to hold a sastrarth with Rangachari. A. fellow pupil 
of Swamiji, Pandit Gangadutt lived in _ Muttra. Swamiji 
had invited him once to become a teacher in the Farrukhabad 
Sanskrit pathshala. In reply, he had written to Swamiji to 
say that though he was willing to accept the offer, the 
Ghaubes of Muttra objected to his going to Farrukhabad as 
they had heard that many people in Farrukhabad had 
thrown away their idols of Saligram after listening to 
Swamiji’s discourses. He added that he could not go to 
Farrukhabad till Swamiji went and condemned idol worship 
in Muttra; for, Rangachari was supreme there and Went 
round the city with torches burning during the day, As 
Swamiji had given him a promise to go to Muttra, he took 
this occasion to fulfil that promise. 

Every year a great fair takes place at Brindaban 
called the Rathyatra. It is also called Brahmotsava. Rajas, 
Maharajas, Seths and prominent people from far and near 
visit Brindaban on this occasion. Swamiji thought that this fair 
was the most suitable occasion for religious discourses and 
decided to preach the Vedic religion at Brindaban. 
Muttra is a centre of idol worship. The popular belief 
is, that living in Brindaban facilitates mukti. Hence people 
from distant places come and live there. Rangachari was 
the chief defender of the orthodox faith at Muttra, and it 
was Swamiji’s earnest wish to have a sastrarth with him. 

As soon as Swamiji arrived at Brindaban, public notices 
were affixed in prominent places to the effect that after 
the Holi festival, Swamiji will deliver a course of public 
lectures from 4 to 6 p. m. condemning idol worship,; 
i-eincarnation (Avatar), painting the body with tilaJt etc, and 
a letter was despatched to Rangachari, challenging him to 
prove that idol worship, wearing a round the neck, 

tUak etc., were in accordance with Vedic teachings. Rangachari 
replied that he would hold, a sastrarth after the Brahmotsava. 
Swamiji delivered ten lectures and proved by citing cogent 
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reasons that the abovementioned practices were against the 
Vedas. Hundreds o£ pilgrims to Muttra attended these 
lectures and were greatly impressed. Raja Uditnarayansingh 
attended all these lectures. One day while Raja Uditnarayan- 
singh was returning from the lecture, Kao Karansiugh of 
Bareilly met him and learning that the Raja had gone to 
Swamiji’s lectures, began to abuse Swamiji. The Raja Sahib 
reprimanded him for this. 

Rangachari became ill and died shortly after the 
termination of the fair. Rangachari is said to have told 
one of his adherents that a sastrarth was quite undesirable; 
for, if Dayanand was defeated he was a sadhu and would 
lose nothing; while if he, Rangachari, was defeated all 
his position and prestige would be destroyed. 

A fellow people of Swamiji named Udaiprakash asked 
Swamiji to give up condemning idol worship. Swamiji replied 
that he cannot tolerate the evils and the ignorance, spread by 
bairagis, Gusains and the protaganists of the various sects 
in India, and asked Udaiprakash also to join him in the 
condemnation of these practices, if he thought they were 
wrong or to prove them to be good if that was his 
opinion. Jaigiri Sannyasi who lived in the temple of 
Gopeshwar Mahadeva attended Swamiji’s lectures, lost faith 
in idol worship and gave it up. Several other persons 
did so. Munshi Hargovind, a bigotted Hindu one day 
threw earth on Swamiji, but Swamiji patiently bore it and 
said nothing. Goswami Radhacharan who was very' young 
at that time, and who later distinguished himself as a 
great Hindi writer, declared that he, ( hitarsingh, Uewan of 
Hathras and Goswami Madhusudan were greatly impressed 
by Swamiji’s lectures. Goswami Radhacharan says that ^ 
Maharaja Jaisingh of Jaipur who had come to Muttra in 
connection with a Canal Scheme, paid an incognito visit to 
Swamiji. Swamiji suggested to Goswami Radhacharan 
that the Sethji’s temple at Muttra should be converted 
into a school and the income of the temple spent on 
education. Swamiji was warned that attempts on his life: 
would be made by the disciples of Rangachari but 
Swamiji refused to take precautions and continued freely 
to move about. : ' : ^ . 

Eventually, when Swamiji found that the chief object 
of his going to Brindaban, which was to hold a sastrarth 
with Rangachari was not. to be fulfilled, Swamiji left 
Brindaban and came to Muttra on Chaitra Krishna 11th; S. 
1930 ( 14 March, 1874 a. d.) and stopped in the Baldeobagh 


of Goswami Purshottamdas. In his lectures at Muttra too, 
Swamiji denounced idol woi’ship. One day while Swamiji 
was lecturing some badraashes sent a butcher and a wine 
seller, who came and asked Swamiji to pay the price of 
meat and wine which had been supplied to him. Swamiji smiled 
and said, “Wait, I will settle your account after the lecture 
is over”. When the lecture was finished he took the head 
of the butcher in one hand and that of the wine seller 
in another and said “Now tell me what amount is due to 
you.” M'^hen they felt the firm grip of Swamiji and saw 
that Swamiji was going to strike their heads together they 
asked him to pardon them and gave out the names of the 
people who had sent them to the lecture. 

One day, Pandya Madandutt a sixty years old Pandit 
came to Swamiji and after some talk with him, and to the 
utter surprise of the people present, began to denounce idol 
worship and the various sects and sampradayas, instead 
of supporting them. A Brahmachari threw his Saligram 
idol into the Jumna. Swamiji’s host Purshottamdas Goswami 
wrote to Swamiji not to condemn idol worship. Swamiji 
read out the letter to the audience and took no further 
notice of it. One day, a Chaube asked Swamiji why he 
besmeared his body with earth when he condemned ^HilaJc 
and chhnp. Swamiji replied that he did it only to 
keep away the flies. Some Chaubes armed with lathis, 
and shouting abuses came to Swamiji’s residence. T. 
Bhopalsingh closed the gate of the garden but the Rajputs 
of Kamavas coming up opened the gates and prepared to 
resist. In the meantime, Deviprasad, Deputy Collector, came 
and asked the Chaubes to come in and hold a Sastrarth. The 
Chaube’s arguments consisted only of lethal weapons, and 
finding them useless went away. As Baja Tikamsingh of 
Mursan now came to take Swamiji to Mursan, Swamiji after 
five days’ stay in Muttra went away with him on tha 19th 
March, 1874 to Mursan. 

Raja Tikamsingh of Mursan was a great admirer of Swamiji, 
While Swamiji was in Mursan, he sent word to 
T. Guruprasad of Baswa whose boast was that his commentary 
on Yajurveda was true and that of Swamiji wrong, to come 
and hold a sastrarth with Swamiji. Thakur Guruprasad came 
with five or six hundred people and began to talk of his learning 
outside the bungalow, but inspite of the Rajasahib’s repeated 
requests to come into the bungalow, he did not do so. 

On Swamiji leaving for Allahabad, the Rajasahib escorted him 
to the Hathras Junction. From Allahabad, Swamiji went 
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to Benares in May 1874 and took up his abode in Gusaiu 
Rampra-sad’s garden. Swamiji had now begun to speak in Hindi. 
When Sadhu Jawahardas asked Swamiji for the reason of 
this change, Swamiji’ said that he had begun to speak Hindi 
as the pandits misinterpreted his discourses, Swamiji’s first 
lecture in Hindi attracted a much larger audience. Swamiji 
inspected the pathshala previously established by him in Benares 
and stopped paying stipends to the pupils. Swamiji asked 
P. Shivkumar Sastri to preach Vedic religion. The Sastri said 
that he would do it if his pay was raised to Rs. 50 
a month. Swamiji removed the pathshala from Kedar Ghat to 
Dashashavmedh Ghat, and sent pandit Shivasahai of Cawnpur 
to collect donations from Lucknow, Farrukhabad, 
Shakurllahpur and Cawnpur for the pathshala. Swamiji 
announced in Behar Bandhu of 8 July, 1874 that: 

“Purvamimanaa, Vaisheshik, Nyaya, Patanjali and Vedanta, the ten 
Upanisads, Manusmriti, Katyayana and Grihasutra will be taught in the 
pathshala, and later the Vedas and their branches will also be taught; 
that a grammarian will teach Ashtadhyayi, Dhatupath, Ghanpath, etc. 
Nighantu and Nirukata will also be taught and people of all Varnas (castes) 
will be admitted. A paper named Aryaprakash will also be published as 
an organ of the pathshala. 

But the pathshala did not prosper and was eventually closed 
in February 1875 a. d. Raja Jaikishendas, Deputy Collector 
of Benares and a faithful follower of Swamiji asked Swamiji to 
embody his teachings in a 'IRiok so that all may read and 
benefit by it. Swamiji approved of the suggestion and dictated 
in June 1874 what eventually appeared as Safyarth Prakash 
the following year. 

It is a noteworthy fact that Swamiji in the Satyarth 
Prakash published in 1875 denounced the salt tax, thus 
anticipating by . fiftyfive years, the action of Mahatma 
M. K. Gandhi, whose violation of the salt law began with his 
defiance of it in 1930 a. d. 

Swamiji delivered a lecture at the bungalow of Sir Sayad 
Ahmad Khan, who was Sub Judge at Benares in those days. 
Sir Sayad arranged a meeting between Mr. Shakes- 
peare, the Collector of Benares and Swamiji. After 
staying a month at Benares, Swamiji left for Allahabad where 
he arrived on 1st July 1874 and put up in Alopibagh. He gave 
public notice announcing his arrival and his readiness to hold a 
sastrarth if anyone desired to do so. One day, P. Kashinath 
Sastri, professor of Sanskrit, Muir Central College, accompanied 
by his pupils and a Mahratta Christian, Kilkant Ghore, came to 
Swamiji and relying on MaxmuUer’s commentary on the Veda 
said that though the Vedas do not enjoin idolworship, they 
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support worship of agni and other material objects as gods. 
Swamiji replied that this was wrong and that MaxmuUer, being 
a Christian was not a disinterested interpreter of the Vedas. 
Swamiji, pointing to the story in the Old Testament that the 
people of Babylon began to build a tower to reach Heaven, but 
God fearing that they would ascend to the Heaven, created 
differences of speech among them, said how ignorant those people 
were that they thought that the sky was some material place to 
to which they could go, and adding that it was a ludicrous thing 
to believe that God got frightened when the tower was built. 
Mr. Nilkant was nonplussed and could say nothing. P. Kashinath 
Sastri asked why Swamiji had created such an agitation in the 
country by his preachings. Swamiji said that the pandits had 
spread false beliefs in the country, and by worshipping stones, 
their intelligence had become ossified and incapable of grasping 
Truth. 

A student asked the meaning of the word malechJia. 
Swamiji said that malechha is one whose pronunciation is 
incorrect. Bopp, in his weU-known Comparative Grammar 
gives the same meaning. Swamiji said that while the 
Mussalmans had destroyed the small idols of others, they 
themselves have continued to worship the black stone, Hajrul 
Asbad, fixed in Mecca where people from all parts of the world 
go and worship it. 

Though the opponents of Swamiji distributed a printed 
notice to the public saying that visiting Swami Dayanand was a 
sin, still hundreds of people visited Swamiji to have their doubts 
removed. One day Swamiji gave a lecture to an audience of 
several thousand people at the house of a Bengali gentleman. In 
the lecture, Swamiji condemned the custom of pardah which 
prevented the women from attending the lectures and benefi.ting 
by them. During one of the lectures, Swamiji said that Baja 
Nala used a carriage worked by machinery when he took 
Maharaja Retupuran to the Swayamvara of Damyanti. 

When asked why he sojourned on the banks of the Ganges, 
Swamiji replied that the water * of the Ganges was pure and 

^ Mark Twain, in Ms book named “Foliowing tlie Equator,” gives ike 
results of the ejcamination of the Ganges* water by Dr* Hankin, Chemical Analyaer 
to the Government of N. W. P., now TJ. P„ in the following words:- ’ When we 
went to Ag' a, by the by we happened there just in time to be in at the birth of a 
marvel— a memorable scientific discovery — the discovery that in certain ways the foul 
and derided Ganges water is the most puissant purifier in the world* This curious 
fact, as I have said, had justi been added to treasures of modern science* It had long 
been noted as a stringe thing that while Benares is often afiBicted with cholera, she 
does not spread it beyond her borders. This could not be accounted for. 
Dr. Hankin, the scientist in the employ of the Government of Agra, concluded to 
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the climate of that part of the country was healthy and 
salubrious, and that he met good sadhus there and gained 
experience of the conditions in the country. It was a pecularity 
of Swamiji that he never asked people to believe what he told 
them. He exhorted them to listen to all and judge things for 
themselves, find out the truth and act upon it. 

Swamiji used to call the Janampatrika (horoscope) as 
dukhpatrika (statement of sorrow). He prepared and kept with 
him a Gardabhatapini Upanisad in imitation of Eamtapini and 
Gopaltapini Upanisads. IJnfortunately, it has not been preserved: 
it would certainly have been found very entertaining. Swamiji 
often expressed a wish that the country may become full of 
industrial plant. Swamiji deprecated being called guru ox 
spoken of as an Avatar. He said, “Follow the system laid 
down by Rishis, what good would it do to you to look upon 
me as your guru.” 

Thakurprasad was a devotee of Swamiji and used to 
bring food for Swamiji from his house. The first day he 
brought food barefooted. On Swamiji asking him the 
reason, he said, it was not proper to carry unfried food 
(^ Kaccha ) #ith shoes on. Swamiji told him that he 
did not believe in such things, and that Thakurprasad 
should not be guided by such foolish considerations. One 
day when Thakurprasad came, Swamiji was practicing Yoga 
behind closed doors. On looking into the rooms through 
the space between the planks of the door, he saw Swamiji’s 
body slowly rise from the ground and remain unsupported 
in space. • 

As an instance of pre-vision, it is recorded in the 
Dayanand Prakash of Swami Satyanand that one day 
when Swamiji came out of the room after finishing his 
meditations he was smiling. P. S.underlal asked him the 
reason for it, Swamiji said, “a man is on his way here 
just wait a little and you would witness something 
extraordinary.” In a short time, a man came and after 
saying namonarayana ( salutation ) sat down, and offered 

examine tlie water. He went to Benares and made his tests. He got water at the 
month of the sewers where they empty into the river at the bathing ghats : a cubic 
centimetre of it contained millions of germs ; at the end of six hours they were all 
dead. He caught a floating corpse, towed it to the shore, and from beside it he 
dipped up water that was swarming with cholera germs, at the end of six hours they 
were all dead. He added swarm after swarm of cholera germs to water ; within six 
hours they always died to the last sample. Repeatedly he took pure well water which 
.was barren of animal life and put into it a few cholera germs. They always began to 
propagate atonce, and always within six hours they swarmed»-and were numerable by 
millions upon millions.’* 
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some sweets to Swamiji to eat. Swamiji asked him also to 
partake a little o£ the sweets. He declined to do so. When 
Swamiji pressed him to eat a little, he began to tremble. 
Swamiji then said, “The sweets are poisoned.” Pandit Sunderlal 
wanted to catch hold of the Brahmin, but Swamiji pardoned 
him and let him go. Sunderlal later found that a dog who ate 
the sweets died. . 

As an instance of how Swamiji helped the students, 
it is recorded that one L. Bansidhar printed a large number 
of copies of the Ramayana and gave them to a man to distribute 
them. The man, however, gave the books only to his 
acquaintances. One day a poor student came weeping 
to Swamiji and said that he had several times asked for 
a copy of the book but always in vain. Swamiji at once 
took him to Lala Bansidhar and got the student a copy 
of the book and advised the donor to give the books for 
distribution to someone who was impartial. One day, an 
aged Mahatma who lived on the banks of the Ganges told 
Swamiji that if he did not bother himself with doing 
good to others he would obtain Moksha ( Deliverance ) in 
this birth. Swamiji replied, “I am not anxious about ray 
salvation: 1 am particularly anxious for the salvation of 
those lakhs of people who are poor, weak and suffering. 
1 do not mind if I may have to take birth several times. I will 
attain salvation when these people will attain it.” 

In October, 1874 Swamiji went to Jubbulpur at the 
invitation of Mr. Krishnarao, Extra Assistant Commissioner 
and put up in Raja Gokuldas’s garden. Swamiji delivered 
a lecture at the residence of Sardar- Malharrao Inglore under 
the presidentship of Raja Balvant Rap on general topics and 
related some events of his life. People made efforts to 
arrange a sastrarth between the well known Jubbulpur 
scholar Sankara Sastri and Swamiji, but Sankara Sastri 
made one excuse after another and did not agree to a 
sastrarth. Mr. Krishnarao took Swamiji to his house one 
day and had him photographed there. 

After a few days stay at Jubbulpur, Swamiji went to Kasik 
and stopped there at the residence of Baijabai, who was 
connected with the .family of His Highness the Maharaja 
of Holkar. Panchvati, a part of .Nasik, is a place of 
pilgrimage; for, Sri Ramchandra.' Avatar is said to have 
stayed there for a time durihg his fourteen, years of exile. 
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Hundreds of subsist here on the alms of pilgrims. 

Swamiji stayed at ^STasik for four- days and delivered public 
lectures, one on the banks of the Tapti -River and' another 
in Ramnagar which is in Panchvati. Swamiji ' said in one 
of his lectures that if Sri Ramchandra stopped there during 
his exile it was no reason to hold the place as sacred. 
The ^^Induprakash'^ of Bombay gives the following account 
of a sastrarth arranged between the pandits of Nasik and 
Swamiji: " 

Our Sastris are neither seekers of truth nor willing to accept it. 
It is, therefore, not surprising that they avoided a sastrarth with Swamiji, 
Their shortsightedness and contemptible silence only showed that they 
disliked Swami Dayanand's beliefs and reformed views. Swamijds mental 
powers are extraordinary and his speeches are very impressive : his memory 
is unfailing. In his work of reform, he always relies on the sacred books 
of the Hindus and makes good use of his profound Sanskrit scholarship. 
Be quotes far more Veda Mantras and the various Dhartr a Sastras in his 
lectures than one will find in any treatise on the subject. It is not easy 
to collect them from an average good library. 

Swami Dayanand possesses so many good qualities that he stands by 
himself. His views about Hindu Dharma are liberal and generous. 
Swami Dayanand is sincerely opposed to the trickery and the 
crooked ways by which the prohit party have ' cunningly entrapped 
our simple minded unsuspecting masses. It is our good fortune 
that Swamji has devoted his life to the reform of our people, and destroy 
idol worship which is an obstacle in our progress and the advancement of 
our culture. Swamiji appeals to the people in the name of all that is good in 
human nature, in the name of the Vedas of which the people are so 
proud, to the fallen people of our country to give up those evil practices 
which are a disgrace to them and which, in Swamiji’s opinion, bring 
disgrace on the works of the Rishis. It behoves all those interested in the 
progress and welfare of the Hindus, to co-operate with Swamiji in his 
public work. Dayanand^s condemnation on the banks of the river of the evil 
teachings and the gross ignorance of large numbers of the Brahmins, 
prohits, who have been entrusted with the spiritual welfare of the 
common folk in courageous and unambiguous language gave such pleasure 
to the people of Nasik that they presented costly cli»thes to Swamiji 
in a public assembly amidst the applause of the people. 


CHAPTER VIII. 



BOMBAY, QUJRAT AND 
MAHARASHTRA. 



■'ETfflfe: I 

?misJ fl55wf5i ^ litRf ii 
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“ Walk together, speak together, let your minds be all 
alike. May the purpose be common, common the 
assembly, common the mind: so be their thoughts 
united. 1 lay befpre you a common object; worship 
with your common oblation. May your decisions be 
unanimous, your ininds being of one accord. May the 
thoughts of all be united so that there may be a 
happy agreement among all.” — Eg, V., X., 191, 3 Si 4. 


^WAMIJI reached Bombay on 26th October, 1874. 
^ Swamiji’s sastrarth with the pandits o£ Benares had made 
him famous throughout India, and his triumphal tour in 
Bengal and the reports of his lectures and sastrarths in the 
various cities of the United Provinces awakened a keen 
desire amongst the educated people of the Bombay Presidency 
to hear his discourses. The celebrated Maharaja’s case in 
which the immoral and corrupt lives of the Maharajas, as 
the Gusains or the religious leaders of . the Vallabhachari 
sect in Bombay were called, and the depraved social 
conditions of the followers of that sect were exposed, 
produced feelings of disgust and dissatisfaction amongst 
the upper classes of the Hindus in Bombay. Eyes of 
many people turned towards Swamiji, whose fame as a 
religious and social reformer had spread throughout the 
country. 

Two prominent people of Bombay, Jaikishendas Vaid who 
was a follower of Advaita Vedanta, and Dharmsee, brother 
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of Lakshmidas Khemji, a follower of the Vallabhachari sect 
happened to be present in Benares during Swamiji’s 

sastrarth' with the pandits there and were impressed with 
the great learning and moral strength of Swamiji. Vaid 
Jaikishendas was anxious that some powerful person like 
Swamiji should go to Bombay, denounce Vaishnavism and 
destroy their evil system. Dharmsee and his brother 
Lakshmidas Khemji were also anxious to see the Vaishnavism 
faith denounced, because of the famous Maharajas’ defamation 
case. They thought that Swamiji alone could do this and 

invited him to visit Bombay. Swamiji had told them at 

that time that he would visit Bombay when a 

suitable opportunity occurred and would give them previous 
intimation. Swamiji therefore, sent telegrams to them 
intimating his arrival. 

Lakshmidas Khemji made arrangements for Swamiji’s 
stay at Walkeshwar in a place called Gaushala. Swamiji 
was received at the Railway Station by several gentlemen 
who took him to Walkeshwar. Swamiji had with him his 
clerk Pandit Madanram and his cook Baldevasingh, who had 
come from Allahabad. 

A public notice was issued inviting people who were 
seekers of Dharma to talk with Swamiji. People flocked 
in hundreds to have Swamiji’s darsana. His opponents 
adopted all and every means to spread lies about him and his 
character to prevent people from visiting Swamiji. Some 
said he was a Government spy, an European disguised as 
a sannyasi to convert people, some even alleged that he 
was an emissary of Nana Sahib who had taken part in 
the Indian Rebellion of 1857. 

After coming to Bombay Swamiji came to know of 
the intrigues, corruption and clandestine dealings of the 
Vallabhachari sect and resolved to denounce it.The two brothers 
Jaikishen Jivanram and Prabhuram Jivanram, Lakshmidas 
Khemji, one Liladhar and others who had formed a V eda 
Sabha, collected subscriptions to defray the expenses of 
Swamiji’s lectures. Owing, however, to Swamiji’s condemnation 
of the Vaishnava sect, its followers became his enemies. 
One of them in order to find out something about Swamiji’s 
beliefs, sent twenty four questions to Swamiji on Kartic 
Sud 4,1931. ( 1 3th November, 1874 ). Purnanand Sannyasi 

answered these questions with Swamiji’s consent in a 
public notice. This notice stated that Swamiji regarded 
the four Vedas (Sanhitas) as authority, and the Brahmanas, 
the two Mimansas, Manusmriti and others were acceptable 
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only when they were in accord with the Vedas j tha.t the 
Ramayana and the Mahabharata were historical writings 
and the Puranas and smrities were books of no value and 
that Swamiji denounced Vaishnavism and the Swaminarayana 
sect as being against the Vedas. 

The head of the VaUabhachari sect, Goswami Jivanji 
sent for Swamiji’s cook Baldeva, gave _ him five rupees 
cash, five seers of sweets and promised him in writing that 
he would give the cook Rs. 1000 if he would murder 
Swamiji. News reached Swamiji that his cook was talking 
to Goswami Jivanji. When the cook returned, Swamiji 
asked him if he had gone to the temple_ of the Gpkulyas. 
Baldeva replied in the affirmative. Swamiji asked him what 
bargain had been struck between them. He gave Swamiji the 
writing promising to pay rupees one thousand on putting 
Swamiji to death. Swamiji said that he had been poisoned 
several times but had not died and that he would not die yet. 
Baldeva said, “Maharaj it is not usual in my family to 
poison people especially one who is doing good to the 
world.” Instead of sending the letter to the police, Swamiji 
tore it to pieces and threw away the sweets and told the 
cook never again to go to the Gusains. 

Some twenty Kachhi banias, followers of Vallabhacharya 
went to Walkeshwar to assault Swamiji, but were foiled in 
their attempt. The Gokulyas then appointed some goondas 
to kiU Swamiji and they began to shadow him. Swamiji 
came to know this, and one day faced them and asked 
them what their intentions were. They were frightened 
and left off pursuing him. 

Pandit Vishnupurushram Sastri was looked upon as a great 
Sanskrit scholar : so also Dr. Sir R. G. Bhandarkar. The latter 
was held in high esteem by the Government. He held a high 
appointment in the educational service and had been knighted. 
Vishnupurushram and Dr. Bhandarkar were members of the 
Prarthna Samaj, by which name the Brahmo Samaj was 
known in Bombay. Vishnupurushram did not believe in 
idolworship but was a strong supporter of widow remarriage. 
He was a man of irritable disposition, . impatient and short 
tempered. Both he and Dr. Bhandarkar were proud of their 
learning and believed that the Vedas enjoined worship of several 
gods and were not Revelation. They came to see Swamiji 
sometime early in November, 1874. 

Swamiji pointed out several mistakes in Dr. Bhandarkar’s 
book “Margo Updeshika" which the latter tried to defend on 
the authority of Kaumudi’ but Swamiji proved by reference to 
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Ashtadhyayi and Mahabhashya that they were mistakes. 

In a letter to Babu Devendranath Mukhopadhyaya, Dr. 
Bhandarkar, referring to this interview said that he and 
Vishnupurushram had gone to see Swamiji and told him that 
the Vedas advocated worship of several gods, that Vishnu- 
purushram put some questions and warmth was generated. As 
Swamiji used harsh language, Vishnupurushram also used harsh 
language. Dr. Bhandarkar added that he did not know what 
reply Swamiji had given to his objections, but that he had 
been favourably impressed by a lecture given by Swamiji in the 
Prarthna Samaj Hall. 

The strong language complained of by Dr. Bhandarkar, was 
nothing more than telling Dr. Bhandarkar, when he deprecated 
the teachings of Rishis, that as he had not read the Vedas and 
knew nothing of the Rishis and Munis, it behoved men like him 
not to talk of the wAts as he had done. Dr. Bhandarkar 
was conscious of the high position he held as a Sanskritist in 
Bombay and amongst Europeans. Swamiji’s plain speaking 
and pointing out mistakes in his book touched him to the quick 
and greatly offended him. We can well understand this. 
Vishnupurushram before meeting Swamiji, did not believe in 
idolworship, but after this encounter, he declared that he would 
not say that idolworship was not sanctioned by the Vedas. 
This fact alone would show the low moral stature of the man. 
He now began to abuse Swamiji in the Indu Prahash 
and called him humbug and liar. 

Swamiji delivered public lectures in the famous Framji 
Cowasji Hall. The first lecture was delivered on 25th Novem- 
ber, 1874 from 2 to 6 p. m. and the second on 28th November 
at 5 p. m. The first lecture was on idolworship and Swamiji 
severely condemned the Vallabhachari sect. The Vallabha- 
charies had determined to create disorder in the lecture and had 
appointed one Vechar Sastri to put some questions to Swamiji. 
When Swamiji began to reply to Vechar Sastri’s questions they 
created an uproar and began to ply the lathi. The Manager of 
the Hall shut off gas and the meeting dispersed in darkness. 
Vechar Sastri was a man of peaceful temper and declared after 
the lecture that Swamiji was a very able and learned man. 
The second lecture dealt with the history of the Aryas. 
Swamiji said that five thousand years ago the Aryas were in a 
most prosperous condition. The cause of the fall of Aryavarta 
was the ignorance of the rulers who had rapidly degenerated 
after the Mahabharata. The Indu Prahash of 30th November 
1874 declared that the humorous description of the crafty 
Hindu religious teachers caused a sensation amongst the 
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banias who had gone to hear the lecture. At the second 
lecture, admission to the hall was regulated by tickets. The 
Gujrat Mitra o£ 16th December 1874, in an editorial, said : 

“ Swami Dayanand Saraswati gave two lectures on religious subjects 
in Bombay. Thousands of people attended them. Swami Dayanand is 
said to be a profound Sanskrit scholar and to have carefully studied the 
Vedas. He supported widow remarriage and other reforms. He severely 
condemned the millions of sadhus who claim to be religious people but 
live on alms. He believes them to be great hypocrites. Truly, Dayanand 
is a great reformer, but he relies on old sacred books for his authority. 
He is against the kind of education given in the colleges in India, and says 
that the major part of one's time should be given to the study of 
the Vedas.” . 

The editor o£ the Oujrat Mitra did not understand why 
Swamiji was against the education given on Western lines. 
The result o£ this education is that while we acquire pro- 
ficiency in English Literature, we become strangers to our 
own literature and culture, and remain ignorant of our 
glorious past. We become mentally slaves of the West. 
Our conduct, thought, mode of life and manners are cast 
in the Western mould and we lose our • sense of nationality. 
We remain ignorant of our religion and begin to look upon it as 
useless and humiliating. We lose all pride in our past and 
become like a pilotless boat in a stormy sea driven about 
by the winds. It is a great historic truth that a nation 
which has no pride in its past has no future. Swamiji’s 
keen vision saw the evils of the present system of education 
before they appeared to others. People now realize that our 
slave mentality and defects of character are to a great extent 
the results of the Western education we receive. It was 
because of this that Swami Dayanand condemned the present 
system of education and wished that Sanskrit literature 
and our own history should have a prominent place in our 
education, English only forming a part of it. This is the reason 
why he advocated resuscitation of the old Gurukula system 
based on the observance of Brahmcharya, which strengthens 
character and sharpens the brain. By following that system 
one aquires knowledge of the Vedas and other sastras and 
becomes an useful member of society. This is the reason why 
Swamiji laid great stress on Brahmcharya, truth, purity, yoga 
and study of the Vedas. He used to say that without Brahm- 
charya, a man cannot acquire real knowledge or become highly 
intellectual. The Suhodh PatriTca of Bombay in its issue of the 
21st December, 1874 said : 

“ The leaders of the Vallabhachari sect and others had at first 
thought that Swami Dayanand would support them, but after hearing his 
lectures, they changed their opinion. When they found that they could 
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not meet the argaments of Swami Dayanand in condemnation of idol- 
worship they issued a proclamation condemning and abusing him. Some 
people however after listening to him threw their idols into the Mumbadevi 
tank. Sevaklal Karaandas gave away his idols to the museum in the 
Town Hall.” 

Jaikishen Jivanram who had invited Swamiji to Bombay 
and had made arrangements for his stay, was a staunch 
Vedantist of the nonduality school; and when Swamiji 
denounced not only Vaishnavism but the advaita doctrine also, 
he became Swamiji’s enemy. With Jaikishen’s support, 
Nanabhai began to write against Swamiji in the Gujrati 
papers, to which Girdharlal Dayaldas Kothari replied in the 
Bombay Gazette dia.dL %h.& Times of India. 

One day Sir T. Madhavarao, Dewan of Baroda and P. 
Janardan Kirtanya, the ISTaib Dewan, came to see Swamiji. 
During the conversation, when some subject was mentioned 
Swamiji said “Dewan Sahib, you do not know much about it.” 

Pandit Krishnaram Ichharam was a great admirer of 
Swamiji and came to see Swamiji when he arrived in Bombay. 
He was a great supporter of the advaita doctrine and Swamiji 
was a strong opponent of it. He doubted if Swamiji was a 
' greater man than Sankaracharya or the author of the Yoga 
Vasiitha. Swamiji engaged his services and dictated to him 
the book Vedanta Dhavant Nivarana denouncing the advaita 
philosophy; It took Swamiji two months to finish it. Swamiji 
then published a commentary on the first Sukta of Rig Veda as 
a sample, giving two interpretations of the first mantra of the 
Rigveda: one hhotih (materialistic) and the second parmarthik 
(spiritual). In the preface to the commentary, Swamiji declared 
that he would translate all the Vedas on the lines given in the 
pamphlet and invited qriticism. This pamphlet was sent to Bal 
Sastri and Swami Vishudhanand of Benares and the prominent 
pandits of Calcutta and other places, but no one ventured to 
make comments on it. 

The Vallabhacharies made another attempt to murder 
Swamiji. They appointed two goondas to do the murderous 
deed. One night they entered Swamiji’s room. Seth Sevaklal 
Karsandas who was sitting with Swamiji, seeing these intruders, 
caught hold of them. When they were reprimanded and 
threatened with the consequences of their conduct, they 
confessed that they had been paid rupees two hundred to 
murder Swamiji. 

Swamiji’s cook Baldevasingh, who had come from 
Allahabad with Swamiji, having returned home, another 
Baldevasingh, a Kanyakubja Brahmin, who had been relieved 
from a life of beggary and who was a well built man took his 
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place. Mathurapant, a Bhatia disciple o£ Gusain Jivanji, after 
listening to Swamiji’s discourses, left the Vallabha sect and 
converted several others to his views. 

By this time, Swamiji’s reputation had crossed the seas 
and reached Europe. In July 1875, a man from Leipzig in 
Germany published an article in a Calcutta paper in which 
he said : 

“A learned man like Dayanand oughti to teach the people of Europe 
that the indigenous resources of India unaided by the slightest European 
influence can produce profound scholars and men of the highest intellectual 
powers." 

Sevaklal Karsandas and Ramdas Chhabildas, brother of 
Shyamji Krishna Varma’s wife, used to visit Swamiji daily. 
Ramdas Chhabildas, in a letter to Babu Deyendranath 
Mukhopadhyaya said'that he was indebted to Swamiji for many 
things and that he had read with him Vaishesik and a part of 
Purva Mimansa. Hwamiji used to say that the credit of 
preserving the Vedas was due to the Brahmins who by 
committing them to memory preserved them. 

During his stay in Bombay, Swamiji wrote a pamphlet 
Vallabhaokarya Mat Khandana, refuting the tenets of the 
Vallabhachari sect. It was printed in the Nirnaya Sagar 
Press, Bombay. 

P. Gattulal, who was one eyed from birth and had lost the 
other eye later, was a man possessing extraordinary memory. 
Though blind, he could play chess, and there were few who 
could beat him at it. He was styled “Shatavdhani,*' which 
means that a hundred things in different languages may be 
recited and he would repeat them immediately in their proper 
order. This title had been given to him by the pandits of 
Benares when one hundred slokas were recited to him and without 
any aid, he repeated them without a mistake. He was greatly 
respected by the Gusains. He declined to have a sastrarth with 
Swamiji. Swamiji had declared that if anybody proved that 
idolworship was enjoined by the Vedas, he would give up 
sannyas and begin to use tilah, tripund etc, but that if the 
opponent failed to do so, then the idols should be removed from 
the temples, and Vedic schools opened in them. When 
P. Gattulal was pressed to have a sastrarth with Swamiji, he 
replied that it would do him no harm if he were vanquished 
by Swamiji, but who would take tip the responsibility of 
denuding the temples of idols. When this was told»to Swamiji, 
Swamiji gave up this hard condition of removing the idols and 
said, “Let Pandit Gattulal come and prove idol worship.” 
P. Gattulal declined to hold a sastrarth. He, however, in 
consultation with Gusain Jivanji, convened a meeting in 
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the Gusams* temple. Jivanji told Pandit Gattulal that many 
people had given up Vaishnavism owing to the teachings 
of Bwamiji and that if no means were taken for its protection, 
Vaishnavism would disappear from the world. He, therefore’, 
asked Pandit Gattulal to deliver a lecture in Lalbagh to refute 
Swamiji’s teachings and ask Dayanand to come and have a 
sastrarth there. A private meeting was also held at Seth 
Brijbhushan’s residence about this sastrarth. A correspondent 
under the pseudonym Narad Mtmi published this news in the 
Bombay Samachar of 2nd December, 1874. On behalf of 
Gattulal, a notice in the name of Aryajan Hitaicchu was published 
on Kartic Krishna I, 1931 saying that Pandit Gattulal was 
willing to have a sastrarth with Swamiji to find oufc whose 
teachings were true, if some one would arrange a meeting where 
an impartial and unprejudiced debate could take place without 
creating confusion. In reply, Swamiji’s adherents issued a notice 
on Kartic Krishna 5j 1931 (28 November 1874) in the name of 
Krishna Baba that Swamiji was willing to go to the meeting 
and have a sastrarth if some of the Valla bhachari Maharajas 
(Gusains) would call a meeting in their name and give satis- 
factory assurance that it would be a gentlemen’s meeting and 
the subject to be discussed be also clearly stated. Krishnababa 
was a sannyasi. He was a .wrestler and taught wrestling to 
others. He took part in works of public welfare and was always 
ready to help those who were engaged in doing public good. 
He had established a public library in Bhuleshwar and was 
called Dada by people. 

In reply to Krishnababa’s notice, another notice was issued 
on 3rd December 1874 (Kartic Krishna 10) in the name of 
Balkrishna Govind, Lalji Murarji, Damodar Madhavaji and three 
others saying that they were willing to hold a meeting to test 
the truth of Arya Dharma and that the signatories would hold 
a meeting on Kartic Krishna 12 (Gujrat calender)^ Saturday, 
5th December from 4 to 8 p. m. in Lalbagh to discuss Arya 
Dharma. They invited Swami Dayanand with his followers, 
for whom fifty tickets were sent and asked Swamiji to 
prove the truth of his teachings there. This meeting was fixed 
on the 5th December with a set purpose. Swamiji had in his 
lecture on 28th November 1874 publicly announced that he 
would deliver a lecture in Framji Cowasji Hall on 5th December 
1874. In fixing their meeting on the 5th in Lalbagh, Balkrishna 
Govind and others knew well that Swamiji would not give up his 
announced lecture and attend the Lalbagh meeting and they 
would thus be able to proclaim that Swamiji did not attend the 

iMargshirsh Krishna 12, S. 1931 according to North India calendar. 
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meeting, which was held for him. 

Swamiji received this notice on the 3rd of December. 
He sent Goverdhandas Moolji, who with Mathuradas 
Logi went to P. Gattulal who was sitting with his father 
Ghanshyamji and told him that he was the most 

prominent member of the Vallabha sect, that Dayanand 
was willing to hold a sastrarth on the subject whether 
the tenets of Vallabhacharya were in accordance with the 
sastras and whether Vallabha’s descendants were worthy of 
becoming gurus; that the report of discussion would be 
signed by both the parties, that the meeting would be 
attended by fifty adherents of P. Gattulal and fifty of 
Dayanand, and that writers would be appointed to take 
down the proceedings, that the umpire would also sign " 
the statements, that the other party will only begin his 
reply when the party speaking had finished, that both 
parties and the umpire would sign the proceedings and 
publish them. Pandit Gattulal and his father declined to 
hold the sastrarth on these conditions and said that without 
consulting the Maharajas, who would have to suffer the 
consequences of defeat, he could not accept such conditions. 
Swamiji then gave up the idea of having a sastrarth with 
Gattulal. 

Swamiji, as already announced, delivered his lecture on 
5, December 1S74 in the Framji Cowasji Hall. News had 
reached Swamiji that the Vallabhacharies had made arrange- 
ments to molest and insult Swamiji, should he go to 
their meeting. This is clear from a note published in the 
Bomhay Ornette of 4th December, 1874. The note said: 

“We hare come to kaow that some influential Hindus had 
arranged a public meeting on Saturday, in which Dayanand would 
be invited to hold a sastrarth with Gattulal and other pandits; that 
if Dayanand did not accept the challenge he would be called a 
coward and a hypocrite. We don't know if Swamiji would consent 
to go. to a meeting where it is highly probable that a disturbance 
would be created against the man who had the courage to denounce 
the old established idol worship, and that a public meeting like this 
where Swamiji's adherents would be very few and his opponents 
would assemble in large numbers, whose long cherished beliefs had 
been attacked by Swamiji was not the best way to settle such matters.” 

Gattulal attended the Lalbagh meeting which was 
presided over by Seth Thakur Indraji Narayanji. After 
waiting for a few_ minutes for Swamiji’s arrival, one 
Hiralal Mohanlal said that though the meeting had been held 
for Swamiji, he had not come. Then P. Gattulal began his 
lecture to support the tenets of Vallabhachari sect. He 
quoted no authorities beyond saying that it had the 
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support o£ the Vedas and the Puranas. When P. Gattulal 
quoted a mantra from the eighth chapter of Yajurveda, 
which contained the word pratima P. Janardan Gopal 
asked for authority to interpret pratima as idol; for, according 
to the Yaugic interpretation pratima simply meant a 
picture. Even, Kalidas, a disciple of P. Gattulal asked the 
lecturer where was the idol of Lalji ( Krishna ) mentioned 
in the Vedas? Gattulal could give no reply to these questions. 
When Gattulal was unable to meet the objections raised, 
there was confusion and the meeting terminated. 

The same day, Bhagwanlal Indrajeet published a notice 
that the meeting in Lalbagh had not been convened to 
find out the truth; for, the previous day Mathuradaa Logi 
and Goverdhandas Moolji had placed before P. Gattulal, the 
subject of the sastrarth and its conditions, that P. Gattulal 
did not accept them, for seeking the Truth was not the 
object of the Vallabhacharies. Their object was to avoid the 
sastrarth and get an occasion to put up the flag of triumph. 
Unfortunately for them, the Vallabhacharies could not gain 
their object, for the audience clearly saw that Gattulal 
was not able to answer the questions of Janardan Gopal 
solicitor nor those of his own pupil, Kalidas pandit, and 
those who had attended, went away with the conviction that 
idol worship was not sanctioned by the Vedas. 

Swamiji now decided to go to Gujrat and Kathiawar 
and give discourses there. After Swamiji’s departure, 
Vallabhacharies issued a notice saying that Swamiji had 
gone away for fear of a sastrarth. P. Girdharilal Parbhati 
issued a notice in reply saying that if arrangements can 
even now be made to appoint umpires, Swamiji would 
come back and hold a sastrarth. It had been Swamiji’s wish 
to go to Kathiawar and the towns of Gujrat to propagate Vedic 
Dharma there. He, therefore, asked Krishnaram Ichharam to 
arrange for his stay in Surat. Krishnaram’s poet teacher 
P. Narbadashankar and other residents of Surat made all 
necessary arrangements and invited Swamiji to Surat. 
Swamiji wished always to stay outside the town in a 
good airy place away from the haunts of women. Eai 
Bahadur Jagjivandas, Deputy Collector of Surat sent his 
carriage to the Kailway Station and Swamiji and Krishnaram 
went to Eai Bahadur Jagjivandas’s garden, Krishnaram went 
away to stay with P. Sarbadashankar. Finding this place 
unsuitable as it was situated on the banks of the Tada river 
where women went for their bath, Swamiji went to stay 
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in. the bungalow attached to -the Nagindas Sodagar Press. 

As no one made arrangements for Swamiji’s food 
at Surat, he began to get Khichri (rice, dal (pulse) 
porridge) from the bazar. Swamiji never asked anyone 
for money or food for himself. Krishnaram, therefore, 
spoke to Narbadashankar and some money was collected 
to provide food for Swamiji. P. Durgashankar Mehta, 
Head Master of the Government High School at Surat, 
who was a zealous reformer and was known as the Luther 
of Surat and P. Harbadashankar arranged four lectures 
of Swamiji. The subject of the first lecture, which 
was d^vered in the Andrew’s Public Library, 
under the chairmanship of Jagjivandas Deputy 
Collector, was Vallabhacharya, Eammohan Roy, 
Ramanujacharya and Sahjanand, propagator of the Swami 
Harayana sect. Swamiji spoke in praise of Rammohan Roy 
and described the present condition of the Brahmo Samaj. He 
gave a short account of the life of Vallabhacharya and refuted 
his doctrines. At the end of the lecture, Swamiji invited 
questions about the Swami Narayana faith, but no one came 
forward to do so. Then Nirbhairam Mansukhram contractor 
got up and denounced the Swami Harayana sect, saying that 
he had been for ten years a follower of the sect and knew all 
about it. Swamiji’s next lecture was delivered in the compound 
of the Government High School under the chairmanship of 
the Principal of the school The subject was Buddhism, 
Jainism and Tantraism in relation to the Arya Dharma. 
The third lecture was delivered in Seth Ramchandra’s 
Girl School. The fourth lecture was announced to be given 
in the Siva temple of Seth Thakurbhai Chunnilal 
Chakawala of Raghunathpura. But when Swamiji went 
there and people assembled, the temple was found locked 
from inside. When knocking did not open the temple, 
people offered to arrange the lecture at another place, 
but Swamiji declined the offer and said that the venue 
could not be changed. He sat in a chair there and 
began to deliver his lecture outside the temple in the sun. 
During the lecture, Brahmchari Mohanbaba, guru of 
Narsingh Acharya of Baroda, the head of the Mutt came 
and prostrating before Swamiji, saluted him. Swamiji 
raised him by his hands and seated him in another chair 
beside himself. Before dispersing, people praised Swamiji’s 
patience and determination not to shift the place of the lecture. 

Mohanbaba was a personality of some note. He was 
years old, and though he did not know Sanskrit, 


he was a^ master o£ the Gujrati language and had composed 
bhajans in it. He was an opponent o£ idol worship. He 
used to recite Fo^a Vasishta and was greatly respected by 
the intelligentsia of Surat, He was an admirer of Swamiji. 
When the lecture was over, ’Mohanbaba with great respect 
invited Swamiii to his Mutt. ^ Swamiji thanked him and asked 
him to come to Swamiji’s residence. When Swamiji 
returned to his residence, Krishnaram told Swamiji that 
Mohanbaba was a sincere and good man. The next day 
Mohanbaba came to Swamiji and repeated his invitation, 
which Swamiji accepted. 

Swamiji’s fifth lecture on advaita (nonduality) was 
delivered in an open place near P. Narbadashankar’s 
residence. Durgaram Mehta took the chair. Pt. Ichharam 
Sastri got up and began to support advaita. The chairman 
asked him not to interrupt the lecture and to have his say 
when the lecture was over. When Ichharam and other pandits 
advanced to . have a sastrarth, Swamiji silenced them in a few 
words. Some bricks were thrown by people suspected to be 
hirelings of Golabhai, who was also suspected to be the 
person who had persuaded Seth Thakurbhai, a follower of the 
Vallabha sect to lock up the door of the temple of 
Thakurbhai when the lecture was to be delivered there. 
As it became dark, the meeting broke up and Swamiji 
was taken in a carriage- to Narbadashankar’s house and 
thence to his residence, w’^here Deputy Jagjivandas had 
deputed two constables to guard the place. 

As promised to Mohanbaba, Swamiji accompanied by 
Narbadashankar, Krishnaram and Durgaram Mehta went to 
Mohanbaba’s Mutt, which had been decorated and the door and 
the passage hung with costly cloths. Swamiji did not like 
this. Brahmchari Mohan Baba received Swamiji with great 
respect and placed him on an elevated seat and greeted him 
with sandle wood paste and showers of flowers, and with 
his disciples shouted Jaya ( victory to Swamiji ). Mohanbaba 
had seated his women disciples in another room and asked 
Swamiji to give them darsana. I hey had read about 
Swamiji in the papers and were anxious to have his 
darsana. Swamiji at first declined to go to the women’s 
room, but when Narbadashankar and others appealed to 
Swamiji and said that he was a Jitendriya ( perfect master 
of himself) and that the women who had come there so 
anxious to have his darsana, would be greatly disappointed, 
Swamiji reluctantly agreed to go there. He sat there with 
his eyes fixed on the floor. Thn women showered flowers 
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on him. He, however, refused their request to let them touch 
his feet. The Brahmchari had prepared a great variety of 
delicious dishes for Swamiji. Coming out of the women’s 
room Swamiji sat down with Narbadashankar and others to 
dinner and ate in the fashion' of the Gujraties. Swamiji 
greatly gratified by his reception returned to his bungalow. 

One day, some Alowala Desai Brahmins of the Katar 
village who were agriculturists and did not accept alms 
like other Brahmins, invited Swamiji to their, village. Swamiji, 
accepted the invitation and went to Katar and gave them 
a religious discourse. They then entertained Swamiji with 
fresh Jawar ( grain ) baked in fire, which Swamiji ate with 
pleasure. Swamiji ordinarily walked very fast. Neither 
Krishnaram Ichharam nor the two constables could keep 
pace with him and generally lagged behind and Swamiji 
had to stop now and then to let them come up. He told them 
that though they were sepoys, yet were unable to keep 
pace with him even when he was not going with any speed. 

There was a Swaminarayana temple in Katar where some 
Sannyasis of that sect lived. They were so frightened that they 
left off using the road which led from Katar to Surat as the 
bungalow where Swamiji lived, stood on this road, and began to 
go by another and more circuitous route. The editor of the 
Qujtat Mitra was a fanatic adherent of the Swami Narayana 
sect and became Swamiji’s enemy. In the issue of 12th December, 
1874 of his paper he stated that as Swamiji denounced every 
faith and sect except that of the Vedas and the Arya Dharma, 
the people had been greatly excited. He demanded that if 
Swamiji did not cease doing so. Government should give a 
warning to Swamiji not to deliver such lectures. 

One day a Seth at the end of a lecture presented a rich shawl 
to Swamiji, who declined to accept it saying that it was not his 
practice to accept gifts after a discourse like the Pauranik 
pandits who accepted presents at the end of the Kathas 
(recitation of sastras) 

Swamiji went from Surat to Broach. Swamiji stopped at 
Broach in the bhragurishi Dharamsala on the bank of the 
Narbada. Though the place was in the city, yet it was a 
sedentary one. Seth Thakur Umraosingh and Mohanlal and 
Acharatlal Vakils had made arrangements for Swamiji’s food. 
Be delivered his lectures in the Dharamsala. At the conclusion 
of the first lecture, P Madhayarao Trimbakrao, a Deccani 
Brahmin came forward to hold a sastrarth. Swamiji asked him 
what he had read. He replied “grammar Kapmudi and some 
poems”. Swamiji said “when you have not read the Vedas and 
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other Arya literature, how can you hold a sastrarth on them.” 
Madhavarao said that he had read part of the Rigveda too. Swamiii 
asked him to take any mantra from the four Vedas and give the 
meanings of its several pads (parts) and prove idolworship, and 
he, Dayanand, would then translate it according as the Arya 
bboks were to be interpreted and will then send Madhavarao’s 
and his own expositions to the pandits of Benares to enable them 
to judge. P. Krishnaram placed the four Vedas before 
Swamiji. P, Madhavarao taking up the Rigveda began to 
interpret a mantra. Swamiji began to point out Madhavarao’s 
mistakes in every pad. Madhavarao soon became silent. 
Swamiji told Madhavarao that he should acquire some learning, 
and then come for a sastrarth. Madhavarao feeling that Swamiji 
had disgraced him in the presence of his pupils, became angry 
and left with his disciples. During the lecture one of 
Madhavarao’s disciples pointing towards Swamiji used some 
derogatory words. 1 his enraged Baldevasingh so much that 
he got and declared that while he was present no one shall be 
aUowed to say anything derogatory to Swamiji. Swamiji 
however, remained perfectly calm and pacified Baldevasingh by 
saying, “why do you feel offended: after all he is our brother.” 
Madhavarao left the meeting saying that he would next day 
deliver a lecture and demolish Swamiji’s arguments and asked 
Swamiji to attend. W henever pandits came to have religious 
discussion with Swamiji, it was Swamiji’s wont to silence them 
by pointing out their grammatical mistakes. They dared not 
then talk further. 

The next day Madhavarao delivered his lecture and quoting 
a mantra here and a mantra there, said, “See, these mantras 

P rove idolworship.” He did not hesitate to abuse Swamiji. 

'.Krishnaram who attended the lecture related to Swamiji 
what had happened in the lecture. Swamiji laughed 
at the whole thing. Later, Swamiji delivered another lecture 
in the same dharamsala and refuted what Madhavarao had 
said in his lecture. Madhavarao with his disciples attended 
the lecture and there was a big gathering. Broach was at that 
time a military Cantonment and a battalion of sepoys from 
Northern India was stationed there. These sepoys used to 
attend Swamiji’s lectures, for he spoke in Hindi. Many 
sepoys were present in the lecture that day. While Swamiji 
was delivering his lecture, a disciple of Madhavarao stood up and 
abused Swamiji and talked as if he was under the influence 
of liquor. Deputy Pranlal, who was present, reprimanded 
him. The sepoys who were present became very angry, and 
stood up to assault the interrupter. Swamiji, however 
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intervened and appeased them. A Parsi, who ha4 become 
a Roman Catholic convert and was station master in Broach 
declared when the lecture was over that he would deliver a 
lecture the following day in support of idolworship. The next 
day he did deliver a lecture in the dharamsala.* Swamiii 
attended the lecture and sat amongst the audience and listened 
to him. After a few days, Swamiji delivered another lecture 
and demolished the Christian station master’s arguments in 
his speech. . 

One Advaitanand Sannyasi, well known for his learning, 
lived in Broach in those days and had many disciples of both 
sexes. He was approached by the orthodox people to hold a 
sastrarth with Swamiji, but he declined saying he would not 
have a sastrarth with an atheist. One day a large number of 
Bhargava Brahmin men and women, women predominating, 
who were disciples of Advaitanand came to Swamiji and asked 
for a discourse on religion. Swamiji was averse to talking to 
women, but as the ladies pressed their request, Swamiji placed 
a pardah between him and the women and gave them a 
discourse. He said: “Your chief duty is to devote yourselves 
to the good of your husbands: you should receive advice and 
instruction from them. It is most improper for women to visit 
temples and to go about seeing sadhus and sannyasis. The 
primary duty of a woman is to love and serve her husband and 
to bring up her children in the right way”. 

Thakur Umraosingh asked Swamiji to make him his 
disciple and give him guru mantra^ Swamiji said “I do not 
make anyone my disciple: whoever believes in my teachings is 
my disciple and whoever helps me in my work is my brother. I 
possess no phuhni to whisper a mantra in anyone’s ear. Moreover, 
the Vedas are full of mantras open to all, what other mantra can 
I give?” An advocate, Jethalal, told Swamiji that if he would give 
up condemning idolworship, they would proclaim him an avatar 
(incarnation) of Sankaracharya. Swamiji replied that no tempta- 
tions could make him give up Truth. When Jethalal said that 
Swamiji spoke very simple Sanskrit unlike the pandits who use 
very difficult language, Swamiji replied that his object was to 
give instruction to the masses and he had no time to make his 
language learned and difficult to understand 

One day Swamiji asked a pupil to bring water from a well. 
He replied with some spirit that he was a Brahmin and it was 
not his business to draw water. Swamiji told him that it was 
a pupil’s duty to serve his teacher (guru) that he> Dayanand, had 
even to receive a beating from his guru once. “One day,” said 

^ It is a castom amongst the followers of the VaishnaTa sect for the gurnto 
whisper in cue s ears a mantra, to make one a disoiple. 
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Swamiji, “ My fellow pupils who became jealous of me 
because of my guruji’s special kindness to me, falsely com- 
plained to him that I was all humility before him, but in 
his absence, I caricatured him by feigning blindness and walkmg 
with a stick in my hand and excite laughter. Guruji believed 
this and gave me a beating with his stick, the scar of which I 
still carry on my arm.” 

An incident occurred in Broach which shows a notable trait 
of Swamiji’s high character. F. Krishnaram Ichharam got 
fever one day and Swamiji began to shampoo his head. On 
this, Krishnaram said “What are you doing, Maharaj. How 
can I accept service from yon?” Swamiji replied,' “There 
is no harm in this. It is a man’s duty to render service. Ap d 
if elderly people will not render service to the younger ones, the 
latter will not learn to serve the elders.” ’ 

Swamiji left Broach one morning and reached 
Ahmedabad in the evening. Mahipatram Kupram and 
Gopalrao Harideshmukh (Judge at Ahmedabad and later Judge 
of the Bombay High Court) received him at the railway 
station and arranged for his stay in the temple of 
Manikeshwar Mahadeva. Swamiji gave three lectures at 
Ahmedabad, the first in condemnation of idolworship in the 
Hemabai Institute, the second in the Manikeshwar Temple 
on the caste divisions. Two more lectures were 
delivered by Swamiji, the last one in the 
Training College, Ahmedabad, in connection with the 
anniversary of the Prarthna Samaj which was being 
celebrated in these days. R. B. Vechardas Ambaidas, R. B. Gopal 
Rao Harideshmukh, R. B. Bholanath Sarabhai and Ranchoddas 
Chhotelal expressed a wish in this lecture that a sastrarth 
should be held between Swamiji and the pandits of the place. 
They issued a public notice which said, “the great Swami 
Dayanand is present here. We invite the following pandits to 
attend a meeting in the Training College to be held on 19th 
December and have a talk with him on V edic Dbarma, 
P. Sevakram Lallubhai, Bhaskar, Bhaishankar, Bhatta 
Damodar and others, in all thirty pandits were invited. 
P. Revashankar Sastri, Headmaster of the Female Training 
College took this notice to the sastris, who stipulated that four 
umpires should be appointed, and no Muslim may attend the 
meeting. Both stipulations were accepted. The meeting was 
notified to take place at 1 p. m. Swamiji reached the meeting 
place at the appointed hour but none of the pandits who had 
been invited came. One or two Brahmins came and put 
questions and were satisfied with the answers given by Swamiji. 
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As no pandits came, Swamiji gave a lecture on rebirth and the 
meeting came to an end. The Times of Indian of the 4th 

January 1875 contained the following comments on Swamiji’a 
visit to Ahraedabad: 

‘ Swamiji staffed in Ahmedabad for more than two weeks. He used 
to deliver a lecture one day and the following day he answered questions 
put to him at his residence in the Srianikeshwar temple. He is not only a 
master of the Vedas but possesses a wide knowledge of all the Hindu 
Sastras and is well acquainted with the sacred books of the Jains, 
Christians and Muslims. His lectures are crowded and liked by the people. 
The pandits of the place have ignored him on the ground that no reliance 
can be placed on the views of a peripatetic sannyasi. None of the sastris 
came in response to an invitation to them. Those who came uninvited 
could not continue talking on religion more than an hour. The pandits say 
that the reason of Dayanand's triumph is that people with reformed views 
have sympathy with him and take sides with him”. 

Swamiji went for a day during his stay in Ahmedabad to 
Nadiad (Nimrad) which is a famous place of pilgrimage in 
Grujrat. While in Ahmedabad, Swamiji began writing a book 
named Swamt Ncttayana Matkhctndcin (Refutation of the Swami 
’Narayana sect) which was finished on third January 1875 when 
Swamiji was in Rajkot, as the last words of the book show. 
This sect is largely prevalent in Grujrat. The biggest temple in 
Ahmedabad belongs to this sect. 

Swamiji wished to go to Baroda, but as the British Govern- 
ment had arrested and dethroned H. H. the Giakwar Malhar 
Rao on charge of attempting to poison the British Resident 
Col. Phayer, and the whole of Baroda was in agitation in 
consequence, Swamiji did not go there. He left Ahmedabad 
on 28th December for Rajkot. After his departure from 
Ahmedabad, a correspondent in an article in the HUechhu of 7 th 
January 1875, said : 

“During his short stay in Ahmedabad Swami Dayauand surprised 
and pleased the people; surprised, because, they had never before seen 
or heard any sastri give such learned expositions of religious doctrines, and 
pleased because they found his teachings in accord with the views they had 
formed themselves. His Sanskrit learning is profound and thorough. He 
has made a lasting impression on the people by his openly condemning 
idolworship which is impoverishing the people, the caste system, the child 
marriage and other evils. If there were some more men like him, India 
would not be so fallen. The sastris not only avoided having a sastrarth 
with Dayanand but tried, though vainly, to prevent people from going to 
hear his lectures. When they found that the people laughed at them and 
deprecated their attitude, they mustered courage to have a sastrarthj but 
their ludicrous questions made them look so ridiculous that even their 
sympathisers like iVlr. Ranchodbhai said that they should better have kept 
themselves away. Dayanand proposes to establish Aryasamajes and schools, 
but we are afraid the people of Ahmedabad are not yet prepared to give up 
their traditional sectarianism and join Hhe Samaj”. 
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Swamiji reached Rajkot on 31st December and stayed in 
the Rajkot Gamp Dharmsala. Hargovinddas Dwarkadas, 
Pnncipal o£ the Training College, Rajkot had arranged this 
visit and collected subscriptions to pay for Swamiji’s railway 
fare and board at Rajkot. Swamiji delivered eight lectures 
at Rajkot, the first on God, the second on the rise of Dharina, 
the third on the Vedas as Revelation, the fourth on Rebirth, the 
fifth on Knowledge and ignorance and Mukti and bondage, the 
sixth and the seventh on the Past of the Aryas and the eighth 
on Duty. One day was fixed for a lecture and the following 
day for removal of doubts of people and for answering questions. 
The subjects of the lectures were not chosen by Swamiji, but were 
selected by the people. Swamiji’s lecture on the Vedas evoked 
great admiration. Hargovinddas declared after hearing it ; 
“Today we come to know the profound learning, the sublime 
thoughts and deeply conceived ideas of Swamiji. I never 
heard such a discourse before.” 

One day P. Mahidhar and Jivanram Sastri came to 
Swamiji to have a sastrarth on idol ■worship and the 
adyaita vedanta (nonduality). P. Mahidhar made an attempt 
to prove idol worship, but Swamiji silenced him in a, few 
minutes. He then spoke about the doctrine. Swamiji 

said. “If you are Brahma, please take out one of these 
three and half crores of hair (loma) on your body and 
put it in again. Brahma’s knowledge is unlimited and your 
knowledge is limited. How can you therefore be Brahma?” 
Mahidhar could give no reply and became silent. 

The students of the Rajkumar College at Rajkot, where 
the scions of the Rulers of Kathiawar receive education, 
used to come and hear with eagerness Swamiji’s lectures. 
Once they asked Swamiji to give a lecture to them in 
their college. Swamiji agreed to do so with pleasure. In 
the college, Swamiji gave a lecture on 
(Non-violence is the chief feature of Dharma). He showed 
the evils of meat-eating in such a way that Mr. Macnaughten, 
Principal of the Rajkumar College was wonder struck. He 
could find no argument to advance against Swamiji’s 
condemnation of meat-eating except that if meat-eating is a sin, 
then all the Kajkumars who ate meat would go to Hell. 
Swamiji replied that taking life is a sin. If meat could be 
obtained without taking life and if eating it was free from 
other evils, the Arya sastras would not have condemned it. 
The sin is in taking life, not in eating meat. And if public 
good requires taking of life, then, even the taking of life is 
excusable. Swamiji is reported to . have added that when 
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the Aryas were clearing the jungles and establishing 
settlements, lions, tigers, and other predatory beasts attached 
them, and the deer and other animals laid waste cultivation. 
Then, in public interest, the Arya rishis ( Seers ) declared that 
it was allowable for Kshtriyas to hunt them, for without 
this, they could not protect themselves, their property, 
their cultivation and their domestic animals. No sin, 
he said, is involved in doing one’s duty. Mr. Macnaughten 
was so pleased on the whole with Swamiji that at the 
latter’s departure from the college, he presented Swamiji 
with a copy of Rigveda edited by Prof. Maxmuller. 

A Prarthna Samaj had been established at Rajkot two 
years before Swamiji’s visit to the place, and the intelli- 
gentsia of the place had mostly become members of it. 
Swamiji’s lectures, created a sensation in the town and 
most of those who belonged to the Prarthna Samaj were 
attracted by Swamiji’s discourses. 

Swamiji proposed to establish an Aryasamaj at Rajkot 
and incorporate the Prarthna Samaj into it. Its members 
agreed and raised no objection to holding the Vedas as 
authoritative. Swaraiji’s brilliant personality and impressive 
speeches had their magnetic effect on the people. Hargovinddas 
Dwarkadas who had been Secretary of the Prarthna 
Samaj was appointed Secretary of the Aryasamaj and 
Manishankar Jatashankar and, in his absence, Uttamram 
Nirbhairam was appointed President. Swamiji framed 
rules and regulations and got them printed. He kept 

three hundred copies with himself to distribute in Ahmedabad 
and Bombay, the remaining . ones were distributed in 
Rajkot and elsewhere in Gujrat and later in Northern India. 
Sunday was fixed for the weekly meeting of the Aryasamaj. 
Hargovinddas Dwarkadas wrote a letter to R. B. Gopal Rao 
Harideshmukh, Ahmedabad on 16 January 1875 informing 
him that a Samaj had been established at Rajkot to consider 
Swamiji’s te^hings and to prepare the people to establish 
an Aryasamaj as soon as possible. He added that it is not 
possible to give effect to his views on Brahmcharya and 
Niyog as the reformers would not accept them. He added 
that if there were a dozen men like Swamiji, the salvation of 
India _ would, come very near. As a matter of fact this 
Samaj was Aryasamaj. It may be that Hargovinddas did 
not call it Aryasamaj lest people be scared away. A 
correspondent wrote an article in the Hitechhu of 21st 
January, 1875 a. n. which said: 

“Most of the educated j>e5ple of Rajkot have accepted 



BOMBAY GUJBAT AND MAHARASHTEA 131 

Swamiji’s teachings. Some of them have not aecepted Hiyog 
and do not agree that a man’s vigour would be preserved 
and the interests of Brahmcharya served by a man of forty eight 
marrying a woman of thirty. The article also said that 
when _ the rules were printed, thirty people accepted them 
and joined the Aryasamaj.” 

This Aryasamaj of Rajkot was the first Arya SamaJ 
established in India. It continued to work for five or six 
months and then came to an end as a result of the 
great agitation and discontent consequent on the deposition 
of H. H. Maharaja Malharrao Gaikwar of Baroda. The rich, 
the poor, the educated and the ignorant all were agitated 
by this happening. 

A few days after Swamiji left Rajkot, P. Gattulal came 
there. The Aryasamaj invited him to give a demonstration of 
his wonderful memory and to compose and recite ewtempore 
poems on various subjects to be given at the meeting. 
One of the subjects was the deposition of the Giakwar. 
P. Gattulal amazed them all with his good poems composed 
at the moment. Nagindas^ the Secretary of the Aryasamaj, 
sent a detailed account of this meeting for publication in 
the Bombay Gazette and the Times of Ijidia. One of these 
papers published it, but the other, paper was later asked 
telegraphically not to do so. Mr. James Peel, the Political 
Agent of Kathiawar read this account and became very 
angry. Without asking for an explanation, he dismissed 
Nagindas from his post of Vakil. He sent for Hargovinddas 
and told him that though he had acted with good motives 
yet his action was very improper. The article had been 
written at the telegraphic request of the Poona Sarvajanik 
Sabha and the Bazar Patrika of Calcutta. Hargovinddas 

was so frightened that he sent away aR papers and books 
connected with the Aryasamaj from his house to some 
other place. Taking part in the Aryasamaj apart, the 
very name of the Aryasamaj produced agitation in him. 
Seeing the leaders so frightened, other members also kept 
away and the Aryasamaj came to an end. Nagindas had 
to go to Bombay and secure recommendations from high 
British officials before he was restored to his position of 
Vakil. 

Mr. Gokulji Jhala, Dewan of Junagarh who had come 
to Rajkot to attend a conference of the States of Kathiawar, 
came to see Swamiji. It is said that in one of his lectures, 
Swamiji translated a sloka of an XJpanisad differently from 
Sankaracharya. The Dewan" Sahib objected to it. Swamiji 
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in a humorous way put it that Sankaracharya may have 

interpreted the Fpanisads under the induence of Bhang. 
The Dewan retorted that possibly Swamiji had translated 
the passage under the same influence. 

Swamiji was photographed at Rajkot and several 
copies were purchased by the - members of the Aryasamaj. 
Swamiji declared in one of his lectures at Rajkot that in 
ancient times, there were steam engines _ in India, that 
America was known to the people of this country, that 
Arjuna Pandava had married an American princess named 
Ulope and that it was wrong to say that Columbus was 
the first to discover America 

On 18th January 1875, Sw'amiji left Rajkot for 
Ahmedahad and stopped a day in Wadhwan at the residence 
of the Thakur of Lakhtar. Swamiji reached Ahmedabad 
on the 21st January 1875 and gave a lecture which was 
greatly appreciated. He said, that owing to disunity among 
the people and the selfishness of the Brahmins who did 
not teach the Vedas to the people of the other varnas, 
in place of one religion a number of sects had arisen in the 
country. Believing that the Brahmins had by mantras put 
the spirit of gods in idols, people began to worship idols. 
Swamiji said, “Success attends only those people who believe 
in only one, eternal, everlasting and formless God. They 
can devise means to spread their religion, become attached to 
one another and take pride in their faith. They would assist 
each other in every way. He cited the example of 
Englishmen who had become so powerful in the various 
parts of the world. The reason for this was their 
unity and their professing one religion. He added that 
when the Aryas of India would accept and follow the 
Vedas and become united, they will make the whole world 
ring with the mantras of the Vedas. He added that when 
the Aryas had been united, and Alexander the Great came 
to India a man approached Alexander and challenged him 
to single combat; that when Mahmud Gaznavi attacked 
Somnath and had while coming met with great difficulties 
in the way, a man approached him and told him that 
he would take him by an easy route and eventually took 
him and his army into the wild desert of Sindh where a 
large part of the army perished and Mahmud himself 
became half dead with thirst. 

Swamiji condemned Child Marriages and said that boys 
and girls are married at the age of ten when they ought 
to be reading in schools. They remain ignorant and curse 
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their parents and can do no good in their lives. Swainiji 
proposed that an Aryasamaj should be established in 
Ahraedabad and read out the printed rules that he had 
with him. A meeting was convened on 27th January, 1875 at 
the residence of Hao Bahadur Vitlialdas to consider the 
question of the establishment of an Aryasamaj. Vechardas 
Ambaidas, Gopalrao Harideshmukh, Bholanath Sarabhai, 
Ambalal Sagarlal and others were present at the meeting. 
Some sastris also attended, among whom there were 
Sevakram, Lallubhai Bapuji and Bholanath Bhaywan. Some 
missionaries also attended. .As the sastris alleged that 
idol worship was enjoined by the sastras, Vechardas asked 
them to have a sastrarth with Swamiji on the subject, 
but the sastris declined to do so on the plea that Swamiji 
had wrongly interpreted the Yajurveda mantra 

On this, the sastris were asked to -give a correct translation in 
writing and prove that Swamiji’s translation was wrong and sign 
it. Sevakram Ramnath, Lallubhai Bapu Sastri and Amritram 
Sastri gave their translation and signed it. The others 
declined to do so. Swamiji also wrote out his interpretation 
and wrote under it, Paushbadi Sashthi,S. 193 1, (Bombay Calendar) 
Wednesday 7 hour 40 minutes (27th January 1875 a.i>.\ and 
signed it, Dayanand Saraswati. Swamiji theiagave a speech asking 
all to follow the Vedas. Gopalrao Harideshmukh, Bholanath, 
Ambalal and others examined both the translations and 
declared that Swamiji’s interpretation was the right one and 
that the sastris were utterly wrong. As Pandit Vishnupurushu- 
ram Sastri said that Swamiji’s translation was wrong, Swamiji 
in a letter dated Falgun Shukla 9, Samvat 1931 (16th March 
1875 A. D.) to Gopalrao Harideshmukh pointed out some gross 
mistakes and exposed the ignoi-ance of Vishnu Sastri which he 
declared was worse than that of a student. The sastris had a 
debate with Swamiji on idolworship with Bholanath Sarabhai 
and Ambalal as umpires. At the conclusion of the debate both 
the umpires gave their verdict in favour of Swamiji and against 
the sastris. The audience thanked Swamiji, and Gopalrao 
Harideshmukh presented a beautiful ^‘pitnmhar (yellow silk 
dhoti) to him. Hao Hahadur Gopalrao Harideshmukh used to 
condemn the Vedas, but after listening to Swamiji’s discourses 
in Bombay and a discussion with him, he changed his opinion. 
Gopalrao Harideshmukh became such a great admirer of 
Swamiji that when he held the appointment of Judge in Thana 
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he nsed to come to Bombay to attend the meetings of the 
Bombay Aryasamaj. 

One day a Brahmin approached Swamiji and said how could 
he give up his faith at the instance of Swamiji; for, had not 
Srikrishna said in the Gita (Om'B 

is good, even if it be without merit.) Swamiji answered that the 
word Dharma in the sloka meant Varnashramdharma 
and not religious belief. The Brahmin was then satisfied. 

The Hitechhu of 18th March, 1875 in an article on the 
second visit of Swamiji to Ahmedabad said : 

We congratulate the people of Ahmedabad on their establishing m 
Arya Samaj. Thirty people have joined the Samaj, amongst whom are 
Rfio Bahadur Gopalrao, Rao Bahadur Vechar das and Rao Sahib Mahipatram, 
who always participate in whatever is good for the country/^ 

As no member of the Prarthna Samaj except Mahipatram, 
became a member of the Aryasamaj, the writer in the 
Hitechhu said : 

*‘We forget that the Veda is a store house of knowledge. Its 
language is so full of sublime things and is so allegorical that it is liable to 
be constructed in various ways and* there is no reason why we should not 
accept the interpretation which according to our understanding is the most 
suitable, Swami Dayanand during his short stay at Ahmedabad gave a most 
reasonable interpretation of the Vedas based on the authority of ancient 
Rishis, and invited the sastris to interpret them differently but none of 
them came forward to do so. It is a pity that people not understanding 
all this, and themselves ignorant of Sanskrit, follow the footsteps of some 
Bengalis and do not join the Arya Samaj, No doubt Swamiji is an 
extraordinary personality. Such profound learning as he possesses is rare. If 
he had wished to work for obtaining money like the Vallabhaohari and 
other sects, he would have secured thousands of disciples and would have 
established a new sect and amassed a fortune. But his nature recoils 
from such motives. His one object is to regenerate Aryavarta. His 
predominant desire is that he may see our country lead the world 
in culture. 

Swamiji returned to Bombay on 29th January, 1875. and 
began to reside in the Walkeshwar Gaushala. He delivered his 
first lecture on 4th February, 1875. As difficulties were 
experienced in finding suitable places for lectures, a mandap 
was put up in the open space known as the maidan and named 
Vedamandap, Swamiji delivered a lecture in this place on the 
26th February. Some people thinking that Vyakarana (grammar) 
was not a strong point of Swamiji, challenged him to a sastrarth 
init.^ Swamiji accepted it at .once, and the 10th March 1875 
was fixed for the sastrarth. On the appointed date, great 
activity was witnessed at the. mandap. Big Seths, Bankers, 
Barristers and Solicitors, Professors of Oolleges, School 
masters, the educated and the ignorant, assembled, . Learned 
pandits came hoping to vancjuish the Swami. Swami Dayanand 



SOMBAY GOJRAi? and maharashtea 185 

came to the place as usual quite calm and tranquil, showing no 
signs of anxiety. A singhasan (small platform) was put up in the 
meeting place and the Vedas and other sastras were placed on 
it. Swamiji came and sat on the singhasan. When the pandits 
objected to it, Bwamiji said that he was a sannyasi and entitled 
to sit there, and that questions may be put to him and if he was 
unable to answer them, he would leave the singhasan and others 
m^jy occupy it. Sri Atmaram Bapudal Sastri took the chair at 
the sastrarth. On behalf of the pandits Pandit Khemji 
Balji Joshi opened the debate. As Joshiji was 
considered a good speaker, people began to listen to him but 
when they found that he said nothing on the subject of the 
debate but spoke on irrelevant subjects, the audience became 
restive. Attempts were made to pacify the people, but after a 
while the audience .refused to waste more time listening to 
Joshiji’s speech and Joshiji had to sit down. After him, 
P. Ichhashankar Sukla began to put questions on grammar, 
and Swamiji began to answer them. When Swamiji finished 
his replies and no further objection was raised to any of 
Swamiji’s replies, Swamiji commenced putting questions. 
The replies given by the pandits were reduced to writing. 
Swamiji cited Mahabhasya and other authorities and proved 
that the replies were wrong. The pandits could give no 
satisfactory explanation and had to admit that Swamiji was 
right. The people present became convinced that the pandits 
were not fit even to argue with Swaruiji’s pupils, not to speak 
of Swamiji himself. The pandits then broached the subject of 
i^iyog and raised objections to it. Swamiji answered the 
objections so skillfully and advanced such powerful arguments 
that the pandits became silent. At last disappointed and with 
heavy hearts, the pandits departed and went home. 

Swamiji gave a series of lectures beginning on the 16th 
March, 1875. As before, one day was fixed for the lecture and 
the following day for answering questions raised by the people. 
People began to get the full benefit of his lectures, their thirst 
for knowledge of dharma was satisfied and their hearts became 
enlightened. The good effect of Swamiji’s teachings spread 
beyond the bounds of Bombay and a rich Seth of Jodhpur sent a 
petition to Swamiji begging him to visit Jodhpur and remove 
the darkness of ignorance of dharma which prevailed there. 

One day a Jain sadhu named Charitrapradhan sent a 
criticism of a mantra of the Yajurveda. Swamiji sent him a 
written reply and the sadhu became quiet. 

ARYA SAMAJ BSTABUSHED AT BOMBAY, 

Before Swamiji went to Surat, some people had expressed 
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a -wish to establish an Aryasamaj in Bombay and had spoken to 
Swamiji about it. They had framed some rules and sixty 
people 'signed a requisition to be allowed to become members of 
the Samaj. Owing, however, to the pressure of the caste people 
and other reasons, nothing had then been done. On Swamiji’s 
return on 29th January, 187o to Bombay people again expressed 
a desire to establish a Samaj, and on the 17th February, 1875 
one hundred people agreed to become members^ of the Ajya 
Samaj Rajkrishna Maharaj desired that the unity of God and 
soul may be' accepted in the rules, as it wmuld attract many 
people to the Samaj. He said that later this doctrine may be 
given up. Swamiji refused to accept the suggestion and said 
that he would never establish a Samaj on the basis of untruth. 
This gave offence to Rajkrishna Maharaj and he left Swamiji 
and began to oppose him; for, he was a strong supporter of the 
ad vaita Vedanta. 

Seth Mathuradas Logi, Sevaklal Karsandas, Girdharilal 
Dayaldas Kothari, b.a., el. b. resolved to establish an Aryasamaj, 
and though the orthodox people persecuted them they remained 
firm in their resolve. Rajeshwari Pannachand Anandji Parekh 
framed rules and regulations of the Aryasamaj and Swamiji 
made necessary amendments in them. At a meeting held on 
lOth April, 1875 (Saturday, Chaitra Shukla 5, S. 1932) in 
Dr. Manikji’s garden near the Prarthna Samaj Hall in Girgaum 
Road at 5-30 p. m. and presided over by G-irdharilal Dayaldas 
Kothari, an Aryasamaj was established in Bombay. Officers of 
the Aryasamaj were elected and it was decided to hold the 
weekly meetings of the Samaj on Saturday evenings, -which were 
later changed to Sunday evenings. The Aryasamaj started 
with about 100 members. Several members asked Swamiji to 
become the leader or the president of the Samaj, but Swamiji 
declined to do so. When pressed, Swamiji agreed to become 
an ordinary member of the Samaj. After the establishment 
of the Samaj, Swamiji delivered his lectures there, the first on 
the 17th of April, and the second on the 24th. 

Swamiji used to go to the seashore for his morning walk 
and sometimes used. to meet and talk to Rev. fl.H. Wilson, who 
was a Sanskrit scholar. While Svvamiji was in Bombay, His 
Royal Highness the Prince of Wales Edward came to Bombay. 
The Viceroy, Lord Northbrook had a talk with Babu Keshab 
Chandra Sen about Swamiji and expressed a desire to meet him. 
Keshab Chandra Sen wrote to Atmaram Pandurang about it.. 
He showed the letter to Girdharilal Dayaldas Kothari and 
asked him to arrange a meeting. But as Swamiji expressed 
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his unwillingness to go to the Viceroy’s residence to see him, 
the meeting was not held. 

Harishchandra Chintamani proposed to take a photograph 
of Swamiji, but Swamiji objected saying that people and espe- 
cially the A ryasamajists, may begin to offer worship to the photo- 
graph. He eventually agreed to be photographed on the condi- 
tion that no copy of it may be placed in the’ Aryasamaj Hall. 

Jivandayal, who later became President of the Aryasamaj, 
went to see Swamiji at noon one day in summer and felt very 
thirsty. Swamiji prepared a special sW&at for him which 
took away his thirst. He said he had never tasted such a 
drink in his life. Evidently Swamiji was well acquainted with 
many wonderful medical herbs and things. P. Brahmashankar 
Devashankar of Hwalior stayed a few days with Swamiji 
during his visit to the Bombay Presidency. Swamiji told him 
that his (Swamiji’s) birth place was situated at a distance of forty 
cos (eighty miles) from Ahmedabad. As Brahmashankar used to 
worship Siva-ling and recite Durga Path, Swamiji sometimes 
smilingly asked him why he was making so much noise. 

On the day of an important sastrarth, Swamiji used to 
get up at 3 A, M. and took (anisi) with fresh water, 
and then after attending the call of nature and taking his bath 
he used to go into meditation till 6 a. m. In this way he used 
to remain in meditation longer than other days. 

When people showered abuse on Swamiji on his denounc* 
ing false beliefs, he used to say that he welcomed such abuse 
just as a bridegroom does when he goes to his father-in-law’s 
house and women sing songs abusing him only to tease him in 
a friendly way. 

After breaking away from Swamiji, Rajkrishna Maharaj 
in his paper Arya Dharma Prakash of Phalgun Krishna 
12, S. 1931 (3rd April, 1875) stated that idol worship, though 
not enjoined by the V edas, was useful for the uneducated and 
should not be condemned. On this, some members of the 
Aryasamaj sent a challenge to the editor to prove his contention, 
but he did not accept the challenge and kept quiet. Swamiji 
gave a lecture refuting the advaita Vedanta doctrine and the 
teachings of the Prarthna Sarnaj. 

Ramdas Chhabildas and his father Chhabildas Lallubhai 
joined the Aryasamaj, but Ramdas’s uncle Devidas, known as 
Devibhakta, had implicit belief in idol worship. ^Eough 
differing from Swamiji, yet being a sincere man he was well 
disposed towards Swamiji. He frequently came to Swamiji 
and looked upon him as an ideal sanny as i. Swamiji also looked 
upon him as a sincere and good man. Whenever he came to 
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Swamiji he always brought sweets or something else. 

The leaders o£ the Vallabhachari sect when they found 
that several people had given up idol worship and joined the 
Aryasamaj and that P. Gattulal also had failed to do anything 
in the matter, invited pa:ndit Kamalnain Acharya, a great and 
learned leader of the V aishnavas to Bombay. 

Kamalnain Acharya reached Bombay on 31st ' May, 
1875 and delivered a lecture at Narayana Vadi. He tried 
to prove idoT worship on the authority of Ramtapini and 
(rojoaitojowi Upanisads but the audience was not satisfied 
and declared that P. Kamalnain Acharya should face 
Dayanand in the Framji Cowasji Institute or some other 
well known place and prove idol worship on the authority 
of the Vedas. The Acharya, however, was unwilling to have 
a sastrarth and kept quiet. An incident, however, occurred 
which compelled Kamalnain Acharya to face Swami Dayanand. 
Shivnarain Benichand, a Marwari disciple of Kamalnain 
Acharya, had a friend named Thakkar Jivandayal who 
was an Aryasamajist. One day while discussing idol 
worship they came to an agreement that a sastrarth should 
be held between Kamalnain Acharya and Dayanand, and 
if Dayanand be defeated Jivandayal would accept the 
Ramanuja faith, but if Kamalnain Acharya was defeated 
Shivnarain Benichand would accept Dayanand’s teachings. 
They wrote out and signed the following agreement. 

“Bombay, 5th June, 1875 a. d. we the two undersigned have 
read this agreement and have signed it of our own free will and will act on 
it in sincere faith: ( I ) That a meeting between Dayanand Swami and 
Kamalnain Acharya will be held in Framji Cowasji Institute 
on the coming Saturday: The expenses would be borne by the undersigned. 
The Police will keep order. 

( 2 ) If Swami Dayanand Saiaswati gains a victory in debate 
in refutation of idol worship, thbn Marwari Shivnarain Benichand 
who, on behalf of Kamalnain Acharya, was publishing the notice 
under his name will become Dayanand’s disciple, but if Kamalnain 
becomes victorious then Thakkar Jivandayal will become Kamalnain's 
disciple and will apply Ramanuja tilax on his forehead. In the 
other case, Shivnarain will do away with his tilak. 

(3) In this meeting, sastris who are not partisons of any 
sect and who are free from partiality will be invited. Then the report 
of the sastrarth shall be printed and published and the signatories 
to this agreement shall also sign ' it. Whosoever of us two does not 
abide by this agreement shall be known as having lost his faith', 

(Sd) Thakkar Jivandayal. 

(Sd) Shivnarain Benichand. 

As bhivnarain Benichand. had made the above agreement 
without the consent or knowledge of Kamalnain Acharya, 
when this matter was brought to his notice, the latter declined 
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to hold the sastrarth. When, however, his followers 
represented to him that as the sastrarth had been publicly 
notified, any^ withdrawal from it will bring disgrace on the 
Vallabhachari sect and people would begin to believe that 
Dayanand was right and the Vedas did not support idol 
worship. This, they said, would be a great blow to the 
Vaishnava faith. Kamalnain Acharya then reluctantly 
agreed to hold a sastrarth.^ Kamalnain Acharya, how- 
ever, knew in his heart of hearts that he was no 
match for Swamiji and there was no mantra in the Vedas 
to support idol worship. Therefore, he after agreeing to 
the sastrarth, began to get out of it. 

On 6th June, 1875 Seth Mathuradas Logi being apprised 
that Kamalnain Acharya was unwilling to come to the 
sastrarth, he went to Kamalnain Acharya and tried to 
persuade him to have a sastrarth at any other place he 
liked and told him that otherwise much harm would be 
done to the Vaishnava faith. Kamalnain Achrya demanded 
that four pandits who were experts in the Vedas from all 
the four sides of India should be appointed umpires. 
Mathuradas Logi said that it was very difficult to secure such 
pandits. Kamalnain Acharya named a pandit of Nadia. 
Mathuradas asked that some pandits of Benares may be 
named, but the Acharya said that he would not give any 
name. Mathuradas reminded him of the agreement signed 
by his disciple Shivnarain. Kamalnain repudiated the 
agreement. Mathuradas Logi. then took his leave saying 
that Kamalnain Acharya was not in a position to prove 
that idol worship was sanctioned by the Vedas. 

News of the coming sastrarth spread throughout the 
city, and on the day of the sastrarth, though the time 
fixed for it was 3 P. M. the hall was full by 2-30 p. M, 
The Vedas, the Brahmanas, the Upanisads the Nighantu and 
other books, numbering about a hundred and fifty were placed 
on a table standing on the platform. On the two sides 
of the table, two chairs were placed, on the right side 
for Kamalnain Acharya and on the left for Swami Dayanand 
Saraswati. Near the table eight chairs were placed for 
writers to record the sastrarth. Rao Bahadur Vechardas 
Ambaidas, Seth Laxmidas Khemji, Mathuradas Logi, 
Bhadowar Paluram, Rao Bahadur Dadubhai Pandurang, 
Bhaishankar Nanabhai, Gangadas Kishordas, Hargovinddas 
Nana, Mansukhram Surajram, Ranchodbhai Udairam, and 

^The issues of the Bombay Samachar X Bonabay ) for 17 and 18 June, 1875 
give a luil account of this Sastrarth, 


P. Vishnupurushuram Sastri were present at the meeting. 
As the followers o£ Kamalnain Aeharya objected to the 
presence of non Hindus there, a Parsi who had come for 
the meeting was sent away. Swamiji came to the meeting 
at the appointed time and was seated in the chair placed 
on the left side of the table. Time passed but Eamalnain 
Acharya did not appear. People began to give up hope 
of his coming to the meeting, and said that he would not 
come. And he would not have come, if an Aryasamajist 
had not gone to him and told him that as he had agreed 
to hold the sastrarth, the A ryasamaj would file a suit 
against him if he failed to appear at the sastrarth. 
P. Kamalnain Acharya at last appeared with about thirty 
followers and some Marwari Seths. Rao Bahadur Vechardas 
Ambaidas took the chair. In his opening speech, 
the chairman said that he was himself an idol worshipper. 
He asked the audience not to feel angry if Swami 
Dayanand Saraswati tried to prove that idol worship was 
not enjoined by the Vedas, but should hear him patiently 
in the interest of the country. He also asked everyone 
to give a patient hearing to Kamalnain Acharya of the 
Ramanuja faith also who would try to prove that idol worship 
was sanctioned by the Vedas. He then asked Bhaishankar 
Nanabhai to read out the agreement which had been 
signed by Jivandayal and Shivnarain of their own accord. 

Bhaishankar Kanabhai read out the agreement and 
said that the meeting had been called in consequence of 
the agreement. He then asked P. Kamalnain Acharya to 
prove that the Vedas supported idol worship. On this, 
Shivnarain Benichand got up and said that the agreement 
contained the condition that idol worship would be 
proved on the authority of the Sruti and Smriti, but that 
the word smriti had not been read out. Bhaishankar 
Nanabhai again read out the agreement and said that he 
did not find the word smriti there. Shivnarain Benichand 
again got up and said that it had been stipulated in the 
agreement that eight pandits would be required as witnesses. 
Bhaishankar Nanabhai replied that the agreement contained 
no such stipulation. Shivnarain Benichand then wanted to 
see the agreement himself and it was given to him. He read 
it and became silent and the audience was satisfied that 
the objection was wrong. 

P. Kamalnain Acharya then said that the people present 
did not possess the ability to decide who was right and who was 
wrong. It was necessary that pandits from all parts of India 
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should be present to give their decision, and asked Swaniiji if 
he had brought such pandits with him. P. ’Vishnupurshuram 
Sastri who had ^alwaj-s criticised Swamiji’s interpretation of 
the Vedas in the papers, offered himself to work as Swamiji’s 
pandit if Swamiji had no objection. Swamiji in his simplicity 
accepted the proposal. On this, Sastriji sat on the platform 
by the side of Swami Dayanand Saraswati. Then P. 
Kamalnain Acharya asked the pandits present to say to which 
sect they belonged, adding that the umpire should not belong 
to any particular sect. Everybody was surprised at this; for 
all the pandits belonged to one sect or the other. One pandit 
said that he belonged to the Vaishnava sect. Kamalnain Acliarya 
gave him a seat on the platform beside himself. He then asked 
the other pandits to swear by.Saligram and Gita that they 
would give their decisions in favour of Truth. Kalidas 
Govindji Sastri on behalf of the pandits declared that they 
would say what they considered to be the Truth. The 
following dialogue then took place between Kamalnain Acharya 
and P. Vishnupurshuram Sastri. 

Kamal: — Which of the six sastras have you read ? 

Vishnu: — I have read all the six sastras. I wish that 
before you have, a sasti’arth with Swami Dayanand, you may 
discuss with me any of the six sastras you wish. I have 
heard that you are a master of the Nyayasastra. You may there- 
fore put any question you like on the Kyayasastra and I will 
answer your questions. When you are satisfied with my 
knowledge of the Nyayasastra, 1 will examine you in that 
Sastra. Will you please tell us which sastra you have read. 

Kamal: — I will tell you (and then kept quiet ) 

Vishnu: — It does not behove you to waste time in such an 
irrelevant matter. It is your duty to prove that idol worship 
is prescribed by the Vedas. 

Then Swami Dayanand Saraswati addressing Kamahiain 
Acharya said: “To day is a day of happiness. My meeting wdth 
you is no doubt a happy thing I declare sincerely that 
idol worship has not the support of the Vedas and I am prepared 
to prove this. I go to various places in India and preach 
this. It will be kind of you to show to the meeting to day 
which Veda and which part of it prescribes worship of idols, 
and also what the commentators say about that part, and what 
exposition have the Brahmanas given of it. If you prove this, 
the people will be satisfied and we wiU all be profited. For 
this purpose, I don’t see the necessity of an umpire. If 
however, an umpire is considerd necessary, who can 
be a more impartial umpire than the Vedas and the other Arya 
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Sastras. Kindly show which part of the Vedas supports your 
contention and what is the meaning of that part. This is the 
test of Truth. Our questions and answers will be_ reduced to 
writing and both of us will sign it. ^ The writing will be 
printed and published so that the pandits of other places can 
express their opinion on- it. 

When pandit Kamalnain Acharya gave no heed to 
what Swamiji said and kept silent, lilathuradas Logi got up 
and related to the meeting the talk he had had with Kamalnain 
Acharya on the 6th of June, stating how he had offered to wire 
to his agent in Benares to find out the pandit who according to 
the Acharya was fit to be present at the sastrarth, but that the 
Acharya could give no name. He added, “You Acharyas tell 
people that idol worship is meijtioned in the Vedas and are 
proud of your learning: now that Swami Dayanand is present, 
please prove that idol worship is supported by the Vedas and 
don’t waste time.’’ Kamalnain Acharya did not say anything 
even to this. 

When Swamiji found that Kamalnain Acharya was 
unwilling to take part in the sastrarth, he said to him, .“It was 
your part to prove that the Vedas supported idol worship. 
It would have been well if you could prove it- But as you 
would do nothing of the kind, I am compelled to prove that 
idol worship is against the Vedas, please therefore do me the 
favour to listen to me. Naturally Kamalnain Acharya could 
not be expected to listen to the refutation of his faith and 
keep silent, He, therefore, got up and. left the meeting saying 
that it was against the behests of the sastras to recite 
Veda mantras where sudras were present. People tried to 
persuade him to stay but he did not listen to them. 

After the Acharya went away, Swami Dayanand thanked 
P. Vishnupurushram Sastri for saving the situation and told 
the audience that he was proud to have the friendship of such 
a great and learned man as Pandit Vishnuparushram Sastri 
and that it was his earnest wish that India may profit by his 
learning, culture and high character. 

Seth Govindas Nanabhai asked Swamiji if people worshipped 
idols in the Satyuga. Swamiji replied, No, and said that idol- 
worship had been inaugurated by the Jains and Buddhists in 
the Kaliyuga and that when Sankaracharya condemned the 
Jain faith, these idols were hidden under ground and now and 
then they are discovered when excavations take place. Swamiji 
then began his lecture. He regretted that so many sastras had 
been collected and placed on the table, but not a leaf of 
them had been turned and the work for which people had 
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assembled remained undone. He then quoted several Veda 
mantras and refuted idol worship. He interpreted the mantras 
which are usually recited in the “Pran Frathistha” and said 
that the mantras had no relevancy to the ceremony. Seth 
Chhabildas ^ Lallubhai and Mulji Thakursi criticized the 
tactics of Kamalnain Acharya. The audience was greatly 
pleased and went away satisfied that Kamalnain Acharya did 
not possess the ability to prove that idol worship, was allowed 
by the Vedas. Many people lost their belief in idol worship. The 
chairman garlanded Swamiji and the meeting came to an end. 

A woman of Hariyana, who when quite young had 
renounced the world and had accepted the Vedantist faith, lost 
her belief in the advaita doctrine when she read the Satyarth 
Prakash. She came to Bombay to see Swamiji and receive 
religious instruction from him. Swamiji asked her to propagate 
Arya Dharma amongst women, and she accordingly devoted 
her whole life to this work. 

In Bombay, Shyamji Krishna Varma, a youngman of great 
promise and intelligence came to Swamiji. Shyamji had a 
special faculty for learning Sanskrit and spoke it well. He was 
the best boy in his College. The Principal always put him 
forward when distinguished visitors visited the college, and his 
replies agreeably surprised them. He came of a poor family in 
Kathiawar. He began to come to Swamiji and look upon him as 
his guru. Swamiji taught him Panini in which he became a mas- 
ter. Swamiji thought that if he was sent to England for fux'ther 
education he would prove a great help in spreading the Vedic 
faith. Swamiji therefore introduced him to Professor Monier 
Williams who had come to Bombay, and arranged for his 
studies at Oxford. Seth Chhabildas Lallubhai linding 
Shyamji-Krishna Varma a brilliant young man gave his daughter 
in marriage to him. Shyamji Krishna Varma went to 
England and later become Oriental Lecturer in the Balliol 
College, Oxford. He distinguished himself there as a student, 
and at the Tripos he came out first in Greek. The Principal, 
the famous Professor Jowett, held him in high esteem and 
declared that he would distinguish himself in life and reach 
the “the top of the tree.” * 

H. Gladstone, later Lord Gladstone, the eldest son of the famous 
Prime Minister of England Mr. M, E. Gladstone was his class fellow. Mr. 
Shyamji Krishna Varma. shewed the auibor of this book when at Ajmer, where he lived 
for some years and p! acticed as a barrister, his diary for his fortnjg|it’'s vioit to 
Harwardaii Castle, the residence of Mr. W* E* Gladstone. He read out certain entries 
in it. One entry said that he spoke to the Premier abuut Gaurakh»ha (cow protfcctioii) 
in India and asked Mr, Gladstone to abolish the slaughter of cows. 

Shyamji Krishna Varma was called to the Bar ai Oxiord, and on his return to 
India, he became Prime Minister at Ratlara for a few years,, He then came 
and settled at Ajmer, where he practiced as an advocate. In IhS*, he was appointed 
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The daily routine of Swamiji’s life in Bombay was* 
He used to get up at 3 a. M., rinse his mouth with whter 
and after a bath, used to go into Sarnadhi. He then went for 
a walk before sunrise and in a solitary place, engage in 
meditation. He used to return to his residence by 8 a. M. and 
take rest for twenty minutes. After drinking a little milk, he 
devoted himself to his literary work till 11 a. m He then bad 
a bath and took his meals. He lay down for a few minutes 
but not to go to sleep, and then worked upto 4 p. From 4 to 
10 p. M. he received visitors and gave religious instructions to 
them. In the evening, he took no dinner but only some milk. 
He used to retire punctually at 10 p. m. and went to sleep as 
soon as he got into the bed. 

Swaraiji was very particular that all who dined in his 
kitchen should partake of everything cooked there and therefore 
used to go to the kitchen at the time of taking food. Asa rule 
provisions were weighed and then given to the cook, so that 
food may not be wasted. A servant once told him that this 
would make people think that Swamijji was a miser. Swamiji 

Minister at Udaipur on the recommendation cif Mr. H. M* Durand (later Sir Henry 
Mortimer Durand) Foreign Secretary to the Ticeroy of India. From I7dai|)ur Ue went 
as Prime Minister at Jiinagarh After sometime he again returned to Ajmer, ^ 

Mr. Shyamji, beside being a very-learned man, was a very shrewd man of business 
He established three cotton presses at Beawar, Nasirabad and Kekri (Ajmer District), 
He was a man of great independence of character: this independence brought him 
into conflict with some officers of the Political Department* He left for England with 
the iTjtention of entring Parliament, He found however after a few days stay there 
that election to Parliament involved heavy expenditure of money and gave^up his idea. 
He established a home for Indian students going to London for education and called 
it “£ndia House.’"' He started a weekly newspaper called The Indian iSociologkt, 
His political activities in England threw him into hot water with the authorities there 
and he left London and settled in Paris. Wlien the first World War broke out 
in Europe in 1914 a. v. and France and Britain became allies, he left Paris 
and settled in Geneva, Switzerland, and lived there for many years. He died there in 
1931 A. IK He was a great admirer of Mr. Herbert Spencer and founded a lectureship 
in his memory at Oxford and called it the “ Herbert Spencer Lectureship. ” Mr. 
Frederic Harrison, the great Posit-vist was the first Herbert Spencer Lecturer. .The 
Government of India appointed Mr. Shyamji Krishna Yarmaits representative at 
the Internationa] Congress of Orientalists held on l4tli September 1881 at Beilin. 
And when this conference met again at fjeyden in 1883, lie represented both the 
Government of India and the Government of Great Britain there. He read a paper 
on “Tlie use of writing iii Ancient India,” at the Leyden Congress and another 
paper on “Sanskrit as a Spoken Language,” at the Berlin one. 

I*t. Shyamji Krishna Yarma always carried with him a copy of Panini’s 
Ashtadli^ayi and kept it under his pillow, just as the English Premier, Lord Asquith 
always carried a copy of Boswell’s Lite of Dr, JohnBon he went. 

Swami Dayanand Saraswati expected great things of Shyamji. It is a pity that 
he did not fulfil these expectations. He was master of the 7edic accent and was the 
highest authority on it. The author of this book several times asked him to write a 
treatise on the subject as he feared that this knowledge of the subject would 
disappeitr with him. 

In the early nineties of the last century, when a public discussion was arranged 
at Poona between the orthodox party and the Reformers on some matter, Mr. 
Mahadeva Govind Ranade, the leader of the Reformers invited Shyamji Krishna 
Varma who was at Ajmer at the time to go to Poona and represent the Reformers, 
for as Mr. Ranade stated in the letter, he know of no one whose knowledge of 
Sanskrit would enable him to meet the eminent pandits of Benares on equal terms. 
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replied that he did not mind, adding that limited food and 
limited expenditure were virtues, not vices. 

SWAMIJI AT POONA, 

Mr. Mahadeva Govind Ranade, then District Judge 
at Poona and afterwards Judge of the Bombay High Court, 
and Mahadeva Moreshwar Kunte invited Swamiji to Poona. 
Swamiji went to Poona and took up residence ip the house of 
Shanker Seth near Panchhose in yitthal Peth. He issued a 
notice to the public intimating what books he regarded as 
authoritative and what otherwise. The object was to let the 
would-be debater know beforehand on what books to rely and 
thus save time; In Poona, Swamiji delivered his discourses in 
the Bhide-ke-Bade in the city, and in the Mahratti School situated 
in the East street of Poona Cantonment! He gave about tifty 
lectures in these two places, some'of which were rendered into 
Mahratti and published. Mr. Mahadeva Govind Ranade edited 
the volume. Of these fifty, the fifteen lectures delivered in 
the city were translated into Hindi from the Mahratti. Mr. 
Ranade attended all Swamiji’s distourses and looked upon him 
as his guru. __ _ = 

Somebody in Poona said that Swamiji spoke in Hindi because 
he did not know Sansferit well. Swamiji came to know of it and 
when he delivered his lecture on the 17th of July on rebirth, he 
spoke in sweet and simple Sanskrit so eloquently that people, wm*e 
surprised and delighted. But as most of the people who were 
present did not know Sanskrit, they asked him to speak in 
Hindi. Swamiji then spoke in Hindi. After hearing the 
lecture, a Maharashtra Brahmin who owned a temple, threw 
away the idol of Ganesh from it. 

Swamiji was a great speaker, and his lectures :were delivered 
in a dignified manner and provoked thought. Whenever he saw 
that the audience had had enough of serious matter, he said 
something sweet or related some humourous incident and thqs 
regained people’s attention. Swamiji’s lectures created a sensa- 
tion amongst the pandits of Poona, but none of them had the 
courage to hold a sastrarth with him. After Swamiji had 
delivered several lectures, the pandits convened a’ meeting on, 
the 15th August 1875 in the Vishnu Temple and delivered 
speeches condemning Swamiji’s beliefs. Pandit Kamdikshit Apte 
and Pandit Narayana Sastri Godbole published a notice saying 
that they were ready for , a sastrarth with Dayanand. The 
Indu Prakash in its editorial of the 16th August, 1875 said: 

“Svrarai Dayanand when he came to Poona publicly notified which 
books be held as authoritative and which’ not. But no paqdit came 
forward to have a sastrarth with him. The 'reason is thit the pandits 


'do^ Doi .kiaw ike VedjBf .&nd ari aot abie to onderatand those books which 
Dayafland regards as aiithoritative. At lasti fearing that if they would 
keep silent the public would consider them to he ignorant and that would 
come in the way of their earhing their livelihood, they saved their faces 
,1353?? i^ing-a public .notice saying that the:;y were willing to have a sastrarth. 
They, howcvipr, laid down such conditions and limitations as Ilayanand 
could not accept. , . 

" Tile Siteehhuol 18th August, 1875 declared : 

' ^ ' Dayanand's preaching has created in the old orthodox section of the 
■fooha society as greaian agitation as had been created seven years before 
fWhen a meeting had been held there under the chairmanship of 
Sankeshwara to consider whether widow remarriage was against the sastras. 
lietters from Poona are full of accounts of Swami Dayanand and the pandits. 
'The pandits of Poona as a reply to Dayanand’s meetings are trying to arrange 
that aobehow 6r other that implacable enemy of idolworship should be 
■faced. The sastris of Poona have therefore sent a notice to Swamiji 
laying down rules which are acceptable to them for a sastrarth. The notice 
sent to Dayanand was impolitely worded. Dayanand, however, did not 
take notice of it, but informed the sastris that the conditions of sastrarth 
they propose should receive the approval of Mahadeva Govind Ranade, and 
MahadevaMoreshwar Kunte, There is no probability that the sastris of 
Poona would have the courage to have an open sastrarth with Swamiji. 
Evidently they will continue to have recourse to one trick after another so 
as to succeed in avoiding the sastrarth. 

Two parlies sprang up in Poona; while some people listened 
to Swamiji with respect and conviction, there were others 
belonging to the Pauranik faith, who were so excited and 
enraged by Swamiji declaring that the varna or caste did not 
depend on birth, that all men and women were entitled to read the 
Vedas and that idolworship was not sanctioned by the Vedas, that 
they were ready to create disorder and use violence. The leader 
A of this party was Narayana Bhikaji Joglekar, who was Assistant 
.^ 0 . . Commissioner at Poona at the time. It was he who arranged the 
meeting w'here Swamiji’s teachings were condemned and 
jP R'am Sastri and Ba«hdeva Acharya were asked to give lectures. 

Some fanatic threw the idols of the Ganpati of the town 
and of Ahalya into a public drain. This created a furore in 
Poona- Some said it was the work of some one who had heard 
Dayanand’s condemnation of idolworship. It was also said 
that some Brahmin out of disgust had thrown the idols in the 
drain in front of Balwantrao’s temple. Dayanand Saraswati’s 
enemies even said that Swamiji had broken the idol of Nibthobaat 
Pundarpur. Some one had the audacity to start a rumour that 
Swanjijipossly abused Sri Ramchandra in his lectures. The local 
papers of Poona left no stone unturned to excite people against 
Swamiji and went so far astd say that Swamiji’s lectures 
ai.taefcmg .Hinduism may create a disturbance like the Sepoy 
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Mutiny, and thus tried to set Government against Swomiji. : They . 
soon got an opportunity they wanted to create a disturfeahce. 

Swamiji expressed his wish to go to Satara after finishing bis ; 
work in Poona. His followers and others anxious to show their, 
gratitude to him resolved to bid him a respectful farewell and 
to take him in procession from the Poona Cantonment to 
the city on 5th September 1875 and offer him a purse of 
Rs. three hundred. The route was decorated. As it was 
apprehended that the opponents would create a disturbance, the 
police was requisitioned. Swamiji gave an, interesting 
lecture giving expositions of Vedic mantras. Then Gangaram 
Bhau Bhaske on behalf of the citizens of Poona expressed 
their gratitute to him and said that as a token of their respect 
they would offer a present and hoped that Swamiji would 
accept it. Swamiji said that he usually did not accept any presents, 
but if his refusal to accept one would cause thom dissatisfaction, 
he would accept it. Gangaram and others then presented a pair 
of shawls, a turban, a silk pitambar and a silk chaddai’ with 
great joy. Flowers were showered, and after jPan Snpari^ 
the procession started. Swamiji declined to mount the elephant 
brought for him and walked with the people. The -elephant 
headed the procession, horses followed it, then the police and a 
band, and after them Swamiji and his hosts, followed by spectators 
and others. At the start there were about four hundred people 
but the number soon swelled to three to four thousand. 

Swamiji’s opponents, in order to throw ridicule on the pro- 
cession, arranged a counter procession They adorned a donkey 
with a piece of cloth of ochre colour, which sannyasis use, and 
put on it an inscription, Gardahhanand Saramatt and took 
him in procession with a band playing in front and shouting 
“Victory to Gardabhanand.'’ Goondas and badmashes of the 
town collected and tried to pick up a quarrel with the Swamiji’s 
procession. Twenty five hhadartyas accompanied the donkey. 

Swamiji’s procession started at 5 p. m. and passed through 
Bhawanipeth, Ganeshpeth, Aditwar and Budhwarpeth, wended 
its way to Bhide-ke-Bade where he was to deliver his last 
lecture. As it became dark, torches were lit. As the- 
donkey procession arrived shouting “Victory to Swami donkey,” 
“Victory to Dayanand donkey,” protests were raised and the 
donkey was handed over to the police. Owing to a shower of rahSi- 
the streets became muddy. The donkey party began to thra%'- 
bricks and the torches were pat oat. This continued till 
The Police accompanying Swamiji took no action. Then- Mr 
Portman, the Superintendent of Police and Inspector Tral^V* 
came with hundred constables. But Police^ • wouM !iOt‘ db 
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any thin g. They arrested only one poor man. 

When order was restored, Swamiji delivered his lecture but 
made no mention of all the disorder and disturbance. He 
showed no signs of excitement or anger but was tranquil 
and as usual. When Swamiji finished, Mahadeva 

Moreshwar Kunte spoke in praise of Swamiji. Mr. Mahadeva 
Govind Kanade then got up and said that by his lectures, 
Swamiji had kindled a desire in the minds of the pandits of 
Poona to acquire a knowledge of the Vedas and that Swamiji had 
told them many things which they must unreservedly accept. 
He added that as a sannyasi, Swamiji would not accept any 
presents, and they should therefore contribute rupees two 
hundred and fifty in aid of the publication of his Veda Bhashya 
(Commentary on the Vedas). Swamiji accepted this. The 
meeting dispersed at 12 midnight. Inspector Traine feared an 
attack and advised Swamiji to pass the night there, but 
Swamiji replied that it was the Inspector’s duty to keep 
order and that he would go to his residence. The Police 
then escorted Swamiji to his residence. Though bricks were 
showered on them, Swamiji stuck to his resolve. This 
set an example of courage and resolution. 

The Police prosecuted two men Gunnoo son of Pandu and 
Gunnoo son of Bithu, one a peon and other a daftari, but took 
no action against the high placed people who were behind all 
this disturbance. The two culprits were convicted and punished. 
The magistrate condemned the Police for prosecuting these two 
poor men and remarked that it had not done its duty. As 
Swamiji, when appealed to,, had pardoned the real culprits, no 
defamation proceedings could be taken. The wellknown Bombay 
Barrister, Mr. Branson, was engaged to conduct the accuseds’ 
appeal in the Sessions Court. This court acquitted the accused 
of an offence under section . 153 I. P. C. but maintained the 
conviction and the sentence passed under sec. 147 I.P.C. The 
Revision application to the Bombay High Court was rejected 
on 8th December, 187 5. Swamiji had refused to take any legal 
action against his opponents. It was the Police that started 
the prosecution. - 

Mr. Joglekar told Babu Devendranath Mukhopadhyaya, 
author of Swamiji’s biography, that the disturbance occurred 
because Swamiji had gone to Poona at the instance of the 
reformers of that place. It is wellknown that Poona is the 
centre of culture and learning in the Deccan, it is also the 
centre of Brahmin orthodoxy,. As a reaction against orthodoxy, a 
progressive party had come into existence and the intelligentsia 
of Poona were divided into sudharakdal (Reformers) and the 
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Orthodox party. 

Swamiji werit to Satara in September. He did not deliver 
any lectures there, but discussed and explained the 
sastras to those who came to see him. A meeting 
however, was held to arrange a sastrarth with Swamiji at 
which Vedamurti Anantacharya, Vedasastri Gajendragorkar, 
Ramsastri God bole and others were present. They agreed 
to hold a sastrarth but insisted on having an umpire. Nothing 
came out o£ it. 

One day a man asked Swamiji if astrology was a 
true science. Swamiji replied: It is (false). Swamiji 

returned to Poona and left for Bombay where he arrived some- 
time before the 16th of October 1875. 

On 30th October, Swamiji delivered a lecture on the 
“Aryan New Years Day” (The day following the Depavali 
day). After staying a few days in Bombay, Swamiji went 
away to Baroda where Sir T. Madhavarao, the Prime? 
Minister, arranged for Swamiji’s accommodation in the 
dharmasala of Govindram Rodia near the Railway station- 
Swamiji was a State guest at Baroda. Two sentries were 
appointed as messengers and two sepoys were stationed to 
keep guard. R. B. Ramchandragopal Deshmukh, son of R. B. 
G-opalrao Harideshmukh, looked after Swamiji’s comforts. 
Arrangements for his lectures were made in the dharmasalaf 
All the prominent people of . Baroda, the Jagirdars, the State 
ofScials and the intelligentsia attended the lectures, prominent 
among them being Manibhai Yashbhai, R. B. Gajanan 
Vitthal, Police Commissioner Pelabhai, and R. B. Ramchandra 
Gopal Deshmukh, The subject of the first lecture was the 
regeneration of India. The second lecture on the Vedas, 
was very largely attended. Among the audience was the 
wellknown musician, Nawab Maulabux who received as 
pension a lakh a year. Swamiji recited the Veda mantra 

^ and was going to explain it when the sastris 

got up and put their fingers in their ears; for, according to 
their belief, Veda mantras should not be recited in the 
presence of sudras and muslims. Manibhai Yashbhai and 
K. B. Gajanan asked them either to sit down or go away 
but not to make confusion. They then sat down. After 
a little while they began to shout that they want to have 
a sastrarth. Swamiji asked them to let him finish the 
lecture and then he will be ready for the sastrarth. But 
the sastris continued to shout. R. B. Gajanan seeing that the 
sastris will not keep quiet, asked Swamiji to stop the 
lecture and have , the sastrarth. Swamiji ended the lecture 
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and asked P. Krishnaram to take down the names ol the 
pandits who would take part in the sastrartb. He then 
asked them what kind o£ sastrarth they wanted, one lasting 
six months, or only two hours, adding that he was willing 
to hold either. As Swamiji spoke in Hindi, ^ the pandits 
whispered to each other that evidently Swamiji knew little 
Sanskrit or he should have spoken in that language. 
Swamiji came to know of this and said that he was 
willing to have a sastrarth in Sanskrit but who would be 
responsible for the sastris’ mistakes when they speak in 
that language. Manibhai said that that would show 
what little knowledge of Sanskrit the pandits possessed. 
P. Yagyeshwar Sastri opened the discussion with a talk 
about vyakarana (grammar). Swamiji declared that he did 
not hxAdi Sheklnr mA Manorama a.% authoritative books on' 
grammar. P. Yagyeshwar asked Swamiji to put any question 
he liked first. Swamiji put a question regarding the root g 
and asked, “How do you use it in the future tense?” In a 
few minutes, the pandits became helpless. Then P. Appyasastri 
broached the subject of Nyaya, but could not hold his 
own and accepted defeat. Swamiji all the time pointed 
out the mistakes they made in speaking in Sanskrit. The 
pandits eventually left the meeting in a depressed mood. 

It was customary for Brahmins from Poona, Nasik, Surat and 
other places to come to Baroda to receive their yearly stipends. 
Stipends of Rs 40 to 100 were given to them every year by 
the Baroda State, after testing their knowledge. Fearing 
that their stipends would otherwise be stopped they prepared 
to have a sastrarth with Swamiji. The most prominent 
amongst these stipendiaries were pandits Yagyeshwar, 
wellknown for his knowledge of grammar, and Appyasastri 
of Baroda who was regarded as an expert in the Hyaya 
Sastra. But as stated above they were vanquished in a few 
minutes. The pandits went to R B Gajanan, one of the 
most prominent State officials, to ask him not to attend 
Swamiji’s lectures; but Gajanan reprimanded them. The 
dowager Queen of Baroda, Jamnabai wished to have 
Swamiji’s darsana and sent her Private Secretary to him, but 
Swamiji politely turned down the request saying that he had 
nothing to do with women. Swamiji’s third lecture was 
delivered on the duty of ■ rulers and was delivered in the 
Kedareshwar temple. The Prime Minister Sir T. Madhava Rao 
attended it. R. M. Kelkar who was at the time making a 
Settlement of two of the talukas of Baroda, patels from 
the two talukas and some people of the Residency Office 
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attended the lecture. Swamiji expatiated on the qualities, 
Eulers should possess, particularly on brahmcharya, and 
suggested that a law should he enacted to enforce it on alU 
Swamiji laid great stress on the observance o£ brahmcharya 
and challehged any youth who ate meat to compete with him 
in walking. He challenged any young man to release his hand 
from Swamiji’ s grip. V 

When the lecture was finished, Sir T. Madhavarao address- 
ing Swamiji said that though he himself was an administrator, 
it became clear to him that the Swamiji’s knowledge of politics 
was hundred times greater than his own. 

One day a pandit told Swamiji when he saw Swamiji 
accept money, that the sastras forbade Yatis to touch gold. 
Swamiji replied that the sastras forbade a Sannyasi amassing 
money but did not forbid receiving money for public use. He 
said that when he used to go about from place to place along the 
banks of the Ganges, he did not accept any money but that as he 
had now begun to do work for the public, he had to accept money. 

One day Sir T. Madhavarao invited Swamiji to his residence. 
Swamiji went there, and when he was about to leave, Sir T, 
Madhavarao presented one thousand rupees in a plate. Swamiji 
declined to accept the money saying that he was not a shop- 
keeper like the Vallabhacharies who receive presents after 
giving discourses. 

Swamiji advocated the enactment of a law to enforce 
compulsory education and another to stop child marriages, 
Who could think at that time that these two laws would so soon^ 
be enacted in India. 

P. Shankar Pandurang presented to Swamiji a copy of his 
translation of the Vedas based on Sayana Acharya’s and 
Maxmuller’s commentaries. Swamiji disapproved of such 
translations. From Baroda, Swamiji went to see H.B. Gopalrao 
Harideshmukh at Ahmedabad. 

Swamiji left for Broach and then went to Surat. At Surat 
he gave a lecture in the High School and met Dr. Von Buhler, 
who was Inspector of schools and was a Sanskrit scholar. 
His translation of the Manusmriti was published in the series,* 
The Sacred Books of the East, edited by Prof; Maxmuller. 
Swamiji told P. Krishnaram that Dr. Buhler spoke better Sanskrit 
than P. Gattulal. Swamiji went from Surat to Bulsar and 
stopped in the Dharmasala of Sidhnath Mahadeva. He later 
moved to the garden of Eatan ji Parsi. He gave four lectures At 
Bulsar. P. Bhawanishankar, weUknownfor his learning in Gujrat 
used to attend Swamiji’s lectures. People asked Mm to have a 
sastrarth with; Swamiji and oppose Ms teachit^. ! He replied 


152 


life of datanakd sabaswati 


that whatever Swatniji said was in accord with the sastras: how 
could he then question Swamiji’s doctrines? When this 
reached Swamiji’s ears, Swamiji said that learned men 
like him should support Vedic doctrines. He replied that 
he was a house-holder and it was impossible for him 
to denounce idolworship and support Vedic doctrines. 
From Bulsar, Swamiji went to Bassein Road at the request of 
a stipendiary of Baroda named Govindrao who lived in Bassein 
Road. His work was to give lectures to promote the good of the 
country and support the Indian system of education. Swamiji 
stopped four days in Bassein Road and gave two lectures. Here 
a servant of Swamiji stole his watch. He was caught and pro- 
duced before Swamiji. The culprit admitted his guilt and asked 
for pardon and promised never to steal lanything in future. 
Swamiji forgave: him and when people wished to take action, he 
said “We have to kill the snake and not to beat the place where 
he dies,” From Bassein Road Swamiji returned to Bombay. 

On 5th March 1867, Swamiji gave a lecture on the superiori- 
ty and purity of the Vedas in Hovind Vishnu’s English School 
hall in Pollen Road. This lecture was attended by many 
prominent Hindus of Bombay as well as the wellknown 
Professor Monier Williams of Oxford and Mr. Shepherd, 
Collector of Bombay, who had been specially invited to it. 
Though the lecture was in Hindi, both the European gentlemen 
understood it and were greatly impressed by it. When the 
lecture was over, Rao Bahadur Gropalrao Harideshmukh, Judge 
Small Cause Court, Ahmedabad, and Nagindas Tulsidas Marfatia 
thanked the learned lecturer and the Aryasamaj, and asked that 
all who were proud of the glory of ancient India should accept 
Swamiji’s teachings. Some books and a copy of the rules of 
the Aryasamaj were presented, to the two Europeans which they 
accepted with great pleasure. Prof. Monier Williams had a 
long talk with Swamiji in Sanskrit and while taking leave paid 
homage to Swamiji’s great learning and eloquence. 

Swamiji gave two more lectures in Bhai Harishchandra 
Chintamani Hall on the 16th and the 17th March 1876 on the 
existence and the attributes of God, and on the performance of 
Yagyas. R. B. Nana Moroji magistrate, Seth Chhabildas 
Lallubhai, Mr. Bhai Jivanji, Mr. Shyamrao Vitthal (later Judge 
of the Bombay High Court) Dr. Pandurang Gopal and others 
were present among the audience. Mr. Nana Moroji offered a 
pair of shawls to Swamiji, but Swamiji politely declined to 
accept it saying that he did not know what to do with them. 
On 21st March 1876 Swamiji delivered a lecture at the town 
Hall under the chairmanship of Rao Bahadur Nana Moroji on 
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the history o£ the Aryas and the duty of the young men 
of India. 

Swamiji’s attacks on the followers of the Puranas had 
reduced them to the conditiozi of a man about to be drowned. 
J ust as he catches at the straw he sees, these people eagerly 
ran after anyone who offered to hold a sastrarth with Swamiji. 

An astrologer of Shantipur Nadia named pandit 
llamlal who used to come to Bombay every year to make 
horoscopes for the iVlarwaries and prepare their yearly readings 
and collect his fees came as usual in March 1876 and the 
orthodox people asked him to hold a sastrarth with Swamiji. 
Knowing full well that he was no match for Swamiji but fearing 
also that he would lose his custom if he declined to hold a 
Sastrarth, he consented to do it. The faded hopes of the orthodox 
people revived and inany pandits assembled at P. G-attulal’s 
house to study sastras to help P. Ramlal. When their prepa- 
rations were completed they sent an invitation to Swamiji for a 
sastrarth. Swamiji at once accepted it. The subject was 
whether idolworship was sanctioned by the Vedas. The 
sastrarth was fixed to take place on 27 M!arch 1876 in Bhai 
Jivanji’s HaU. Swamiji quietly came that day and sat in the 
Hall. P. Ramlal made his entry in great pomp accompanied by 
several local sastris, disciples and admirers. P. Bhu J haoji 
Sastri took the chair. Tho%h P. Gattulal had also agreed to 
attend the sastrarth, and a carriage was sent to him, he pleaded 
indisposition and did not come. 

Swamiji got P. Ramlal to admit that the Vedas were the 
final religious authority, and then asked him to quote any 
mantras from them relevant to idolworship. P. Ramlal cited 
the Puranas and Smrities, but Swamiji asked for a Veda mantra. 
P. Ramlal quoted Manusrariti. Swarni Dayanand explained 
that the words pratima and deoa in the alokas quoted by Ramlal 
did not mean idols and added that people, to serve their 
interests, had interjzolated many passages in the books relied on 
by P. Bamlal and that the Vedas did not contain a single 
mantra about idolworship. As P. Ramlal again quoted 
slokas from the Puranas, the umpire asked him not to quote 
irrelevant books, but to answer Swamiji’s questions. Eventually 
P. Ramlal confessed but he could not prove idolworship by 
quotations from the V edas, but that he could do it by quoting 
authorities from the Brahmanas, Smritis and the Puranas. The 
sastrarth then came to an end and people dispersed at 11-30 P M. 
People thanked Bhai Jivanji, whose efforts had had such a 
good result. All went home convinced that idolworship 
was against the Vedas. 
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On 4th April, 1876 Jivandayal Nerakadayal publicly 
notified that Swami Dayanand had been denouncing idolworship 
for eighteen months in Bombay and that as P. Gattulal, Kamalnain 
Acharya and P. Eamlal had failed to prove that idolworship 
had the sanction of the Vedas, he was convinced that such 
worship was against the teaching of the Vedas and he was going 
to become a member of the Aryasamaj, and that he would give a 
reward of Rs. 1 25 if any Pandit would send him a V eda mantra, 
with translation, sanctioning idolworship. 

A correspondent wrote to the Calcutta paper, 

Darsan to say that many people had joined the Aryasamaj in 
Bombay and Poona, that he found during his travels in the 
Bombay Presidency that Dayanand had created a great agitation 
there, and that many zealous people had joined his movement, that 
everywhere the talk was of Dayanand’s eloquence, Dayanand’s 
social beliefs, Dayanand’s new exposition of the Vedas; that 
Dayanand is a very powerful personality and is farseeing: that a 
little talk with him shows that he is an extraordinary person and 
his debating power is extraordinary, that his zeal and efforts for 
the advancement of India were also extraordinary. Dayanand had 
told him that his work at present was twofold, to establish 
Arya Samajes and write a new commentary on the Vedas ; that 
he correspondent went to the Bombay Aryasamaj and found 
numerous people discussing religious topics there, that when 
Dayanand was expected to arrive from Poona, he saw an 
ordinary shopkeeper close his shop and go to the Railway 
Station to receive him and later heard that five hundred people 
assembled at the railway station to receive Dayanand. He added: 

“It is a marvel that a wellknown Vedic scholar proves Vedas to be 
the true sastras of the Hindus and shows that they contain the highest and 
noble thoughts of the nineteenth Century a. n. What else, if not this, 
will attract the attention of Hindu society. Dayanand does not know a 
single letter of English. This in a way is helpful. Had he known 
English, people would have said that English education had corrupted his 
understanding. An English knowing man's views can influence Only the 
English educated people. They carry no weight with the orthodox. But 
when a man ignorant of English, relying solely on' Sanskrit sastras tells 
people what true Dharma is, he is able to touch the hearts of the common 
people and the truth seeking pandits. Dayanand gives expositions of only the 
Vedas, which are universally accepted as the authoritative and sacred books 
of the Hindus, and he therefore produced a stir in the orthodox society." 

One day, the wellknown Seth Gokaldas Tejpal came 
to Swam'iji and told him that if Swamiji would give up 
condemning idolworship, he would make all Bhatias his 
disciples. Swamiji rejected the offer. Seth Gokaldas Tejpal had 
made the offer with a purpose. Owing to an incident that had 
recently occurred, he had taken a dislike to the Goswamis of 
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tlie Gokalya sect and wished to get out of their clutches. 
One day, a widowed daughter of the Seth went to the temple 
wearing a jewelled necklace worth Rs. 5000 The Gussain 
took away the necklace from the girl. The Seth happening 
to see the Gussain wearing that necklace said nothing to him 
but came home and- reprimanded the girl and said he 
would prosecute the Gussain for theft. The girl, to save the 
Gussain, gave out that the Gussain had taken the necklace from 
her only to examine it, as he wanted to get another necklace made 
like it and had taken it from her only to show it to the gold- 
smith. The Gussain then returned the necklace. 

Swamiji left Bombay for Indore sometime in April 1876. 
Arrangements for his stay there were made by Dr. Ganpatisingh. 
The prominent people of the place used to attend Swamiji’s 
lectures. One day H. H. Maharaja Tukojirao also came to hear 
him when he delivered a lecture in the High School at Indore. 

Maharaja Tukojirao paid severaTvisits to Swamiji. Though he 
•was a staunch worshipper of Siva, he showed all possible respect 
to Swamiji. Swamiji wrote out in Hindi some principles oh 
government and gave them to the Maharaja. As his Hindi 
was not very good he got the language corrected by Kaoji 
Basudeva Tullo, Superintendent of Education at Indore. At 
Swamiji’s departure, Tukojirao presented a shawl and other 
things and asked Maharaja, “Is this not idolworship ?” Swamiji 
replied that he did not condemn worship of that kind. He 
only denounced the worship offered to the names of dead 
people. Swamiji declined to accept the shawl saying that 
shawls should be given to persons who feel cold. If every 
Maharaja gave him a shawl, be would have a large number of 
them and he did not know what to do with them. The Maharaja 
promised to purchase fifty copies of Swamiji’s Veda Bhashya. 

A letter dated 30th April from its Indore correspondent 
published in the Times of India oi the 3rd May, 1876 said ; 

“Swami Dayauand is to leave Indore for Benares this evening He has 
not succeeded in his mission but his advent here has set people thinking.’^ 

One P. Vishnupant of Indore in a letter to Babu Devendra- 
Nath Mukhopadhyaya says ;~ 

“Swamiji is a great speaker. His accent is sweet, deep and high. His 
delivery is brilliant, and what he says atonce goes to the hearts of the people. 
His opponents cannot bear this and go away before he finishes his lecture.’' 

Swamiji left Indore and reached Farrukhabad on the 9th 

mf; May, 187:6 /A. ©. ; : ' ■ . ’ ■ ' : 
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Trans: — Subduing our minds and living upright lives, we 
should, with fervent devotion, Serve Him Who is Blissful 
and Holy, the Self-effulgent Creator, (Supporter and 
Illuminator) of all ill uminous bodies like the su", the One 
Master of the universe Who existed before creation. It is 
He that sustains this earth, (the intermediate regions) and 
the vast heavens. — F. F. 

S VVAMLTI reached Farrukhabad on 9th May 1S76 and put up 
at the Vishram Ghat o£ L. Jagannath. He delivered 
four lectures at L. Jagannath s residence. The subjects were 
True Aspect of Religion, Christianity, Idolworship, and 
Avatars (Incarnation of God). Swamiji found the pathshala, 
he had established there, in a bad condition. He had appointed 
his fellow pupil P. Udaiprakash as the head teacher of the school. 
Udaiprakash had taken to propagating the Saiva faith and did 
not give it up even when Swamiji remonstrated with him.. 
Swamiji therefore closed the school before he left Farrukhabad. 

On 23rd May 1876, an European missionary and two 
Indian Christians came to Swamiji to have a talk on religion. 
When the missionary could not meet Swamiji’s objections, he 
left saying he was sure Swamiji would soon accept Christianity. 
Swamiji smiled and said that on the contrary the missionary would 
soon see that many Christians would accept the Vedic Faith. 
One day, P. Jwaladutt who was a teacher in the Sanskrit 
pathshala composed a poem in eulogy of Swamiji and recited it 
to him. Swamiji deprecated it and said that he was an ordinary 
human being and it was not right to eulogise him so much. 

On the Nirjala Eihadasi, Rev. Lucas and an Indian 
Christian came to Swamiji and asked, “How can a man get 
salvation?” Swamiji replied that Rev. Wilson had put him the 
same question and he had told him that realisation of God was 
the proper means to attain it. Rev. Lucas then said that a man 
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can get salvation only by believing in Christ, as he was God’s 
son, which was proved by the fact that he had brought to life 
several dead persons. Swamiji replied, “According to the 
Mahabharata, Sukracharya with the aid of sanjivini had 
brought to life dead persons. Is he therefore to be held God’s 
son or an incarnation of God ? If Christ is held to be a 
redeemer, because he gave good advice, then as Gita contains 
higher instructions than the Bible, and its author Sri Krishna 
should also be held to be a redeemer; and if Christ is held to be 
a redeemer because he had done good works, then Sankaracharya 
should also be held as a redeemer, because comparatively speaking 
his work w'as much nobler. Kev. Lucas became silent: Swmmiji 
gave him sharbat (sweet drink) and bade him farewell. 

When approached by B. Devendranath Mukhopadhyaya for 
information about Swamiji, Kev. Lucas wrote a letter to him 
describing his visit to Swamiji In his letter, hev. Lucas said 
that he had gone to see Sw^amiji with P. Mohanlal, a Christian 
convert in June 1877 and added ; 

“The first thing that impressed me was Swamiji’s strength, which 
was writ large on his body and general appearance. His appearance was 
not that of an ascetic; he had only one or two clothes on and the upper 
part of his body was bare. He received me cordially. As Swamiji 
denounced idolworship with great vehemence, I was surprised that the 
people of Farrukhabad who were mostly Hindus gave him such reception. 
I remember well that I put him the question, “Suppose you are placed at 
the mouth of the cannon and told that unless 5 on bend your head to an 
idol, you will be blown away, what would be your answer then?” Swamiji 
replied ‘My answer would be, blow aivay.’ 1 left him with the impression 
that Swami Dayanand was a very powerful man and that his condemnation 
of idolworship was strong and sincere. A large concourse of people had 
assembled to hear Swamiji that day and his sincerity had won him many 
supporters”. 

This calls to mind the lines written about another great man: 

“He had stiff knees, the Puritan, 

That were not made for bending ; 

The home-spun dignity of man 
He thought was worth defending 

Swamiji left Farrukhabad on 24th May 1876. While 
leaving he declared that he would not return to Farrukhabad 
till an Arya Samaj was established there. Swamiji reached 
Benares on 27th May, and put up in the garden of Uttamgiri 
Gussain. He spent his time there mostly in making arrangements 
for the publication of his Fec?a He had arranged to 

get his book Rigvedadi Bhashya Bhumika (Introduction to 
the Commentary on the Vedas) printed at the Lazaras Press. 

Wacant Thronm by Sir Ian Malcolm, p. 5L 
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P. Hemchandra Chakravarti, who had formerly lived with 
Swamiji for sometimes and was now on his way to .Nepal, came 
to see Swamiji at Benares. Swamiji gave him Vyasji s commen- 
tary oh Togadctrsan and a copy of the Mahabhashya. 

Leaving Benares on 14th August 1876, Swamiji reached 
Jaunpur the next day. After staying there for three days 
and without giving any lectures, he left Jaunpur and arrived 
at Ajodhya on 18th August 1876. it was in Ajodhya that 
he commenced writing his Veda Bhashya Bhtimiha. 

Ajodhya is one of the chief places of pilgrimage for the 
Hinduk Swamiji on arrival there distributed public notices 
challenging the pandits to a sastrarth. This created a furore in 
the place. Meetings were held in the temples and other places 
and the pandits and bairagis went to Haja Trilokilal of Ajodhya 
and informed him of Swamiji’s challenge, Raja Trilokilal asked 
them to hold a sastrarth. The bairagis are a powerful community 
in Ajodhya. As they knew that they would not be able to hold 
their own in a sastrarth, they determined to create confusion 
and disorder during the debate. They therefore, invited Swamiji 
to come to the city for the sastrarth. Swamiji knew their 
object and insisted that the sastrarth should take place in the 
Suryabagh. The bairagis did not agree and no sastrarth was held. 

After staying one month and nine days at Ajodhya, 
Swamiji left for Lucknow and reached there on 26th Septem- 
ber 1876, and put up in Sardar Vikramsingh Ahluwalia’s kothi 
in Hussainabad. His time there was mostly taken up in writing 
the Veda Bhashya Bhumika On 30th September, Swamiji 
delivered a lecture on the Unity of God in Chotelal’s garden, 
which created a remarkable impression on the people. In the 
lecture he praised the Brahmo Samaj and its leaders for 
spreading monotheism. 

During the visit of Swamiji to Lucknow, Lala Brijlal, a rais 
of that place put some questions to Swamiji. Some of the 
answers returned by Swamiji are given below, as they illustrate 
Swamiji’s teachings : 

“ The varna system should be based on actions and not birth. If a 
Brahmin does the work of a Sudra, he no longer remains a Brahmin, The 
present system of caste came into being about twelve hundred years ago. 
As the head is superior to other parts of the body, so do Brahmins rank 
higher than other varnas. The Yagyopavit in nothing more than a mark 
of education. Good living consists in telling the truth and doing good to 
others. Truth means telling what is actually in one’s mind. Idolworship 
is an evil and it is due to this that ignorance has spread in the country. 
As we can think of happiness and sorrow, so we must think of God without 
any idol. Sandhya should be performed in the morning and evening only. It 
IS utterly useless to recite mantras without understanding their meaning 


THIRD TOUR IN THE UNITED PROVINCES 


159 


and it is no use reciting a mantra a. lakh or two lakhs of times. People 
should meditate on the mantras. There is only one God, and He is the 
creator of the World. With the elements of which a man’s body is 
made up, a man cannot see God. To know God is to know the creator 
who had created this visible world containing human beings, beai-ts, trees, 
etc. A learned and wise man is called Deva (godly). Eanilila is an evil. A 
photo or a picture may be kept as a rememberance, but it is wrong to make 
an idol of God. Sanskrit language is eternal and is a pure language. The 
sound ^ (b) can be produced in the English and the Persian only with the 
aid of another letter. In Persian, one has to join ^ with q to pronounce it 
and in English with t as ^ (b). It is, only in Sanskrit that one can pronounce 
a letter without the aid of another letter. As parents instruct their son 
to love and serve them and his preceptor, so God has in the Vedas, 
instructed man to praise God. God has given the Vedas to mankind through 
four llishis Agni, Vayu, Aditya and Angira. 

Swamiji published a book called Valcya Prabodh, 
which had been written by the pandits who worked under 
him. Some mistakes occurred in the book. When the 
pandits of Benares pointed them oat, the pandits wanted 
to defend them, but Swamiji declined to do so and said that the 
mistakes should be admitted and corrected in the next edition. 

Once in the course of a conversation, Swamiji declared that 
it was a great mistake to interpret the sutras of Purvamimansa 
as sanctioning animal sacrifice. The wrong interpretation was 
due to the fact that the word «ri^¥r«l occurs in the sutra which 
means both to touch and to kill. The sutras use that word 
to mean “to touch” only. A man once told' Swamiji that he 
distorted the meanings of words. Swamiji replied “No, I don’t. 
Other people have distorted the meanings of words and I only 
give the correct meaning.” 

On 1st November 1876, Swamiji left Lucknow and reached 
Shahjahanpur. After staying for five days there, he left for 
Bareilly. He spent most of his time at Shahjahanpur in 
writing the Veda Bhashya Bhumika. He reached Bareilly on 
6th November. L. Lakshminarayan, treasurer, put up Swamiji 
at his own residence, Begumbagh. Swamiji began to deliver 
lectures condemning idolworship etc The pandits and 
priests complained to the women and other members of 
Lakshminarayan’s family that dharma was being destroyed. 
Under pressure from the members of the family, Lakshminarayan 
represented to Swamiji that it would be a great boon if he 
would stop giving his lectures. Swamiji discontinued the 
lectures and gave his time to writing the Bhumika. The 
pandits of the place brought A ngadram Sastri from Pilibhit 
for a sastrarth with Swamiji. A date was fixed for the 
sastrarth and Angadrara came with a large crowd of people 
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including some rowdies. Lakshminarayanadid not allow the crowd 
to come into the compound of the Kothi and the sastri went 
away. F. Lakshminarayana Sastri of the local High School came 
to Swamiji for a religious discussion, but when Swamiji pointed 
out grammatical mistakes in his speech, he became quiet. 

In Bareilly, Swamiji employed a Bengali named Banmali 
to teach him English. But giving discourses and writing his 
books left Swamiji no time to learn English. Banmali Babu, 
therefore began to translate in Hindi, Maxmuller’s English 
rendering of the Veda mantras for Swamiji. 

Swamiji went from Bareilly to Moradabad and put up in Raja 
J aikishendas’s kothi. He delivered five or six lectures there in the 
evenings and answered questions till 10 p.m. One day, a Brahmin 
became angry and began to abuse Swamiji, while the latter was 
delivering his lecture; Swamiji continued his lecture unruffled. 

An outstanding feature of this stay in Moradabad was a 
religious debate with Rev. W. Parker who was accompanied 
by Mr. Bailly and Ramchandra Bose. The debate continued 
for fifteen days. A record of the debate is said to have 
been kept. Unfortunately, however, it is not now available. 
Swamiji declared that a greater evil than idolworship was 
the belief that man can get salvation through Christ. In a 
debate on the question of Creation, the missionary at first 
said that the earth was created six thousand years ago. 
When proved that that could not be, he said that man 
was created six thousand years ago but the material world 
was created earlier. When Rev. Parker declared that Adam 
was sinful, Imdad Ali, Deputy Collector who was present was 
very much offended and protested that while Swamiji always 
spoke of Adam with respect, the Padri sahib spoke of him 
disrespectfully. Hev. Parker replied that he could not do 
without calling Adam sinful, and that Imdad Ali while there 
should forget that he was Deputy Collector. 

One day Sahu Shyaihsunder, a wealthy and prominent 
citizen of Moradabad, who was a man of very loose character, 
invited Swamiji to take his meals at his house. Swamiji did 
not accept the invitation. Just then, another gentleman invited 
Swamiji to his house and Swamiji accepted his invitation. 
When ^ahu Shyamsunder complained of this discrimination, 
Swamiji said nothing but later during the lecture, he addressed 
Shyamsunder and said, “I shall never go to your house until 
you give up your evil conduct.” 

During a lecture, the superintendent of vaccination, 
Moradabad, who was a Brahmin, became so enraged with 
Swamiji’s condemnation of idolworship that he began to 
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abuse Swamiji and went away saying it was a sin to 
see Swamiji. Swamiji only smiled but said nothing. A 
Chakrantik Vaishnava, during a lecture one day, recited 
the mantra Tsrai and said, “Dayanand, say what 

it means ” As he persisted, though people asked him 
to wait till the lecture was over, Swamiji translated it. 
He, however, continued to shout, Swamiji asked him to 
give his own translation if Swamiji’s was incorrect. That 
silenced him. Swamiji one day condemned drinking and 
expiated on the evils of liquor so well that Ramdayalsingh, 
a rais of Kundarki, district Moradabad, who had been a 
drunkard all his life, took a vow to abstain from liquor 
and observed it till his death. 

From Bareilly, Swamiji went to Karnavas and from 
there to Chhalesar in December 1876 where he was 
received by Thakur Mukandsingh and others. A pathshala 
had been established there by Swamiji seven years ago, 
which was financed by Thakur Mukandsingh. As Swamiji 
found that its scholars after leaving it did not support 
the Yedas, he abolished it. 

Swamiji expressed a wish to go to Delhi as he thought 
that Lord Lytton’s Imperial Assemblage at Delhi which was to 
take place on 1st January 1877, would be a good occasion to 
propagate Vedic religion. Thakur Mukandsingh, therefore, sent 
tents and conveyances there and pitched a camp near the camp 
of the nobles of Oudh. Swamiji after staying about seven 
days in Chhalesar went to Aligarh and thence to Delhi. 

The great Delhi Durbar had been convened to proclaim 
the Queen of England as' the Empress of India and to 
show to the world that Great Britain had assumed 
Imperial power. It was attended by all the Rulers of 
the Indian States, the Governor General, Governors and 
Lieutenant Governors and the • noblemen of India. Thakur 
Mukandsingh and Gopalsingh, Bhupalsingh, Kishensingh 
and others of Karnavas accompanied Swamiji whose camp 
had been pitched in Shermal’s Anarbagh on the Qutab 
Road to the south west of the Ajmeri Gate. Near this 
camp was the camp of the Maharaja of Kashmir. M. 
Indramani of Moradabad was with Swamiji. B. Keshavachandra 
Sen, the founder of the New Dispensation of the Brahmo- 
Samaj, Raja Jaikishendas, 0. S. I. and Sir Sayad Ahmad 
Khan of Aligarh had come to attend the Durbar. A 
wooden board with the inscription “Swami Dayanand 
Saraswati’s Residence” was placed on the gate of the camp. 
A notice saying that the Imperial Durbar was a good 
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oecasipn for ■ , the Rajas and Maharajas to send their pandits 
to ...hold -a discussion as to which was the 
true faith, was pasted on the gates of all the camps of the 
Rajas -apd', the nobles, and copies of it. freely distributed 
in' . the : city. Every day, pandits came to Swamiji for 
religious talk. The Talukadars of Oiidh used to visit Swamiji 
daily.' Among the Ruling Princes, only Maharaja Tukojirao 
Hplker of ; Indore came to Swamiji. H.H. the Maharaja 
of Ivashinir, Ranvirsinghji wanted. to pay a visit to Swamiji 
and sent his -minister Anantram and his secretary Nilamber 
Babu foAthe purpose. But his court pandits later dissuaded 
hitn ■■ from: ' visiting Swamiji. P. Glanesh Sastri admitted 
at Jammu to Pandit Lekhram, author of Swamiji’s Urdu 
biography, in February 1887, that he had prevented 
Maliai’aja Raiivirsingh from carrying out his wish to visit 
Swamiji'., When Swamiji later went to Lahore, the Maharaja 
of Kashmir ^ wished . . to invite Swamiji to Srinagar, his 
capital, but Pandit Glanesh Sastri again prevented the sending 
of an invitation by saying, that the Maharaja should dismantle 
all temples before sending an invitation to Swamiji. But 

as fates would have it, when the great sastrarth ivas held 
in 1892 between the Aryasamaj and the orthodox pandits 
of Kashmir,- f audit Ganesh Sastri himself told Maharaja 
Pratapsingh ’ of ■ Kashmir ’ ' that ‘ there was no mention of 
idolworsMp in ' the Vedas. • 

It was an . earnest wish of Swamiji that the Rajas and 
iMaharajas, -should assemble and listen to his lectures. 

Maharaja -Holker promised to invite the Maharajas, but 

failed to keep his promise, and Swamiji’s wash remained 

unfulfilled. ' Swami.jr’s chief object in visiting Lelhi was thus 
not attained. 

Swamiji also made an effort at Delhi to bring together all 
reformers and persuade them to work in unity so that the work 
of reform may be accelerated. ‘ With this object, he convened a 
meeting at his ' residence which was attended by Munshl 
Eanahiyalal Alakhdhari, B. Navinchandra Roy of the Lahore 
Brahmosamaj-, Babu Keshab Chandra Sen of Calcutta, Munshi 
tndramani of Moradabad, Sir Sayad Ahmad Khan of Aligarh 
and Babii Harishchandra Chintaraani of Bombay. Swamiji 
told the meeting that if th,ey all united and acted together, the 
work of- reform would 'make rapid progress. Swamiji 
vt-ished that all should accept the Vedas as Revelation and 
follow them. This, however, was not acceptable to many. ^ 

Naviuchandra-Eoy in his jouraal ffyoM Carpan io 138.5 said, “In as mnch 
• as we differed from Jitm (Dayanaad) in fmidaniental principles of belief, the sort of 
union lie sought to bring about could not be effected.*' 
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From Dehli, Swamiji issued two notices which were printed 
in the Indian Mirror oi Calcutta,: The Hiudii iBmulhava^^ 
Lahore and other papers: The first announced the publication 
of Veda Bhashya in monthly parts at an annual Subscription 
of Ks. 4/8 and said that the reader by reading, it would 
know that there is only one God, who is bodyless, all powerful, 
omnipresent, eternal and indestructible and that the Vedas 
enjoin His worship and say nothing about ■gods, goddesses, 
incarnation and idolworship. These notices had been sent from 
Bareilly wdth Baninali Babu td be printed at the Lazaras 
Company Press at Benares, and Banmali Babu Was entrusted 
with the work of correcting proofs and getting the Veda 
Bhashya printed there. The printing of the Veda Bhashya was 
delayed a little; for Swamiji had written only the Sanskrit 
portion of the Bhashya, the Hindi tendering was to be done by 
the pandits. As the Hindi translation was in various places 
incorrect, Banmali Babu had to consult many pandits of Benares. 
A thousand copies of the Veda Bhashya and, an equal number of 
the notices were printed./ 

A juggler came to Swamiji at Delhi. Swamiji told P. 
Bhimsen to tell him to get ‘mangoes; but he could not do so. 
Blit he made Swamiji and others to'^ign their names on a slate. 
He then broke it into several pieces, and again’ made it one. So 
also was a ring broken and made one again. " 

• Sardar Ndlcramsingh Ahluwdlia, , P. .Manphool, M. Har- 
sukhrai, proprietor of the Kohinoor Press and Kanahiyalal 
Alakhdhari were frequent visitors and invited Swamiji to visit 
the Punjab, to which Swamiji agreed. The Maharaja of Dumraon 
visited Swamiji several times to have his doubts, removed. 
Swamiji had gone to Delhi with the object of preaching Vedic 
Dharma to the princes assembled there and to try to coordinate 
the reform work, which the theistic societies and: religions were 
doing. When he found that there was no hope of accomplishing 
this work, he left at once and did not wait even for the day 
of the Imperial Assemblage., ■ . 

On 16th January 1877, Swamiji went to Meerut and put up 
in Dy. Mahtabsingh’s kothi near Suryakund called Babuwali 
Kothi, which had originally been erected in memory of Mr. 
Plowden, Collector of the place. After stopping there for 
ten days, Swamiji went to live in Lekhraj’s garden. One day 
P. Niddhi and his followers went to Swamiji for: a sastrarth, 
but when Swamiji greeted him with “Gome, pandit ji, wlmt has 
brought you here ?” he was nonplussed and could say nothing. 
People present laughed and the pandit left feeling abashed. 

On 4th February 1877, Swamiji left Meerut for Saharanpur 
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and put up in a room, in Kanahiyalars Siva temple. Munshi 
Chandiprasad of Ambhata „ pot some questions to Swamiji 
Some of the answers given by Swamiji as illustrating his 
beliefs are given below: 

‘®Qod alone should be worshipped. Livelihood should be earned by 
right means. All ghosts, fairies are immaginary things. The soul after 
death remains in the air and ii then reborn. Heaven and Hell exist 
everywhere. It is Qod^s nature to create the world just as it is the nature 
of the eye to see and of the ear to hear. No one should marry before he 
is twentyfoiir and she is sixteen. A woman should choose her husband as 
she has to pass her whole life with him. When men and women who have 
known each other for sometime, marry, mutual affection endures. A widow 
should be allowed to remarry. No man should marry a second wife during 
the lifetime of the first. Widowers and widows have the same right to 
remarry or not to do so. Parents are a man^s guru (preceptor). Service 
should be rendered to them so long as they live. If anyone becomes a 
Ghristian or a Muslim and then wishes to accept Vedio Dharma again, he 
should he taken hack without any hesitation. God is omnipresent and appears 
to those who purify their hearts and get rid of all impurities. Brahma did 
not have four faces but knew the four Vedas: the foolish, because of it, think 
that he had four raoutihs. Varna i(caste) is based on action; a chamar or a 
sweeper, or a butcher who acquires knowledge, can become a member of a 
higher varna. Dipawali, Holi and other festivals should be celebrated in a 
proper manner. (3irls should be educated just as boys are. It is wrong to keep 
women in purdah Purdah does not ensure chastity. Right living comes 
from acquisition of knowledge. Purdah first adopted during the reign 
of the Muslim rulers in India. English women do not keep purdah and 
are more intelligeht, more courageous, more learned and broad minded than* 
Hindu women, 

Swamiji’s first lecture in Saharanpur was delivered in the 
Ghitragupta Temple, the subject being ‘‘Who are Ary as and 
where are they”. The second lecture was on Truth and the 
third on Creation. Each lecture lasted three or four hours 
and the place used to become so overcrowded that Arti and 
worship in the temple could not be performed. The audience 
was so delighted with the lectures that it wanted to hear more 
and more. In a subsequent lecture on the subject, “who is happy 
and who is unhappy”, Swamiji gave an illustration of a rich 
Mahajan. The Mahajan had a case in a court. Several days 
before the day of hearing he used to be oppressed with anxiety 
as to what the* result would be and lost his sleep and tossed 
about in his bed, while his servants after finishing their work 
enjoined sound sleep. This, said Swamiji, shows that there 
is no happiness in wealth. In another lecture, Swamiji said 
that no one was free from bondage. He who thinks that 
he is free is mistaken. The bond of faith, however, is better 
than other bonds. 
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As these lectures interfered with the worship in the Chitragupta 
temple, Swamiji began to give his lectures at his residence. But 
as he lived in a Siva temple, the owner of the temple politely 
told Swamiji that it was hardly proper for him to live in a 
temple and denounce idol worship. Swamiji then went away to 
Rambagh which was near by and continued delivering lectures 
there. One day P. Baldeva Vyas of Saharanpur, a wellknown 
reciter of Bhagwata, came to Swamiji for a sastrarth, but in a 
few minutes he was reduced to silence. Sadhu Divandas known 
as a man of learning was prevailed upon by the Brahmins to 
come to Swamiji for a sastrarth, but he met the same fate as 
Baldeva Vyas. 

Chandapur Fair. 

On 11th March, Swamiji leaving P. Bhimsen and servants at 
Saharanpur, went with the Bengali Babu Banmali toShahjahanpur. 
Munshi Pyarelal and Muktaprasad, zamindars of Chandapur, 
district Shahjahanpur, were Kayasthas and like their father, were 
followers of Kabir. The elder brother Muktaprasad however, 
became inclined towards Swamiji’s teachings. Keligious differ- 
ences sprang up between them and they decided to hold a Fair 
and invited prominent leaders of all faiths for a discussion 
in order to find out which the true faith was. The famous 
Maulvi Muhammad Kasim of Devaband, district Saharanpur, the 
most distinguished of the muslim divines in India, accompanied 
by Sayad Abdul Mansur of Delhi represented Islam : Rev. T. G. 
Scott of Bareilly, a great scholar and author of several pamphlets 
and a commentary on the Bible, accompanied by Rev. Mr. Noble, 
Rev. Parker, Rev. John Thomson and several other missionaries 
from Cawnpur, Moradabad and other places represented Christia- 
nity : and Swami Dayanand represented the Vedic Dharma. 
Swamiji at first wrote to say that he would go only if the 
discussion would be carried on for two weeks. The conveners 
of the Fair agreed to continue the debate for a iveek and sent 
rupees fifty as passage money. Swamiji returned the money, and 
on the earnest request of the people promised to attend the Fair. 
He requested that Munshi Indramani of Moradabad be also 
invited. The Fair was called si|i Brahma Vichar (enquiry 
about God) and was to last from the 19th to the 23rd March. 
Swamiji reached Chandapur on the 15th. Tents had been put 
up and shops opened for the convenience of visitors. The 
conveners sent notices of the Fair to various cities and Invited 
prominent teachers of the Arya, Christian and Muslim faiths to 
the Fair and made arrangements for their board and lodging. 

On the night of the iSth March, Munshi Pyarelal, the 
convener of the Fair, and master Lekhraj, a school master of 



166 U!<’E OF DAYANAND SARASwATl 

Saharanpur came to Swamiji. Master Lekhraj began to give an 
exposition of the Kabir Panth and said that the Atma in the body 
is Kabir and is God. Babu Lekhraj recited the following couplet: 

?iisi fesT I i 

Tt 5m t ?nw II 

and declared that Brahma is word and Kabir’s book Viveksar 
is a divine book. Lekhraj said that by the name Kabir, God 
should be understood, for the word Kabir means great. At 
S\yamiji’s request to cite a word which would mean greater, 
Munshi indramani said “Akbar”, which meant, greatest of all. 
Swamiji, refuting Kabir’s faith, said that divine knowledge 
must be given at the beginning of the Creation, otherwise real 
knowledge would be impossible and added that if a baby be 
kept away from mankind in a jungle from its birth it would 
grow up like a beast. Hence the Veda, which was given at the 
beginning of the Creation, alone is divine knowledge. From 
Yeda sprang all knowledge. God created various things for the 
happiness of man and imparted to him Vedic knowledge which 
contains nothing but truth, to enable man to know and make 
use of the created things for his happiness. Swamiji said if 
Bijaksar and other books of the Kabir panthis hold God and 
Soul as one, then this is the doctrine of Neo-Vedantism. 

The four aphorisms wrf SRWfe, 

are' contained in the Brahmanas and the Upanisads 
and have been detached from their ■ contexts and inter- 
preted wrongly. In the context they were used to describe the 
attributes and qualities of God such as omnipresent. Swamiji 
then refuted the ISTeo-Vedantic doctrines. Some one 
present read out a passage fi'oin an English book to the 
effect that during meditation a sandal mark may be made to 
enable one to concentrate attention by gazing at it. Swamiji 
condemned this, saying that the mark will only distract attention; 
that as God pervades every soul, every one should meditate 
on God in his own soul. Similarly, in the case of using a 
rosary, attention will be distracted by counting. God is known 
by various names, Ishwara, Mahadeva, Siva, Kashyapa 
and others and there is no reason why he should now be made 
known by the name Kabir, Swamiji said that as the world is 
enveloped in ignorance, people pose as mahants and cheat the 
jna'sses. Some say close your ears and hear the world Anhad and 
you will hear all sorts of music. Some say, recite Sohain\ for, at 
the time of death, the soul would be absorbed in that word and 
would become free from rebirth ; others say watch the breath, 
it contains all the five elements of which the body is made. 
Some say the mahantji knows the hearts t)f all men and you 
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will get from him what you want. Swami;ji advised that all 
should accept truth and give up untruth, treat each other with 
affection and do good to others, increase wealth, worship God 
and abstain from evil deeds. The world will then he full of 
happiness. 

On the I9th March, some people went to Swamiji and 
suggested that the Hindus and Muslims should unite to refute 
Christianity. Swamiji said rather, all should meet together in 
love to find out the truth without prejudice and without 
attacking any one. 

A committee was then formed to make rules for the- 
sastrarth. It was decided that the representative of each 
religion shall speak for half an hour on the subject under debate 
and the objector should speak for ten minutes without any 
interruption from anyone. The following five subjects were 
selected fordebate :- 

(1) With what material and with what object did God 

create the world ? ' 

(2) Is God present everywhere ? 

(3) How can God be both just and merciful ? 

(4) On what grounds can the Veda, the Bible and 

the Quran be held to be God’s word ? 

(5) What is salvation and how can it be attained ? 

The public notice issued had given the 19th and the 20th 

March as the duration of the fair. But when iSwamiji. 
declined . to go for two days, he was assured that the 
Fair would continue for five days. W hen at last the 
meeting took place, the missionaries declared that they 
could not stay for more than two days. Swamiji objected 
and said that he had been assured that the Fair would 
last for seven days, but Munshi Indramani asked Swamiji 
not to worry, for even one day’s discussion would show 
which was the true Faith. 

The Committee dispersed at 9 a. m. and people 
went to take their meals. All re-assembled at one v. m. 
Proceedings began with Pyarelal thanking God that they 
were under a rule which .allowed them freedom to discuss 
various religions. He also thanked the magistrate for 
permission to hold the Fair. He 'then thanked the 
representatives of the various religions who had come to 
the Fair and hoped that the learned men who had assembled 
there would give expositions of their faiths in mild and 
sweet language. After some discussion, five Christians and 
five Muslims were selected to represent their religions. For 
the Hindus, Swamiji and Munshi Indramani said that they 
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alone would represent the Vedic faith. The maulvis tried 
to have the name of Pandit Lakshmidutt Sastri also included 
amongst the representatives of the Hindus, but . Swainiji 
objected saying that the maulvis had no right to nominate 
representatives of the Hindus. After some discussion, it 
was decided that the subjects should be taken tip one 
after another and that Maulvi Muhammad Easim should 
begin by giving an exposition of the Muslim doctrines 
and the objectors be permitted to state their objections. 

Maulvi Muhammad Kasim then declared that Muhammad 
was the last of God’s prophets and that all previous reve- 
lations were cancelled by the Quran 'rhen Hev. Scott declared 
that there were doubts that Muhammad was a prophet 
at all and the Quran a Revelation, and added that salvation 
could be obtained only by believing in Christ and that 
the Quran had taken things from the Bible. .Maulvi 
Muhammad Kasim said “Changes have been made in the 
Bible which has therefore become unreliable.” He quoted 
a verse from the Quran and said “The Padrees themselves 
had said that they could not find out the source of that 
verse. He added that Christ was not God, for he could 
not save himself from crucifixion.” After some further 
discussion as it become dark, people dispersed. 

The next day, the 20 th of March, all assembled at 
7. 30 A. M. and discussion on the first of the five 
subjects started. Rev. Scott declared that he did not 
know from what material and when and why, God created 
the world. “All we know is that God for the happiness 
of man, created the world out of nothing. ” Muhammad 
Kasim said, ”God made the world out of His own person, 
for the benefit of man and created man for God’s worship, 
Swami Dayanand began by saying that the meeting had 
been convened to find out the truth, and not for victory 
or defeat of any party ; so everyone should use moderate 
language; harsh words should be avoided and truth should 
be stated without prejudice. Taking up the subject under 
discussion, he said that: 

God had created the world from Prakriti, matter, also called 
atoms, which is eternal and everlasting;^ that God alternately creates 
and dissolves the world (Pralaya), and. that at the time of Pralaya the 
whole material world is dissolved into atoms. He said that something 
cannot come out of nothing; and to say that at first nothing existed and 
later something came into existence is to contradict oneself. 

*Dr. Draper says that Chemistry "has disposed of the idea of creation and 
destruction of matter. It accepts without hesitation the doctrine of the 
imperishability of substance.” 
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,, ::The 'sa:stra says:' ■ . , 

' mm mmmmt h m'mmmm ii 

“Whal} shall ever be in fiifeiire, and whatever is not^ cm 
never be., \ : 

He th^H explam^ there were three kinds of caiisesy (a) the 

npadana {me^^^ the nimitta {implied in the agency of the intelligent 

potter in making a pot and (o) the Sa iharaaa such as time, space,, means 
etc. He said that one of the causes — the material cause of the 
world was matter in a subtle form, just asearth is the cause of an 
earthen pot. If God is the material cause, then He himself constitutes 
the world, just as the jar cannot be different from the earth of 
which it is made. If He is the nimitta or efficient cause he is 

like a potter who cannot make a pot without the earth, and if he 
is the general cause, the world cannot arise of itself out of Him. 
In two of the three cases, He would be reduced to jar A, gross unintelligent 
matter. If the phenomenak world be God, then God is responsible 
for all crimes, theft, murder etc. Swamiji then said that the soul is 
also eternal, that God creates the world and then dissolves it, and 

this goes on for ever; As to when the world was created, those 

religions which came into, existence only eighteen hundred and 
thirteen hundred years ago, cannot answer the question. That 
religion alone can answer it which had existed since the Creation. 

According to the Vedic faith, the world was created 3960852976 

years ago and will last for 2333227024' years more and that the time 
has been calculated according to the science of Astronomy. This 
fact is recited as a Sankalp^ which is recited on all important 

religious occasions among the Hindus. He added ihat the science of geology 
also supported it. The reason why. God created the world is that, the souls 
have to suffer the results of their good and evil deeds, that when 

the pralaya (sf^) or dissolution of the world comes and the souls 

have done deeds but have not yet reaped or suffered the consequences 
of their actions which they must do, God has to create the world 
again to let the souls reap the results of their actions. 

Rev. Scott objected to Swamiji’s exposition saying, ‘^The 
world is limited and things that are limited cannot be eternal. 
That no substance can create itself, that God had created the 
world out of his nature and that we do not know with what 
material He had made the world.’' Maulana Muhammad Kasim’s 
objection was that if all these things were eternal, it was no 
use in believing in God. He added that no one can say when the 
world was created. 

^The Sankalp is : 

Om Tat Sat { i. e., he whose ng^me is Om, is the true Lord ) lu the 
second division of the first half of the Day of Shri Brahma, in the second 
foot of the Kaliyaga of the 286h Yaivaswata, in such and such a part of the 
year, iu such and such a season, paksha, divas, (day) nakshatra, (constellations) lagan, 
mahurat, this act is performed, by the eldest as well as the youngest member 
of the family. 
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To Rev. Scott’s objection, Swamiji replied that he never 
said that the world was eternal but only that the material cause 
of the world which was matter, was eternal and that none can 
destroy even a particle of it, that he had never said that a subs- 
tance can create itselfy that if God has created the world out of 
his nature, then that nature is either some definite thing or it 
is not. If it is, then it must be eternal, if it is not a definite 
thing, then nothing can come out of it. 

To Maulvi sahib’s objection, Sw’'amiji replied that matter 
is devoid of intelligence, and by itself it can create nothing. God, 
who is omnicient, alone can create things out of matter and that 
though matter is eternal, we have still to believe in God, for no 
one else can make the world from mere matter. A Christian 
present there objected that if there are two things, one the cause 
and the other the created thing both cannot be eternal. 

Maulvi sahib said“ God created us because it was His wish.” 
Rev. Scott eventually said that no body can say with what subs- 
tance God made the world. Maulvi sahib, however, said that 
God made the world out of his Noor ( ijpj ). On this, Swamiji 
said that “Noor” means light, that light can only make a mate- 
rial thing visible and can not exist s<jparate from the things it 
lights up, hence it is impossible for light to create the world. 
Swamiji continued that the matter is eternal, not the world, that 
after the creation of the world, the world becomes limited, not 
God. Rev. Scott eventually said, “If thousand men like us com- 
bine, even then Swamiji can reply to the questions and we cannot 
reduce him to a position when he cannot reply. It is therefore, 
useless to continue discussion on the subject further.” On this, 
as it was 11 p. m. the people dispersed and went to their camps 
full of praise for Swamiji. They reassembled in the afternoon 
the next day. 

As time was short, after some talk it was decided that the 
question, “What is salvation and how to attain it,” should be 
discussed. As both the Christians and the Muslims declined to 
open the debate, Swamiji, opened it. He said : 

“Mukti or salvation means deliverance, in other words, to get rid of all 
suffering, and to realize God, to remain happy and free from rebirth. 
Of the means to attain it, the first is to practice truth, that is 
truth which is approved both by one’s conscience and God. That is truth, 
in uttering which, one gets encouragement, happiness and fearlessness. In 
uttering untruth, fear, doubt and shame are experienced. As the third 
mantra of the fortieth chapter of Yajurveda rays, those who violate 
God’s teachings, that is, those who speak, act or believe against one’s cons- 
cience are called Asur ( wp ), Rakkhshas, wicked and sinful. The second 
means to attain salvation is to acquire knowledge of the Vedas and follow 
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trath. The third means is to associate with men of truth and knowledge. 
The fourth is by practising Yoga, to eliminate untruth from the mind and 
the soul and to fix it in truth. The fifth is to recite the qualities of God 
and meditate on them. The sixth is to pray to God to keep one steadfast 
in truth (gyana), realization of the reality and Dharma, to keep one away 
from untruth, ignorance and adharma anil to free one from the woes of 
birth/and death, 'and obtain Mukti. When a man worships : God whole 
heartedly and sincerely, the merciful God gives him happiness. Salvation, 
dharma, material gain and fulfilment of desires and attainment of truth 
are the results of one^s efforts, and not otherwise. To act according to the 
teaching of God is Dharma and violation of if is Adharma. Only rightful 
means should be adopted to attain success and prosperity. Injustice, untruth 
and unrighteous means should not be made use of to gain happiness. 

Rev. Scott said ; 

‘^Salvation does not mean deliverance from woes. Salvation only 
naeans to be saved from sins and to obtain Heaven. God had created Adam 
pure, but he vvas misled by Satan and committed sin which made all his 
descendants sinful. Man commits sin of his own accord as the clock works 
by itself, that is to say, one cannot avoid committing sin by one^s own 
effort and so can not get salvation. One can obtain salvation only by 
believing in Christ. Wherever Christianity spreads, people are saved from 
sin. I have attained salvation by believing in Christ.^ V 

Maulvi Muhammad Kasim said : 

‘‘God does what he wishes to do; whom He wishes He.gives salvation, 
just as a judge acquits those with whom he is pleased and punishes 
those with whom he is displeased. God does what He likes. He is 
beyond our control. We must trust whoever is the ruler for the time being. 
Our prophet is the ruler of the present time. We can get salvation by put- 
ting our trust in him. With knowledge we can do good work, but mokslia 
or salvation lies in His hands.''' 

Swamiji replied that : 

“Suffering is the necessary result of sin : whoever avoids 
sin will be saved from suffering. The Christians believe God to be 
powerful; but to believe that Satan misled A darn to commit sin is to believe 
that God is not All powerful; for, if God had been All powerful, Satan 
could not have misled Adam, who had been created pure by God. No 
sensible man can believe that Adam committed sin and all his descendants 
became sinful. He alone nndergoen suffering who commits sin ; no one 
else. You say that Satan mis^ads everyone, I therefore ask you who misled 
Satan. If you say no one misled him, then as Satan misled himself, so must 
Adam have done it. Why believe in Satan then ? If you say, somebody 
else must have misled Satan, then the only one who could have done it was 
God. In that case when God himself misleads and gets others to commit 
sin, then how can He save people from sin. Satan disturbs and spoils God's 
creation, but God neither punishes him nor imprisons him, nor puts him 
to death. This proves that God is powerless to do so. Those who believe 
ill Satan cannot avoid committing sins, for they believe that Satan gets 
them to commit sin and they, themselves are not sinful. Again, when God's 
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only son suffered crucifixion for the sins of all people, then the people need 
not be afraid of being punished for their sins and they can go on committing 
sins with impunity. The Ulustration of the clock given by the Padree 
sahib is also inappropriate. “The clock works only as its maker hds gioen 
it the potoer to do. The clock cannot alter it. Then again how can you 
continue to live in Paradise. Adam was misled there by Satan into eating 
wheat. Will you not eat wheat and be expelled from Paradise ?. You 
gentlemen believe God to be like a man. Man has limited knowledge and 
does not know everything, he therefore stands in need of recommendation of 
someone who possesses knowledge. But God is All-knowing and All-powerfnl. 
He does not stand in need of any recoinmendation or help from any prophet 
or anyone else : otherwise where would be the difference between God and 
man. Nor does He according to you remain just, for He does not do justice, 
if he pardons the culprit on the recommendations of anybody. If God is 
present everywhere. He cannot have a body; for if he has a body, He will 
be subject to limitation and will not be infinite, and then he must be subject 
to birth and death. Is God incapable of saving his worshippers without 
Christ's intervention ? Nor has God any need of a prophet. It is true that 
where there are good people in a country, people improve because of 
good men's teachings. As regards the Maulvi sahib, he is wrong in 
saying that God does what He likes, because then He does not remain just. 
As a fact, he gives salvation only to those whose works deserve it. Without 
sin and righteousness there can be no suffering and no happiness. God is the 
ruler for all time. If God gives salvation on the recommendation of others, 
he becomes dependent. God is All-powerful. It is a matter of surprise 
that though the Mussalmans believe God to be one and without a 
second, yet they made the prophet take part with God in bestowing 
salvation." 

Swamiji had not finished when the clock struck four. The 
maulvi said that the time for namaz (prayer) had come and he must 
go. Rev. Scott said that he wanted to have a private talk with 
Swamiji. The maulvis went away to say their prayers and 
Swami Dayanand and Rev. Scott moved on one side for their talk. 
A maulvi stood up on the table with his shoes on and began to 
give a discourse on his religion and a Christian began to speak 
on Christianity. Some one in the meantime gave out that the 
Fair had come to an end. Swamiji asked in surpiuse who had 
terminated the Fair, as no one had been consulted. There was 
no answer. People then asked Swamiji also to leave. Swamiji said 
that he wished the debate to last for five days. However, as 
people left, Swamiji also left. 

Rev. Scott and two other missionaries came to Swamiji 
at night and asked if the doctrine of transmigration of souls 
was true. Swamiji said: 

“It is quite true. A man is reborn. If his actions are good he is reborn 
as man : but if he does evil deeds, he is reborn as an animal or a bird. 
The presence of the rich, the poor, the happy and the unhappy, the high 
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and the low shows that these are the results of their actions. The soul 
is eternal. If the soul is born only once, then there is no explanation 
why. there is happiaess and sorrow, and one has to accept the belief 
that from the^ day of one’s death to the Day of Judgment one is to 
remain, in custody.” 

One ofThe missfonaries said, ‘‘I too am an Arya.^’ S wamiji' 
replied you are a gentleman' but not an Arya. A noble minded 
and religious, man only h an Arya and your , sacred book 
does not teach you the true faith. 

The maulvis went away to Shahjabanpur and from there 
invited M unshi Indramani for a sastrarth at Shahjahanpur, but 
when Swamiji and Indramani reached there, the maulvis 
kept quiet. 

Pyarelal had at first thought that Swamiji was only a 
Vedic scholar fit to achieve victory in a debate but was not a 
Yogi. When, however, he put some questions about the word 
'^Anhad'’ and other matters and heard Swamiji’s replies, he 
became convinced that Swamiji was a perfect Yogi. 

The Dayanand Pmkash says that Swamiji while at 
Chandapur related to Munshi Indramani and Bakshirarn the 
following incident of his life : 

‘^Wheu I used to go about the country by myself I happened to go to 
a place where everybody was a follower of the Sakta sect. They treated 
me very hospitably. When I wanted to go away, they detained me showing 
me greats respect till the day of their chief festival arrived. They then 
entreated me to go to their temple which was situated outside the town in 
a solitary place. When I went to the temple and stood before the idol of 
Durga, I saw a powerful man with a naked sword standing near the idol. 
They asked me to bow to the idol. As I refused to do so, the priest came 
opto me and wanted forcibly to bend my neck. As I looked about surprised, 
I saw the man with the naked sword ready to give me a blow. I sprang 
upon him and snatched the sword from him. My left hand blow sent the 
priest reeling against the wall. As I came out into the open space of the 
temple, the men present there armed with axes and knives attacked me 
at once. I looked at the door but it was locked from inside. With a 
spring I got up the wall aud jumped out and ran away. I hid myself 
during the day and at nightfall I went to the village. Since then, I have 
never trusted the Sakta people/’ 
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“Let what 5 'ou drink, your share of food be cominou, 
together with one common bond I bind you. Serve Agni, 
gathered round Him like the spokes about the chariot’s nave. 
With binding charm i make you all united, obeying one 
sole leader, and one minded.'' — Ath. Ved. JIL, SO, 6 £• 7, 


^WAMIJI left Chandapur on 23rd March 1877 and 
^ returned to Saharanpur. He left on the 31st March 

for Ludhiana, where he was welcomed and treated with great 
respect by Kanahiyalab Alabhdhari. He had arranged for 
Swamiji’s stay in the garden of Lala Bansidhar. Swamiji deli- 
vered lectures at the residence of Jatmal treasurer which were 
attended by thousands of people. Swamiji had notified 
that he would give seven lectures, one each day, and on the 
eighth day he would answer questions put by people. 

Rev. Wherry used to attend Swamiji’s lectures. One 
day he came with Mr, Car Stephen, Judicial Assistant 
Commissioner, and the Inspector General of Police, when 
Mr. Car Stephen said that it was against good sense and 
reason to hold Sid Krishna as a Mahatma because in his 
boyhood his character was said to be so loose. Swamiji 
replied that the evil conduct ascribed to Sri Krishna was quite 
false and untrue. As for commonsense and reason, when 
commonsense is able to accept that God assumed the shape 
of a pigeon and descended on a man it should not be 
difficult for commonsense to accept what they say about 
Sri Krishna. This silenced the two European gentlemen. 

Swamiji went one day to see Mr. Car Stephen who 
was so pleased that he became a subscriber to Swaraiji’s 
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Veda Bhashya and presented him some money as a contribution 
towards the expenses o£ its publication at his departure. 

A Brahmin hearing Swamiji denounce idolworship 
during a lecture, whispered to his companion that the 
lecturer was a bad man and that it was a sin to look at 
his face, and proposed that they should go away. Swamiji 
heard this and said to him, ‘-There is nothing special about 
my face but if you are disgusted with it, come and stand 
behind me, but please listen to what I say. So strong was 
bis faith in his teachings that he was always anxious that 
people should listen to him. 

At Ludhiana, Swamiji saved one Ram Krishna, a Brahmin 
of Bant, district Muzaffarpur, from becoming a Christian. 
A day for his baptism had been fixed, but when Swamiji 
came to Ludhiana and instructed him in religion he gave 
up the idea of becoming a Christian. 

On 19th April 1877, Swamiji left Ludhiana for Lahore 
He was received at the railway station by P. Jlanphul, 
the retired Mir Munshi of the Punjab Government, Munshi, 
Har Sukhrai, Manager of the A’oAiaoo'?-, and some members of 
the Brahmo Samaj and the Sat Sabha. The Brahmo Samajists 
were anxious that Swamiji should .join the Brahmo Samaj, 
for Swamiji’s joining it would persuade all such people to 
join it as had taken a dislike to it for the reason that 
the reforms that the Brahmo Samaj wished to carry out 
were considered by the people to denationalize them. P. 
Manphul had in view a purpose of his own. One of his 
sons, who had been to England and had come out as a 
barrister-at-law wished to marry an European w'oman and 
P. Manphul was anxious that Swamiji should dissuade 
him from doing it. It seems that Swamiji did speak to 
the son in the matter, but without effect. 

Swamiji was accommodated in the garden of Dew an 
Ratanchand Dadhiwala. The members of the Brahmo Samaj 
raised subscriptions to meet Swamiji’s expenses. After 
two weeks, however, when they found that Swamiji instead 
of joining the Brahmo Samaj denounced it, they not only 
withheld further hospitality but demanded and received 
back from Swamiji rupees twentyfive, which they had spent 
during the first two weeks on him. 

In his first lecture which was delivered on the 25th 
April 1877, Swamiji declared that the Vedas were eternal 
and contained germs of all knowledge, that they had 1127 
branchesj that the word Deva in the Vedas did not mean 
gods but learned and wise men, that the sole object of 
havan was to purify the air and water, that in old 
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days when men performed Aawra every day, and havans 
on a large scale on festivals like the noli and the Dewali, 
the air and the water of the country remained purified 
and epidemic diseases did not occur. He added that every 
human being including the sudra, was entitled to read the 
Vedas, and regretted that the figures of speech used in 
the Vedas have been turned into grotesque stories in the 
Puranas; for instance, the story of Indra committing adultery 
with Gautama’s Avife and Brahma running after his own 
daughter. iSwamiji explained that the meaning of the 
svord Indra in Veda is Sun; Gautama means the Moon, and 
Ahilya means Night; Moon is the master of night, when 
the Sun rises, the night loses all her grace. 

His second lecture at the Baoli Sahib was in continuation 
of the first. He said that dharma has nothing to do with food, 
and the Vedas do not forbid taking food cooked by anyone. He 
denounced child marriages as very harmful and against the Vedas. 
The orthodox people Avere greatly agitated, and P. Bhanudutt 
and Har Prasad and the Avellknown pandit Shradaram of Phillaur 
delivered lectures against Swamiji in Bhai Nandgopal’s dharma- 
sala. They Avent to DeAvan Bhagwandas, son of Dewan Ratan- 
chand and told him that* it Avas a sin to give accommodation to 
Swamiji in his garden. Dewan BhagAvandas therefore asked 
Swamiji to go away from his garden. Swamiji left it. As Khan 
Bahadur Dr. Bahim Khan generously offered his kothi to 
Swaniiji, Swamiji occupied it. 

One day P. Shivnarain Agnihotri brought a flower and 
presented it to SAvamiji. Swamiji deprecated his plucking the 
floAver and said that the floAver would haAm continued to spread 
fragrance in the air if it had not been prematurely plucked, and 
added that if it had remained on the plant, it Avould have conti- 
nued to benefit people and ivhen dried up would have served as 
.manure. P. Manphul told Swamiji one day that if he gave up 
denouncing idolworship, the Hindus would not be displeased, 
and the Maharaja of Kashmir would be much pleased with him. 
Swamiji in reply asked him, “Do you wish me to please the 
Maharaja of Kashmir and not obey God’s behests contained 
in the Vedas r” 

One day Rev. Dr. Hooper, who knew Sanskrit came to 
Swamiji in Rahimkhan’s kothi and asked him what he had to 
say about Ashvamedh and Gomedh yajnas, mentioned in 
the Vedas. Swamiji said, Ashvamedh and Gomedh do not 
mean sacrifice of horse or cow. Ashva means people and Ashva- 
medh means that the king should do justice and protect his 
subjects; and Gomedh means purifying one’s organs and cons- 
cience, adding that grammar and Nirukta supported this 
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interpretatioEt. Rev. Hooper then asked what the basis o£ the caste 
system was. Swamiji replied Gicna and Karma, that is, one’s 
qualities and actions. The missionary asked, “Could he be called 
a Brahmin if his actions were good?” Swamiji replied, 
“undoubtedly”. 

As Swami Dayanand was publishing a commentary on the 
Vedas, the sacred books of the Hindus, interpreting them in 
accordance with the expositions of the mantras given by ancient 
rishis in old times when the V'^edas were properly understood, 
the members of the Arya Samaj, Lahore thought that they could 
reasonably expect Government to help this important literary 
undertaking and submitted an application with such portions 
of the VedaBhashya as had uptil then been published, to the 
Chief Secretary to the Punjab Government and asked for help. 

Swamiji saw Mr. J. G-riffith, Secretary to the Lieute- 
nant Governor of the Punjab, and also the Director of Public 
Instruction, Punjab. On the 14th May 1877 Swamiji went to see 
the Lieutenant Governor^ in connection with the Veda Bhashya, 
and asked him to introduce it in the colleges in the 
Punjab. The same day he wrote a letter to the Lieutenant 
Governor with the same object. The Chief Secretary sent the 
letter and the enclosures to the Registrar of the Punjab Univer- 
sity for opinion, who sent them to Mr. R. Griffith, Principal of 
the Benares Sanskrit College, Mr. C. H. Tawney, Principal, 
Calcutta Presidency College and three pandits in Lahore, P. 
Guruprasad and Rishikesh Bhattacharya, the head and the second 
pandits of the Oriental College, Lahore, and P. Bhagwandas, 
Assistant Professor, Government College, Lahore for their opi- 
nion. This action of the Punjab Government was like asking 
undergraduates to pronounce on the merits of a thesis submitted 
by a candidate for the M. A. degree. Nay more. It was like a 
court asking the defendant in a suit to pronounce judgment 
in a case filed against him. 

All the referees, nurtured on the intellectual fare provided 
by Sayana and Mahidhar, gave opinions adverse to the Swamiji’s 
V eda Bhashya. The Registrar of the Punjab University, Dr. 
G. W. Leitner, sent these opinions to the Punjab Government. 

In the meanwhile when it became known that the referees 
had sent opinions adverse to Swamiji’s Bhashya, Swamiji wrote 
a reasoned reply to the objections raised by Mr. Griffith, Mr. 
Tawney and the three Indian scholars. Swamiji dealt in detail 
with the objections raised to his Veda Bhashya by Mr. Griffith, 
Principal of the Sanskrit College, Benares and showed that his 
(Swamiji’s) commentary on the Vedas was in strict accord with 

^Punjab Was tlien a Lieutenant Governorsliip. 
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Nirukta and with Panini’s Ashtadhyayi and other grammars of 
old Sanskrit, that the Vedas preached pure monotheism and did 
not enjoin worship of many gods, and refuted the objection that 
he, Dayanand, had twisted the meaning of the Vedas to suit 
his purpose. He added that he had quoted Aitireya, Shatpat, 
Nirukta and Panini at every step in support of his interpreta- 
tions. This reply is quoted in full in Chapter XVI. 

The Lahore Arya Samaj also drew up a representation^ 
giving reasons why Swamiji’s Bhashya should be supported and 
shewed that the European professors who had condemned the 
Bhashya did not possess sufficient knowledge of the Vedic 
Sanskrit to judge Swamiji’s interpretation of the Vedas correctly. 
They cited in support of their contentions the six different trans- 
lations by the European professors on the V edic mantra : 

I ^ p; II 

^ fCTJ 1 suffer 

The representation summed up the grounds on which it asked 
for Government support of the V eda Bhashya as below : 

(1) That Indian philology, if it is to follow a natural 
course, must begin with a study of the V edas. Hence a diffusion 
of their knowledge is highly desirable. 

(2) That the publication of the present Veda Bhashya had 
engendered a spirit of enquiry, which it is well to encourage. 

(3) That the spreading of the true knowledge of the Vedas 
is calculated to emancipate the Hindu mind from the trammels 
of superstition and deep-rooted prejudices. 

(4) That Swami Dayanand’s commentary is founded on most 
reliable authorities which are acknowledged as such even by Euro- 
pean scholars, but which they have not hitherto fuUy utilized. 

(5) That unbiassed opinions under the present circumstances 
cannot be expected from interested Brahmins or misinformed 
Europeans. Hence a fair trial should be given. 

The Secretary of the Lahore Arya Samaj sent his representa- 
tion as well as an English translation of Swamiji’s reply to 
the objections of the referees to the Kegistrar of the Hunjab 
University On 25th August 1877, The Lieutenant Governor of 
the Punjab, however, accepted the opinions of Mr. Griffith and 
Mr. Tawney and sent a reply on 14th November, 1877 that he 
could not give any support to the Veda Bhashya. 

During .Swamiji’s stay in Lahore, some students used to 
come to him to learn Sanskrit. One of them was Ganpatrai. 
Swamiji advised him not to marry, as his age would be less 

^This representation and Swamiji’s replj to the objections of Messrs. Griffith 
and Tawney are published in L. Jivandas a E^say? on Dayanand Saraswati and the 
Arya Sama)\ Punjab Printing Works, Novemberj 1902. * 
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than thirty years. He therefore gave up the idea of marriage, but 
his father and other relations pressed him hard to marry. He 
died at the age of twenty eight, and regretfully said when dying 
that Swamiji had foretold that he would die before thirty. 
Ganpatrai’s father Tarachand, who was a clerk in the police 
department, Muzaffarpur, himself related this incident to P. 
Lekhram, the author of Swamiji’s Urdu biography. 

P. Shradharam Phillauri, with the assistance of P. 
Bhanudutt, established a society at Lahore, and called it Sanatan 
Dharma Kabshini Sabha. The organ of the Brahmo Samaj, 
Lahore, Biradar-i-H%nd , Vol. Ill, No. 6., pp. 182-186 gave an 
interesting account of P. Bhanudutt. It said : 

“P. Bhanudutt as Acharya of the Sat Sabha, Lahore was known to all 
as one who believed that God was bodyless and condemned idolworship. 
When people came to know that he had joined a society which supported 
idolworship, we were surprised and pained. It caused us pain, for whenever 
we had a talk with him, he always condemned idolworship. He even told 
us that P. Dayanand Saraswati wished that he should work with Dayanand 
as a preacher but that he was so entangled in domestic affairs that though 
his heart was in the work suggested by Swamiji, he was nob able to gather 
sufficient courage to co-operate with him (Swamiji). ” 

One day P. Shivnarain Agnihotri said that the Samveda 
contained a story of an owl. Swamiji denied it and placed a 
copy of Samveda before him to point out the story, but he 
failed to do so and felt ashamed. On another occasion some 
women came to Swamiji and asked him how can they get tranquil- 
lity of mind and realize God. Swamiji replied that they should 
regard their husbands as their preceptors and should never 
make sadhus their gurus, that they should send their husbands 
to him and receive religious instruction through them. 

Swamiji related some incidents of his life while residing in 
Rahimkhan’s kothi at Lahore. The Dayanand Prahash 
records three of them : 

(1) While going about from one place to another on the banks of the 
Ganges, Swamiji one day penetrated into a thick jungle when a tiger was 
seen coming from the opposite side. When the tiger came near Swamiji, 
it looked at him and turned into the jungle. 

(2) While Swamiji was living in a solitary hut, some sadhus had a 
camp near it. As they were opposed to him owing to his condemnation 
of the life they lived, one night when it was pitch dark, the sadhus 
approached Swamiji's hut and prepared to take his life. Swamiji heard, 
them talk. They, then sat fire to the hut. Swamiji pushed aside the 
chhappar of the hut and escaped. 

(3) One day while Swamiji vrs^s giving a lecture at Benares, a Brahmin 
presented a pan (betel) to him. As soon as he ate it, he realised that it 
contained poison. He threw out the poison by means of vaman (vomiting). 

Swamiji’s lectures created a sensation in Lahore. Many 
people lost their faith in idolworship and threw their idols into 
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the river Ravi. One Lala Balakram Khatri threw his idols in the 
Bazaar, public market. After hearing Swamiji’s lectures for two 
months, people resolved to establish an Aryasamaj. Accordingly, 
the Lahore Aryasamaj came into existence on 24th June 1877 at 
Dr. Rahimkhan’s kothi. The proceedings began with Swamiji 
conducting prayers which was followed by a havan. 

After carefully considering the rules which had been 
framed at the establishment of the Bombay Aryasamaj, 
Swamiji framed the following as the basic Ten Principles; — 

(1) God is the primary source of aU true knowledge, and 
of all that is known by its means. 

(2) God is All-truth, All-knowledge, All-Beatitude, Incor- 
poreal, Almighty, Just, Merciful, Dnbegotten, Infinite, Change- 
less, Without a beginning. Incomparable, the Support and Lord 
of all, All-pervading, Omniscient, Imperishable, Immortal, 
Exempt from fear. Eternal, Holy and the Maker of the Universe. 
To Him alone is worship due. 

(3) The Vedas are the books of all true knowledge. It is 
the paramount duty of all Aryas to read them and to instruct 
others in them, to hear them read, and to recite them to others. 

(4) All persons should remain ever ready to accept the 
Truth and to renounce untruth. 

(5) All actions ought to be performed in conformity to 
virtue, L e. after due consideration of right and wrong. 

(6.) The primary aim of the Aryasamaj is to do good to 
mankind, i. e. to ameliorate the physical, spiritual and social 
condition of aU men. 

(7) All ought to be treated with love, justice, and due regard 

to their merits. . 

(8) Ignorance ought to be dispelled and knowledge diffused. 

(9) N 0 one ought to remain satisfied with his own welfare. 
The welfare of the individual should be regarded as included in 
the welfare of all. 

{10) In matters which affect the well-being of all, the indi- 
vidual should subordinate his personal likings; in matters that 
affect him alone, he is to enjoy freedom of action. 

Rai Mulraj suggested to Swamiji that the word ‘all’ before 
true in the third principle should be omitted, but Swamiji 
rejected the suggestion. These ten principles are the 
fundamental principles of the Aryasamaj. The second meeting 
the of Aryasamaj took place on 1st July 1877 in the hall of the 
Sat Sabha. As Swamiji denounced the Puranas and advanced 
strong arguments in support of his contentions, the members of the 
Sat Sabha gave a notice to the executive committee of the Arya- 
samaj on 3rd July 1877 to hold the Aryasamaj meetings else- 
where. A house in Anarkali Street was therefore taken on lease 
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at Rs. twenty per mensem for the meetings of the Samaj. By the 
end of July, the number of members reached three hundred. P. 
Shardaprasad Bhattacharya on behalf of the Aryasamaj propo- 
sed that Swami Dayanand be appointed patron or leader of the 
Aryasamaj. Swamiji rejected the proposal saying that it smelt 
of gurudom and that his object was to destroy </urudom..and 
not to become a gwu himself. It was then proposed that Swamiji 
be appointed Param Sahayah (chief-supporter) of the Arya- 
Samaj. Swamiji rejected this too saying that God alone was the 
chief supporter of all good causes. When pressed to become con- 
nected in some way with the Aryasamaj, he agreed to become 
an ordinary member of it. 

One day Swamiji came in, while Upasna was going on in 
the Samaj. All stood up to do him reverence. When the Upasna 
was finished, Swamiji exhorted all present never to get up and 
cause interruption in the Upasna, however high placed the 
entrant may be. These things show not only the greatness of 
Swamiji, but also his foresight and forethought. 

The effect that Swamiji’s teachings produced on the people 
may be gathered from what appeared in the issue of 1st July 
1877 of the Biradar-i-Hind or Brahma Samachar Patra pub- 
lished in Lahore. It said : 

“Swamiji's teachings are very liberal and are acceptable to the 
educated people. Though he has read no literature other than Sanskrit, yet 
his ideas are so advanced that he has not only gone beyond the narrow 
minded .views of his contemporary pandits but has become an ideal of a 
true and* learned pandit. His views are more advanced even than those of 
the English educated people. We expect great progress and reform by his 
teachings. He desires not only religious reforms but wants social reforms 
and removal of such evils as child marriage and the caste system. He wishes 
that women should become free and educated. He says that until the women 
are educated and become /ree/rom the bonds of the Purdah, it is useless to 
hope for any perceptible progress in the country. He seems to be an enthu- 
siastic advocate of national reform and an enthusiastic lover of his nation.” 

A correspondent of the Indian Mirror, in its issue of the 
22nd June 1877 said : 

“Though several meetings have been held to oppose Swamiji, yet in a 
few days, a hundred people have joined the Arya Samaj, and the number 
will soon become two hundred. Reliable information has reached us that the 
pandits and purohits are putting up women to prevent the male members 
of their families from attending Swamijl's lectures. They see with 
sorrow that Swami Dayanand is preparing the minds of people to accept 
the Vedic Truths. His powerful denunciation of idolworship has made him 
many enemies. He holds the Brahmins to be the chief cause of India's fall, 
but he gives them credit for saving the sastras and preventing people from 
becoming converts to other religions. He calls the Brahmins, popes.’* 

The Kohinoor of 28th Julj^ |.877 said: 

“Two, three months of Swamiji's lectures have roused such national 
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Spirit among the people that three hundred people have joined the Arya 
Samaj, and the numbers are daily increasing. The chief object of the Arya 
Samaj is to promote Aryadharma, knowledge of Sanskrit and the Vedic 
teachings. A Sanskrit school has been opened to teach the Vedas and a 
hundred pupils are already receiving instruction there. History clearly shows 
that during the last twentyfive hundred years no great leader like Daya- 
nand has appeared after Sankaracharya to show the people the right path. 

Swamiji now expressed a desire to visit Amritsar. 
Sardar Dayalsingh, the famous rais of Lahore, rented for 
Swamiji’s stay there, the kothi of Miyan Muhammadjan. 
Swamiji reached Amritsar on 5th July 1877 and began 
to give a series of lectures. One day a Brahmin came 
to a lecture and Swamiji offered him a chair lying by the 
dais. He objected to sitting on a lower seat than the 
Swamiji. Swamiji said that he had taken his seat on the 
dais because he was giving a lecture. 

The public of Amritsar was so charmed by Swamiji’s 
lectures that it declared that he was an amtar of God. The 
12th of July being a Sunday, Swamiji went to Lahore and 
delivered a lecture in the Aryasamaj there on the benefits 
of Dharma. On the 12th August 1877, an Aryasamaj 
was established at Amritsar. It was inaugurated by 
Swamiji himself performing a havan and leading the 
prayers and then giving a religious discourse. Fifty members 
joined it. B. Shardaprasad Bhattacharya and Lala Sriram, ma., 
came from Lahore to be present at the inauguration. 

One day as Swamiji was going in a carriage to the 
Aryasamaj mandir in Mulvaibunga, one P. Tulsiram 
saluted Swamiji with humility and begged him to honour 
his sitting room by coming into it. Swamiji accepted the 
invitation and went to his room. He presented a plate of 
sugarcandy and two rupees, which Swamiji accepted. Such 
is the value of true and genuine love and esteem, that 
Swamiji accepted his two rupees while he declined to 
accept rupees one thousand offered by Sir T. Madhavarao, 
Prime Minister of Baroda. It is on record that Sri Krishna 
had accepted a little rice from his poor but loving devotee 
Sudama. 

The orthodox pandits of Amritsar seeing that large 
numbers of people were giving up idolworship went to P. 
Ramdutt, a very learned man of Amritsar and asked him 
to have a sastrarth , with Swamiji. He replied that he did 
not know the Vedas and was unable to have a sastrarth. 
When they pestered him very much, he quietly went away 
to Hardwar. Hearing that Swamiji’s lectures were attended 
by large crowds, Mr. Perkins, the Commissioner of Amritsar 
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wished to meet Swamiji and sent Lala Grurumukhrai, Vakil, 
inviting Swamiji to his house. Mr, Perkins, during the conversa- 
tion, said that the Hindu religion was as' feeble as a thread. 
Swamiji replied that it was stronger than steel, that steel may 
break but not the Hindu faith. Mr. Perkins asked Swamiji to 
give an illustration. Swamiji said Hinduism is like an ocean, 
just as there are numberless waves in the sea, so is the case 
with Hinduism. There are in it, people who do not drink 
water without straining it lest germs may pass into the 
stomach: some there are ^ who live only on milk, while others 
would eat anything and everything that comes in their way, no 
matter whether it be pure or impure. It contains people who 
are life celibates: there are others who are adulterous. 
Hinduism contains people who worship only one God, as well as 
those who worship his incarnations. There are in it men 
who have realized God: others who are quite ignorant. There are 
people in it who would not touch sudras or eat anything cooked 
by them; there are others who have no such compunctions, and 
yet they are all Hindus. Hence, Hinduism is very strong and 
not weak. “How do you want to spread Hinduism?” was the 
next question. I want people to follow the teachings of the 
Vedas, to believe in and worship only one God who is without a 
body, to acquire virtue and give up vice.” 

It was on 15th August 1877 that Swamiji while at Amritsar 
published J rya Desk BatnaniaLa. One day, a teacher of a 
primary school asked his pupils to fill their pockets with stones 
and bricks and go with him to Swamiji’s lecture in the evening 
and throw them at Swamiji at a sign from him and he would give 
them Laddus (sweets). VVhen Swamiji finished his lecture at 
8 p. M. and it became dark, the children began to throw stones. 
There was confusion and the police caught hold of some children 
and brought them to Swamiji. The children began to cry. 
Swamiji reassured them and asked them w^hy they had thrown 
stones. They related the whole story. Swamiji sent for some 
Haddus’ and gave them to the children and told them that their 
teacher might not give them the promised laddus and so he 
was giving them. 

The Dayanand Prakash relates two other incidents that 
occurred at Amritsar : 

(1) While dictating the Veda Bhashya in his room one 
day, Siyamiji suddenly came out and asked the writers to hurry 
up and remove the things from the room. As soon as that was 
done, the roof suddenly fell in. 

(2) One day a poor man who used to attend Swamiji’s 
discourses, asked Swamiji that while the rich will get salvation 
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by doing public good and giving charity, how could he, a poot 
man, obtain it. S wamiji replied that he should chase away all selfish 
and evil thoughts from his mind as that also was public good. 

Swamiji left for Gurdaspur on 17th August 1877. He 
was received a mile out of the town by large numbers of 
people. Swamiji came out of his carriage when he saw the 
people. After greetings, they took him to Dr Beharilal’s house. 
Swamiji gave several lectures there on God, Cow Protection, 
Rebirth, Shraddha, Ancient Aryavarta, Incarnation and Duties 
of Arya. These lectures were very largely attended. 

Mian Harisingh and Shersingh, two prominent citizens of 
Gurdaspur brought two pandits, Lakshmidhar and Daulatram, 
from Dinanagar to have a religious discussion with Swamiji. 
They came to the meeting while Swamiji was delivering a 
lecture on Siva Purana. To meet their wishes, Swamiji 
agreed to have a sastrarth at once and stopped his lecture. They 
quoted the Veda mantra : JWtnsti •WT'?# etc, and said, “This 
enjoins worship of Ganesh according to Mahidhar’s commen- 
tary.” Swamiji handed over to the pandits a copy of Mahidhar’s 
commentary and asked them to read out the passage. 
Then Swamiji read out the comments of Mahidhar and gave the 
. true meaning of the mantra. The two Mians became very 
angry and said that were it not for the British Government, 
Swamiji’s head would have been cut off. This created disorder 
and the meeting dispersed. 

Swamiji declared one day, while lecturing, that though 
Englishmen had been a long time in India, they had not been 
able to pronounce ordinary words correctly. They pronounce 
the word as 51 T. This displeased the European Executive 
Engineer present at the meeting. 

An Aryasamaj was established at Gurdaspur on the 24th 
August 1877 Swamiji stopped a day more at Gurdaspur and 
then returned to Amritsar on the 26th, and stayed there till 
the 14th September dictating his commentary on the Vedas. 
Printed copies of Arya Desk Batnamala were received by 
Swamiji while he was in Gurdaspur. 

One day while Rev. Foreman was talking to Swamiji, Munshi 
Kanahiyalal Vakil came and placing currency notes of the value 
of Rs. two hundred before Swamiji to meet his expenses went 
away. A baniya also came to see Swamiji and seeing Swamiji and 
Rev. Foreman sitting opposite to each other with the currency 
notes lying between them, he went to the town and told * people 
that Swamiji had become a Christian and was receiving money 
from them. The rumour was soon all over the town. Swamiji, 
however, did not give thought to it saying that the talk of 
irresponsible people did not deserve any attention. 
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Swamiji left Amritsar at 9-30 a.m. on IStli September 
and reached Jullundhar at 2 p. m. and put up in Sardar 
Suchetsingh’s kothi. Sardar Suchetsingh and Vikrarnsingh had 
invited Swamiji to the Punjab, when they had met Swamiji at 
the Delhi Durbar. Swamiji gave about thirtyfive lectures in 
Jullundhar. One day in a lecture, Swamiji said that a Raja who 
kept a Aou/an (prostitute) was himself like a Eanjar. As 
Vihramsingh was guilty of it, he said to Swamiji that Swamiji 
did not spare even him. One day Sardar Vikramsingh said to 
Swamiji that the sastras say that one who observed Brahmcharya 
possessed great strength. Swamiji said nothing then, but when 
Vikramsingh got into his carriage drawn by two horses, Swamiji 
quietly went and held* fast one of the hind wheels of the carriage. 
The coachman whipped and whipped the horses but the horses 
could not move. He whipped again and then turned and looked 
behind the carriage and found a wheel firmly held by Swamiji. 
Swamiji smiled and said that he had only showed a Brahmchari’s 
strength. 

Swamiji related several humorous stories to illustrate his 
teachings. One story was that one day a charlatan went to a 
Raja at Delhi and told him that he knew how to make clothes 
which were invisible. The Haja who considered himself to be a 
very wise man, agreed to buy such clothes for rupees ten thou- 
sand and advanced rupees five thousand. As the man did not 
appear for a long time, the Raja sent for him and asked for the 
clothes. The man said that he had brought them. The Raja said 
he did not see any with him. The charlatan said, “The clothes 
are invisible how can you see them. Please come into an inner 
room and 1 will put them on you.” Both went into a room. He 
got the Raja to put off all his clothes and then put his hands on 
the Raja’s body and said, “This is the turban I am putting on 
your head”. When the dressing was finished, the Raja came naked 
in the Court. The minister who was a wise man, realized that the 
Raja had been befooled and cheated. He told the Raja, “You 
have put on all Delhi clothes, please put on one of ours, a langoti 
(loin cloth) also so that you may not appear quite naked” The 
Raja asked, “What, am 1 quite naked?” The Raja then came to 
his senses and said that the charlatan had deceived him. 

During a lecture Swamiji denonnced shraddha to the dead 
and proved by quotations from the Vedas and the Manusmriti 
that the word means a living person. He said that the Paura- 
nik pandits, while making the sacrificial pit, recite the mantra 
^ and say that the mantra scares away all 

ghosts. Swamiji then remarked that when the mantra can not 
keep away even flies, how can it scare away ghosts. P. Shivram 
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admitted later that when the protector is called Pita (father), to 
whom shraddha is to be given, then as only the living persons 
can give protection, shraddhas are to be given only to the living 
people. 

One day, P. Shradharam Phillauri, the leader of the ortho- 
dox Hindus in the Punjab was present at a lecture with a 
tilak on his forehead. Swamiji humorously related a story 
that a tiaveller was once sleeping under the shade of a tree. A 
crow’s excreta fell on his forehead and took the shape of a tilak. 
As the traveller died in that condition, the messenger of 'Y ama 
(death) as well as the messenger of Vishnu came to take him 
away, and there was a fight between them each trying to take 
the soul to his own abode; eventually Y ama’s messenger took 
him to Heaven because of the tilak. Swamiji at the end, 
remarked — how could the Yama’s messenger be defeated owing 
to the tilak when the tilak on a man fails even to frighten 
away a police constable? 

One day while denouncing Kashi Mahatmya (a book which 
says that one gets rid of his sins by a pilgrimage to Benares) 
Swamiji said that one can not get rid of his sins by merely going 
to a temple and say, “i bow to Siva”: sins can be expiated only 
by suffering their consequences and practising austerities and 
declared that a dip in the Ganges does not wash away sins. 

Oiie day while Swamiji was delivering a lecture, the 
sound of a conch and bell came from a temple. Swamiji atonce 
said— “Look, this is the bugle to call women to the temple. 
Sadhus and priests attract children by giving ih.%va prasad 
(sweets). As soon as the bell rings, the children eager to get 
‘prasad’ ask their mothers to go to the temple for arti. They 
do not know how their mothers would be treated there”. On 
24th September 1877, Swamiji had a discussion with Maulvi 
Ahmad Hussain on transmigration of souls. A full report of 
it is given in P. Lekhram’s Life of Swamiji. 

On 17th October Swamiji left Jullundhar for Lahore and 
stopped in Nawab Eaza All’s garden. One day a pandit came to 
Swamiji and said that as the names Bhardwaja and others occur 
in Samveda, one suspects that the Samveda is some rishi’s work. 
Swamiji explained that the words Bhardwaja and others were 
not used in the Vedas as names of people but meant certain 
qualities, that later some rishis assumed names such as Bhara- 
dwaja. Swamiji then took up the mantras and explained their 
meaning. 

One day a Lord Bishop came to see Swamiji and alluding 
to the said that according to it, the rishis did not 

know whom to worship. Rai Bahadur Mulraj, who was present, 
interpreted to Swamiji what the English translation of the 
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mantra was. Swamiji then told the Bishop that he had been 
misled by a wrong translation of the mantra, that the mantras 
did not ask what God to worship. In reality the mantra only 
says: “We worship one omnipresent God.” The Bishop then 
said, “The Bible is so widely known that the Sun never sets on 
it.” Swamiji replied that this was due to the fact that while the 
people of India had rejected the Vedic teachings, the Europeans 
had accepted them; for instance, Brahmcharya (celibacy), edu- 
cation, monogamy, patriotism and foreign travel, and added that 
advancement of the Europeans was due to those virtues and 
not to the Bible. 

On the 21st October 1877, the Lahore Brahmo Samaj celebra- 
ted its fourteenth anniversary. Swamiji graced the meeting 
with three or four hundred people. On 26th October 1877 
Swamiji left for Ferozpur and reached there the same day. Mr. 
Muthradas, President of the Hindu Sabha, which had lately 
been established there had sent a messenger to ask Swamiji 
to go to Ferozpur. Swamiji delivered eight lectures th6fe. 
When the first lecture began, one Gopal Sastri , interrup- 
ted and wished to say something. Swamiji and other 
people present asked him to wait till the end of the 
lecture, but he left the meeting dissatisfied. One day, P. 
Kriparam a clerk in the Military Department came to Swamiji 
and asked whether God was limited or unlimited. Swamiji 
said that if the question was whether God- is present ever 5 r- 
w here or is in a particular place, then the answer is that he is 
present everywhere. Then P. Kriparam took out his watch, 
placed it on the table and asked where God was in the watch. 
Swamiji replied “Space is everywhere, all things are in space 
and holding up his thick stick Swamiji said as this thick stick 
is not outside space, in the same way your watch is not out- 
side the omnipresence of God, P. Kriparam then got up and 
went away saying, “You know how to talk nonsense.” Later, 
however, he became a member of the Aryasamaj. 

A pujari or priest of a temple came to Swamiji and asked 
some questions. Swamiji asked him to give the meaning of the 
word pujari. He could not give it. Swamiji said puja 
means worship and ari means enemy, therefore pujari means 
enemy of worship. The pujari then said that all sastras 
were based on the V^edas. Swamiji accepted it and said just as 
the business of the Sarraf ( money changer ) is to test 
coins and separate genuine from false coins, so the business of the 
learned man is to separate truth from untruth. . Swamiji left 
Ferozpur and reached Lahore on 5th November and delivered a 
lecture in the Aryasamaj that evening. . , , 
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On the 6th November, the byelaws of the Aryasamaj were 
passed at the meeting of the Executive Committee of the Lahore 
Aryasamaj. Swamiji was presentand the members asked Swamiji 
to give his opinion. Swamiji declined saying that he was not 
a member. The executive committee elected him a mem- 
ber. Then Swamiji gave his opinion. All this shows his strict 
adherence to rules and regulations. On 7th November, Swamiji 
left for Rawalpindi with B. Nireshchandra Bandopadhyaya, 
a member of the Lahore Aryasamaj and put up in 
the bungalow of Jamshedji Parsi. But when Swamiji 
condemned idol worship, Jamshedji sent word to Swamiji to 
vacate his house. Swamiji moved to Sardar Sujansingh’s kothi 
which he occupied daring the rest of his stay at Rawalpindi. 

One day Swami Sampatgiri, mahant of a Kankhal monastry 
who was staying in Rawalpindi at the time, wrote out a mantra 
of Rigveda 3tif^ and sent it by Lakshmiram, a 

learned pandit of the place, to Swamiji with the message that 
the mantra supported the sacerdotal character of the places of 
pilgrimage, while Swamiji was denouncing them. Swamiji sent 
him a written reply that the words Ganga, Jumna etc. meant 
the various nadies, arteries, of the human body and not rivers. 
He then pointed out grammatical mistakes in Sampatgiri’s 
letter. Sampatgiri became quiet. 

An Aryasamaj was established in Rawalpindi. At the 
request of Kishen Chand, the secretary of the A ryasamaj, and L. 
Gopichand, Swamiji agreed to write and publish Vedang Prahash. 
Swamiji left Rawalpindi on the 26th December for Gujrat. 
While on his way to Gujrat, Swamiji reached Jhelum the next 
day (27th). By chance he met master Lakshmanprasad who knew 
Swamiji and asked him to stay at Jhelum and deliver lectures. 
As he made ail arrangements for Swamiji, Swamiji stopped there 
in a bungalow near the river. Swamiji delivered his first 
lecture in an open space near Mangalsen’s sarai, and the second 
at his own residence. Further lectures were delivered in the 
Government High School hall. 

During these days, Swamiji used to take his food only 
once during the day at about 4 p. m. Be had three pandits with 
him for the Veda Bhashya, and an English knowing clerk to 
attend to his correspondence. An Arya Samaj was established 
in Jhelum. Mehta Aminchand who was a great musician 
joined the Aryasamaj after a few days. 

On 13th January 1878, Swamiji went to Gujrat and put up 
in Batehsar garden on the road to Jalalpur. A Christian mission 
was working with great vigour in the town of Gujrat and had 
opened a High School there. The missionaries used to preach 
Christianity daily at a shop in the chief market there and had 
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converted many people 

In the first lecture which Swamiji delivered in the Boarding 
House attached to the High School, Swamiji said that he did 
not ask the audience to believe all that he had said but to 
think carefully and accept what they thought w^as the truth and 
reject the rest. He also asked them to read Sanskrit literature, 
which was full of true knowledge of things. P. Hoshnakrai 
asked some questions at the end of the first lecture When 
Swamiji said that the Brahmins had composed some sruties 
of their own like Stri Shudroriadhiyatam, Hoshnakrai said it 
was a Vedic text. But ivhen Swamiji placed the four Vedas 
before him and asked him to point out where it was, he failed 
to do so. Next day P. Hoshnakrai recited a sloka and said it 
was from Manusmriti and enjoined idol worship. Swamiji said 
it was from Vishnupurana and not Manu at all. The pandit 
felt ashamed and said nothing. During a conversation, Swamiji 
proved on grammatical grounds that the word Chaturanan 
applied to Brahma does not mean four mouthed, but one who 
knows the four Vedas. 

In his fii’st lecture on the Vedas, Swamiji compared the 
various faiths and showed that the Vedic religion was the true 
one. The second lecture was on Brahmacharya (celibacy). The 
third was on Sandhya. Swamiji explained the Gayatri so nicely 
and Maulvi Muhammad Din was so impressed that he got up 
and declared that he would recite it in place of his namaz. 

The Brahmins of the place were horrified to see Swamiji recite 
Gayatri in the presence of the sudras and the Muslims, and asked a 
pandit who had recently come from Kashmir to hold a sastrarth 
with Sw-amiji. The sastrarth took place in the Boarding House, 
It was decided that the Vedas and other authorities should be 
kept on the table for reference. As no copy of the V edas could 
be obtained by the Kashmir pandit, Sw-amiji heaved a sigh and 
said what a pity that the whole of the city of Gujrat could not 
furnish one copy of the Vedas while the Christians had filled 
the world with copies of the Bible. 

When the Brahmins could not overcome Swamiji in debate, 
they conspired to take his life. A notorious badmash (ruffian) 
called Anhidaputra went about threatening to kill Swamiji, or to 
cut off his nose even at the risk of an year’s imprisonment. The 
police took no action. Mehta Gyanchand and some others went 
to Swamiji and apprised him of this and asked him not to stir 
out of his residene that day, Swamiji said that he was not 
afraid of anyone and would certainly go to deliver his lecture 
as usual. He pointed to his thick stick and said that he alone 
was a match for ten or twelve people. L. Parmanand, dentist, 
accompanied Swamiji as usual to the lecture and though bricks 
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were showered on Swamiji on his way to the lecture as well as 
during the lecture itself, Swamiji remained calm and returned 
to his residence without any fear. 

One day a man threw a brick at Swamiji. A policeman 
caught hold of him and brought him to Swamiji. Swamiji forgave 
him. Swamiji always on such occasions, used to laugh and say 
that the culprit was a fool and the remedy was to give him good 
instruction. On another day, some boys went to Swamiji and asked 
him to make them his disciples and himself become their guru. 
Swamiji told them that he tpas against the guru and chela 
system, and that if they were anxious to become his disciples, 
they should read Sanskrit and keep away from women till they 
were twentyfive years old. One day the guard at Fatehsar said 
that a woman was very anxious to speak to Swamiji. Swamiji 
reluctantly allowed her to approach him. She came and asked 
Swamiji to show her the way of Marfat (realization of (Jod), 
Swamiji replied, “read the Vedas.” She became silent and went 
away. Swamiji used to devote most of his time in these days to 
the VedaBhashya, He knew the Vedas by heart and dictated 
the Bhashya. 

On 2nd February 1878, Swamiji went to Wazirabad and put 
up in Raja Fakharulla’s garden. The principal pandits of the place, 
feeling themselves unequal to. a sastrarth, went away from 
Wazirabad. The Brahmins gave rupees one hundred to one 
pandit Basudeva to agree to hold a sastrarth. He came, recited a 
mantra and said it enjoined worship of Saligram and Tutsi. 
Swamiji said it was not a Veda mantra, but that it was an 
exposition of something else and asked the pandit to produce 
the original. By this time the crowd increased and became mena- 
cing. Swamiji asked P. Sahjahand to get the police to keep order, 
blit the latter thought it unnecessary. A boy began to shout and 
people created disorder. The members of the Aryasamaj of Jhe- 
lum and Wazirabad escorted Swamiji to his residence and shut, 
the doors; but the crowd did not -disperse. They belaboured 
Swamiji’s clerk with lathis. Then Swamiji took his big stick 
and came out and gave a loud shout and the crowd dispersed. 
Swamiji, after staying a few days more, went to Grujranwala, 
where he was welcomed and accommodated in the magnificent 
Samadh of ' Sardar Mahasingh. After Swamiji had delivered 
some lectures, the Christian missionaries instigated the pandits 
to hold a sastrarth with Swamiji. P. Vidhyadhar, who was a 
man of great learning, was asked to hold a sastrarth. He decli- 
ned and said that his difEerences with; Swamiji were of a domes- 
tic character as between a Hindu.; and a Hindu and that it was 
wrong to quarrel with Swamiji at the instigation of the missio- 
naries. -The padrees then began to prepare to hold a sastrarth 
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themselves. 

As Swamiji gave all his day time to the Veda Bhashya, the 
^ sastrarth was fixed to take place at 4 p. m. every day in the 
Christian Church. The sastrarth began on 19th February, 1878. 
Attendance was regulated by tickets. Several missionaries, Eng- 
lish and Indian, took part. Gopaldas, Extra Assistant Commi- 
ssioner was appointed umpire. The padree sahib said, “If the 
soul is eternal, then there is not much difference between soul 
and Cod.” Swamiji advanced arguments to show that though 
both are eternal, they are two different entities. At tlie end of 
the second day’s discussion, Swamiji said that the church build- 
ing was a small place and could not accommodate the large 
number of people who wished to watch the discussion. The 
¥ missionaries said nothing at the time. The next day some Chris- 

tians came to Swamiji at tw'elve noon and asked him to go to 
the church for the sasti’arth. As Swamiji used to dictate Veda- 
Bhashya during the day, he declined to leave that work and go. 
He said that the time fixed was 4 p. m. and no one could change 
the time' without previous agreement. The umpire also declined 
to go at 12 O’clock. The missionaries then declared that Swamiji 
had been defeated. People laughed at the way, the missionaries 
got out of the sastrarth. 

Arrangements were, made for Swamiji to deliver a lecture 
in the vicinity of the church. Large numbers of people assem- 
bled, and the padrees were invited to attend. Swamiji waited 
for three quarters of an hour for them; and when they did not 
come, Swamiji commenced his lecture and gave such convincing 
reasons in refutation of Christianity, that the people were fully 
satisfied. The controversy with the missionaries convinced the 
people that Swamiji was not an enemy but a great protector of 
Hinduism. P. Vasudeva, who had opposed Swamiji in Wazirabad, 
came to Swamiji and asked for pardon. Swamiji assured him 
that there was nothing in his mind against P. Vasudeva. 

One day Rev. Mackey met Swamiji during a walk and com- 
plained that Swamiji’s criticism of Christianity was very harsh. 
Swamiji replied that he only told people what the Christian sacred 
books contained, and that his comments Were very fair and not 
an outcome of enmity. Swamiji stayed in Gujranwala tiR Phalgun 
Krishna 14, S. 1934, the 2nd' of March 1878, but no missionary 
could muster courage to face him. ; 

4 The great impression Swamiji made on the people of 

Gujranwala is illustrated by 'the following ; . ' 

(1) One Munshi ISTarain Krishna writing about himself 
says, “I was the foremost opponent of Swamiji and Used to 
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employ abusive language when referring to him. But since I 
listened to the discourses of the great rishi and read his 
books, i have become convinced that the true aim of my 
life is to deyote myself to his work and sincerely to act 
according to his teachings. I now lookupon his coming 
to us as God’s favour”. 

(2) P. Bhagwatdutt, a priest of a temple became so inter- 
ested in Swamiji’s lectures that he used to perform the worship 
in the temple before proper time and then go to hear Swamiji. 
When Swamiji took his seat in the railway carriage on leaving 
Gujranwala, he quietly slipped in a basket of sweets where 
Swamiji sat. He continued his priestl}' duties for two years 
and then lost faith in idolworship, gave up the service of the 
temple and became a member of the Aryasamaj. 

One day, Swamiji declared that Harisingh Nalva was a hero, 
and that his bravery was due to his having kept Brahmcharya 
till he was twenty four. Swamiji added that he was himself 
lifty one years old and challenged anyone to release one’s hand 
from his grip or to bend Swamiji’s arm which he would hold 
stiff. There were athletes present in the audience but none 
dared take up the challenge. On the 3rd of March, an Arya 
Samaj was established in Guj ran wala and on the following day 
Swamiji returned to Lahore, 

Swamiji took up his residence in Nawab Kaza Ali Khan’s 
garden. On the 11th March, Swamiji delivered a lecture on 
Islam strongly criticizing it, which Nawab Raza Ali Khan, who 
was walking to and fro near the place, heard. Some one told 
Swamiji that wdien no Hindu or Christian offered to give him 
a place to stay in, the Hawab accommodated him in his kothi, 
and still he criticized Islam. Swamiji replied that he believed 
in the Vedas and preached its teachings, that he had seen the 
Nawab walking about and deliberately recounted the virtues 
of the Vedas. 

On 12th March 1878, Swamiji went away to iVIultan, as 
people from there had sent Brahmchari Brahmanand and invited 
Swamiji to Multan. The Brahmchari came to know at Lahore that 
several people had after listening to Swamiji’s lecture thrown 
their idols with their paraphernalia into the Havi river. 
Swamiji was received at the Multan railway station by people, 
who took him first to the Brahmosamaj mandir. After he had 
taken his dinner there, he was taken to Beghi Bagh where 
arrangements for his residence had been made. Swamiji 
delivered several lectures at his residence. The Holi festival 
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vras being celebrated in those days. Swaraiji’s strong criticism 
of the faith of the Gokulia Gusains so enraged Gusain Gopaldas 
that he came to the lecture one day ringing a bell and blowing 
a conch and wanted to create disturbance, but the police kept 
order. When Swamiji had delivered four lectures, people 
thought that owing to the Holi, it was inadvisible to deliver 
further lectures in the city and asked Swamiji to deliver his 
lectures in the Cantonment. Swamiji delivered three lectures 
there. At the end of the third lecture, the Parsis presented 
Swamiji a Thai (big plate) full of raisins and one hundred rupees. 
This money was credited to the Veda Bhashya fund. 

One day Hormusjee Parsi asked Swamiji why Hindus were 
averse to dining with the Parsis when both the Hindus and the 
Parsis were descendents of the same ancestors. Swamiji replied 
that the reason was that the Parsis dined with the Muslims, and 
added that if the Parsis cultivated good relations with the 
Hindus for sometime, interdining would come into vogue. 

In one of his lectures Swamiji related certain facts to prove 
that in old days India had achieved great material and scientific 
advancement. He quoted from Sanskrit works to show that 
the Earth is round and revolves round the Sun, and that the 
ancients possessed knowledge of the stars, the planets and the 
constellation of planets, and also knew of a vehicle like the 
steam engine. 

An engineer, named Sagarchand, who boasted that he had 
become an atheist after reading fourteen hundred books, after 
a long talk with Swamiji became convinced of the existence of 
God. A letter dated 1st April 1878, which Swamiji wrote from 
Multan to Babu Madholal, Secretary of the Hindu Sabha, 
Danapur forwarding to him the Ten Principles and the byelaws 
of the Aryasamaj shows how profound was Swamiji’s belief in 
God, how deep was his love for India and how strong was his 
desire that people shouldworkfor public good in a fraternal spirit. 
Among other things, the letter said that after understanding 
the full import of these principles all should, as taught by the 
Vedas, engage themselves in doing public good, particularly in 
regenerating our country Aryavarta with great devotion, 
sympathy and love. We should ever devise means by right 
conduct and right dealings to secure happiness of all and remov- 
ing others’ troubles just as we work for our own happiness and 
avoidance of troubles. To do good to all is the chief duty of 
man. Such is the teaching of the Veda. Swami Dayanand 
Saraswati also advised Babu Madholal in this letter to change 
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the name of the Hindu Sabha into Arya Samaj; “for, according to 
the Vedas, we are Aryas and our country is Aryavarta. Arya 
means noble and educated. The word Hindu is of foreign 
origin. People should greet one another with “Namaste” and 
not Salam 6v Band gi. 

During a conversation, Swamiji stated that to drink a little 
water before attending calls of nature on rising in the morning 
is very useful in getting rid of heat and dryness. Swamiji told 
pandit Baratilal, a resident of Dera Ghazikhan, that a man is reborn 
after salvation (Mukti). During a lecture, Swamiji related a 
story that a Pathah witnessed that the Brahmin servant of a 
Seth cooked his master’s food, brought water for him, carried 
his luggage and yet the master touched the Brahmin’s feet 
every morning in respect. One day, as the Brahmin lagged 
behind the Seth, the Pathan asked him, “Where is your P*r 
babuvchi, bhtshti, khar" -preceptor, cook, water bearer and 
donkey to carry your load. Such, said Swamiji, are the 
Brahmins of the present time. 

One day a Brahmin brought a silk umbrella and placed it 
before Swamiji for his acceptance. Swamiji declined to accept it 
saying that he was, a sadhu and neither the cold in winter nor the 
heat in summer troubled him. Swamiji stated in clear terms 
that the. word . G-au and Ashna m Gaumedh and Ashvamedh 
Yagya do not mean a cow and a horse respectively and 
that the sastras do not allow slaughter of these animals. He 
denounced meat eating and taking liquor and said that meat does 
not give strength, and challenged, any meateater to try his 
strength with him. P. Krishnanarain had a talk on meat eating 
with Swamiji. Swamiji declared that meat eating was against 
the Vedas, that even if it was not harmful to the body, it 
was certainly harmful to one in one’s spiritual development. 
He said that a meateater cannot become a yogi and cannot 
realise God. Swamiji asked Krishnanarain to give up meat for 
forty days and see the result for himself. P. Krishnanarain 
did this and afterwards declared that whne he abstained from 
meat for thirty days he felt great peace of mind and his health 
improved and his head became clear and full of light, and that 
when he ate meat on the thirty first day he lost what he had 
gained during the thirty days. 

Swamiji used to say that so far as the knowledge of the 
Vedas goes. Prof. Maxmuller waS like a child and that the 
professor would not leave following Sayana and Alahidhar till 
he gets a proper teacher. 
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Swamiji declared that a Raja should visit every town and 
village and have a grazing ground for cows attached to it. 
Swamiji stayed for thirty six days in Multan and gave thirty 
five lectures. An Aryasaraaj was established there on 4th 
April 1878 with seven members. Brahmchari Brahmanand said- 
there were only seven members. Swamiji smiled and said the 
Prophet of the Muslims had in the beginning only his wife 
as his supporter and yet what great progress Islam had made: 
we start with seven supporters. 

Swamiji left Multan on 16th April 1878 and reached 
Lahore the next day. During a talk with his followersj 
Swamiji told them one day that they thought him to be a very 
stout and big-bodied man, but that compared to what he was 
when he lived on the banks of the Ganges going from one place 
to another, he was now very thin and that his anxieties and 
cares for their good had made him comparatively thinner. 

Somebody asked Swamiji why people keep awake all night 
attending a dancing party but go to sleep when listening to 
religious instructions. Swamiji replied that a dancing party is 
stimulating and keeps people awake, while a religious discourse 
gives peace of mind and induces sleep. When Swamiji 
prepared to leave Lahore, the members of the Aryasamaj 
asked him to prolong his stay there. But Swamiji replied that 
just as they desired his stay there, other places also needed 
him and that as far as possible he would carry the message of 
the Vedas to every part of the country. 

On 15th May, 1878 Swamiji left Lahore and went to 
Amritsar and took up residence in Sardar .Bhagwansingh’s gar- 
den. During his first visit to Amritsar, nobody had come for- 
ward for a sastrarth with Swamiji. During his second visit, he 
stopped there for a month but nobody spoke about a sastrarth. 
When, however, Swamiji prepared to leave, some people offered 
to have a sastrarth. Swamiji asked them to come to the Arya 
Samaj to fix a date and settle conditions, but they, without con- 
sulting anybody, notified that the sastrarth would be held on 
14th and 15th June in Tejasingh’s Siva Temple with Sadhu 
Basantgiri as umpire. To this, the secretary of the Aryasamaj 
replied that he would agree to the place but that arrangements 
should be made to keep order. As no reply came, the Aryasamaj 
issued a notice to the effect that a sastrarth would be held on 
18th June in Sardar Bhagwansingh’s building and that a chair- 
man would be elected. P. Ohandrabhanu, whose name appeared 
on the notice of the opposite party, declined : to accept the 
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notice issued by the Samaj, saying that he had signed the 
notice issued by the pandits under duress. Swami Basantgiri 
also sent word that he had been named umpire without his 
consent and that he was not competent to act as an umpire. 

The Aryasamaj people made all arrangements for the sastrarth 
on the 18th June, and arranged for the police to keeporder. Five 
or six thousand people assembled. Swamiji came at the appointed 
time, but as the pandits did not come, Swamiji began to give a 
lecture. Swamiji had not gone very far when B. Mohanlal came 
and said he was the pandits’ representative 
and that the pandits were willing to come, if invited. The 
pandits then came with a large crowd following them and when 
the rules of sastrarth were handed over to them, they said 
they would consider them and make their own rules. At the same 
time, bricks and stones began to rain. Swamiji was hit, many 
people were hurt and blood flowed. But the police took no action 
and stood looking on. Next day when Mohanlal was asked to 
send his rules, he said that he was no longer the pandits’ spokes- 
man, and as no pandit sent any rules, the sastrarth fell through. 

A Brahmin addicted to drugs got enraged in a lectime, 
raised his lathi to strike Swamiji. People got hold of him, but 
Swamiji forgave him and got him released. One day hev. 
Clarke asked Swamiji to dine at the same table with him. 
Swamiji enquired what the object of it was. llev. Clarke said, 
“to promote friendship.” Swamiji said, “Shias and Sunnis eat 
out of the same plates: The Russian and the Flnglish, the Protes- 
tants and the Roman Catholics sit at the same table, yet they 
are enemies. 

The Nihang faction of the Sikhs was so offended with 
Swamiji’s strong criticism of some Amritsar things that some 
of them threatened to murder him at night. Swamiji was 
warned and people offered to stay with him at night. 
Swamiji told them that their fears were baseless. He was not 
afraid of anybody. 

About forty Hindu students of the Mission School at 
Amritsar after listening to the pa^rees began to believe in 
Christianity and went so far as to call themselves unbaptised 
Christians. But when they attended Swamiji’s lectures, they 
were disillusioned and remained Hindus. 

The Christians invited P. Khadagsingh, who had been 
converted to Christianity twelve years back by Rev. Baring, 
to come and have a sastrarth with Swamiji. P. Khadagsingh 
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came and met Babu Gyansingh and asked who the person 
was with whom the Christians wanted him to have a 
sastrarth. Gyansingh took him to Swamiji. Khadagsingh 
saluted Swamiji and sat down. A miracle happened. Swamiji 
was at that time answering questions put by a Brahmin. 
But Khadagsingh began to answer them. The Brahmin said that 
he wanted Swamiji to answer his questions. Khadagsingh said 
if the Brahmin found his answers unsatisfactory, he could then 
refer the matter to Swamiji. Khadagsingh then and there lost 
his faith in Christianity and became a follower of Swamiji. He 
went to stay with Gyansingh and began to preach V edic Dharma. 
His two daughters were also married to A ry as. 

Rev. Baring became alarmed at this, and sent for Rev. K.M. 
Bannerjee, a famous Indian Christian of Calcutta to come and 
save Christianity in the Punjab. Kev. Bannerjee accepted the 
invitation. Hearing of this, Swamiji, who had prepared to 
leave Amritsar, postponed his departure. But when a telegram 
was sent to Rev. K. M. Bannerjee to expedite, be replied that 
his daughter was ill and he could not come. The missionaries 
pressed him to come and went so far as to say that the girl 
would go to the Messiah even if she died, while Rev. Banner jee,s 
coming to the Punjab would save Christianity. Rev, Bannerjee 
still refused to come. The Padrees were disappointed. Several 
people who had become inclined towards Christianity became 
members of the Aryasamaj. Gyansingh w'ho was a teacher in 
the Mission School was dismissed, as he, in a discussion on 
“Transmigration of souls”, supported the doctrine. Several 
Christians were reconverted to Hinduism. 

P. Poluram, an Aryasamajist, one day in a depressed 
mood said to Swamiji, “The Aryasamajists are so few, what 
can we do?” Swamiji reassured him and said he was alone when 
he started w'ork and now there were thousands. He said it 
was a matter of regret that Hal Sastri and Swami Vishudhanand 
became his opponents without understanding his aim and object, 
or much good should have been done. 

Swamiji remained in Amritsar till after the 11th July and 
then resolved to go back to the United Provinces Swamiji went 
to Jullundhar from Amritsar, and staying a day there, went to 
Ludhiana. He stopped there for three or four days only, and 
in response to an invitation from M. Umraosingh, a teacher in 
the 'I homson Engineering College, and some other residents of 
the place went away to Roorki. 
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“He who does nofc know the Vedas, does not know Him who 
is Supreme.”— 7mierjya Brahmana, S. 12. 9. 

I hus after giving about sixteen months to the Punjab, 

■ Swamiji returned to the United Provinces. At Roorki, 
he put up in the bungalow of Shambhunath of Delhi. Visitors 
began to come. The teachers and the pupils of the Engineering 
College, Roorki came in large numbers. Some Mussulmans also 
came. His 6rst lecture on Grod was very widely appreciated, 
particularly by the Muslims. 

While at Roorki, Swamiji received a letter from Col. 01- 
cott from America, and it was read out to the public. A reply 
drafted by P. Umraosingh containing Swamiji’s beliefs was 
also read out. Swamiji told the people regretfully that while, 
foreigners were anxious to know Arya Dharma, the people of 
India, descendants of old Aryas, opposed it. 

A Mazhabi Sikh belonging to a regiment of Sappers used to 
come and sit away from others listening to Swamiji’s lectures. 
A Muslim postman , came with Swamiji’s letters and seeing 
the Sikh, became enraged and reprimanded him for sitting in the 
meeting of such a famous and revered person as Swamiji with- 
out informing him of his caste The Sikh got up and took his 
seat in a corner. The postman wanted to drive him away even 
from that place. Swamiji intervened. The Sikh, with tears in 
his eyes, said he had done no harm to anyone, and was sitting 
where the people had left their shoes. Swamiji rebuked the post- 
man and said that before Cod all men. were equal and told the 
Sikh that he was welcome, and. asked him to attend all his 
lectures. 

Arrangements were made for Swamiji to deliver his 
lectures in an open space near the Orman School at 5 p. m. 
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The first lecture was on the Vedas, the second on idolworship 
and transmigration of souls. B. Sureshchandra, Assistant Sur- 
geon of Koorki declared after hearing the lecture that he did 
not formerly believe in transmigration, but that after hearing 
the lecture, he had begun to believe in it. The third lecture was 
on the Bible and the Quran, Swamyi severely criticized Islam, 
though he was warned that the police and the Government 
officials were mostly Muslims and may create trouble, in the 
fourth lecture, Swamiji threw light on the doctrines of Darwin, 
Islam, the Puranas and Christianity. Criticising Darwin’s theory 
he asked, “If man has descended from monkeys how is it that 
that process had come to an end and monkeys no longer evolve 
into men.” 

People put questions regarding matters which are supposed 
to be European discoveries. Swamiji quoted Sanskrit authorities 
and proved that many of the modern discoveries in Science were 
known to the ancient Aryas, and quoted Veda mantras to show 
that the law’ of gravitation, of which Newton is supposed to be 
the discoverer, was fully known in ancient India. One day Col, 
Mansel, Commanding Officer, Koorki and Captain Stewart, 
Quarter Master came to Swamiji’s lecture when he was speaking 
on the Bible. Hearing the criticism, they got excited but said 
nothing. They discussed several things after the lecture w’as over.; 
When they could not meet Swamiji’s arguments, they said they 
would come the next day and answer his objections. After the 
fourth lecture, the pandas of Hardwar complained tothe canton- 
ment magistrate that Swamiji’s lectures condemning pilgrimages 
injured their livelihood. The Magistrate forbade further public 
lectures by Swamiji. Swarniji, however, continued his discourses 
to people at his residence when they visited him. 

The Mussalmans wanted to have a sastrarth. They invited 
the most learned of the Muslim divines,' Maulvi Muhammad 
Kasim, for a sastrarth. After some correspondence, about thirty 
people including Col. Mansel and Captain Stewart met and 
settled conditions of the sastrarth. They were: — 

(1) The sastrarth will be held at Swamiji’s residence. (2) No 
party will bring more than foup hundred persons to the meeting. 
(3) Admission will be by tickets. (4) The sastrarth will be reduced 
to writing so that it may be printed. (5) The time for sastrarth 
will be from 6 to 9 p. m. (6) The disputants shall use courteous 
and respectful language. (7) Except Swami Dayanand and 
Maulvi Muhammad Kasim no one will participate in the discu- 
ssion. (8) Swamiji will support the Vedas and raise objections 
to the Quran, and the Maulvi sahib will raise objections to the 
Vedas. (9) The sastrarth will commence on the I8th August. 
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Fearing defeat, the Maulvi sahib wrote a letter on the i 2th 
August repudiating the conditions that had been settled saying 
that he had accepted them under pressure, that the sastrarth 
need not be a written one, and the number of 400 people fixed 
was inadequate, and that as both Hindus and Muslims were 
opposed to b wamiji, if people misbehave towards S waraiji he, 
Muhammad Kasim, would be arrested. He, therefore, asked that 
the sastrarth should be open to all and the time should be chang- 
ed. Swamiji sent a reply on the ISth, saying that the conditions 
had been settled in the presence of Col. xMansel and Captain 
Stewart and could not be altered. Maulvi sahib got some Mussal 
mans to give an application to the Cantonment Magistrate 
lioorki, for permission to hold the sastrarth in an open space. 
The magistrate rejected it. Col. Mansel also refused permission 
when approached, to hold the sastrarth within his jurisdiction. 
Maulvi .Vi uhammad Kasim then wrote to Swamiji to hold the 
sastrarth in the open space of the Dargah there and said that 
the sastrarth should not be reduced to writing. Swamiji replied 
that if the Maulvi sahib did not agree to a written sastrarth, 
he evidently wanted to avoid it. Thus the sastrarth fell through, 

A Bengalee gentleman Meghnath Bhattacharya came to 
Swamiji and put some questions. Some of the questions and 
answers are interesting and are given below: — 

Meghnath:— Is soul a part of the body ? 

Swamiji: — No. 

Meghnath: — Does the other world ( ) exist ? 

Swamiji: — The ‘atma’ leaving one body takes birth in 
another body and enjoys the fruits of last life’s actions. 

Meghnath:- — Shraddhas are then useless and do no good to 
the deceased person ? 

Swamiji: — No : a man enjoys only the fruits of his own 
actions. 

Meghnath:— Are caste divisions God made ? 

Swamiji: — No : A man becomes a Brahmin only by good 
deeds. 

Meghnath: — What is the good Of Yagyopavit (sacred thread) 

Swamiji: — It is only a sign of varna and education. 

Meghnath: — To what extent do you sympathise with 
Keshab Chandra Sen’s movement. 

Swamiji: — I ;support many of his doctrines. The chief 
difference between us is that I accept the Vedas as the pivot of 
my beliefs : he wants to take the essence of all religious books. 
There is no possibility of his doctrines finding acceptance in 
the country; for, he does not want to reform society but to 
change it root and branch. 
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Meghnath: — What is the usefulness of pilgrimages ? 

Swamiji:— I do not see any at present. The pandas oi the 
place h^ve put up this dodge for their livelihood. 

Swamiji denied the necessity of meat eating to acquire 
bodily vigour. Grain, pulses, vegetables and milk, he 
said, can give all the vigour and the intelligence required. 
About the pandits of Bengal, Swamiji said that they had only 
acquired acuteness of intelligence through the study of Nyaya 
Sastra, but that Swamiji never saw them converse on the know- 
ledge and realization of God. 

In a lecture, Swamiji said that in old days, people in Arya- 
varta observed Brahmacharya and devoted themselves to study, 
and became physically vigorous and reached old age. Now peo- 
ple indulge in pleasures of the senses and have lost physical and 
mental vigour and die while young. “Look at me”, he said, “I 
am over fifty years old but I can digest half a seer (one lb) of 
ghee and you though young, can not bend my arm.” 

Swamiji was very particular about observing punctuality. 
One day, when Swamiji reached the place of his lecture, only 
two people were present. Swamiji without waiting for people, 
began to deliver his lecture. An Aryasamaj was established at 
Boor bi while Swamiji was there. 

On 21st August, Swamiji left for Aligarh where he 
reached the next day. He took up his abode in Babu Aftabrai’s 
garden, where T. Mukandsingh and others of Chhalesar were 
already staying. They did all they could to serve Swamiji. 
Mulsi Thakursee, Harishchandra Chintamani and Shyamji 
Krishnavarma came to Aligarh from Bombay to see Swamiji. 
Sir Sayad Ahmad Khan invited Swamiji and the visitors 
from Bombay on 23rd August 1878 to dine at his place. 
Shyamji Krishnavarma and others accepted the invitation 
and went to the dinner, but Swamiji excused himself by 
saying that though there was no harm in dining with a 
Muslim, yet his doing so will come in his way in achieving his 
work amongst his countrymen 

Kanwar Jwalaprasad, Raja Jaikishendas’s son, asked 
Swamiji whether it was good or bad to partake food cooked or 
touched by foreigners or non-Hindus. Swamiji said there was 
nothing good or bad in it. At the end of a very largely attended 
lecture of Swamiji, Maulvi Fariduddin, Sub-Judge at Aligarh 
highly eulogised Swamiji and his work. 

On 26th August 1878, Swamiji went to Meerut and stopped 
there in B. Damodardas’s kothi. He gave discourses for a 
few days in the verandah of his residence, and then delivered 
lectures at the residence of Rai Ganeshilal, proprietor .of the 
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Jalwa-i^Tur. The first lecture was delivered on first September. 
■.After three lectures, the fourth day was set aside for answering 
questions. 

Swamiji delivered nine lectures at the house of L, 
Kamsarandas in the city and answered questions put to him. 
The answers to the questions put on behalf of the Sanatan 
Dharmarakshini Sabha, Meerut are interesting and are 
given below: 

(1) If you disapprove of worshipping idols in the four 
principal places of pilgrimage,^ and the seven cities,® then please 
give your authorities from Sr uti (Veda) and Smriti (Manu etc.) 

(2) Granges is the noblest of rivers. If you doubt it, give 
your, authorities. 

'■(3) Who are the amt (Incarnations of God) ? Who made 
them and who invested them with vigour, which neither a king 
nor an ordinary man possesses ? Give your authorities. 

The answers given by Swamiji were: — 

Ans. to Q. (I). 1 have always believed that idolworship was 
against the Vedas. It has no authority of a rishi or a muni (seer 
or thinker) or any sastra. .The term Deva has nowhere been 
defined as an idol but only as God or a learned man or a Veda 
mantra or as one who possesses bright virtues. The third man- 
tra of Adhyaya 32 of Yajurveda clearly says: 

?r I 

Translation; — There can be no image or measure of that 
great God, the worship of whose Name on the part of man 
is nothing but doing good deeds, such as works of piety 
redounding to. His’ fame (in imitation of His own holy 
attributes, deeds and nature). 'J'he Source of all luminous 
existents (such as the Sun). He is clearly seen pervading 
the universe as the devotee also is » actuated by the wish 
that the Lord may not be hidden from his mind’s eye. Another 
reason is that He is unborn. 

Eigveda Ashtak 8, Adhyaya 7, V. 3, Mantra I says: 

5fi;o sro t; I ?lo O I ^0 ^ | Uo I || 

Translation:-“Subduing our minds and living upright lives, 
we should, with fervent devotion, serve Him who is Blissful and 
Holyt, he SelE-effulgent Creator, (Supporter and Illuminator) of all 
luminous bodies like the Sun, the One Master of the universe 

^■Badrinarain in the Himalayas, Rameshwarama in the South, Dwarka in the 
West, and Jagannath in Orissa (East). 

-The seven sacred cities are Muttra, Benares, Ujiain, Kanchi, Ajodhia, 
Allahabad and Mayapuri near Hardwar, 
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Who existed before creation. It is He that sustains this earth, 
(the intermediate regions) and the vast heavens.” ^ 

Then Yajurveda, Adhyaya 40, Mantra 9 says ; 

staffer ) 

51^ ^ ?at; 11 21^0 sio v 0 4o ^ u 

Trans; “Those who worship matter are in the dark: and 
they are in still greater darkness who worship objects made 
of matter.” 

These Vedic authorities clearly^show that stone and other 
idols should not be worshipped. Reason too does not support 
idolworship. If one has «n^«n (belief) of G-od in an idol, 
the *tra«jr must either be true or false. If true, then when *n3«ij 
is for happiness, the result should be happiness; but in reality, 
misery is the result. If you have wsrsfl of milk in water, 
the water does not become milk. If the ^nspiT is untrue, 
then idolworship is wrong. If it is argued that God is 
present everywhere and, therefore, exists in an' idol also, 
then why offer flowers and sandal etc. to idol; for God exists 
in flowers and sandal too, If He pervades your body, why 
not believe this. . If you say idohyorship is helpful to the' 
ignorant to enable him to know God, then how can a material 
thing impart knowledge of spirit and intelligence. It is equally 
wrong to say that idol worship is immemorial. It is not found 
in the Vedas which are eternal. 

Answer to question (2) is: 

You yourself can give no authority to regard the river 
Ganges as worthy of worship. It is useless to ask me to give 
such authority. I have no doubt that its water is pure but 
that it does not bestow salvation or wash away sins. If a dip 
in the Ganges will, give salvation, then it is not necessary to 
follow true religion or do good deeds, or obey God’s teachings. 
Remember that whatever good or bad is done, it cannot be 
done away with or increased or decreased: neither the Vedas 
nor the Dharma Sastras say that ' a bath in the Ganges will 
bestow salvation. On the contrary, Manusmriti clearly says : 

Trans. “Water purifies the body: truth purifies the mind: 
knowledge and ansterifies the soul and intelligence by 
realization of God.” 

If one says that the word ^ occurs in the Vedas and 
Ganges is a ?fh}, the answer is that the word tft4 in the 'Vedas 
means a study of the Vedas, acceptance of Truth and giving u|) 
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untruth, but not a river. The Chhandogya Upanisad says: 
“Tirath means giving up hatred or enmity and giving pain to 
no sentient being.” There is no other tirath. 

The answer to the third question is : 

Those who are looked upon as avatars were very noble 
persons. They followed truth and dharma and obeyed God’s 
teachings. God has neither birth nor death. He pervades every- 
thing. How can He assume a body and become confined to it. 
There are in the world, men of immense power and learning 
and you do not find even one in a thousand to equal 
them. Are we then to hold them to be Avatars? Then 
how sad is it that you look upon Sri Ramchandra and Sri 
Krishna as avatars, and then disgrace them by making caricatures 
of them. People falsely accuse Sri Krishna of stealing milk 
and butter and having unlawful relations with the Go pi girls. 

The Sanatan Dharma Rakshini Sabha of Meerut made 
a great show of its readiness to hold a sastrarth with Swamiji, 
and many letters were sent in the name, but without the 
si^ature, of L.Kishensahai, who was the leader of the orthodox 
party. No sastrarth was therefore held. The discourses of 
Swamiji, however, resulted in the establishment of an Aryasamaj 
at Meerut with eighty one members, including L. Ramsarandas 
rais, and many educated men, seths and government servants. 
A most agreeable surprise was that L. Munnalal Sahu, son of 
Lala Kishensahai, the wellknown rais of Meerut and the pillar 
of the Pauranik faith and the chief supporter of the pandijts, 
became a member of the A ryasamaj, and later its treasurer. 

One evening at 9 p.m., Beniprasad athlete and others came to 
Swamiji and asked him to allow them to shampoo him. 
Swamiji at once understood that they wanted to test his strength. 
He therefore said, “Before shampooing me, 1 should like you to 
lift my legs,” which Swamiji straightened on the ground. The 
young men tried their best but could not lift them. 

A banker of Meerut Cantonment engaged some gujars to 
assault Swamiji. This became known and people warned 
Swamiji of the danger. Swamiji said that God was his protector 
and took no further notice of it. Swamiji’ s condemnation of 
shraddhas gave offence to the Brahmins and the Mahabrahmins of 
the place and they engaged some goondas to attack him. The 
goondas took up a position in a lane through which Swamiji had 
to pass when going to deliver lectures at'L. Ramsarandas’s house. 


FOXJETH TOUR IN THE UNITED PROVINCES 


205 


The Aryas of Meerut came to know of it and asked Swamiji 
to go in a closed carriage. Swamiji rejected the proposal and 
said no one could do him any harm, and fearlessly walked 
through the lane. 

One day while some Brahmins with tilah on their 
foreheads were sitting with Swamiji, a gentleman came and 
said Nainaste and asked if Swamiji : was all right. Swamiji 
said, how could he be well. The gentleman asked if he had any 
mental trouble, Swamiji replied, “'What can be a greater 
trouble than the fact that these Brahmins, pointing to those 
who were sitting there, do not do their duty. They do not 
pay the slightest attention to their duty which is to spread 
Dharma but love outwardly show and hypocrisy. They 
have not the slightest pity on the poor and the miserable 
condition of the people of this country.” 

Swamiji reached Delhi on the 3rd of October 1878^ and 
took up residence in the garden of Lala Balmukand Kesrichand 
in the Subzimandi and gave religious instructions to seekers of 
truth. Then after giving public notice, Swamiji began to deliver 
lectures from 13th October in the Chatta of Mohalla Shahji. 

Thakur Ran j its ingh of Achrol, Jaipur State, had during 
Swamiji’s first visit to Jaipur, wished to perform 
a great yagya under the supervision of Swamiji, but 
nothing came out of it at the time. The Thakur Sahib thought 
of it again when he received a letter from Swamiji in Sravan 
1935 (August September 1878 a. d.) from Meerut. He sent 
Joshi Rupram to invite Swamiji to Jaipur. When Joshi 
Rupram alighted from the train at Delhi, he learned that 
Swamiji had come to Delhi from Meerut. He went to Swamiji 
and gave him the Thakur Sahib’s letter. He stopped two 
days at Delhi and then returned to .Jaipur with Swamiji’s 
reply, wherein Swamiji promised to go to Jaipur in the 
month of Kartic. 

Many people in Danapur, Behar, were anxious to see Swamiji ' 
and hear his discourses. They sent two men to Swamiji at 
Delhi inviting him to Danapur, and informing him that an 
Aryasamaj had been established there. This pleased Swamiji 
very much. Swamiji replied that he had promised to go to 
Jaipur and Ajmer, and then to Hard war for the Kumbha Fair, 
and. it was not possible for him to go to Danapur at 
oiice. An Aryasamaj was established at Delhi on the 1st 
November 1878. 

^Letter to Shyamji Krisliaa ¥arma, VidB^ Bhagwat Butt’s P0mmLr Yig^apmu p* 122. 
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The soul, which pervades bodies and leaves them, is 
indestructible. This physical body is to become ashes 
at che end. Oh soul, remember Om; to acquire strength, 
remember God and remember thy deeds. 

— Yajur Veda, 40. 15. 

^WAMIJI left Delhi for Jaipur on 6t}i November 1878. 
^ When the train reached the Railway Station, Jaipur on 
the 7th November 1878, he saw Joshi Rupram and others with 
heads shaved. ' He was told on enquiry that the Thakur Sahib 
of Achrol had died a few days back. Swamiji'. then told Joshi 
Rupram that he would go to Ajmer and would come to Jaipur 
on his way back from Ajmer. 

Swamiji met with a cordial reception at the- railway 
station, Ajmer. M. Samarthdan and his friend Madho Prasad 
had gone one station in advance to meet Swamiji, possibly to 
explain the trick played by a Pauranik pandit with the object 
of preventing Swamiji from visiting Ajmer. Swamiji had 
received an invitation and had decided to come to Ajmer thinking 
it was a good opportunity to disseminate the Vedic faith at 
Pushkar, where in the month of Kartic every year a great bath- 
ing festival is held, and people from far and near assemble. When 
the Pauranik people of Ajmer came to know that Swamiji 
had accepted M. Samar thdan’s invitation, one of them wrote a 
clever letter dated 17th October 1878, in the name of one 
J ugalbehari Sharma* to Swamiji to say that though M. Samarth- 
dan had sent him an invitation, yet as the subscriptions to 
defray Swamiji’s expenses had not been collected, Samarthdan 
was in a fix. Swamiji was asked, therefore, to postpone his visit 
till Falguna, when they all hoped that money shall have 

^ Jugal Behari’s letter and Swamiji’s letter o£ 28th October are printed at 
pp, 22 and 23 of TAe Bharat Sudaihparvariah for December 1881 a. n. 


207 


SECOND VISIT TO RAJPtFTANA 

been collected, and they shall have the benefit o£ Swamiji’s 
teachings. Swamiji on receiving the letter, wrote to 
Munshi Samarthdan on 21st October 1878 not to worry i£ 
subscriptions had not come in, and that he would come later. 
This letter came like a bolt from the blue. It became evident 
that it was an attempt to ward off Swamiji’s visit. Samarthdan 
at once wrote back saying that the letter of Jugalbehari Sharma 
was a pauranik trick; that all arrangements were complete and 
Swamiji should come as arranged. On receipt of this letter, 
Swamiji saw through the trick and informed M. Samarthdan 
on 28th October that he was coming. Swamiji came to Ajmer 
on 7th November 1878 (Thursday) and taking a few hours rest, 
proceeded to Pushkar, where he put up in Nathji’s ofa/icAa, on 
the Jodhpur Ghat and issued a public notice the next day 
inviting people to have their doubts in Vedic Dharma, if any, 
removed. People flocked to listen to Swamiji’s discourses. 
Among them was Rao Bahadursinghji, Istimrardar of Masuda, 
who later became a great devotee of Swamiji. 

Swamiji’s daily routine at Pushkar was that he used to 
rise very early and go for a walk. After returning he used to 
drink milk and juice of the Brahmi (plant) and then dictated 
Veda Bhashya till 11 a. m. Then, he had his bath and took 
some exercise, and after a while took his meals. In the evening 
he only had some milk with the bark of Ghitrak (ariculata). 

One day, a pandit from Bundi came to Swamiji and quoting 
a sloka from Padma Purana said that it supported idol worship. 
Swamiji composed a sloka in condemnation of idolworship and 
recited it. The pandit asked where the sloka was to be found. 
Swamiji asked the pandit for his authority first. The pandit 
said, Padmapurana. Swamiji then replied his sloka was from 
Dayanand Purana. The pandit asked which was this Purana. 
Swamiji said the author of his (Pandit’s) Purana was dead, 
while the author of Dayanand Purana was present before 
the pandit, and added that his Purana was more authoritative 
as it was supported by the Vedas. This humorous treatment 
silenced the pandit who, Swamiji knew, was not a great scholar. 
Another pandit came one day and talked about Gayatri and said 
there were twentyfour different Gayatru, Krishna Gayatri, the 
Ramgayatri and others. Swamiji in a humorous mood replied 
that there were twentyfour thousand of them and recited one; 

and then recited the shoe Gayatri and umbrella Gayatri ; The 
pandit asked where Swamiji’s Gay atrees were to be found. 
Swamiji asked where were the pandit’s Gayatrees to be had. 
The pandit replied “in the sastras,” Swamiji said his Gayatrees 
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were also in the sastras. 

The Pauraniks say that Sheshanag or Vasuki supports the 
Earth and keeps it stable. A pandit said so to Swamiji. 
Swamiji asked who was Vasuki’s father? Reply, Kasyapa. 
His father and grand-father ? Reply ; .Marichi and Brahma. 
Swamiji then asked who supported Earth during the times of 
Kasyapa, .Marichi and Brahma. The pandit could give no reply. 
Swamiji then explained the real meaning of Shesha supporting 
Earth and said : “After Pralaya (Dissolution), no one would exist 
but Grod, and God is therefore called Shesha (remaining), for he 
alone remains. Shesha does not mean a snake.” 

The author of this book had the privilege of having 
Swamiji’s darsan at the Jodhpur Ghat, one day when he went 
with his father Sriyut Har Narayanaji to see Swamiji. He 
distinctly remembers that Swamiji had a cold in his head at the 
time, but had no clothes on, accept a loin cloth. He sat on an 
ascc7i, a woolen carpet about three feet square. 

Swamiji returned to Ajmer on 14th November 1878 and 
began to deliver lectures. His first lecture was on the Unity of 
God, the second on the Vedas as Revelation, the third on the 
Vedas as containing germs of various sciences, the fourth on, the 
Bible and the Qoran, the fifth on Sati and other evil 
practices and on foreign travel, the sixth on birth and death, 
and the seventh, on the prosperity and decline of the Aryas 
( Hindus). 

Rev. Gray and Husband were present at the lecture on the 
Vedas. Swamiji proved that Vedas alone were Revelation, and 
enumerated a number of objections to the Bible being accepted 
as Revelation. The two missionaries said that if Swamiji sent 
to.them written objections, they wmuld consider them and then 
come and have an open debate. Swamiji next day sent some 
objections through P. Bhagram, Extra Assistant Commissioner. 
After ten days, when Swamiji had finished his lectures, the 
missionaries said they would answer his objections. 

On 28th November 1878 therefore a debate was held on the 
objections raised by Swamiji to the teachings of the Bible, 
which the Rev. Gray and Dr. Husband, the heads of the Scottish 
Presb;^'terian Mission in Ajmer had undertaken to answer. 
Swamiji had sent sixtyfour statements made in the Bible, 
which were objectionable. The Missionaries were to 
answer them in a public debate. The debate was publicly 
notified and a large concourse of people including Sardar 
Aminchand, Judicial Assistant Commissioner, Sardar 
Bhagatsingh, Executive Engineer, the Seths and the intelli- 
gentsia of the city assembled to witness it. Three clerks, two 
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Hindu and one Muslim, wrote down what each party said. 

Swamiji’s first objection was that the book of Genesis 
declares that at first the earth was without shape. This could 
riot be true as the maker, God, is all powerful. The Hev. Gray 
said, shapeless meant unpopulated, Sw'amiji said tha.t could 
not be the meaning of the word shapeless, for the word, 
unpopulated, was already there. The Padree declined to 
pursue the subject* further. 

The second objection was that God created Heaven and 
Earth, while “His spirit moved upon the face of the water,” 
How could the spirit move on the water when water had 
not yet been created, and where was the body when the spirit 
only moved ? He then asked w'hether God had a body or was 
bodyless. The Padree said, “It is bodyless”. Then, objected 
Swamiji, how can it be true, as the Bible says, that God made 
a garden for Adam and went up the benai mountain, and had 
a fight with Jacob. Further in the twenty sixth verse, God is said 
to have made Adam after his own image, which shows that God 
had a body. Swamiji’s further objection was that the Bible 
says that God took six days in creating the world, and that He 
^ took rest on the seventh: When God is all powerful and present 
everywhere, where was the necessity for Him to labour so much 
, and then need rest. 'I'he Padree sahib gave no reply to this, 
and said that it had become late and he had to go. He added 
that he could continue the debate only if it was not reduced to 
writing : otherwise he would not go. on. The Padree was 
afraid lest the puerilities of the Bible be exposed to the public. 
Swamiji did not accept the condition, and said that the 
advantage of writing was that nobody could go back on what 
„ he had said, and that it could be read by a large number of 
people. The Padree said there were very few people who could 
understand what he had said. 'I he .Vluhammadan writer said that 
he did not understand what the Padree had said, while the two 
Hindu writers declared that they understood all what he had 
said. As three copies of the debate had been prepared, Swamiji 
asked the Padrees to sign them. The Padrees took one copy 
and walked away. Swamiji himself signed the other two copies 
and obtained the signature.^ of Sardar Bahadur Aminchand, 
Judicial Assistant G'oiumissioner, and Pandit Bhagram, Extra 
It Assistant Commissioner of Ajmer on them. 

The next day the Padree sahib wrote to Swamiji to say 
that if the questibns and answers were not reduced to writing 
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he was ready to continue the debate. Swamiji did not agree 
to it, and the debate came to an end. ^ 

Col. Olcott, in commenting on this debate, said that, “The 
missionaries generally avoid religious discussions with educated 
Indians and do their propaganda amongst the uneducated and 
the ignorant, that if any intelligent student in a school or 
a college puts any question, he is told to see the missionary at 
his house, and that the people of America and Europe waste 
their money by hnancing the missions”. 

Kev. Dr. Husband stated about Swamiji’s lectures at Ajmer 
in the issue of the Theosophist of 31st August 1879, “Large 
numbers of people attended Swamiji’s lectures on the Vedas 
every evening. Though the Hindus were dumbfounded and 
the Muslims offended, yet all realised that they were in the 
presence of a man of extraordinary intellect, whose reasoning 
was cogent and whose mind was of extraordinary power. His 
lectures made a great impression on the people and the interest 
in religious matters amongst the Indians created, was such as 
he had never witnessed before.” 

Maulvi Murad Ali, editor of the Rajputana Gazette 
(an Uydp weekly), of Ajmer visited Swamiji five times and was 
thproughly satisfied with, the answers given to the questions put 
by hjm.-. One day he saw Swamiji drink a little water from a 
tumbler during a lecture every now and then. After the lecture 
was over, he asked Swamiji for the reason of it. Swamiji 
replied that he got a little excited after speaking for a while and 
the water calmed him. Swamiji was greatly pleased with Maulvi 
Murad Ali as he was a great supporter of cow protection, and 
gave him a copy of his (Swamiji’s) photograph. 

R. B. Babu Shyamsunderlal, who later became Dewan of 
Kishengarh, said to Swamiji that if he did not attack idol worship 
so severely but criticised it mildly, his object would be 
equally well served. Swamiji replied that ho knew very well 
that that would bring many people to his side, and the abuse 
and ill treatrnent of him would be greatly reduced, but by his 
doing so, the vow he Had ta-ken would be weakened and his 
freedom of work would disappear. He added that if he 
compromised with idol worship, his doctrines and, teachings 
would meet the same fate' as had , been the case with other 
doctrines, and the Aryasamaj would in time become JPauranik, 
and get merged into Hinduism. 

report of this debate appeared on ppi, SaiOO.pf The TkeospphiBt pi 188Q,, VoL I. NpA 
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In one of Ms lectures, Swamiji exposed the untruths of various 
religions. According to the Bible, he said, God created the Sun on 
the fourth day. As it is only the Sun that causes day and night, 
and if the Sun was created on the fourth day, how could it be 
said that three days passed before the Sun was created. 

One day Swamiji showed two or three leaves of a book 
to the audience, and said that after a search everywhere 
lot Dhanur Fe<3?(» (Treatise on Military Science), the two and 
half leaves of it were all he could get.*^ He added, that if life 
was spared to him, he would publish Dhanur Veda 
without fail. Swamiji deplored that most valuable books 
written by rishis and learned men in old days in India had 
been destroyed or taken out of India. 

As a matter of fact, apart from those that have been 
destroyed in the course of ages, thousands of rare manuscripts 
have been taken away to Europe. When a Bill to amend the 
Ancient Monuments . Preservation Act was introduced in. the 
Central Legislative Assembly to legalise the removal from 
India of finds discovered dvtring excavations, the author of 
this book opposed it. In his speech delivered in the Assembly 
on 29th September. 1931 a.d., after describing the difficulties 
and troubles to which students of history, literature and art 
in India are put by the removal of antiquities and manuscripts 
front this country, he said ; 

“ This exportation of priceless treasures and heirlooms, which .neither 
love nor money can produce or obtain, has been;going on for a century and 
a half. Ool. Tod, the great historian of Eajputana, is stated to have taken 
away eight hundred boxes full of antiquities, sculptures, coins, manuscripts, 
inscriptions, some of which have not yot been wholly deciphered and 
identified. Ttoenty thousand Sanskrit manuscripts were sent away 
from Nepal to Oxford only a decade ago; and who knows what invaluable, 
and now unobtainable, works have thus gone put of the country! Students 
of archaeology know that Sir W. Jones, Colonel Mackenzie, Taylor, Fleet, 
Ballantyne and others took away large collections of Sanskrit manuscripts 
and antiquities which are kept in the India Office Library, London. The 
British Museum, the Bodleian Library of O.’cford, the Indian Institute of 
Oxford, the Trinity College Library of Cambridge, the Edinburg University 
Library, the India Office Library possess large collections of Sanskrit and 
other manuscripts taken away from India. The Library of the Eoyal 
Asiatic Society of Great-Britain and Ireland contains thousands cf such 
manuscripts and antiquities. Professor Buhler’s large coHeotion of 
Saihskrit manusoripts has found its way to Vienna, and Hermann Jaenhi's 
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tOi BerJin. • Tubingen,, Stnttgart, Bonn, Strasburgh, Gottingen, Wnrzbnrgb 
and .Leipzig are fiilt of i hem'.” , , " - ' {i, 

Dayanand had a feeling heart. One day while he waa 
delivering a lecture, some one brought the news that a fire had 
destroyed the huts of the Bharatpuria < Lamars, who lived 
on the Anasagar Ghati at Ajmer and that they were now 
homeless, .'"■warniji gave some money for their relief' and 
asked people present to give money as charity, and ..a 
good sum was at once collected. , : . : : ; 

• Swaraiji’s lectures created great awakening in A jmer; 
European officers and missionaries and prominent MusHuis 
attended them. Students, came in large numbers to hear 
Swamiii, as the .Principal of, the Government College had 
given them permission to do so. Even women who 
assenibled at the wells to carry water home, talked of a 
pandit who refuted all religions, and the “Muslim women 
prayed God to save Islam.” 

:Kao Sahib Bahadursinghji, Istimrardar of Masuda, 
had become a sincere follower of Swamiji. Swamiji went 
to Masuda at, his invitation on 2nd December 1878 a-D. 
and took up residenOe in Karabagh. '1 he Rao Sahib 
became so attached to Swamiji, that he passed almost', the 
whole day with him. One day, the estate stable keeper 
Shivfatn, came to Kambagh, bowed before the image of 
Hanuraan and recited some slokas in praise of Hanuraan, 
but did not salute Swamiji. Swamiji addressing him, said 
“See, you bowed to Hanuman with joined hands and 
praised him but he did not even speaic to you though 

invoked, while I without any request speak to you. ” fie 

replied that he understood what Hanuman had said. 

Swamiji then said, “Your Hanuman is afraid of me, for 

he spoke to you secretly,” 

On 10th December, Swamiji left Masuda for the Hasirabad 
Oantdaraent, where he had been invited by P.Sukhdevaprasad, 
a teacher in the Mission School at Nasirabad. Sukbdevaprasad 
had become inclined towards Christianity owing to his constant 
contact with the missionaries, but after hearing Swamiji-s 
lectures at Ajmer, he lost all faith in the Christian tenets. 
Swamiji was lodged in the Hhutakhera garden, a mile outside 
the town of Kasirabad. • P. Sukhdevaprasad’s two assistant 
teachers promised to make aU arrangements for Swamiji’s lecture, 
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while he looked after Swamiji’s requirements. They, however, 
decamped and when Swaraiji came to the place of the 
lecture, there was neither a floor cloth nor a man there. 
With difficulty, a new place was secured and Swamiji gave 
his lecture there. Two more lectures were given, which 
set the people of the place .thinking/ 

On 14th ©eeembef d.878, Swaraiji left for daipur, where 
he took ui) residence iri Sadasukh Daddha’s garden, and 
removed the doubts of people who came to him. Swanviji 
gave three , lectures at the residence of T. Lachmansingh, 
which were attended by the Highest officials of the State. 

A Gujrati Brahmin of Meerut spread a false rumour 
at Hoorki that the Maharaja of Jaipur had imprisoned 
Swaraiji, as he denounced shraddhas. The people of Hoorki 
were greatly agitated and sent telegrams to Ajmer and to 
Swamiji. They were, however, reassured when Swamiji wired 
to them that he was quite well at Jaipur. 

One Sriprasad, a senior State official learnt from Thakur 
Fatehsingh, the minister and favourite of His Highness the 
Maharaja of Jaipur, that Swamiji’s denunciation of shraddha 
and idol worship had given great offence to the Maharaja, and 
advised Swamiji to go away from Jaipur. But Swamiji did not 
mind it and stopped in Jaipur for nine days more and then left 
on 2 -1th December* for Kewari where he arrived the next day. 

The premier Zamindar of Rewari, Kao Yiidhishtrasingh, 
who used to visit Swamiji during the Delhi Durbar days and 
held him in great reverence, had several times invited him to 
Hewmri. He received Swamiji with cordiality and arranged for 
his stay in his garden outside the town called, Lalla-ki-Baradari. 
Swamiji delivered lectures in Rewari on idolworship, shraddha, 
the Vedas, mukti,. remarriage etc. which were attended 
by people from far and near. One day a Vedanti Sadhu came and 
said he was Brahma. Swaraiji said Brahma had created the world 
and asked the .Sadhu to create even a foot of land. 

On the 8th of January 1879 Swamiji left Rewari and 
astived at Delhi. ' , : . 


^See SwaTniji*s "letter to Sbyamji Krishna Varma, Bhagwat Butt's Patrck 
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“Oh Most Refulgent! Vouchsafe, we beseech Thee that 
we may accomplish such religious and philanthropic worts 
as would confer on us perfect safety (in life), for Thou 
art Illuminator; with Whose light we are able to perceive 
with our senses (and realise the truth.)” 

—8. Veda, . 1. 1. to. 


FTEH staying for six days and delivering two or three 
lectures at Delhi, Swamiji went away to Meerut on the 16th 
o£ January 1'879. He then left for Hardwar to preach the Vedic 
faith during the Kumbha of Sambat 1936(1879 A.D.), for which he 
had already made arrangements. On his way, Swamiji stopped 
at Saharanpur for four or five days and then went away to 
Boorki. After a fortnight’s stay there, he reached Jwalapur on 
2Gth February and took up residence in the garden house of 
Moola Mistry. A Muslim rais, Aivazkhan, visited Swamiji 
several times, and after hearing Swamiji’s lectures, became a 
firm supporter of cow protection, and promised to propagate 
his views among the Muslims. 

KHUMBHA FAIR OF 1879 A. D. 

On 27th February 1879, Swamiji pitched his camp in 
Hardwar in Moola mistry’s field on the other side of the 
Bucha Nala, facing the Shravannath garden and the 
camp of the Nirmalas. He put up a few huts there 
for the convenience of people. While at Meerut, he had 
got printed several thousand copies of a Public Notice informing 
the pilgrims of his arrival, the place of his residence 
at Hardwar and inviting them to have talks on religious matters; 
The Notice was a long one and stated that every man can 


/tOVR m. TBE ttNITED PROVINCES 


215 


do public good by giving advice, spreading knowledge, giving 
up evil, doing noble deeds, giving friendly aid, and attain happi- 
ness by following the Veda/S, It further said that Swamiji would 
explain God's teachings by giving the exposition of the Veda 
mantras for public good so that the people may benefit and reap 
the fruit of coming to the great Kumbha Fair. Several mantras 
from Rigveda and Yajurveda were quoted and their meanings 
given. The Notice further said that in old days, Aryavarta had 
achieved great prosperity owing to people practising Vedic 
Dharma but that it had now fallen by neglecting that Dharma, 
and that that prosperity can again be achieved by doing what the 
Arya Samaj was preaching, which was to acquire a knowledge of 
Sanskrit, entertain earnest wishes for the progress of the Indians, 
and establish an Updeshah mandali (body of preachers) composed 
of educated, true, and righteous people, and by opening 
schools for teaching the Vedas and other true sastras. It appeal- 
ed to the public to spare no efforts to work for the progress of 
the people. The notice further said : 

“It is useless for you to lay the unction to your self-duped souls that 
you are the custodians and propagators of the most sacred and supreme 
Dharma, while there is nothing significant and vital about you to show 
that you are its true inheritors, and therefore true adherents of the supreme 
Divine Religion. Your actual condition, your habits and details of life, your 
experiences, your poverty, your dependence, your helplessness, your mutual 
antagonisms, your failures, all these most singularly convey the impression to 
the oh-looker that your professions of .-claims to greatness, to nobility, to 
Divinity are pretentious and false". 

“Why don’t you then examine, study and understand things and 
events in their proper light, in their true perspective ? If you in truth live 
the Divine Dharma, then where, are the harvests that Dharma most natu- 
rally gives ? You are, on the ether hand, burdening yourselves with the 
loathsome harvest of adharma. Why are you fighting shy of the fact ? You 
must own it with courage, and work with determination and truth to be 
free. You have got to face the truth of the situation, and mend your aspi- 
rations, aims and ways of life and act promptly and truly. There is no other 
way. Bereaaonable, Be dispassionate. Be selfless. Be enlightened. Be attached 
only to what.is divine- and true. Be surenot only that your aim, interests, 
actions and thoughts are always Dharmic, but also that your conception and 
ideas of Dharma and Dharmio life ate genuine and pure and acted upon 
in truth.'' 

After, reading the notice . people began to come in 
thqusands to Sjvamiji for ,religiou$ instruction. Some came out 
of; curiosity to have a look at. the man who denounced idolwor- 
ship. People were not wanting who tried to preventothers from 
to SyyS' Wij 4est they should accept his doctrines.. Kveny 
f i 5 Pip ;, 9 eYen |fco ^eley!^ and sometimes twelye,jSwamyi jia!t 
aiq4 aiW^^ MT¥0at|oU8-ppt,,bj .sadhns . and, ho.nseholdqre- Tbfen ’ 
he took his food and a little, lest and again came to the meeting . 
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place and gave his lectures at 1 p. m. The place used to be crow- 
ded and people listened to Swamiji with rapt attention till 5 
p. m , when Swamiji used to retire for two hours’ rest and resume 
his discourses at 7 p. m.. Various religious topics used to , be dis- 
cussed till 9 p. ra , when everybody retired for the night’s rest. 
This strenuous work mide Swamiji ill; but he continued to 
do his work till the Fair came to an end. According to 
Swamiji’s estimate about two lakhs of people had assembled 
for the Kumbha Fair, the majority of whom were Smlhus. 

Col. Olcott and Madame Blavatsky who had come from 
America to Bombay on 15th February 1879, were anxious to 
meet Swamiji. Swamiji wrote to them to say that he would 
meet them as soon as his health permitted him to travel. 

Several interesting incidents occurred at Hardwar. A 
Muslim named Umedkhan told Moola mistry’s son Durgadutt 
that he was a great idol worshipper. Swamiji told him that 
Durgadutt was a small idol worshipper, while he, Umedkhan, was 
a big idol worshipper, because he worshipped- the /'ur mountain, 
and the hill containing the footprints of Adam, and kissed the 
A»pad stone, paade Tmias and prayed to tombs to grant his 
prayers. Swamiji related the following humorous story during 
a lecture : 

A Jat made some one his preceptor : his wife told him 
that he had not acted weU. Jor he had without any gain 
increased the expenditure of grain by ten seers. The Jat told 
her that she was dear to him, as also the sons and other 
members of the family, and he was unable to swear by them. 
He had made a preceptor only to svrear by, and asked her not 
to worry about the addition to the expenses. 

A sadhu, called Sattua Sadhu, wellknown for his learning, 
was invited by Swamiji for a sastrarth, but he excused himself 
by saying that he did not wint to see the face of an atheist. 
Swamiji said a pardah would be put up between them, but let him 
come and have a sastrarth. I’he sadhu, however, did not agree. 

Swamiji told some Europeans who ^ had come to - a 
lecture that they had come to India when India was disunited 
and fallen. If they had come in the days of India’s prosperity, they 
would have seen how great were the heroes of India and would 
have appreciated the great learning of the people. Swamiji told a 
man that he besmeared iiis body with muUani clay to keep off Hies. 
One day when Swamiji was seated with some people, to their 
surprise, he suddenly laydown and after a short while sat up, 
took a long sigh and said that the country had been ruined by 
the curses oj the widows and the cows, 
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One day a youth of twenty came to Swamiji and with 
great sorrow said that he had been expelled from the Amritsar 
Arya Samaj on a charge of stealing books. Swamiji askpd if he 
really committed the theft. He confessed his guilt and said 
that he was very sorry for it and wanted to become a 
member again. Swamiji seeing that his repentance ivas sincere, 
pardoned him and asked Lala hamsarandas of Meerut to. write 
to the Aryasamaj, Amritsar to readmit the youngman. 

One day Tahsildar Nafaz Ali and Deputy Collector Viqar- 
Alibeg came to Swamiji and asked what the meaning of 
Har-ki-pedi, the most sacred ghat at Hard war, was and why was 
bath at that place enjoined when a bath in the Ganges was 
spiritually beneficial everywhere. Swamiji replied that all 
that was the pandas’ contrivance to earn their living, in the 
same way as at A jmer, the Khadims insist on pilgrims placing 
their offerings on the bricks there and not this side 
or that side. The Deputy Collector and the Tahsildar 
became quiet. • 

Three pandits from Nadia (the centre of learning in Bengal) 
came and began to talk on Arya Dharma. This continued for 
four days from 6 to 11 a. M. At the end they thanked Swamiji, 
praised his unrivalled knowledge of the Vedas and his extra- 
ordinary powers of reasoning and said that they now. understood 
many Veda mantras which they did not understand before and 
that Swamiji’s interpretation of the mantras was the right one. 

H. H. the Maharaja of Kashmir sent a man with a letter 
to Swamiji asking him to write a book proving on the authority 
of the sastras that Hindus who had become Christians and 
Muslims could be reconverted to Hinduism as well as those 
who were born Christians and Muslims, and that the same 
relation should be established with them regarding dining and other 
social matters as with the other Hindus. Swamiji said this 
could be easily done. He asked the messenger to come again 
and take a reply to the Maharaja. 

Hakim Thansingh of Koorki reprimanded Jotsingh, a 
Nirmala sadhu who was impertinent to Swamiji, for. using 
improper language. Swamiji excused the sadhu and asked 
Thansingh to say nothing. After three days talk, the sadhu 
came and fell at Swamiji’s feet, asked for pardon and became 
Swamiji’s follower. 

Swami Anandvan, a sannyasi eighty years old but healthy 
and active, came with ten or twelve disciples. Swamiji receiveid 
him with courtesy and respect. He began to talk on Advaita 
Vedanta (non-duality). At 11 A. M. breakfast was annoimced 
and Swamiji asked Anandvan and his disciples to take their 
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food. Anandvan replied that he 'vyon’t take any food 
till he was convinced either way about the Vedanta 
doctrine. Then, Swamiji began to quote the Vedas and other 
sastras in support of duality. At 2 r. at. Swami Anandvan was 
convinced and addressing lus disciples, said, “I have accepted 
Swami Dayanand’s view as true, you should all accept it too”. 
Swamiji, when asked, told people that Anandvan was a very 
learned man. 

Swamiji bitterly felt the degradation of the people of India. 
While sitting one day Swamiji suddenly lay down and then got 
up and began to walk about. A gentleman sitrting near by asked 
if Swamiji suffered from any pain. Swamiji took a long breath 
and said, “Brother, what can be a more heart-rending pain than 
the fact that this country is being ruined by the sighs of the 
widows, the piercing cries of the orphans and the slaughter 
of cows.” 

Early one- morning, the Commissioner of Meerut, with 
the Conservator of Forests, the Collector of Saharanpur and 
Deputy Collector Viqaralibeg, came to Swamiji’s residence 
and inquired about Swamiji. Hakim Thansingh told 
them that Swamiji was at his prayers and could not be 
disturbed. Babu Shyamlal asked them to wait for a few 
minutes. They sat down in chairs lying there. In a few 
minutes, Swamiji joined them. They all began to talk 
about Grod. They were so pleased with Swamiji’s views that 
they placed a guard at Swamiji’s camp and ordered that if 
Swamiji wanted anything it should be supplied to him at once. 

Swamiji declared that among all the sannyasis who 
had come to the Kumbha, only Swami Vishudhanand, 
■Swami Sukhdeogiri and Swami Jivangiri, were men of 
learning, the rest were there only to eat laddoos and 
puries (good food). -Swamiji, therefore, wrote a letter to 
these three Swamies saying that being men of learning 
they surely knew in their heart of hearts that what he, 
Swamiji, was doing was the right thing to do, and asking 
them also to work earnestly to spread the Truth. Swami 
liatnagiri took the letter to Swami Sukhdeogiri, who took 
offence at the letter and asked Ratnagiri never again to 
take any letter of Swamiji to him; 

An European doctor of Nainital with a Military 
Surgeon from Roorki came to Swamiji and began to talk 
about the use of havan. Swamiji asked them what 
arrangements had been made to ward off cholera during 
the Kumbha Fair. They said that part of the excreta was 
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thrown into the Granges, part burnt and part buried 
under ground. Swamiji said that putting it under ground 
would result in an outbreak o£ cholera. The doctor said, 
‘neverv Swamiji then asked how long this had been done. 
The doctor said, twelve days. Swamiji kept silent for 
a few moments and then said, “Well, cholera will now 
break out on the third or the fourth day”. The doctors 
smiled and went away. Actually cholera did break out on 
the third day and several people died. Then both these 
doctors came at 7 P. m. and asked Swamiji if cholera could 
be checked now. Swamiji said, burn, ghee and camphor, 
remove the excreta far away from Hardwar and burn it 
against the direction of the wind and take means to send 
the people away from Hardwar. They accepted Swamiji’s 
advice with regard to the disposal of the excreta. 

One day a man asked Swamiji to have his works trans- 
lated in the various languages of India for the benefit of all 
its inhabitants. Swamiji replied that all India should have 
one national language, which is Aryabhasha, and all people 
should learn it and read his books written in that language. 

A Vedanti Sannyasi, Ramsingh, came one day to 
Swamiji and said, “Though you are a man of knowledge 
yet you beg God to do certain things”. Swamiji replied, 
why did he, Ramsingh, though a perfect Vedanti, continually 
repeat the mahavakyas (aphorisms of Vedanta, such as “I 
am Brahma”) and added that just as the needs of the body 
are supplied by food and water, so are the requirements 
of - the soul supplied only by meditation on God. 

On 5th April, a boil appeared on Swamiji’s thigh, 
which became painful, and Swamiji was confined to bed. 
A rumour spread in the Kumbha Fair that Swamiji was 
ill. Some sadhus taking advantage of it, came and 
asked Swamiji for a sastrarth, hoping that on Swamiji’s 
refusal, they would proclaim that Swamiji had accepted 
defeat and declined the sastrarth. But when they came, 
Swamiji sat up in the bed and expressed his willingness 
to hold the sastrarth. This nonplussed them. When Swamiji 
asked them what the subject of the sastrarth was, one of 
them said, Vedanta. Swamiji then asked them what 
they meant by Vedanta, The sadhu said, Vedanta means 
that the whole world including the Sun and the atoms is 
nothing but an illusion, and that Brahma alone existed. 
Swamiji asked them if the world included the sadhu’s 
body, his talk, his teachings, his guru, the sacred books 
as also his faith. He replied ‘yes’, Swamiji then said, 
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“WheB you yourself admit that you, your preceptor, your 
faith, your teaching and your talk are all illusion then 
what remains for me to discuss with you. When the 
plaintiff himself disproves his case where is the necessity for 
evidence.” The sadhu was dumbfounded and went. away. 

Swamiji told Moolaji mistry one day that he 
himself had thought that idolworship was the darkness of 
ignorance; but when his preceptor Swami Virjanand said that 
he wished some pupil of his would remove this ignorance from 
the country, he at his guru’s demand took this work upon 
himself. 

One day a letter dated Baisakh badil(7th April, 1879 ) 
signed by thirty pandits, was delivered to Swamiji asking 
him to go to their meeting in Joona Akhara and deliver a 
lecture there for the benefit of all. One of the sadhus said to 
his confreres, “Let us attack Swamiji when he comes, what would 
it matter if one of us is eventually hanged.” This was the object 
of the sadhus in sending the letter. Swamiji. on getting the 
letter replied that he was always ready for a sastrarth, but that 
it should be held under the management of some official in a 
neutral place and that the Joona Akhara was not a suitable 
place for the sastrarth, adding that though he did not fear 
death, he was anxious that his 'work may not remain 
incomplete. After some further correspondence, Swamiji stated 
in his final reply that if Swami Vishudhanand declared that 
the pandits knew the Vedas better than Dayanand, then he, 
Swamiji, was willing to have sastrarth with the pandits with 
Vishudhanand as umpire. When the pandits took the letter 
to Swami Vishudhanand, he showed his contempt for them and 
told them that compared to Dayanand, they were ignoramuses 
and declined to act as umpire. Swami Vishudhanand at 
the same time wrote a letter to Swami Dayanand saying that 
some ignorant and stupid people had collected there to make a 
disturbance and asking Swamiji not to pay any attention to them. 
He said he would never act as umpire at their request at a 
sastrarth with Swamiji. This letter was received at 3 p. m., 
when thousands of people sat listening to Swamiji’s discourse, 
P. Bhimsen read out the letter in a loud voice to the audience. 
AH the scheming and the intrigue of the sanatailists thus came 
to an end. : 

P. Shradharam PhiUauri contrived to get some sadhus to 
come to a meeting of his and ^ ask that as they had, after 
hearing Swamiji’s lectures, given up their faith, but were 
now repentant, they maybe taken back after expiatory , rites. 
They were taken out in a processibn and given a bath in the 
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Ganges. This act of Shradharam disgusted many of his 
followers and they left him. Pandit Gopal Sastri of Jammu 
even did prmhchit {expisAoxy rites) for association with P; 
Shradharam. P. Bholanath, Shradharam’s chief disciple, left him 
and went to attend Swamiji’s lecture that evening and was 
much gratified. Towards the end of the lecture, Swamiji told 
the audience that cholera was about to break out and advised 
all to leave Hardwar at once. Bholanath while returning from 
the lecture saw a man attacked by cholera, and himself left 
at once for Saharan pur. 

P. Shradharam was a very clever man and a good speaker, 
and enjoyed the reputation of a learned man, but he was a 
charlatan. In reality he believed in no religion. He was. an 
atheist. A few days before his death he showed himself in . his 
true colours. He wrote a book named Satyamntci Prdvah 
in which .he advanced strong arguments in support of atheism 
and declared that as his death was very near, he thought it 
proper no longer to hide the truth which was in his mind for 
a long time., 

Four days before the parvci (last day of the Kumbha Fair) 
Swamiji told the audience that cholera was going to break out. 
Addressing the two Superintendents of Police who attended 
his lectures:, he told- thenii that their putting up latrines a mile 
and a half away under the doctor’s advice and taking action, * 
under . sec. 34 of the Police Act was doing great harm to' the 
people, as it was injurious to a man who wanted to evacuate 
at once to wait and go a mile and a half before doing so. 
He said that an incinerator should be put up in the open space 
on the banks of the Ganges and not allow the air to . be 
contaminated. 

Swamiji advised people to leave Hardwar at once. He 
himself left for Dehra Dun the next day, the 14th of April. 
After a few days when he got some relief from diarrhoea, he 
began to deliver lectures in the bungalow which had been taken 
on rent for his residence by Pandit Kriparam. Some Europeans 
including Hev. Morrison were present at a lecture in which 
Swamiji advanced very strong arguments in condemnation of 
rhe teachings of the Bible. . Rev. Morrison became so enraged 
that he used improper language .and asked if Dayanahd was the 
only Hindu who knew the Vedas and all others were ignorant 
men. Swamiji replied to him with great calmness, b^ut the 
.missionary, -vras so - excited" and an^y. that. ..he violently 
interrupted Swamiji during -, his reply. Other ..Europeans 
present asked him to see how courteously and calmly Swamiji 
replied to his, objections, .and that he should control his anger 
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and be calm and speak with the same patience and confidence 
as Swamiji was doing. Mr. Morrison instead ot accepting this 
wise advice, taunted them with taking sides with Swamiji 
and abruptly left the meeting, leaving the other Europeans 
there. When he was leaving the meeting, Swamiji asked him to 
grace the meeting the next day. But he went away murmuring 
something which nobody understood. 

Another surprise took place. Among the Europeans who 
attended this lecture, there were two men named Mr. Parmer 
and G-artlaine. They expressed a desire to talk to Swamiji after 
the lecture. Swamiji agreed. But Babu Bepin Mohan Bose, 
Head Master of the Mission School, intervened and began to 
argue in support of the Bible. While Swamiji was replying to 
his statement, Mr. Gartlaine began to refute what Mr. Bose had 
said. This strange spectacle agreeably surprised the people 
present and continued from 8 to 10 p. m. As Swamiji while 
refuting Christian doctrines made comments on the Brahmo Sa- 
raaj, this lecture not only offended the Christians and the Mus- 
lims but also the Brahmo Samajists. Next day, a crowd of 
about one hundred and fifty Muslims went to Swamiji’s bun- 
galow and demanded a sastrarth. Swamiji with great calmness 
asked them first to settle rules for the sastrarth and expressed 
his willingness to discuss matters with whoever was the most 
dearned amongst them. 

Swamiji gave two more lectures, one on the Puranas, and 
the other on Ancient India. The house in which Swamiji resi- 
ded belonged to one Miss Dick. Owing to Swamiji’s condemna- 
tion of Christianity, she asked him to vacate her house atonce. 
Another house was about to be taken for Swamiji, when a tele- 
gram was received from Col. Olcott and Madame Blavatsky 
from Saharanpur, and Swamiji prepai'ed to go there. 

Another incident took place in Dehra Dun. Two sous 
of a wealthy man there, while reading in the Mission School 
came under the influence of the missionaries and were 
prepared to become converts. No Hindu could argue with 
them. At last, their father asked them to issue a public 
notice to the effect that if within six months nobody would 
prove that the Christian religion was fake they would 
become Christians. Six months were to expire within a 
week, when Swamiji reached Dehra Dun. Swamiji sent for the 
two boys and began to talk on Christianity. When they saw 
that the arguments in favour of Christianity which nobody had 
been able to answer before were easily ref uted by Swamiji, they 
lost their belief in Christianity and gave up their intention to 
become Christians. Swamiji asked them to bring the padrees 
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to him for discussion, but the padrees refused to come. The 
missionaries then threatened the boys that the Collector of 
the district would be offended with them if they did not 
become Christians; but the boys did not care. To show his 
gratitude to bwamiji, their father offered a present of some 
money; but Swamiji declined to accept it and advised him 
to open a Sanskrit school with it. 

During his stay in Dehradun, Swamiji converted a born 
Muslim named Muhammad Umar to Ary a Dharma and named 
him Alakhdhari. 

Colonel Olcott and Madame Blavatsky, -who had come to 
Bombay from America to become Swamiji’s pupils and were 
anxious to meet him, came to Saharanpur and wired to Swamiji who 
was at Dehradun to say that they were coming there. Swamiji 
replied that he himself was coming to Saharanpur and reached 
there on 1st May 1879. After staying therefor two days, Swamiji 
went away to Meerut with Col. Olcott and Madame Blavatsky. 
The Aryas of Saharanpur and Meerut did all they could to show 
their.respect to the two visitors and provided them with every com- 
fort. They were lodged at Meerut in one kothi, and Swamiji in 
another. Conversations took place between them and Swamiji till 
the 6th May. They said or did nothing to show that they did 
not believe in Grod or the Vedas: their whole conduct showed 
that they were Aryas and were called so in private and in pub- 
lic. In their lectures too, they eulogised the Vedic faith and con- 
demned Christianity. The general impression produced on peo- 
ple by their talk and their lectures can be inferred from the fact 
that Swamiji in a letter dated 7th May 1879 to B. Madholal at 
Danapur said: “The two respected Americans have convinced 
the people here that all that is good, and all knowledge have 
come from the Vedas, and that ail faiths opposed to the Vedas 
are false.” They left Meerut for Hombay on 7th May, 1879. 

The famous Muslim divine of Deobund, Maulvi Muhammad 
Kasim came to Meerut and expressed a desire to have a sastrarth 
with Swamiji. But as Swamiji insisted on a written sastrarth 
and such arrangements to be made as would prevent disturbance 
at the sastrarth, nothing was settled and the sastrarth 
did not take place. Swamiji left for Aligarh on 22nd May 
1879, He became ill there and went away to Chhalesar on 28th 
May, where regular treatment was given to him. On getting 
some relief, Swamiji went to Moradabad on 3rd July and resided 
in Raja Jaikishendas’s kothi. As he w'^as not quite well, Swa- 
raiji gave only three lectures. The last lecture was delivered in 
the cantonment at the request of Mr. Speeding, Joint Magis- 
trate, when admission to the lecture was by tickets. The 
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audience coas is ted o£ about , three hundred people including 
vakils, government servants and other intelligentsia. Swamiji 
spoke for more than two hours on politics (rajniti). His 
exposition of the subject was so profound .and exquisite, 
and his description of the relations that should subsist 
between the rulers and the ruled so nice and good, that the 
people present were astonished and surprised that one who 
knew only Sanskrit should have such a thorough grasp of the 
subject. At the end of the lecture, Mr. Speeding paid a 
tribute to the profound knowledge of the subject shown by 
Swamiji and said that if the principles that Swamiji explained 
had been observed by all parties, the Sepoy Mutiny would 
not have taken place and the troubles and, sufferings that 
followed it would have been avoided. 

Swamiji suffered in these days from sprue. When the 
Aurvedic treatment by a vaidya failed, Swamiji was treated 
by Dr. Deane, the Civil Surgeon of Moradabad. He declined 
to receive rupees two hundred offered to him as his fees, saying 
that Swamiji w^as working for public good. 

As regards the use of the term namaste by people to 
greet one another, Swamiji told M. Indramani that namaste 
is used ill the Vedas and was in vogue in ancient India and 
added that the idea is to show respect to the man you meet. 
There is no occasion then for taking God’s name. Swamiji told 
P. Jwalaprasad Misra of Moradabad, who had published a Hindi 
rendering of Yajurveda, that the meaning of the word^w: in the 
mantra Adhyaya of the Yajurveda is grain well as 

stone. An Aryasamaj was established at Moradabad on 20th 
July 1870 in the presence of Swamiji after a havan. 

As Sahu Shyamsunder had given up his evil habits, 
Swamiji went to dine at his house which Swamiji had 
declined to do before. On 3lst July^ Swamiji left for 
Badaon and was accommodated there in the garden of Sahu 
Gangaram. On 2nd August 1879, which was the day of the 
Raksha B ladhan festival, several people came to Swamiji 
with Kaksha thread round their wrists. Swamiji smiled and 
asked them the reason for the thread. He told them that 
in old days the State used to perform a big havan on that day, 
and a thread was tied round the wrists of all students reading 
in schools as a token of protection by State authorities. 

A sastrarth with some pandits lasting two days took place 
here in the first week of August. P. Kamprasad said that 

^Swamiji’s letter printed at p. 167 of Bbagwat Butt’s Fatra & Vigpapan. 
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the phrase 5^^: in the first mantra of the thirtyfirst 

chapter of Yajurveda shows that God has a body. Swamiji 
explained that the phrase only means, “That which supports 
innumerable heads and eyes etc.” Un the pandit citing ^mar- 
kosli as authority, Swamiji said only Nirukta and Niganthu 
were authorities for the interpretation of the Vedas and 
not Amarhosh. Swamiji told the pandit that the mantra 

^?i3r«nwii£5i =9 ■amiiw ii 

shows that every man and woman was entitled to read the 
Vedas. As for the Avatars, Swamiji said that the word 
Vishnu means, “He who is present everywhere”. Hence there 
can be no incarnation of him. P. Kamprasad cited Mahidhar. 
Then Swamiji exposed Mahidhar’s absurd and mischievous 
translation of the Vedas by quoting his rendering of the 
5stT &c. The pandits then quietly went away. 

Swamiji gave two lectures in Badaon on the 2nd and 
3rd August at his residence. The Dayanand Prakash 
mentions a conversation that took place between Swamiji and 
P. liamlal of Kayamgunj at Moradabad. Ramlal asked. Swamiji 
if he had ever been violently attacked. Swamiji replied 
that he had been poisoned several times and that he gipt rid 
of the poison by having recourse to vomiting and the 
yogic practice of Vastikaran and other means. Still, he 
said, some of the poison must have remained in his blood 
and adversely affected his health, that he would have 
lived for more than hundred years, but now he did not 
expect that his body would last long, liamlal then asked 
Swamiji why he did not try to train a capable . disciple. 
Swamiji replied that he had established several Pathsha^s 
{ seminaries ) but they produced Only Pauranik pandits. 

On, . 14 th August, Swamiji left Badaon for Bareilly and 
took up. residence there in" the Begambagh of Lala 
Lakshminarayan treasurer. Swamiji delivered several discourses 
which greatly benefited people and were appreciated by 
them. The Collector of Bareilly and some other Europeans 
and prominent Indian citizens attended them. 

t People arranged a sastrarth here between Swamiji 
and Eev. T.G. Scott. I’his sastrarth took place on the 
25th, ' 26th and the 27th August under the chairmanship 
of Lala Lakshminarayan Treasurer in the Library, which 
building is now occupied by the Municipal Board of 
Bareilly. Three subjects were fixed for discussion on three 
days. The first day’s subject was transmigration of souls. 
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Swamiii was to support and the padree to oppose the 
doctrine. The subject for the second day was, Does God 
take a body for Himself or not”,, the padree _sahib to 
support and Swamiji to oppose. The ^^^ject for the te 
dav was “Does God pardon sins? The padree sahxb to 
support ’and Swamiji to oppose it. The sastrarth was 
conducted according to rules and has been printed in pamphlet 

M Transmigration, Swamiji declared that the 

fionl and its attributes are eternal and everlasting, and 
God’s attributes such as justice are also .eternal, pd it is 
function to award the fruit of sours actions. As 
gTsouI cannot receive the award without assuming a 

Lul has been created, then it would also have to be 
assumed that it will in the end be destroyed. The padree 
3 that if the eternal nature of man _ proves 
transmigration, then it will have to be accepted that God 
also transmigrates. And if both God and Soul are eternal 
then it would mean that there are two Gods. If man 
has to be reborn to enjoy the fruits of his actions, then 
whv does man not remember that he was punished for such 
W such an evil deed. Rev. Scott then said that man gets 
Mukti, deliverance, after one birth _ only. He added that if 
transmigration is true, then a soul will always be involved m 
action and can never get deliverpce. Rev._ Scott added 
that transmigration is against the Bible, which is more ancipt 
than the Vedas, and that transmigration was an old beliet 
which civilized people all ovpthe world were discarding. 

Swamiji replied that civilized people discarding trans- 

miffration was no argument; that it is not true that all old things 
are false and all new things are true, that if old thinp are false 
then Bible is also false. Swamiji said that God is not bom 
because, He is bodyless and is already present everywhere. The 
fact that the soul is eternal does not make him God: that a 
man does not remember things that happened in his previous 
birth is no argument against previous birth; for, a man does 
not remember things that happened in his childhood in his 
present birth; and also' because during sound, dreamless sleep, he 
does not remember anything. It does not, therefore, me^ 
that things that took place in childhood cannot be held to 
have taken place. Both the patient and the doctor know that 
a disease is the result of incontinence and not right living, but 

the patient often does not know what incontinence pd what 

not-right living is the cause of his disease. Disbelief in rebirth 
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does not produce tranquillity of mind. An unhappy man is always 
unrestful and feels aggrieved that though he committed 
no wrong, yet he suffers troubles; while he who 
believes in rebirth knows that the suffering is due to deeds of 
previous birth, and that happiness depends on good actions. 
Then, people are encouraged to become sinful by the belief 
that all their evil acts and sins will be forgiven at the 
recommendation of somebody. If happiness and unhappiness, 
high and low stations, are not due to past actions, then God 
cannot be held to be just. If transmigration is against the 
teaching of the Bible, that does not prove the doctrine to be 
false. The Bible contains many untrue things, while the Veda 
contains no such things. He said that the soul cannot get rid 
of the bondage of action for ever. Swamiji added that the 
Veda is the oldest book in the world and that Europeans have 
accepted this. The Padree sahib cannot say wherefrom the 
souls come and where do they go. 

During the second day’s debate, Rev. Scott said that 
we should approach the subject of God in great humility. To 
say that we know all about God is to betray our ignorance: 
as a matter of fact we know little about Him. He then said that 
there were two questions before them that day: 

(a) Whether God can assume a physical body ? 

(b) Has this ever been done ? 

He said that the Bible states that God made man after 
his own image, and that as there were many attributes common 
to God and man, there could be affiliation between 
both. Hence if God wishes to take a physical body, can it not 
be possible ? , - 

Swamiji replied that the question before theni 
was not whether it is possible for God to take a physical body, 
but, does He assume a physical body. “My first question,” 
said Swamiji is, “What is the necessity for God to assume 
a physical body.” His wishes are not subject to any limitation 
or restriction. By assuming a body, however, He becomes 
confined to the body and becomes limited, and He then becomes 
incapable of creating the world. Moreover, He would then not 
possess knowledge of the.whole world. Another question is, “Does 
God wholly come into the body or does He come piecemeal.” 

Rev. Scott only said, “God is present everywhere, yet 
we do not know Him fully. He comes into the body and yet 
remains outside it too. His assurning a physical body 
only means His showing Himself in a body. He assumes body 
of His own will. A man cannot save himself from sins, unless 
there is an ideal man as an example before him. God made 
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only man after His own image, but not monkeys and others. 
God’s assuming physical body does not take away from His 
greatness, for God is endless and the soul has an end.” Swamiji 
then said that as God is present everywhere, He is already in 
a body. He is all powerful, and can show the right path to 
men without assuming a physical body. If He cannot, then He 
is not all powerful. 

The subject of the third day’s debate was, “Does God 
forgive sins?’’ 

The Padree sahib said that God and man are related 
as sovereign and subject; father and son. God punishes evil 
deeds but forgives them also. Punishment is given to reform, 
the culprit and as a warning to others. Swamiji replied that 
the punishment and forgiveness are two different, and 
contradictory things. If He forgives sins. He ceases to be just. 
Justice means giving punishment of the kind and to the 
extent that the crime deserves. Moreover, forgiveness 
increases sin. The culprit is encouraged to do evil. To do justice 
is God’s nature; He cannot act otherwise. Forgiveness is 
against justice. The padree sahib replied that even the 
Vedas say that aditi forgives, as Mr. Muir says. If there 
were only forgiveness and no punishment, then sin will no 
doubt increase. Justice and forgiveness are not contradictory. 
Forgiveness sometimes has good results. Prophet Jonah 
forgave a dacoit and the latter became reformed. Many people 
have got rid of sin by doing tobah (promising not to do it 
again). God has arranged for forgiveness through Jesus. 
Swamiji rejoined that if God forgives on the recommendation 
of anyone, He then is not just. The Vedas nowhere mention 
forgiveness of sins. It is a matter of surprise, he said, that a 
man who knows only English and does not know Sanskrit 
should have the temerity to interpret the V edas and decide 
what they mean. The illustration of father and son is not 
quite apposite. Some fathers forgive and -others do not. The 
illustration would have held good if all fathers forgave evil 
deeds. The debate then came to an end. 

L. Munshiram, later Swami Shraddhanand and one of 
the leaders of the Aryasamaj, was taken by his father, who was 
an Inspector of Police at Bareilly, to hear Swamiji’s lectures. 
Munshiram was then an atheist. He was greatly impressed 
by Swamiji’s arguments and wondered that a man who knew 
only Sanskrit should be such a master of debate. He went to 
■Swamiji and began to reason about the existence of God. 
Swamiji answered all his questions and he was silenced. He 
told Swamiji that he could not argue further but was not 
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convineed of God’s existence. Swamiji said that lie bad 
answered his (Munshiram’s) questions but that Munshiram 
would come to believe in God when God in His grace will be 
pleased to instil that belief in him. 

One day, Swamiji while condemning the Puranas 
incidentally remarked that if a woman has five husbands 
how can she be held to be chaste. Mr. Edwards, Commissioner 
of Bar eiUy, Rev. Scott and other Europeans present laughed 
derisively at this. Swamiji in a minute finished that subject 
and said “Let us now turn to the Christians. According to them 
a virgin gave birth to a son, and the responsibility is thrown on 
God, Who is pure and omnicient,” and added they are not ashamed 
to throw the blame on God. The laughter of the Europeans 
changed into auger. Swamiji continued his bitter criticism of 
the Bible, without caring that the Europeans present were getting 
angry. The Commissioner said nothing there but the next day, he 
sent for Lakshminarayan Treasurer and said that though he 
did not mind Swamiji’s bitter criticism, yet Swamiji's lectures 
might offend Hindus and his lectures may have to be stopped, 
and asked him to tell Swamiji to be more careful. Lakshmi- 
narayan promised to do so and came away. But he could not 
muster up courage to carry this message to Swamiji. He asked 
a friend to go with him and speak to Swamiji. But even he 
quaked. At last, Lakshminarayan in broken words and 
hesitatingly suggested that Swamiji might with advantage be 
less harsh in his criticism. Swamiji laughed and said why did 
he, Lakshminarayan, not plainly say that the Commissioner 
had warned that he would stop his (Swamiji’s) lectures. Why 
was he so afraid and why did he waste so much time? 

Next day speaking on the nature of the atma (soul), Swamiji 
began to dilate on the power of Truth. All the Europeans who 
were present the day before, except Rev. Scott and the 
Commissioner were present that day. Swamiji said, “People 
say, don’t reveal the truth, the Collector Sahib will 
become angry, the Commissioner will be displeased, the 
Governor will give trouble. A universal sovereign may 
be present and feel offended. 1 shall riot fail toj^^. tell 
the Truth and will not deviate an inch from giving 
expression to truth.” After this. Swamiji quoted a passage 
from the Upanisad and explained that no weapons can pierce 
the soul, nor fire burn it. And with all his force and in a 
stentorian tone, he said, “This body is perishable; it is useless 
to act unrighteously to protect this body. Let anyone who 
wishes to destroy it may do so;”and then casting a look all round, 
he thundered : “Show me a hero who can claim to destroy my 


soul. So long as such a hero does not appear, I am hot 
prepared even to consider whether truth should be suppressed 
or not.” This created a sensation in the Hall. 

As Bev. Scott, who used to attend all Swamiji’s lectures, 
was not present that day, Swamiji remarked that he was 
not to be seen. Somebody said that that day being Sunday, 
Rev. Scott was preaching in the church nearby. On this, 
Swamiji said; “Let us go to the church and hear him.” Most of 
the people had already dispersed, but Swamiji walked to the 
church with some three hundred people. On seeing Swamiji com- 
ing, Rev. Scott came down from the aisle and asked Swamiji 
to give a discourse. Swamiji from where he was standing, 
spoke for about twenty minutes condemning worship of man. 

L. Lakshminarayan treasurer had a prostitute in his keep- 
ing. Swamiji asked him one day what his varha (caste) was. 
He replied that as, according to Swamiji, caste depended upon 
conduct and qualities, he could not answer the question. 
Swamiji said, “But what do you call yourself according to 
popular belief”. He said he was a Khatri. Swamiji then 
asked, “If a Khatri begets a son on a prostitute, what would 
you call that son” ? The Treasurer bowed his head in shame. 
Swamiji said, “Listen my friends, 1 will not be partial to anyone 
and will never hestitate to tell the Truth.” The treasurer sent 
away the prostitute that very evening. 

It was from Bareilly that Swamiji sent the first part of his 
autobiography for publication in the TAeosop/iist. Further 
instalments were sent and published later. The account 
published in The Theosophist is the only reliable source of our 
information about Swamiji’s early life. 

Swamiji arrived at Shahjahanpur on 4th September 1879 
and as arranged by the members of the Aryasamaj, took up his 
residence in the treasurer’s bungalow. A notice was at once 
issued by the Secretary of the Aryasamaj announcing that 
Swamiji was staying in the treasurer’s bungalow and would 
deliver lectures in the Government High School on 6, 7, 9, 11, 
18 and 14 September from 5 to 7 p. m., that any questions 
put by the people would be answered at the end of the lecture, 
and that if anybody wished to have a sastrarth, Swamiji would 
agree only to a written sastrarth and not to an -oral one. One 
Pandit Lakshman Sastri came to Swamiji for a sastrarth on 
idol worship. Swam^'i asked him to cite authority from the 
Vedas. The Sastri said that Shankhasur had taken away the 
Vedas, how could he quote from them. Placing the Vedas 
before him, Swamiji said that after destroying the Sastri’s 
Shankhasur of indolence and ignorance, he had obtained the 
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Vedas from Germany and asked him to look into them and cite 
his authority. Panditji became silent and those present 
laughed. Seeing the plight of Lakshman Sastri, people became 
uneasy. The Brahmins of the place then sent for Angadram 
Sastri of Pilibhit. He came and wrote a letter to Swamiji on 
lOth September, 1879. If urther correspondence took placcg 

between him and Swamiji. But after the exchange of some 
letters no agreement was arrived at with regard to the time, 
place, and manner of the sastrarth, particularly regarding 
arrangements to keep order at the meeting. The sastrarth 
therefore fell through. 

One day, a clerk employed by Swamiji came half an hour 
late. Swamiji spoke to him about the value of time and said 
that one reason of the unhappy state of things in India was 
that the people did not know the value of time. The value of 
time, he said, is illustrated by the fact that sometimes a 
doctor is called in to treat a patient and he says that they 
called him too late, if he had been called five minutes earlier, 
the patient could have been saved. 

Swamiji left for Lucknow on the 17th September and 
reached there on the 18th. After staying there for six days, 
Swamiji went away to Cawnpur on the 24th; and after staying 
a day at Cawnpur, reached Farrukhabad on the 25th. Swamiji 
stayed there, tiU 8th October and gave religious discourses every 
day from 5 to 7 p. m. Mr. Daniel, Joint Magistrate, and Rev. 
T.J. Scott used often to attend these lectures. One day Swamiji 
gave a lecture on cow protection and said that when slaugh- 
tered, its body with ten seers of grain added to it can provide 
food for about twenty people, but if the cow is kept alive, its 
milk with some rice in it would, taking the entire quantity it 
is capable of giving during its life, provide one meal for twenty 
thousand people; and its kids when they become bullocks and 
cows, will also be useful. Cow slaughter was therefore, he said, 
ruining the country. Swamiji gave lectures in the Aryasamaj, 
which had been established there on Shravan Badi 9, S. 1936 
(12 July 1879 a. d.) and later at the residences of Lala 
Jagannath and Madanmohanlal. 

In a lecture at Fatehgarh, Swamiji explained the ten 
principles of the Aryasamaj and said that every one of them 
was useful. He then criticized the doctrines of the Brahmo- 
Samaj. On the 3rd and 4th October, a permanent fund was 
opened to give permanent support to the Arya Samaj, and a 
large amount of money was subscribed, A thousand rupees 
were subscribed in support of Swamiji’s Veda Bhashya. 

The Pauranik papdits of Farrukhabad sent through 
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Baldevaprasad, head master of the High School there, twenty 
five questions for replies to Swamiji. Swamiji sent written 
replies to the questions to B. Baldevaprasad. As these questions 
and answers are important and illustrate Swamiji’s beliefs, 
some of them are given here in a succinct form : 

(1) if, according to you, there is no forgiveness for sins, 
why do the Vedas declare God to be merciful and forgiving, and 
what is the use of penances prescribed by Manu and others r 

Atts:— Vedas nowhere say that sins are forgiven. God’s 
mercifulness consists in the fact that though ignorant people 
abuse Him when they get no son or die prematurely, or 
there is a famine, God does not give up His kindness and justice. 

(2) How is atma (soul) related to God? What is the 
connection between God and man ? 

Ans: — God aird man stand towards each other as master 
and servant. In a way, atma (soul) is limited and cannot 
become God. The atma is independent in all its actions, but 
is subordinate to God, who rewards or punishes actions 
according as they are good or bad. 

(3) Do you believe in the Creation and Dissolution of 

the world? At the beginning of the Creation, was one man 
created or many? Why did God teach Vedas to a few people 
dnly when there was then no question of .(actions) 

and their result? 

Ans:— 1 believe in Creation and Dissolution. The world 
is eternal. The Souls and Matter are also eternal. .The 
reason of teaching the Vedas to the four rishis, is that they 
were the noblest and most righteous of all. Large numbers 
of men and women came into existence at the same time at 
the beginning of the creation. 

(4) If God is all knowing, he knows what a man will dp 
and when.. If so, a man has his work fixed for . him- How 
can he be deemed to be independent in his actions then? 

Ans:— There is no present, past and future^ in God’s 
knowledge. All exist in his knowledge at the same time. In 
the same way, a soul is independent in doing what he does, 
but is dependent in having to suffer the consequences of 
his actions. 

(5) What is Moksha? . 

Ans: — Deliverance from all evil deeds and doing of good 

deeds is Jiwan muhti (salvation while living); and release 

^The great philosopher, Plato, expressed the same idea two thousatid years ago' 
ill his Timaem-. “The past and future are created species of Time which we 
unconsciously but wrongly transfer to the eternal essence. We say ‘was,’ ‘is’, 
‘will be’, but the truth is that, *is’ can alone properly be used.” 
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from suffering and living in happiness in God is Videh Mukti. 

(6) Is meat eating sinful? If it is, why do the Vedas 
and other sastras prescribe slaughter of animals for yajna 
and also for food? 

Ans:^ — Except "as wedicine or at a time of extreme misfor- 
tune, raesbt eating is sinful. The Vedas do not prescribe 
slaughter of animals for yajna. The Vedas and Arya sastras 
nowhere allow slaughter of animals for food except as a 
remedy for disease. ' 

(7) Experiments show that unlimited germs are contained 
in water. Should water be drunk or not? 

Ans:— How can unlimited living beings exist in a vessel or 
cup which is limited. People should strain water and then drink 
it. Those who have any doubts may abstain from, drinking water. 

(8) Is polygamy allowed by the sastras? 

Ans: — No. The Vedas condemn it. 

(9) Do you believe in astrology and do you look upon 
Bhrigu Sanhita as an Apia book (Arya sastra). 

Ans: — No. 1 believe in astronomy. That part of Bhrigu 
Sanhita is Arya sastra which treats of astronomy 

(10) What are the (attributes) of Hhartiia ? 

Ans: — The quality of Dharma is impartial justice which 
enjoins acceptance of truth and rejection of untruth. • 

(11) If a Muslim or a Christian firmly believes in and 
acts according to the Vedas, would you and your supporters 
accept him as one of you and would eat food prepared by him? 

Ans: — Eating, drinking, putting on clothes, sleeping etc. 
have nothing to do with Dharma. Only ignorant people whose 
vision, mental and physical, is defective look upon, wearing shoes 
and such other things as dharma. All these things, my brethren, 
are matters of custom and practice in respective countriesi 

(12) Is shraddha, in which Drahmins are fed, for. the 
benefit of the dead in accordance with the sastras? 

Ans: — Shraddha is service of the ancestors who are living. 
Shraddha and Tarpan mean gratifying the living elders with 
good things. It is not in accordance with the sastras to fill the 
stomachs of selfish people anxious to get food. That is neither 
shraddha nor tarpan according to the sastras. 

(13) If a man commits suicide when he is convinced 
that he cannot get rid of his sins, is that act of his, a sin? 

Ans: — Suicide is a sin. Nobody can escape enjoying the 
result of his sins. Deliverance from sin is impossible. 

(14) Is there only one soul or innumerable souls? Is a 
man liable to be reborn as an animal or a tree owing to his 
actions (karma)? 
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. Ans;— Tn the knowledge of God, soul is limited; and in 
the .limited knowledge of souls, i there are innumerable souls. 
By committing sins, a man may be born as an animal or a tree. 

(14) Is marriage a proper thing or improper? Is it a 
sin to beget children? 

; ; Ans: — For a man or a woman whose; knowledge of things is 
perfect and who has perfect control over himself or herself 
and is anxious to devote himself to the good of all beings, it 
is not proper to marry; all others should marry. There is 
nothing wrong in begetting children by a marriage performed 
according to Vedic injunctions. 

; (16) Is repetition (aiq) of’ the Gdyatri fruitful? 

’ Ans: — No act, good or bad, is fruitless. Recitation of 
the Gayatri as prescribed by the Vedas is a meritorious act, for 
the Vedas enjoin acting according to the teachings of Gayatri. 
It is useless to recite Gayatri according to the popelila 
(instructions of ignorant Brahmins). 

(17) Do Dharma and Adharraa depend upon good or 
evil intentionB or do they depend upon the acts performed? 

Ans: — Dharma and Adharma dephnd upon the inner and the 
outer trai of man, which may also be called good or bad actions. 

; Eventually, B. Baldevaprasad who had submitted these 
interrogatories : to Swamiji in behalf of the Sanatandharama 
Sabha,; accepted the Vedic faith and became a member of the 
Farruk|iabad ..^ryasamaj. 

' One ' day ; while Swamiji was sitting on the roof of 
Ealicharan’s garden house, some women came to see him. 
One of them had with her a son and two daughters. Swamiji 
advised the Women to give education to the girls, and to 
marry: them: only after' they finish their education. 

One morning, Swamiji was lying down and Lala Mbhanlal, 
chairman of the Gorakshni Sabha, was shampooing his legs. 
L. Mohanlal hiimbly and respectfully said, “Maharaj, so far 
as I have heard and read the sastras, I believe that you 
are .eiififled to get mokshd.. Do you nqt desire in your 
present birth to get it”; Swamiji replied, “What shall I do if 
by myself X get molcsha. My earnest desire is that large num- 
bers of people may attain salvatibn.” This answer shows 
Swamiji’s limitless love for mankind. He preferred to give 
up mukti, and ; accepted suft'erings and troubles of worldly 
life for -the sake of doing good to others. His heart had become 
so tender after. ; , he witnessed the woes of A'ryavarta that 
the one aim of his life was.to .free the country from .those 
sufferings.: Every incident or happening, symptomatic of the 
degradation of India gave him intense pain. 
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One day, Avhen Swamiji heai'd that an old village 
woman brought the dead body of her young sou to the 
banks of the Ganges and threw it ; in the river as she 
had not. the money to cremate it,. Swarhiji was .over- 
powered with emotion and exclaimed in a piteous tone, 
“Ah ! our country has become so poor that we cannot 
even afEord to have fuel to cremate a ,dhad body.’’ Laia 
Mohanlal has stated that he had never , seen Swamiji 
complain of anything and express sorrow at any time, but 
this incident brought tesars to his eyes. ; 

Another day, Swamiji said, “Foreign rule has completely 
drained the wealth of India, and the .. country has now 
been reduced to , utter poverty. The land of this country, 
however, is so fertile that after getting Swaraj, it, will 
soon become rich again”. > 

One day, Seth Nirbhairam came to see Swamiji, . Swamiji 
enquired if, things were going well with him and if .he 
was happy. The Sethji thanked Swamiji and said that he, had a 
son, grandson, and wealth, and he enjoyed good reputation and 
was quite happy. Swamiji said that it was a sign of 
ignorance to feel happiness in anything except Dharma, 

good work and God. 

Once Swamiji during a conversation said, “Many 
Dayanands would appear in this country . and it would 
require wisdom and carefulness to protect the Yedic 
Dharma from them.” 

Mr. Scott, the District Magistrate of Farrukhabad, 
used to attend Swamiji’s lectures and greatly appreciated 
them. He was slightly lame. One day, Swamiji' asked 
him what was the cause of his disability. Mr, Scott said, 
“God’s will.” Swamiji said, no, it was the result of his mvn 
actions, and added: “When we can find no reason for a thing we 
must take it to be the result of actions in past life.” 

One day, while the survey of the streets of Farrukha- 
bad was being made, Babu Manmohanlal suggested to 
Swamiji to have a small shrine standing in the baizaar 
removed by speaking to Mr. Scott, who had great respebt 
for him. Swamiji replied that his business was to have 
idols removed from temples but not to have buildings 
dismantled. This brings to mind the reply once given by 
Mr. J. Balfour, then Home Secretary - in England, When 
asked to get a man punished as he had broken a law 
that had been sponsored by Mr. Balfour : “I am a legislator 
and not a prosecutor.” , 

On 8th October, 1879 Swamiji went away; ^ to OaWnpur 
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aad. stayed there till the 16th October. In these days 
S^amiji did no other work than dictating the Veda 
Bhashya. The Indian Blirror o£ Calcutta, dated the 28th 
December, said about this visit o£ Swamiji to Cawnpur : 

A correspondent of the Jwdt'on Church CoAeife? says that 
Swamiji’s snpporters are rapidly increasing; that he condemns idplwor- 
ahip, the caste system and other harmful practices, and that his 
visit to Cawnpur in the previous month had produced great sensation 
in the town and resulted in the establishment of an Aryasamaj 
there. ■ 

On I7th October 1879, Swamiji went to Allahabad 
and put up in Seth Durgaprasad’s garden. During his 
six days stay there, he delivered three lectures on the 
Creation o£ the World, Eebirth and Shraddha, and Neo- 
Vedantism. S-tvamiji sufiEered from dysentery in these days and 
used to run a temperature. One Bhagwandas, who was anxious 
to witness Swamiji while practising yoga, watched for an 
opportunity to do so. One day, he saw Swamiji while in 
Yogic meditation rise six inches from the ground and 
stey in •S{«,ce without any support. 

On 23rd October, Swamiji went to Mirzapur. Though 
he; was ill, he delivered three lectures ' there. In the 

course of a most interesting lecture on Education delivered 
at the residence of Seth Ramratan, Swamiji declared that 
te, i Who after receiving education, does not act according 
to ^hat he has learnt, fails to repay the debt he owes 
to his teacher. A Marwari Seth and his purohit were 

present . at the lecture. At the end of the lecture, the Seth 
asfe:^ . the purohit what he thought of the lecture. The 
purohit said, it was very good. The Seth then said “Why 
do, you then keep us all in the well of ignorance.” At 
Mirzapur, Babu Makhanlal and Shyamlal came to invite 

Swamiji to Danapur. Swamiji went with them and reached 
Danapur at 6 p. m. on the 30th October. He had three 
pandits (, Bhimsen, Devadutt and another ), a sadhu and a 
servant with him. 

Babu Jafiakdharilal, Madholal and some other people 
of Danapur had lost faith in idolworship in 1864 a. d. 

and had established a society which they called, Hindu Satya 
Sabha, after reading the works of Kanhiyalal Alakhdhari. 
After reading Swamiji’s Introduction to the Vedas, however, 
they accepted the Vedic faith and began to correspond with 
Swamiji. In April 1878, they changed the name of their 
society into Arya Samaj. 

Hundreds of people assembled at the station to receive 
Swamiji. After taking a little rest and dinner at Babu 
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Madholal’s house, Swamiji "went to the bungalow of 
Mr. Jones, a merchant, which had been secured for his 
residence. On 2nd November, a public notice was published 
in the town announcing Swamiji’s arrival at Danapur, 
the place where he was staying and inviting people anxious 
to discuss religious matters to see him. The notice also 
stated that Swamiji would deliver lectures every day in 
the New Katra in front of Babu Mahabirprasad’s shop. 
Swamiji delivered lectures there from the 2nd to the 16th 
November every day, except the 13th, on various subjects 
such as Creation of the World, Regeneration of India, Vedic 
Dharma, Christianity, Islam, the Puranas and Education. 

One Pandit Chaturbhuj Pauranik instigated the Muslims 
to oppose Swamiji, and a conspiracy was formed to invite 
Swamiji to a sastrarth at some place and then assault 
him there. In pursuance of this, some people came and 
asked Swamiji at the end of a lecture to go to the house 
of one Jharishah and settle rules of sastrarth with pandit 
Chaturbhuj there. Confiding in their bonafides, Swamiji went 
there accompanied by some people, among whom there 
were Subedarsingh, Sodagarsingh and Jairamsingh. On 
arriving there, Swamiji asked where Chaturbhuj was. 
Govindsaran, secretary of the Dharma Sabha, Danapur, 
replied that Chaturbhuj was not there, as his eye-sight 
was defective and offered to hold a discussion himself. 
Swamiji said, “If his eye-sight is bad, P. Chaturbhuj can 
have an oral discussion.” Govindsaran said that Chaturbhuj 
would not come as he thought it a sin to see Swamiji. 
Sw'amiji then said, pandit Chaturbhuj can talk from 
behind a cloth screen. Govindsaran again said that he was 
ready to talk. Then Swamiji asked what his qualifications 
wei’e. Govindsaran put out the light and people began 
to clap hands. Realising the situation, Subedarsingh and 
his companions warned the people present that they were 
strong enough to kill those who attacked Swamiji. One 
of the Subedar’s companions had a lantern, and with its 
light Swamiji was brought out of the house and driven 
away to his I'esidence. Subedarsingh and his companions 
were so disgusted with this incident, that they joined the 
Aryasamaj and arranged that eight or ten of them should 
always keep guard at Swamiji’s lectures. 

The Pauranik people instigated the Muslims of the 
place to put up a maulvi to deliver a lecture quite near 
the ;^ace where Swamiji was giving his discourse. The 
maulvi began to abuse so loudly that Swamiji was 
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disturbed ia his lecture. Babu Janakdharilal complained of 
it to laspector Gilbert. He came and stopped the Maulvi’s 
lecture and himself sat in a chair to hear Swamiji . He 
was so pleased with the lecture that he began to come 
every day; and one day he brought a Padree and some 
European friends to the lecture. 

A gentleman asked Swamiji not to criticize Islam 
publicly. Swamiji said nothing to him but devoted the 
whole of his lecture that evening to Islam. He began by 
saying that some children of children (Swamiji often called 
the Hindus, children of children) had asked ' him nCt to 
criticize the Muslim faith^ but he could iiot, however, hide 
the truth. He said, “When Mussalmans ruled, they attacked 
the Hindus with the sword. Look at the injustice; people 
deprecate any criticism of the Muslims even by word of 
mouth.” He stated later that one of the merits of the 
British, rule s that no one can prevent another from 
exposing the untruths of other faiths and showing the 
merits of his own. He then related an incident that took 
place in the Punjab. One day after giving public notice 
he delivered a lecture. While he was refuting the Christian 
doctrines, many Europeans and some Indian Missionaries 
came to hear the lecture: among them was General 
Roberts, the Commander-in-Chief of India. Swamiji exerted 
himself fully to refute the Christian tenets and exposed 
the self contradictions of the Bible. At the conclusion of 
the lecture. General Roberts advanced and shook hands 
with Swamiji and said that there , was no doubt that he 
(Swamiji) was an absolutely fearless man; for, when he, 
without any hesitation, condemned Christianity while he, 
the Gommandei’-in-Ohief, a christiaii, \vas present, there was 
no question of his (Swamiji’s) being afraid of anyone. 

One Thakur Das goldsmith had married a second wife 
during the lifetime of the first. He one day asked Swamiji 
to initiate him into yoga. Swamiji said, “Marry one more 
woman: your yoga will be complete.” Thakur Das was 
flabbergasted at this. Swamiji is stated also to have told 
Thakur Das that the Somalata , (a rare creeper mentioned 
in Arya medical books) grew on the other side of the 
Alkhananda river and that there were eleven kinds of it. 

A man addicted to bhang (intoxicating drug) came to 
Swamiji and asked how concentration of mind could be 
effected. Swamiji, though nobody’ had told him of this failing 
of the interrogator, said, “By drinking bhang.” The man looked 
humiliated. One day somebody picked a rose flower. Swamiji 
deprecated the act saying that, on the plant ■ the flower 
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would have continued to spread fragrance and purify the 
air. After a whiled when Swamiji went into a room and 
took his seat, that man began to fan Swamiji and said, 
“You object to plucking flowers, but what of the trouble 
caused to the flies by the fan.” Swamiji replied that people 
like him were obstacles in the way of men trying to prevent 
harmful people from doing harm and had brought about 
the ruin of India. “What can weak and cowardly people 
like you do on a battle field.” 

Thakurdas, a watch maker, who belonged to the Sioazdas 
sect and used to practise pranayam (regulation of breath), 
had been suffering for three years with pain in the navel. 
He spoke to Swamiji about this trouble. Swamiji laid 
him on his back and putting his own feet on the man’s 
feet raised him with the help of another man in such 
a way as not to make hiih lift his feet. This physical 
treatment cured him of the pain. Swamiji learnt -from 
Thakurdas how to take out the various parts of a watch and 
put them in again. 

One day Mr. Jones, the owner of Swamiji’s residence, 
came to Swamiji with some European ladies and gentlemen. 
Swamiji shook hands with them and seated them in chairs. 
They earnestly requested Swamiji to say something. The 
following conversation then took place between them : 

Sicamiji : Just as the Sun, Moon, Earth, Kain, Air and all 
other things created by God . are the same for all men, the 
divine faith also should be the same for all. 

Visitors: Certainly. 

Swamiji : Imagine for a moment the scene when the 
various religious, numbering a thousand, meet in a Fair and 
the protaganist of every religion says that his own religion is 
true and the rest nine hundred and nintynine false. Now 
tell me which is the true religion. 

Visiters : According to reason all are false. 

Stcamiji : But all cannot altogether be false : there is 
some truth in everyone. A seeker after truth goes round 
asking whether speaking the truth and abstaining from stealing 
are good, or telling lies and stealing and doing evil are good. 
All would say that speaking the truth and abstaining from stealing 
are good. He collects all those things' on which all religions 
are agreed and accepts them as true religion. That is divine 
religion. That religion does ; not say that salvation cannot be 
attained without the help of Jesus or Muhammad. Now tell 
me what have you got to say to, this. 

Mr. Jones : Swamiji, you put things in such a way that 
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it is difficult to contradict you. But i£ such are your beliefs 
why do you believe in touchability ? What harm is there in 
vour taking food with us? 

Swannji:- To eat or not to eat with anybody has nothing 
to do with religion. These things relate to the customs of the 
country, and not to Dharma. May I ask you if you are 
prepared to marry your daughter to an Indian Christianr 

Mr. Jones : No. 

Sicannji : Do you decline to do this because of the 
behests of religion or owing to social customs and conventions 
and considerations of daily life? 

Mr. Jones: Social customs and other considerations, not religion. 

Swamiji : In the same way we don’t dine with you because of 
our customs and practices, and not because it is against religion. 

Swamiji told Mr. Jones in answer to his questions, that he 
did not believe Sri Kamchandra to be God and that the Hindus 
worship idols owing to ignorance. Just as many Christians 
worship the images of Jesus and Mary. The Vedas do not 
support idol worship. The fact is that in the beginning the 
admirers and followers of great men made images to 
remember them; later, they began to worship the images. 
This has happened both with the Christians and the Hindus. 
The visitors then became silent and went away satisfied. 
Mr. Jones gave up eating beef when Swamiji convinced him 
that it was a sin to slaughter cows which are so useful. 

The daily routine of Swamiji’s life in those days was: 

“He used to get up very early, nobody knew how early, and afier 
attending to calls of nature, he used to go out for a long walk, 
sometimes as far as the environments of Bankipur. Then he used to 
take tea and dictate Veda Bhashya and Vedang Prakash till 11 a. m. 
After this, he took his bath and, then his meals. After resting a little, he 
used to talk to people and then go to deliver lectures. He used to go to bed 
at 10 p. m. and did not allow anybody to remain with him after that hour. 
He used to take Saraswati Churan for stomach trouble. He always 
began his lectures punctually at the appointed time without waiting for 
the audience." 

One night, Swamiji got up from his hed and began to 
walk about. This awakened a servant who asked Swamiji 
if he had any trouble and whether a doctor should be called. 
Swamiji took a long breath and said, “This disease cannot 
be cured by a doctor. It has originated because I have been 
thinking of the degraded condition of the people of our 
country. The Christians are doing afi they can to convert the 
Jvolis and the Bhils, depressed classes of the Hindus, and are 
spending money like water, while the religious leaders of 
the Hindus are sleeping like Kttmbhkaran. 1 wish to bring 
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the Rajas and the Maharajas to the right path and unite the 
Ary a race into one whole. This anxiety is disturbing -me.’ 

One day, a gentleman told Swamiji that he was a Rishi. 
Swamiji replied that in the absence o£ rishis, people"^ could call 
him whatever they liked; but that i£ he had Mved during the 
time o£ Kanada and other rishis, he would with difficulty 
have been counted as even a man o£ learning. .. . i 

On 19th November, Swamiji ledt ’ Danapur; £or Benares, 
where he put up in Maharaja Viziayanagar’s Anand Bagh, Oh 
1st December, Swamiji had a public notice printed in the name 
o£ P. Bhimsen and distributed to ther people ; as well as 
affixed to various places in the streets, on the ghats and 
on roadsides. The notice said that Swami Dayanand was 
staying in Maharaja Viziayanagar’s Anand Bagh, that he 
believed only in the Vedas and condemned idolworship, and 
belief in the power of water of rivers and. lakes, and visits, to 
certain places to save people from sins, that he did hot believe 
in the Puranas and other books falsely ascribed to Vyas and 
others, nor in obtaining salvation and forgiveness from sins 
at the recommendation of God’s son; nor' in God sending hjs 
friend as prophet to this world; nor in their lifting mountains 
or bringing the dead to life; nor in the oneness 6f God and sonl; 
nor in applying tilaks and wearing rosaries; nor the various 
Saiva, Shakta and Vaishnava sects. - The notice invited ail 
those who knew the sastras and were men of eulture and 
courtesy, anxious to prove the truth of their own religion, to 
have a sastrarth with Swamiji. The notice contained rules 
and I methods of the proposed sastrarth and said that if the 
learned pandits of Benares declined to investigate the truth, 
it would be a matter of humiliation for them; for it was the 
duty of the learned people to accept tRe truth, and fejeet 
untruth.* ' v . ■ ' . ^’. . . . .... 

The Ary a Mitra of Benares stated that this notice 
created something like an earthquake in the city. , 

On loth December, Col. Olcott and Madame Blavatsky 
came from Bombay to see Swamiji. Mr. Sinnett, editor of 
the Pioneer, accompanied them. They were accommodated in 
another building in the Anand Bagh. One Damodar acted 
as interpreter b^et ween them and Swamiji. Raja. Shivprasad 
C.S.l. came to see Col. Olcott one day and talked with Swamiji 
for sometime before meeting Col. Olcott. 

V\ hen no one came forward for a debate, Swamiji notified 
that he would give a lecture in the Bengali Tola Schopi on 

translation of the notice is published at pp, 124^ of Vishva Prakaah** Life 
and teaching & of Swami Day anandn “ ’ : 
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Mek .'Dficember and that Col. Olcott will also speak. On this, 
some ; Hindus went to the District Magistrate and told him 
that if S.wamiji gave a public lecture, there may be a breach 
of the peace. Without making any enquiries, Magistrate 
Mr. Wall, issued an order forbidding Swamiji’s lecture. This 
order was handed over to Swamiji just as he got up to deliver 
his lecture. Swamiji did not deliver his lecture, but Col. Olcott 
did. ■ On 21st December, Swamiji sent a letter to the District 
Magistrate asking him to let Swamiji know the grounds on 
which he had forbidden Swamiji’s lectures, and the time that 
the order will remain in force. As the Magistrate gave no 
reply, Swamiji wrote to the Lt. Governor of the ]N.W. P. 
The Junior , Secretary to the Lieutenant Governor replied 
saying that the Lt. Governor declined to interfere with the 
District Magistrate’s discretion. The Pioneer, Star imdi 
the Thee sophist, which was then published in Benares, protested 
against this order. The Pioneer in its issue of the 1st 
January 1880 said : 

‘tThat sueb an order was against the policy of administration and 
that it Was strange that the district of Benares had got so out of hand 
that Mr. Wall, the District Magistrate, was not able to keep order when 
a- Hindu tries to explain old philosophic writings of India to the public.” 

The Pioneer hoped that it was not the wish of the bLW.P. 
Gpvdniment that people should come to believe that no one 
had the liberty to speak except those who interpret the Vedas 
in a particular ‘ way, and added that the matter was not one 
of; politics- but of freedom of speech. 

Cbl. Olcott delivered a lecture in the Town Hall under 

the chairmanship of Babu Praraoddas Mitra, in which Col. 
OlcQtt gave high praise to Swamiji. B. Pramoddas, in his 
opening remarks in Sanskrit, said that Col. Olcott was a 
foreigner and did not know India well, that he and. Madame 
Blavatsky had made Swami Dayanaud their Guru, and then 
spoke against Swamiji. Swamiji wanted to reply to what 
Pramoddas had said but he. was prevented from speaking 
on the plea that people had assembled there only to hear 
Col. Olcott. 

V On 1 2th February 1880, the Vedic Yantralaya (now a 
part of the Dayanand Ashram at Ajmer) was established 
in Lakshmi kund, Benares, to print Swamiji’s works, and 
M. Bakhtawarsingh was appointed its Manager. It was the 
Arya Samaj of Moradabad that had first proposed the 
estfbliehmOTt of a printing press; and the Arya Samaj 
of Farrukhabad donated Rs. 3l50|- towards its cost. 

After the ban was removed, Swamiji delivered fourteen 
lectures on the roof of the Vedic Yantralaya building from 
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the 21st March to the 5th April. At the earnest request of 
the public he gave another six lectures. The last lecture was 
delivered on the 15th of April, when an Arya Samaj was 
established at Benares. } 

Mr. Sinnett, editor of the Pioneer, wrote to Swamiji 
from Allahabad that he wanted to come and witness the yogic 
feats, which are mentioned in the sastras. Swamiji asked 
him not to come to Benares and said that he (Swamiji) himself 
would meet him in Allahabad. Swamiji met him in Allahabad 
but declined to show him yogic feats. Mr. Sinnett was not 
satisfied with Swamiji’ s talk. 

An old woman servant who washed Swamiji’s utensils, 
used to call Swamiji, Bahaji. This is a term usually applied 
to Sadhus. Swamiji had humour in him. Be told her to caB. 
him Swamiji and not Babaji. She asked what was the harm 
in calling him Babaji. Swamiji said the word Babaji mehnt 
a horse, and if not a horse, then a mule. 

Swamiji ; used to call the people of India, children of 
children, owing to the custom of child marriage. A Brahmin 
told him that he, Swamiji^ too, was, a child of a child. Swajhiji 
said, no, and added that when he was bom, his. father" was 
thirty to thirty five years old and his mother was also over twenty. 

One day while Swamiji was having his breakfast, 
an Englishman came and asked if Swamiji would eat the "food 
touched by him. Swamiji said, no, and explained that though 
there was no harm in eating such food, yet if he did ..that, 
his servants and pupils would leave him and tell people '-^hat 
Swamiji had become a Christian , and that' would interfere with 
his work. ' ' ' 

Several pandits of Benares, with the exception of .Swami 
Vishuddhanand, Pandit Balsastri, and Bapudeva Sastri, used 
to come clandestinely and listen to Swamiji’s lectures. Swamiji 
knew this and used to remark that a wrestler who would not 
wrestle when challenged wa's no wrestler. 

One day, Swamiji entered a railway carriage with only a 
loin cloth on. A European passenger sitting in the compartment 
felt annoyed and asked Swamiji if God is pleased with naked 
people. Swamiji replied that the Bible did state in such and 
such a place that “God is pleased when He sees naked people.” 

Swamiji gave yagopavit to M. Bakhtawarsingh, 
M. Samarthdan and Lala Shadiram of Meerut according to the 
Medic rites at Benares. . f 

Swamiji possessed every quality of a great man. His 
speech was so sweet and winning that whoever heard it was 
attracted towards him. Swamiji used to practise yoga at night 
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and, therefore, did not allow anyone to sleep near his room 
for fear of being. disturbed in his meditations. A servant who 
slept "near his room was told one day that the servant’s coughing 
disturbed him (Swamiji) in his meditations and that the servant 
must sleep elsewhere. One day while conversing with Swamiji, a 
heo-Vedantiat pandit recited and said that 

the sloka meant that whatever happened was done by God and 
that the soul did nothing. Swamiji said, the pandit had 
misunderstood the text. The .text simply meant that God 
puts into motion earth and all other things. Swamiji 
taunted idol worshippers by saying that they themselves were 
refuting idolworship and not he; for, during worship they only 
shewed the bell to the idol and themselves swallowed the 
choice food - put before it, and that because of this they 
were called pujarts, meaning piija worship and arl wft, 

enemy, in other words Enemy, of worship. You say to the god, 
“Take thou this bell and I take the eatables.” 

Swamiji was an adept at retort. When a man asked one 
day. if he did not feel proud when he sat on a gaddi (cushion), 
Swamiji said that the lizard then ought to feel still more proud 
sitting on the roof of a building or on the trees. 

/While. Swamiji, Col. Olcott and Madame Blavatsky were 
in /a .room to which admission was barred, sadhu Jawahardas 
came and was refused admission. Later, when the three came 
out- of ..the room, Swamiji told Jawahardas that he had been 
sho-wm. some 'juggler’s tricks. Be asked Jawahardas to get a 
juggler frpm the bazaar for the benefit of the American guests. 

P. :Bal Sastri of Benares told P. Krishnaram Ichharam 
that there was lio doubt that Swami Dayanand was a very 
learned man and could afford to condemn idolworship, but that 
he, Bal Sastri, being a householder, it was not possible for him 
to do .so. P. Bapiideva Sastri was also of the same opinion. 

One day P. Krishnaram Ichharam went to Swami 
Vishuddhanand and asked him why, if Dayanand’s teachings 
were wrong, nobody dared criticize his V eda Bhashya when 
Swe-naiji sent sample copies of it to him and to other pandits 
of Benares, and why nobody accepted his challenge when 
he twice — second time ten years after the first — asked the 
pandits of Benares to have a debate with him. .Vishuddha- 
nand asked him if he was an Aryasamajist. P. Krishnaram 
replied that though he was not an Aryasamajist, yet he 
had great reverence for Swamiji. He recited the Mantra 
and asked Swami Vishuddhanand to . analyze 
it , and interpret it according to the authority of the same 
dd I books as Swamiji had done and prove that Swamiji 


was wrong. This displeased S. Vishuddanand, and he asked 
Krishnaram to leave him. 

One day the Haja o£ Venkitgiri came withjwo Telugu 
Brahmins and asked Swamiji the reason why Veda ^ras 
Ketelation, and not the Bible and the Quran. Swamiji 
replied that the Quran and the Bible contained many 
things-: which were against nature and, inconsistent with 
the attributes and functions of God. Destruction of Ka6rs 
was enjoined by those books, and they also said that there 
were wine and fairies in Heaven. Such things could not 
be tho teaching of God. The Haja told Swamiji that 
though he, Swamiji, was right to some extent, yet if he would 
propagate other things and postpone condemnation of idol- 
worship for the time being, he, the Eaja, would give - all 
that would be required for the Veda Bhasbya. Bearing 
this, Swamiji said with a little spirit that the Eaja did 
hot understand things, and that he, Swamiji, was not a 
shopkeeper so as to defer doing his duty for the sake 
of money. 

P. Bhagwan VaUabha, a physician of Anupshabr, district 
Bulandshahr, who had once met Swamiji several years ago, 
came to see Swamiji at Benares. Swamiji atonce recognised 
him and received him very cordially, and asked him to 
feel his, Swamiji’s, pulse. The physician told Swamiji that 
he suffered from sprue of the sanohar variety. Swamiji said 
that he had been poisoned by people several times and the 
fell disease was the result. The physician said Sasruta, 
the most important Sanskrit work on medicine, also said so. 

One day Swamiji in reply to a Brahmin told him 
that caste or varna does not depend on birth; for, if ft 
depends only on birth, why “When a Brahmin has two sons 
and one of them becomes a Christian, do you not still 
hold him to be a Brahmin. If you do not, what about 
his birth as a Brahmin?” 

Swamiji was by nature trustful and reposed confidence 
in those, for w'hom he had provided education or those who 
served him. People took undue advantage of his confiding 
nature and deceived him. One Dularam, who had been educated 
in Swamiji’s pathshala at Farrukhabad, and whom Swamiji 
had. appointed a teacher in the Kasgunj Pathshala and who 
later became a clerk under Swamiji, was one of these 
cheats and used to backbite Swamiji. He boasted that he 
would insert in Swamiji ’s books passages which no one 
would ever . be able to detect. Swamiji found him out 
at. last and dismissed him. . What he did when he was 
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Swamiji’s amanuensis, nobody knows. The pupils educated 
in Swamiji’s pathshalas remained Pauranik and acted as 
Pauraniks do. Swamiji told them one day that they had 
grown up having been fed on grain obtained by reciting 
false stories of the Purahas and were, therefore, unable to 
appreciate truth, and that it was no wonder that they paid 
homage to the dead and showed disrespect to. the living. 

The Kotwal of Benares was a devoted follower of 
Swamiji. One day he asked Swamiji to go to the famous 
Boodha Mangal Fair of Benares. Swamiji repKed tha;t 
where public dancing girls danced, the fair was not of 
Boodha Mangal (old Mangal) but of Bhadwa Mangal 
(pimp Mangal). 

When a man complained to Swamiji that his condemna- 
tion of things resulted in making him enemies, Swamiji 
replied that his object was only to instil national spirit 
amongst all from the lowest people . to the highest Brahmins, 
and create unity such as exists between one’s two hands, and 
that his refutation of untruth was in public interest. 

Swamiji this time stayed in Benares for nearly six 
months, from the I'Qth November 1879 to the 5th May 1880. 
Before leaving Benares, Swamiji ' published a notice saying 
that he would leave Benares on 5th May and that if 
anyone still had any doubts about the Vedic faith, one 
could have them removed while he, Swamiji, was in Benares. 

During the whole of his stay at Benares no pandit came 
for sastrarth. But just as he was preparing to go to the 
railway station on his departure, Raja Shivprasad, C. S. I., 
Inspector of Schools, sent to Swamiji a printed list of 
questions and demanded answers. Swamiji sent word to 
Haja Shivprasad that there was yet a little time, and if 
Baja Shivprasad went to him, he would remove the Raja’s doubts. 
'I he Raja never went. The list had been prepared by 
Swami Vishuddhanand; for the Raja had not the learning 
to put such questions as the list contained. Swamiji wrote 
replies to the questions and published them under the 
name Bharmo Uchhedan. 

, Swamiji reached Lucknow on 5th May 1880 and took 
up. residence in Moti .Mahal. An Aryasamaj had been 
established in Lucknow with nine members including a 
Muslim, who was the son of a prostitute by a Hindu rais. 
Swamiji delivered two lectures in Aminuddaulah-ki-Kothi 
on Cow protection and True Religion. The third 
lecture was delivered in Sadagunj in Kanhiyalal’s Thakur- 
dwara ; another in Rugghanlal Jain’s house in refutation of 
Jainism. Swamiji told pandit Ramadhar that he did 
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not want . to: cut, himself: off like the Brahmo Samaj from 
Hindu (Arya) society hut to reform it by remaining in it. 

: One day. while he was. returning from his lecture, a very 

thin old beggar woman : .Swamiji, “Babajij 

1 am hungry, give me .food, for to-day.” Swamiji had some 
pice given her, but his eyes: were filled with tears. With great 
emotion he said, “ How degraded our. golden land has become 
that a starving old: woman begs food from one who himself 
lives on the charity of others.” 

On 20th May, Swamiji reached Farr ukhabad and took up 
his abode in Ealicharan Ramcharan’s garden. He delivered 
five lectures, after giving public notice, in Seth MadholaFs 
compound, which were overcrowded. Munshi Oorilal, vakil of 
Fatehgarh used to say that he believed in no religion, and told 
Swamiji that ail religions were full of absurdities; but, after a 
long talk with Swamiji, he accepted the Vedic faith in 1879 a.d^ 
and became Secretary of the Aryasamaj there. 

Swamiji delivered a lecture on Yoga on 5th dune, in 
which he described w'hat extraordinary powers a yogi can 
attain. Mr. Scott, the District Magistrate, and Mr. Doniston, 
the Joint Magistrate, were present. The Joint Magistrate asked 
if by practising yoga^ he would be able to develop powers which 
the books say that the Yogis acquire. Sw'amiji said that so long 
a8:he ate meat and drank, liquor,, he could not practise yoga, but 
that if he gave them up, he could successfully practise yoga. . 
: .; ..Swamiji delivered several lectures, the last one on 27th June 
1880 in which he proved, on the authority of the Brahmanm 
and the six Darsanas, that the Vedas were Revelation and 
the ultimate source of all knowledge. He said that it was 
essential that a correct translation of the Vedas should be 
made; for, the translations of Mahidhar and others had 
spread falsehoods in the country. Munshi Harnarayana, a friend 
of Babu Durgaprasad, rais of Farrukhabad, said that there was 
nobody in the country who could do so except Swamiji, and 
that as Swamiji had become fiftysix years old, he should now 
devote himself to the Veda Bhashya. Rs. 1350|- were raised as 
subscriptions towards the Veda Bhashya and a permanent fund 
was established tO propagate the Vedic faith. 

An Aryasamajist, Totaram, was assaulted by two people, 
one of whom was a wrestler, because Totaram had joined the 
Aryasamaj. Totaram filed a complaint, and Mr. Scott punished 
both the culprits. When after sometime, Mr. Scott told 
Swamiji that the people who had assaulted one of his followers 
had got their deserts, Swamiji replied that a sannyasi does not 
.derive any pleasure by seeing one, who assaults him, punished. 
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He deprecated people taking such matters to courts and said 
that a blow should not he returned by a blow, that the evil deeds 
of the Pauraniks should be borne with patience and forbearance; 
and that in the end, the Pauraniks would regret their deeds 

Swamiji left Farrukhabad on Suth June and arrived at 
Mainpuri on the first of July, and stopped in Thansingh 
Sohiya’s garden. During the first two days of his stay, hund- 
reds of people came to Swamiji, which kept him busy from 
morning till 10 p. m. The visitors were so gratified -by 
Swamiji’s discourses and replies to questions that they declared 
that they had derived the same happiness by visiting Swamiji 
as people in old days did by visiting rishis. Swamiji delivered 
two lectures on the 3rd and the 4th of July in the maidan(open 
space) of Akatgunj, and answered questions on the 5th July. 
A British doctor put some questions as an atheist. 
Swamiji answered his questions and he went away satisfied. 
The Collector and the Sub-Judge of Mainpuri were present at all 
these meetings. Mirza Ahmad A libeg thanked Swamiji and said 
that in old days when learned men like Swamiji lived in India, 
people used to come to it for education from foreign lands. 

In reply to a question whether there was any Sacred Land hi the 
world, Swamiji said that there was no such land, and that if 
one committed a sin on the Himalayas he would have to suffer 
the consequences. Swamiji left Mainpuri on 6th July, and 
after staying a day at Bharol, reached Meerut on the 8th, 
and took up residence in Lala liamsarandas’s kothi in the 
Meerut Cantonment. 

As P. Shyamji Krishna Varma, who had studied Panini’s 
Ashtadhyayi and other books under Swamiji, and who, with 
Swamiji’s help, had gone to Oxford in 1879 a. d. for further 
education, and from whom Swamiji .expected great things, did 
not write to Swamiji for some months; so, on 13th July 1880, 
Swamiji wrote the following letter to him in Sanskrit : 

“May the . benedictioE of Dayanand Saraswati Swami rest Upon 
Shyamji Krishna Varma, who deserves all commendation for his learning 
and his perseverance in the path of Vedic religion, &c. I am soiry you 
have not cheered me for sometime by a letter. I now write hoping that 
you will rejoice my heart by replying to the following questions : 

“What sort of men are there in England ? What are their characte- 
ristic qualities, dispositions, and actions ? What is the nature of the land, 
water, and air there? What kind of eatables, solid and liquid, and what 
other things (lehya, chushya), can be had there ? Have you 
been in good health ever since you left this country ? Is the object of 
your visit to England being accomplished every day, how many men read 
Sanskrit with you, and what books do they study ? 

“What is your monthly income and what are your expenses ? What 
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time have you for study, lor teaching, and for meditating ? How is it 
that your fame for discoursing on the doctrines of the true religion 
has not' spread 'so rapidly in England, as it formerly did here in 
India ? Perhaps you have .already acquired a reputation without 
our having heard of it, being at a long distance from you : 
or, perhaps, you have had no • leisure. If ■ that; be the case, it 
is my earoest recommendation that, as soon as you have finished 
studies and your teaching work (parhna, parhana), you should deliver lectures 
for the propagation of the Vedic doctrines, and then return here, 
but not before; for a good reputation so acquired is preferable to 
making money; nay, it confers a great blessing (siva-karah). What 
is the present opinion of our beloved prof essor Monier Wiliiams and 
Max Muller (Mokshmiilar) about the Vedas and other sastras ? Have 
they and others any regard for the dissemination of the meaning of 
those works (tadartha-pracharaya?) is it a fact that the Theosophica] Society 
has established a Vedic branch (Vaidik Sabha) in London (Nandanagra, 
the city of joy) ? Have you ever seen Her Majesty, the great Queen 
Empress of India? Have you seen the assembly called, Parliament? 

‘‘Please to answer these questions as soon as you can, and write to me 
at length about other topics which you may think worth mentioning. This 
will suffice for the present, as it is not necessary to write long letters to 
the intelligent. Written on Tuesday the sixth day of the white half of 
the month Ashadha, Sarnvat year, measured by the earth, the numerical 
symbols, the Ramas and the sages 1937 (a.d. 1880)^^, 

What reply P. Shyamji Krishna Varma gave to this 
letter is not known. But he does not appear to have 
done anything to propagate the Vedic faith in England. 

Citing this letter of Swamiji to Shyamji Krishna Varma, 
Prof Monier Williams w^rote a letter in October. 1880 which was 
published in ther premier literary weekly of England, the 
At he7iiiLm^ affirming that Sanskrit w^as a living language in 
India, He said : 

“Few are aware of the extent to which Sanskrit is at present used as a 
medium of conversation and correspondence in India, and of its 
extreme convenience when employed as a kind of lingua franca 
among learned men in a country where there may be no affinity 
between the spoken vernaculars, or not sufficient affinity to make two 
persons living in adjacent districts mutually intelligible. 

“Mr, Gust has shown that about two hundred languages and 
dialects are spoken by the inhabitants of our Indian empire. What 
a barrier would this variety of speech be to the interchange of ideas 
were it not for the universal employmeDt of Sanskrit and Hindustani 
as vehicles of intellectual intercourse by the educaced classes in aU 
parts of the country! Sanskrit is supposed to be dead, and often 
called a dead language : but can any language be pronounced devoid 
of life which still lives and breathes in daily thought and daily 
speech, which still animates and inspires daily correspondence, and 
which still exerts a living influence over literature, science, and 
religion from the Hindu Kush to Ceylon ?^.^^ 

^Prol Monier William’s translation of the Itjtter. 
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Of Swamiji’s letter quoted above, Prof. Monier William 
said: “The above letter is well and clearly written in 
pure classical Sanskrit.” 

Of Shyamji Krishna Varma and Swami Dayanand, he says 
in the letter to the “His (Shyamji Krishna Varma’s) 

knowledge of Sanskrit and pow'er of speaking and writing that 
language were so great that the title of Pandit had already been 

accorded to him... . He had the advantage of the instruction 

of a remarkable person who is not only profoundly versed in 
Ancient Sanskrit Literature but is now causing considerable 
stir in Indian religious circles by denouncing polytheism, 
pantheism and idolatory and preaching pure monotheism as the 
only true religion of the Aryan race founded on the Veda. 
The name of this reformer is Swami Dayanand Saraswati 
He is an eloquent speaker and writer of Sanskrit.” 

Swamiji was on the look out for a suitable lady teacher for 
the Meerut Girls School. Having heard that an educated 
Mahratta lady named Kamabai lived in Calcutta, Swamiji 
wrote a letter bearing date Ashady Sukla 6, 1957 (Saturday) 
to her, expressing his pleasure that she had received Sanskrit 
education and asking her if she was a Brahmacharini and 
intended devoting herself like Gargi to public good or lead a 
family life; and if she cared to leave Bengal to come and see 
him: that if she cared to go roimd the country and work for the 
welfare of women, people w’ere willing to pay all her 
expenses, and added that in any case all her expenses would 
be paid and arrangement for her stay in Meerut made if she 
would come to see him. 

She repKed by a letter dated Ashadh Sukla 1st, S. 1937 = 8 
July 1880 (Thursday), saying that it was a great honour to 
her to hear from such a great man as Swamiji and expressing 
her gratitude for what Swamiji had said about her, and added 
that she was mourning the loss of her elder brother with 
whom she had come to Calcutta and who had died two and half 
months ago, that she was a Brahmacharini and liked to remain 
so, and would leave Bengal after a month or six weeks. 

Swamiji replied to this letter on Ashadh Sukla 15 = 21st 
July 1880, condoling with her in her loss and enquiring where 
her home was, and if her parents were alive and if she knew 
any foreign language. Swamiji added that as he was staying at 
Meerut for twenty five days more it would be good if she could 
see him during that time. Rama sent a reply on 1st August, 

^This date appears to be wrong. Ashadh Sukla 6=13 July 1880 was not a Saturday: 
and Ashadh Krishna 6th, S. 1937=28th June 1880 was a Monday and not a Saturday. 
As Kama’s reply to this letter is dated the Ashadh Sukla 1st (8th July 1880), 
Swamiji’s letter must have been written sometime before 4 July 1880. 
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1 880 saying that her home -was Gangamul, Mysore State, that 
she was 22 years old and that she hoped to have his darsana in 
four or five days. She came to Meerut accompanied by a 
man and a woman. She was accommodated in the bungalow 
of Babu Ohedilal, Commissariat gumasta, where Col. Olcott 
and Madame Blavatsky were already staying. A. Bengali 
friend of Ramabai named Bepinbehari, M. A. B.L. followed her, 
and was accommodated in the same bungalow. Ramabai gave 
some lectures; and in the evenings, began to read Vaisheshik 
darsana with Swamiji, while P. Bhimsen, J waladutt and two 
Arya Samajists of Meerut, P. Paliramand Jotiswarnp used to be 
present. It was Swamiji’s wish that she sRould not marry but 
devote herself to the cause of the uplift of women. Ramabai did 
not agree to it. Ramabai’s object in coming to Swamiji was that 
Swamiji may declare valid and in accordance with the sastras, her 
marriage with a Bengali youth who was a Kayastha, w'hile she 
was a Brahmin. Swamiji later said that had he known that 
Ramabai would not agree to work for the uplift of the women of 
India, he would never have broken his rule, and wmuld not have 
allowed her to sit and read sastras with him. She asked Swamiji 
to let her stay with him and to teach her other sastras but 
Swamiji told her that he would have nothing to do with her 
in future. Swamiji had suspicious about her conduct, which 
were confirmed by the Aryasamajists of Meerut. Swamiji 
decided to send her away and asked the Aryasamaj workers 
to bid her farewell with the same respect as was shown to her 
on her arrival. A meeting was convened to bid her farewell,when 
P. Paliram said that it behoved Ramabai to have high 
aims and work for the regeneration of Indian women and not 
to marry and settle down. Ramabai, in her reply, highly 
eulogised Swamiji’s work and compared him to Brahaspati 
and said that she was unable to take up the work suggested. 
I’he Aryasamaj presented her with Rs. 125|- and a piece of 
cloth worth Rs 10|-, and Swamiji gave her copies of his works, 
Satyarth Prakash, Sanskarvidhi, etc. Ramabai later became 
a Christian and opened a Widows Home at Poona under the 
name Sharda Sadan and converted hundreds of Hindu widows to 
Christianity. 

In a letter to Babu Devendranath Mukhopadhyaya dated 
the 13th November, 1903 replying to his letter asking for 
information, Ramabai said that she had stayed for' more than 
three weeks in Meerut and was favourably impressed by 
Swamiji’s views. She said that he was a great man of 
splendid presence and was an embodiment of kindness, that his 
treatment was that of a father, that his speech was very 
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impressive, that he loved Sanskrit and liked the Yaisheshik 
Darsana better than the others. She also said in her letter 
that Swanii Dayanand was of opinion that religious education 
should be given to women also, and that they were entitled to 
read the Vedas. Kamabai also said in her letter that she 
stayed in Chedilal’s house, where Col. Olcott and Madame 
Blavatsky were staying as guests, and that she talked to 
Madame B la vatsky through an interpreter. Madame 
Blavatsky told her that she did not believe in a Personal God. 
She wore a ring with three jewels in it and declared that the 
jewels represented the powers which were ruling this world. 
Ramabai also said that one evening Swamiji came to see these 
two leaders of Theosophy and talked with them through an 
interpreter; and that, if she remembered aright, the Theosophist 
leaders told Swamiji that they did not believe in a Personal 
God nor in the Vedas as Revelation. 

Col. Olcott and Madame Blavatsky were on their way to 
Simla where they were going to meet the Viceroy, Lord Ripon, 
and prove to him that invisible souls talked to them. They 
had broken their journey at Meerut to see Swamiji. 

Col. Olcott is said to have told Swamiji that he and 
Madame Blavatsky could not bring themselves to believe that 
Swami Sankaracharya was able to transfer his Atma or soul 
to the dead body of the Raja who had died just then. 
Swamiji is stated to have replied that though he was not a yogi 
of the fi.rst;orderbut was one only of a middle grade yet he could 
concentrate his spirit into anyone part of the body so that 
the rest of the body would appear lifeless, and that if a 
medium grade yogi could do this, it was not beyond the 
bounds of possibility that a yogi of the highest order could 
transfer his soul into another soulless body. 

One day Babu Jotiswarup and some other people went to see 
Col. Olcott and Madame Blavatsky. When it began to become 
dark, P. Palirara got up to go, saying that it was time to do 
his sandhya. Madame Blavatsky smiled and asked if they 
really practised Upasna. When asked if she did not do it, she 
said that she did not believe in God, and only did such Upasna 
as was a part of Yoga. When further questioned, she admitted 
that she and Col. Olcott were Buddhists. P. Paliram 
informed Swamiji of this| and when Swamiji asked Col. Olcott 
if what he had been told was true, he admitted that it was so. 
Swamiji then said that they should argue the matter with him. . 
Col. Olcott said there could be no debate between a guru and 
his disciple. Swamiji replied that a theist and. an atheist 
could never be guru and disciple. At last the Colonel agreed 
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to discuss. the matter. This discussion continued for three days, 
every evening upto 10 p. m. Baldevaprasad, Head Master, 
Normal School, Meerut, acted as interpreter for two days and 
Babu Jwalaprasad, Translator of the Judges’s court the third 
day- On the fourth day. Col Oloott sent word to Swamiji that 
the discussion should be considered ended, otherwise he would 
go away to Amritsar. Swamiji replied that it would not take 
long to come to a final decision, and that if he went away 
without finishing the discussion, his relations with them would 
come to an end; Col. Olcott and Madame Blavatsky, however, 
left Meerut that very day, and Swamiji declared in a meeting 
held that evening at Lala Ramsarandas’s house that all 
connection between him and the Theosophical Society had come 
to an end. 

Swamiji made out a Will on 16th August, 1880 at Meerut, 
By it he, established a Paropkarini Sabha consisting of fourteen 
members with Hai Bahadur Sunderlal as Secretary. 

Swamiji went away to M uzaffarnagar on 15th September 
and stopped there in Rai Bahadur IS ihalchand’s bungalow. One 
day a snake appeared in the house in which Swamiji was staying 
and Swamiji had it killed. Swamiji delivered ten lectures in 
M uzaffarnagar and then went to Meerut and delivered two 
lectures at the anniversary of the Meerut Aryasamaj. In one 
of the lectures, Swamiji condemned the untruthful conduct of 
Col. Olcott and Madame Blavatsky and advised people not to 
join the Theosophical Society. 

During a lecture one day, Swamiji related some of his 
reminiscences and said that once a Collector after hearing his 
lecture told him that if the people acted according to his advice, 
the British would have to leave India. To this Swamiji replied 
that the Collector had not understood him aright, and that w'hat 
he had said was that there can be no amity between an educated 
and an ignorant man, and that so long as the people of India do 
not acquire those good qualities, w'hich the English possess, 
there can be no friendly relations between them. 

People were surprised at Swamiji taking long walks in the 
morning. Swamiji said that when he was an Avadoot ( carefree 
sadhu ) forty miles of walk was nothing to him. He is stated 
to have added that once he walked from Gangotri (source of 
the Ganges) to Gangasagar and that he had walked from 
Gangotri to liaraeshwaram. He also said that when he had no oil 
for his lamp, he used to read by the light of the street lamps. 
He said that he had braved the midday sun and passed 
noontime lying in burning sand for days together naked and 
hungry, and slept in the same condition in the extreme cold of 
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the Himalayas and on the banks of the Ganges. 

One day Shivlal Rastogi, a devoted follower of Swamiji, 
rwhile going to see Swamiji, saw a snake lying across his way. 
When he arrived at Swamiji’s place, the first question Swamiji 
asked him was, did he meet a snake on the way. When he was 
leaving Swamiji, the latter asked him to take an umbrella to 
escape becoming wet. There were no signs of rain then, but 
before he reached home, a smart shower came, and he was 
soaked to the skin. 

Swamiji reached Dehra Dun on 7th October 1880, and issued 
a public notice announcing that he had come to DehraDun, that 
he believed only in the Vedic faith and would expose the 
falsities of other faiths, and that if anyone wished to have a 
written sastrarth with him, he was welcome. The Muslims and 
the Pauraniks made a show of a sastrarth, but when challenged, 
they kept quiet. One day, a European Missionary Mr. Gilbert 
came with some Christians to Swamiji and asked him what proofs 
Swamiji had, that the Vedas were Revelation. Swamiji knew that 
he was not a seeker of truth. He put him the counter question, 
what proofs had he got that the Bible was Revelation. The 
missionary said his question must be answered first. Swamiji 
said that he was willing to answer ten objections on the Veda 
provided the missionary would also undertake to answer 
Swamiji’s .objections to the Bible. The missionary did not 
agree to this and went away. A party of Muslims went 
to Munshi Umar Muhammad who had been converted by 
Swamiji and given the name Alakhdhari and told him 
that he deserved condign punishment, and that he would 
not go to Heaven on his death. Alakhdhari asked them 
whether the God of Islam protected only Muslims or all 
mankind. If the first, they need not bother about his 
fate; and if the second was true, there was no, difference 
between him and the Muslims. He invited the Muslims 
to accept the Vedic faith. 

Swamiji lived in Dehra Dun till 20 November, and then 
returned to Meerut. Swamiji was photographed in DehraDun. 
After staying for five days at Meerut and without delivering 
any lecture, Swamiji went away to Agra. M. Girdharlal, 
a wellknown Vakil of Agra, received him at the Railway 
Station and took him to his house. 

Swamiji gave twentyfive lectures in the Mufeed Am 
School, Pipalmandi, Agra, the first on the 28th November. 
Unfortunately, there is no record of these lectures. Ten 
days before leaving Agra, Swamiji issued a public notice 
saying that he was going away from Agra and if anyone wished 
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to be enlighteHed on any point, or hold a sastrarth with 
him, one could do so during the next ten days. Many 
people came and put questions. Swamiji answered them 
and they went away satisfied. Swamiji’s discourses resulted 
in the establishment of an Aryasamaj at Agra on Sunday 
the 20th December 1880. On 9th December, Swamiji 
invested the three sons of Thakur Shyamlalsingh of Wazirpur 
with Yagyopavit. A European Roman Catholic woman 
missionary was present at the ceremony. 

Agra is an important centre of the Roman Catholic 
Mission in India. The Lord Bishop of Agra sent a man to 
Swamiji to make an appointment, Swamiji himself went to 
see the Bishop on 12th December. Ihe Bishop received Swamiji 
with respect and cordiality. Swamiji told the Bishop that if the 
Christians, Muslims and the followers of other theistic faiths 
only propagated the truths common to them all, some sort of 
unity could be established. The Lord Bishop replied that that 
was difficult : for the. Muslims and Christians would not give 
up eating meat. The Bishop then said that just as Queen 
Victoria could not rule India without a Viceroy, so God cannot 
arrange to bestow salvation on men without Jesus Christ. 
S wamiji said that the analogy was a faulty on e. God is omn i potent 
and omniscient ; the queen is not. He does not stand in need 
of help from anyone, and that He cannot even at Christ’s 
recommendation do an injustice. God gives every one the fruit 
of his actions. When Swamiji asked who was now Christ’s 
representative, the Bishop said that the Pope was God’s 
representative and that “The Pope corrects mistakes and atones 
for others’ sins.” Sw'amiji then asked, “And who corrects the 
Pope’s mistakes”? To this no satisfactory answer was given. 

Swamiji went to see the St. Peter's Church at Agra, but 
the man incharge said that Swamiji should take off his turban. 
Swamiji said that the Indian way of showing respect was to take 
off shoes and he would do so. The man, however, did not agree 
and Swamiji took a look from the verandah and came aw’ay. 

One day Maulvi Tufailahmad, Kotwal of Agra, objected to 
the doctrine of rebirth on the ground that it was against God’s 
justice to make a man take birth again and again and commit 
sins. His second objection was that a man’s daughter in one 
birth may become his wife in the next. Swamiji replied that 
the relation of daughter and father is only of body. One soul 
is in no way related to the other. Another day, a padree came 
to Swamiji and said that Swamiji’s interpretation of the term 
Agni as God in his Veda Bhashya was untenable. Swamiji 
gave the grammatical meaning of the word and said that the 
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qualities described as those of Agni were found only in God 
and the word Agni could mean nothing else but God. 

From 28rd January to 29th January 1881, Swamiji gave 
another series of seven lectures at Agra. He then delivered two 
lectures on the 27th February and the 6th March at the weekly 
meetings of the Aryasamaj, undone or two more at Munshi 
Girdharlal’s house. 

Agra is the head quarters of the Radha Soaral sect. One 
day some illiterate sadhu of that sect came to Swamiji and said 
that without a guru’s help no one can attain salvation. 
Swamiji replied that salvation can be attained only by doing 
good actions. When he said that the Radha Soami people 
were superior to ordinary Hindus who were idolworshippers, 
Swamiji said, it was not true; for while the Hindus held Rama 
and Krishna to be only incarnations of God, the Radha Soamis 
held their guru to be greater even than God. 

Narayandas, gwnasta (agent) of the wellknown Seth 
Lachmandas of Muttra, came to M. Girdharlal and asked him 
to send away Swamiji from his house, as Swamiji condemned 
the Seth’s faith. He thought that as the Seth was a valued 
client of M. Girdharlal, the latter would oblige him. 
M. Girdharlal replied that he would not commit such a mean 
act. Narayandas then went to Calcutta and convened a meeting 
there on 22nd January 1881 and called it “Arya Sanmarga 
Darshini Sabha” and invited pandits from Nadia, bhatparaand 
Benares to it. It is said that rupees ten thousand were spent 
on it and all pandits who attended it were given money presents 
at their departure. Narayandas’s master' Seth Lachmandas 
disapproved of such unnecessary expenditure and Narayandas 
had to leave his service. The leader of this Calcutta meeting 
was P. Maheshchandra Nyayaratna, Principal of the Sanskrit 
College, Calcutta. The following questions were framed and ' 
answered by the pandits there 

Q I. Are Sanhita and Brahmanas equally authoritative or not? 

Ans: — Equally authoritative. 

Q. 2. Is the worship of the idols of Siva, Vishnu, 
Durga, and the observance of caste and shraddha and going on 
pilgrimage, enjoined by the sastras ? 

Ans: — Yes. 

Q. 3. Does the word Agni in the Mantras 
etc., mean God or fire ? 

Ans : — It means fire. 

Q. 4. Are Yajnas performed to obtain salvation or only 
to purify the air ? 

Ans : — For going to Heaven. 
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A detailed account of this conference is given in M. 
Durgaprasad’s Triumph. of Lahore, 1889, pp. 102-109. 

These questions were, however, answered later on behalf of 
the Arya Samaj by Lala Saindas, President of the Aryasamaj 
of Lahore in a pamphlet entitled, EL Arya. 

Swaiuiji Wrote and published his book, Gaukarunanidhi 
while he was in Afra. :In it, he asked for protection of cows on 
jowrely economte grounds. At a lecture by Swamiji on the 
protection of cows, delivered at Munshi Girdharlal’s house, a 
society called the Gaurakshini Sabha was established in Agra, 
and a sum of Rs. llOOj- subscribed for the purpose of protecting 
cows. Among the subscribers there were some Mussulmans. 

P. Raghunathprasad of Achnera came to Swamiji, and 
said that he had come to have a sastrarth. Swamiji 
humorously said, “ What will you do with a sastrarth ; go and 
teU your wife that you have defeated Dayanand”. Pandit 
R^ghunath Prasad then left, and borrowing a carriage from a 
mahajan and putting garlands round his neck, went round the 
city proclaiming that he had defeated Dayanand. 

P. Ghaturbhuj of Benares who had made it his business to 
denounce and abuse Swamiji, came to Agra and gave three 
lectures there. The gist of his lectures was that Swamiji’s 
condemnation of idolworship. Avatars and the Puranas had 
caused great injury to the Brahmins; that Swamiji was not a 
sannyasi, because he stayed in the, inhabited portion of the city; 
and that the Gokulia Gusains should file a suit against Swamiji; 
otherwise they would lose their living. He always ended his 
lectures on the note that he was going , about supporting the 
Sanatan Dharma, leaving home and putting up with 
inconvenience, and people should, therefore, give him 
financial assistance. 

Swamiji constantly advised people that they should call 
themselves Aetas and. not Hindus; for, the term Hindu had 
been applied to them by foreigners arid had bad implications. 

In connection with the census of 1881 a. d., Swamiji 
wrote the following letter on the 31st December, 1880, to, 
Dayaram Varma, Secretary, Aryasamaj, Multan: 

“Received your letter, the form' of census which you have ’aeat 
should be filled in as below: 

Religion and sect..* .......Vedic, , 

Race Arya. 

Casfe or community........ Brahmin Kshtri, yaish, etc. 

Gotra or branch... ............... ...Whatever is bnb's gotra. 
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If one does nQt know his gotra, let him put dowa Kashyapa or Parasar. 
Please send this to all the Aryasamajists and to others in the Punjab." 

Swamiji used to deliver his lectures sitting on a taMta 
(a large wooden seat). After delivering the lecture, he nsed to 
come down and sit on the floor. 

■ During these days, Swamiji’s daily routine of life was 
thatjhe used: to get up very. early and go for a walk between 3 and 
4,; A. M. and then attend to necessities. On return to his 
residence and after a while, he used to drink some milk. 
He then dictated Veda Bhashya till II a. m. Between il 
A. M. and 12 noon he took his food, then took a little rest 
and talked to visitors till evening, and then delivered 
lectures. 

M. Bakhtawarsingh, Manager, Vedic Yantralaya, Allahabad 
was dismissed as there were defalcations in the accounts. 
Swamiji wrote on 10th January 1881 from Agra to Lala 
KaHcharan, Kais of Farrukhabad and said that he had gone 
through the accounts of the Yantralaya and found them 
incorrect, and that he, KaHcharan, should come to Agra 
and ask M. Bakhtawarsingh also to come there and explain 
the accounts. 

. When Munshi Bakhtawarsingh came to Agra on 25th 
February, 1881. Swamiji told him that if the matter had 
been Swamiji’s private one, he* would have taken no action ; 
but as it was a question of pubHc money, action must be 
taken. Such was Swamiji’s solicitude for public money. 
He was always against going to court; but where public 
money was concerned, he insisted on justice being done. 

Swamiji was a very fast walker. When he first came 
to Agra after finishing his studies with Swami Virjanand, 
he used now and then to go to Muttra and cover 
the distance of thirtysix miles in three hours. 

P. KaHdas, Professor of Sanskrit in St. John’s CoUege, 
Agra was pressed by the Brahmins of the place to have a 
sastrarth with Swamiji; but he told them that he could 
not stand against Swamiji in argument. He also said that 
he was a fellow pupil of Dayanand in Swami Yirjanand’s 
Pathshala and that even in those days, Dayanand’s reason- 
ing was so - powerful that even Swami Virjanand was 
sometimes, non-plussed and had to say that he would give 
an answer the next day. 

On 10th March 1881, the Aryasamaj of Agra presented 
a pubHc address to Swamiji when he left for Bharatpur. 



GHAPTEIi XI¥. 
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Oh most Powerful God, Thou art unconquerable and ever 
vanquishes the antagonist ; give us w^th and make us 
victorious over our foes in our battles. 

Sam., V,, 2,^04- 

S WAMIJI resided at Bharatpur in a garden near the railway 
station for ten dayi He gave no lectures there, but 
removed the doubts of the people who went to see him. 

Leaving Bharatpur on 19th March 1881, Swamiji came to 
Jaipur on 20th March and took up residence in the garden of 
the Thakur of Achrol in Madanpura outside Gangapol. He 
delivered only one lecture at the Achrol Thakur’s residence. 
Thakur Raghunath bingh put a question at the end of the 
lecture on the doctrine of non-duality. Swamiji explained the 
matter fully and satisfied the Thakur. A society was established 
at Jaipur under the name of Vedic Dharma Sabha which was 
later changed into Arya Samaj. 

Ajmer.; 

Swamiji came to Ajmer at 11 p. m. on 5th May, l88l. 
An Arya Samaj had already been established there on 13th 
February, 1881. Swamiji was accommodated, in Seth Fatehmal 
Bhadaktiya’s kothi, situated to the north of the old Telegraph 
Office near the Nasiyan of R. ,B. Moolchand Soni. A public 
notice was issued on 7th May announcing that Swamiji would 
give a series of lectures from the 8th May onward from 7 to 
9 p. M. in the compound of Seth Gajmd’s faaveli in Nahar 
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Muhalla. Swamiji delivered twenty two lectures there from the 
8th to the 30th May.^ In addition to these, four more lectures 
were given on Sundays in the Arya Samaj, Ajmer. 

P. Lekhram, a resident of Peshawar, who later became 
known as Arya Mumfir (Arya traveller), and wrote a 
biography of Swami Dayanand Saraswati, and eventually met 
a martyr’s death at the hands of a Muslim fanatic at Lahore, 
was very anxious to have Swamiji’s darsana. He left 
Peshawar on the llth May and reached Ajmer on the 16th. 
He passed the night in a sarai and came the next day to Swamiji. 

P. Lekhram, during a discussion at Jaipur on his way to 
Ajmer, had been asked how, when space pervaded everywhere and 
Brahma also pervaded everywhere, both could pervade in the 
same thing At the same time. He could not give a satisfactory 
answer to the question. When he came to Swamiji, this was 
the first question he put to him. Swamiji gave illustrations and 
explained that a more subtle thing can pervade a less 
subtle one,and God being more subtle, pervades all space. 
P. Lekhram then put ten more questions to Swamiji, to 
which Swamiji gave answers, While writing Swamiji’s 
biography, however, P. Lekhram remembered only three of 
these ten questions, which were: 

Q. 1. Please give some authority from the Veda that soul 
and Brahma are not one and the same. 

Ans : The fortieth chapter of Yajurveda proves that God 
and Jivatma are two separate entities. 

Q. 2. Should the followers of other faiths be converted to 
the Vedic faith. 

Ans : They should certainly be converted and purified. 

Q. 3; What is vidhyut (electricity) and how is it generated. 

Ans:— It is present everywhere and is generated by 
friction. It is generated in the clouds by their friction with 
the air. 

Swamiji advised P. Lekhram not to marry before he 
became 25 years of age. 

On 24th May, P. Lekhram wishing to return to Peshawar, 
asked Swamiji to favour him with some memento of his. 
Swamiji gave him a copy of the Ashtadhyayi, and with it^ 
P. Lekhram returned to Peshawar. 

Rai Bahadur P. Bhagram, J udicial Assistant Commissioner, 
Ajmer, had made arrangements for Swamiji’s lectures and 
attended all of them, and used to see that order was kept. 
Some pandits went to him one day and. told him that they 
wanted to get pandit Chaturbhuj from Benares for a sastrarth 

. ^ Biarat Suda$ha Parvartah for July, 1881. 
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with Swamiji. Biat when P. Bhagram told them that the 
sastrarth would be a written one, that he would be the 
chairman at the sastrarth to keep order, and that the 
place for the sastrarth would be fixed with his consent, and if 
anybody used improper language he would be turned put, the 
Pauranik pandits, whose one object was to create disorder at 
the meeting and then proclaim their victory, quietly went away. 

One day a pandit versed in Western Science expressed his 
doubts regarding the powers that Yogis are credited w'ith 
possessing. Swamiji gave reasons in support of the Yogis 
possessing such powers and then asked the pandit if he believed 
that he, Swamiji, was doing the great work he had undertaken, 
without any Yoga siddhi. 

Swamiji told Maulvi Imdad Husain at Ajmer that a man once 
came and stood behind him holding a naked sword, while Swamiji 
was attending a call of nature. Swamiji asked him to wait till he 
finished the call and then use his sword. The man agreed. But 
when Swamiji benthis head later for the blow, the man was 
so impressed by Swamiji’s act that without uttering a word, he 
runaway. * 

An incident which occured at P. Bhagra.m’s 
house shows that Swamiji often wittily ended a 
religious disputation. One Sunday morning, when Swamiji 
and Mir Shaft Hussain, uncle of the Diwan of Durgah Khawaja 
Sahib, P. Salig Kam, Head Pandit of the Government 
College, Ajmer and some other pandits and muslims were 
present, and the merits and demerits of Hinduism and Muhamm- 
adanism were being discussed, the muslims pointing out the 
prejudices of the Hindus, and the pandits the prejudices of 
the Muhammadans, Swamiji remafked pointing towards Mir 
Shaft Hussain, “I will catch you by the beard,” and pointing 
towards the Pauranik pandits, he said, “And you by the cAoti”’ 
hut 1 have neither the beard nor the chot%, and none of you 
can catch me.” 

MASUDA. 

Rao Bahadursingh of Masuda was a devotee of Swamiji; 
and when he heard that Swamiji had come to Ajmer, he sent a 
messenger inviting Swamiji to Masuda. Swamiji accepted the 
invitation and left for Masuda on Thursday Ashadh Badi 12, 
1938-(23 June 1883 a. I).). He went by rail upto hlasirabad and 
then by a, Rath (chariot) reaching Masuda at 9 p. m. the same 

^Tnft of hair at the back of the skulk To guard the beard is the religious duty 
&i muslims, aud keeping the ckoti is the religious duty of the orthodox Hindus. 
They tipify the prejudices and Shortcomings of the two faiths. The Tedio faith 
represented by Swtoiji, who hdd neither the beard nor the ck(ti\ was free from 
all 'defects.- ‘ .. 
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day. He was accommodated iri the pavilion in Rambagh and a 
guard was placed there, ti wamiji delivered lectures in the palace 
in the fort, where the people of the town assembled to hear them. V 

Rev. Shoolbred of Nayanagar (Beawar) was invited by the 
Rao Sahib of Masuda for a religious debate. He came on the 
28 th June, 1881 accompanied by Beharilal, an Indian Christian. 
Swamiji wanted to put some questions to him on the Bible, but 
Rev. Shoolbred said that he had come with the desire to hear 
Swamiji’s lectures and not to have a debate with him. Swamiji ! 
then gave a short discourse on (politics), as Rev. Shool- 
bred said that he could not stay for more than twenty minutes. [ 

He asked Swamiji why so much sin was committed in the' ; 

world. Swamiji replied that anger, jealousy, passion, greed and ) 
such other things were the causes. The Padri said that what 
he wanted to know was, who were the people who committed sin 
mostly, and not the cause of sin. Swamiji replied “Kirani” [ 

(followers of the Bible), Qurani (followers of the Quran), Paurani I 

(followers of the Puranas) and Jaini (followers of the Jain faith); \ 

and the reason why they committed sin was that the Christians i 

believed that the sins committed at night would be expiated by 
the prayers in the morning; and the followers of the Quran believ- | 
ed that small sins were expiated by uttering the word, “Tobah, .j 
Tobah,” and the big sins by uttering '‘Bismilah ul Rahmamtl 
Rahim”, (God is great and merciful). The followers of thePura- i 
nas, he said, believed; — — * 

fti qrt i 

fa u 

which 'means that sins committed elsewhere were destroyed by ■ 

a pilgrimage to Benares, and those committed in Benares by a j 

pilgrimage to Panchkoshi. And the Jains, believed that the 
mantra, fcf and others destroyed sin., 

The Padree sahib became silent, but after a few moments, he ' 

asked Swamiji, to which of the above four classes of people did he 
(Swamiji) belong ? Swamiji replied that he belonged to none of 

them and that he. was a follower of the. Vedas. 

The Padree then asked. iL the Vedas allowed .Qaicmedh and 
Ashwm&dh yagyas in which cows and horses were slaughtered. 
Swamiji said. No, and placing. the four Vedas before the Padree 
asked him to show where these wereaUpwed. Rev. Shoolbred said 
that he had left his books at Nayanagar.. When Swamiji said that 
they may be sent for, Rev. Shoolbred said that he had no time. 
Beharilal, the Indian Christian,; : ignorant of Swamiji’s work, 
asked why he gave discourses only to the Rajas and not to the 
common people. Swamiji replied that everyone was welcome to 
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his lectures and that he visited all towns and cities and. the 
residents of those places attended his discoursesr 

On othiJuly, the Kao Sahib sent for some prominent Jains 
of the place and asked them to send for some Jain pandit to have 
a sastrarth with Swamiji. They said that sadhu Sidhkaranji, a 
learned Jain pandit, would come from Eishengarh the following 
day to Masuda and would stay there during the rainy season. 

Owing to rain, Swamiji shifted on the first of July to 
Kao Sahib’s bungalow on the Sohangiri Hill. One- day while 
going for his morning walk, Swamiji met sadhu Sidhkaranji 
who was returning after his morning ablutions. The following 
conversation took place between them; 

Sadhu -. — What is your name and from where have you 
come? ' 

Swamiji -. — My name is Dayanand Saraswati and 1 have 
come from Ajmer. And you ? 

Sadhu '. — My name is Sidhkaran and I have come from 
Sarwar, Eishengarh State. 

Swamiji : — Where are you staying here ? 

Sadhu : — In an Upasra (a place where Jain sadhus stay). 

Swamiji : — Is it you whom the Jains have sent for ? 

Sadhu: — Yes, they have sent for me. You have got a big 
belly. It is full of knowledge, better bind a tava} to support it, 
otherwise it would burst. You are suffering from indigestion 
of knowledge. Swamiji took no noticd of these impertinent 
remarks and asked if he was prepared to have a talk on religion. 
The sadhu said, yes, if Swamiji would go to his (sadhu’s) place. 
Swamiji asked, “Do sadhus own any place?” Sadhu Sidhkaranji 
said that the place was not his, but the people of the town had 
built it for Jain sadhus. Swamiji then asked the sadhu why he 
had put a piece of cloth on his mouth, and what was the reason 
of his drinking only warm water. The Sadhu said, he would 
give a reply if Swamiji put a similar bandage on his mouth. At 
this stage, the Kao Sahib of Masuda arrived,, and the sadhu 
started to go away. The Kao Sahib asked the sadhu to 
continue the talk and not to go away,, but the sadhu did 
not listen to him and went away. 

The Rao Sahib then called five prominent Jain gentlemen 
of the town and sent them with his minister, his astrologer and 
his Eothari to Sadhuji to enquire if he was prepared to have a 
talk on religion with Swamiji, and that the Kao Sahib would 
fix a place and time for it. The sadhu replied that he would 
have a talk, provided Swamiji would put a bandage on his 

iron plate slightly conoaxre on which cfiapa<i«« are baked. 
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mouth like him. When Swamiji was apprised o£ this 
answer, he sent Kothari Chandmal again to tell the iSadhu 
that whoever was vanquished would have to accept the 
faith of the victor, that Swamiji would put the bandage 
on his mouth if he was defeated, but that if the sadhu 
was defeated he would have to remove his bandage, and that 
in order to ascertain the truth it was very desirable to 
hold a discussion. The sadhu, however, did not agree to 
it, but said that his religious sutras did not allow him to 
talk until the other party also put the bandage on his 
mouth. When informed of this, Swamiji again sent Chandmal 
to ask the Sadhuji to quote the sutra on which he relied. 
The sadhu, however, returned no answer. 

On 13th J uly, Swamiji sent three written questions to 
Sadhuji for answers, as the sadhuji did not agree to have an 
oral discussion. With the questions, Swamiji also sent his 
comments on possible answers. 

Q. 1. Why do you put a bandage on your mouth ? If 
you say that by the use of the bandage, fewer jiva 
(lives) would be lost, then the answer would be incorrect, 
for a jiva (living being) never dies. Secondly, if you say 
that less suffering would be caused to the jiva, that too 
would not be true for, owing to a bandage on the mouth, the 
air in the mouth becomes hotter and will give more trouble 
to the jiva just as by shutting a door, the air in the 
house becomes warm and impure. Thirdly, the warm air 
win come out of the nostrils with greater force and will 
cause greater suffering to the jiva ; for, by blowing through 
a pipe, the air comes out with great force. Fourthly, by 
putting a bandage on the mouth, the pronunciation is 
spoiled. Fifthly, the air of the mouth becomes impure. 
Tying a piece of cloth, on the mouth, not cleaning the 
teeth, and bathing only now and then increase obnoxious 
smell and give rise to diseases which destroy thought, 
and energy. This, therefore, is a sin. 

Q. 2. Why do you drink warm water? By boiling 
water, germs in it are killed and get absorbed in the water; 
hence, warm water inflicts more suffering on these living 
beings. If you say that you yourself do not boil water 
and, therefore, commit no sin, this is not correct, for those 
who boil it for you would not boil it if you don’t drink 
warm water. Kindling the fire, and the vapour it produces, 
also kill germs. 

Q. 3. How can you say that countless germs die in a 
drop of water which is limited and definite ? This is 
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against reason and common sense. 

When these questions were delivered to the sadhuji at the 
end of his discourse to his congregation, he repeated his old 
objection that he would answer the questions only if the 
people who carried the questions to him would put a cloth on 
their mouths. Saying this, he got up and went inside his room. 

On 16th July, the sadhuji, however, gave the following 
reply to the first question only and ignored the other 
two. Answer to the first question was “Air is full of jiva 
(germs), and when fire is burnt in a house, the cold wind 
outside enters the house and the germs carried by it will 
die by coming in contact with the hot wind inside 
the house. While if the door is shut or a cloth is hung 
against the door, the temperature of the hot air will be 
lowered and the germs will not die. Souls are immortal 
and eternal, but the air is the body of the souls and no 
soul can live without a body. Moreover, when the mouth 
is open, saliva of the mouth is thrown out while speaking, 
and the bad odour of the mouth reaches other people; 
that is why people put a piece of cloth to the mouth 
when speaking to bigger people. When you read the Vedas 
with the mouth open, is the saliva not thrown on the Vedas.?’* 

Swamiji at once sent his rejoinder to this reply to the 
following effect. The outside air is the support of all 
living beings; without it even the fire will not burn. The 
screen (bandage on the mouth) will increase the heat, and 

the obstruction will only make the air come out with 

greater force and come in contact wdth germs and injure 
them, just as when water is boiled and the mouth of the 
pot is closed, the vapour inside may break the pot. “If 

heat kills the jiva (living beings) then why do they not 

all die with the heat of the Sun? You admit the immortality 
of the soul and yet you say it dies. Ink and paper are 
not Veda, and are incapable of feeling good or bad smell. 
Did the writers of your sacred books write them with 
cloth tied to their mouths? Then, when you met me the 
other morning outside the town, you talked to me freely 
though I had no cloth tied to my mouth; why do you then 
raise this objection now when 1 ask for a sastrarth.” 

When people took this rejoinder to sadhuji, he did 
not know what to say. When people insisted on sadhuji 
giving a reply, he said plainly that he could not give 
any reply, as he was a mere sadhu. When, therefore, 
• sadhuji admitted his inability to give any reply, the people 
quietly went away. 
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Swamiji commenced giving lectures in the Masuda 
fort from Ashadh Sudi 16 (11th July, 1881 a. D.). They 
were announced to the people by beat of drum in the 
town. About five hundred people used to assemble to hear 
Swamiji. People eighty and ninety years old, who heard 
these lectures, declared that they had never seen such a 
learned Mahatma before. What gratified the people most 
was that Swamiji answered in anticipation the doubts likely 
to arise in the minds of the people by what he said in 
the lectures. People were so impressed that many asked 
that they may be invested with the sacred thread. Swamiji 
asked the Rao Sahib to perform a big yagya on the occasion 
of the sacred thread ceremony. A yagyashala was constructed 
on the Sohangiri Hill and materials for the yagya were 
obtained from Ajmer. Silver utensils were made. 
Swamiji was seated on a takhta, while the Rao Sahib sat on 
another takhta opposite to him. Swamiji invested thirty two 
people with the sacred thread, Rao Sahib’s Kothari (Incharge of 
Stores) Chandmal who was a Jain, being one of the thirty 
two. A large audience witnessed the ceremony. Another 
yagya was performed on Bhadwa Badi 5th (14th August 
1881) when sixteen more persons were invested with the 
yagyopavita. 

Daring Muhammadan rule some Hindus, Rawats or 
Mers by caste, had become Muslims in Masuda and in 
Merwara and were called Merats. But the Mers (Rawats) 
who were Hindus still gave their daughters in marriage 
to these converts. Swamiji told them that it was improper 
for Hindus to do so. d'hey then gave up the practice. 

On 30th July, 1881 (Shrawan Sudi 4,) Babu Beharilal, 
the Indian disciple of Rev. Shoolbred came to see Swamiji. 
The Rao Sahib told him that he (Rao Sahib) was Swamiji’s 
disciple, while Beharilal was Shoolbred’s disciple; he would 
like to have a discussion with Beharilal that day. Beharilal 
agreed. The Rao Sahib said, “Jesus is stated in the 
Bible to have said that if his followers had even as much 
faith as a mustard seed, they could move a mountain. 
Now if you have full faith in Jesus then please move this 
Sohangiri Hill. Beharilal could make no reply, and said 
that he would consult* Rev. Shoolbred and then give a 
reply. 

Thakur Harisingh of Raipur (Marwar) sent two letters 
inviting Swamiji to Raipur but the Rao Sahib of Masuda would 
not let Swamiji go. When a third invitation came, Swamiji 
asked Rao Sahib to let him go to Raipur. Rao Sahib said his 
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that wish was that Swamiji should stay in Masuda where 
arrangements for giving aid to the Veda Bhashya would be 
made. Swamiji said that he was a sadhu and should not 
live in any one place. Bhadwa Badi 9th (18th August 1881 
A. D.) was fixed for Swamiji’s departure. Swamiji gave a 
lecture on the duties of the ruler and the ruled in the Masuda 
fort. The Rao Sahib presented Swamiji with a letter of 
thanks and gave Ks. 400/- in aid of the Veda Bhashya. The 
Kao Sahib and Swamiji garlanded each other. Rao Sahib’s 
minister and other officials and about four hundred people 
of the town escorted Swamiji for a mile, and the Uao Sahib 
went five miles and then bade farewell. Swamiji left Masuda 
on 18th August 1881 at 3 p. m., and reached Beawar in a 
victoria carriage at 7 p. m. the same day and stopped there for 
three hours in a sarai (free lodging house) near the railway 
station. People asked him to stay in Beawar. But Swamiji 
said that he Tvould do so on his way back from Raipur. 

RAIPUR, 

Swamiji left Beawar by rail at 10 p. m. and arrived at the 
Haripur Railway station at 3 a. m. the next morning. It was 
pitch dark and rain was falling The train stopped at 
a little distance from the station platform. Swamiji while 
alighting, happened to put his foot on a stone which turned 
and Swamiji fell dowm and injured his hand. He got up and 
went to the carriage where his servants with his luggage 
were seated and got them out. The town of Raipur is situated 
two miles away from the Haripur railway station. Thakur 
Harisingh of Raipur had sent a Rath (chariot) and two bullock 
carts to the railway station for Swamiji, but the driver 
went to sleep in some other place owing to rain, and could not 
be found. The station staff people opened the waiting room 
and treated Swamiji and his attendants with great respect. 
Swamiji took rest there during the night, and leaving early 
in the morning-, the party reached Raipur at 8 a. m. They were 
accommodated in the palace near Madhodas’s garden. 

Thakur Harisingh with his relations and officials came to 
Swamiji and presented a gold Mohar and five rupees. When all 
were seated, Swamiji asked the Thakur Sahib who his minister 
was. Thakur sahib said, S. Elahibuksh, and added that as he had 
gone to J odhpur, his nephew Karimbuksh, who was then present 
with the Thakur Sahib, acted for him. Swamiji said that it 
behoved Arya rulers not to have Muslim ministers, for they 
^were the progeny of a slave .girl. This enraged Karimbuksh 
and his Muslim companions. On going home, they made a plot 
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to give Swamiji a beating. One of the Muslims, wiser than the 
rest, advised them to wait for Qazi Elahibuksh, who was to 
return in five or six days and then take such action as they 
may deem necessary. 

Swamiji had been invited to Raipur at the instance of 
Charan Hardan, to preside at a big yagya and deliver lectures 
in the fort. Nearly a week passed, and though the Thakur 
Sahib daily attended Swamiji’s discourses at his residence, no 
mention was made of the yagya or the lectures. One day when 
Swamiji mentioned it, the Thakur Sahib said that he was 
waiting for Charan Hardan who had gone to his village. 

The 27th of August was the day of Idul Eitra and Qazi 
Elahibuksh returned from Jodhpur. Next morning, about 8 a.m. 
after returning from his walk, Swamiji saw a party of Muslims 
coming towards his residence. He sent Kothari Chandmal, 
who had come from Masuda with him, to go down and see what 
the matter was. He talked to the leader of the party and told 
Swamiji why the Muslims had come to him. Swamiji asked 
them to come up. When they all sat down, the following 
conversation took place between Qazi Elahibuksh and Swamiji. 

Qazi: — Why have you called us progeny of a slave girl ? 

Swamiji:— Look into the Quran Sharif. The prophet 
Ibrahim had two women in his harem, one was his married 
wife named Sarah, the other a slave girl Hajira, whom he kept 
as mistress. Where is then the doubt about Hajira’s offspring 
being children of a slave girl. 

Qazi: — The Quran does riot say so. 

Swamiji: — (Brahmchari Ramanand brought a copy of the 
Quran and placed it there) See, the Sura Anakhut says that 
“that very year God gave to Ibrahim from the womb of Hajira, 
who was Sarah’s slave, Ismail.” 

Qazi: — She was a slave girl but had been married. 

Swamiji: — Still she was a slave girl. Qazi could give no 
reply and the muslims were nonplussed. After showing the 
book to the Qazi, Swamiji laid it on the floor. The Qazi took 
objection and said to Swamiji: “What have you done ? you have 
placed the Quran near the feet.” Swamiji replied: just 
think how paper and ink are made and how the book is printed 
in a press; what is a pen and how it is made. The Qazi could 
say nothing and left. 

The fourth of September came and neither did Charan Hardan 
come nor was the yagya performed. On 5th September, a telegram 
came announcing the death at Jaipur of Thakur Sahib’s wife, 
Sheikhawatji. The Thakur Sahib became griefstriken and, as is 
customary, began to listen to the recitation of Oaruda Purana. ' 
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On 7tli Septernber, Swamiji sent word to the Thakur Sahib asking 
for leave to go. Thakur Sahib said that Swamiji could do so 
the following day. • Kothari Chandmal and Babu Rupsingh 
asked Swamiji to go to the fort for condolence. Swamiji said, 
that he had severed all connection with the world, and life and 
death were the same to him, and that his connection with the 
world was limited to preaching Dharma. 

Next day the Thakur sent his minister and his father to 
see Swamiji off. They expressed regret on behalf of the Thakur 
Sahib and said that owing to the bereavement, the Thakur 
Sahib was unable to come himself but that he may be looked 
upon as Swamiji’s disciple and that Swamiji would be invited 
again soon. 

BEAWAR AND MASUDA. 

Swamiji arrived at the Haripur railway station at 5 p.M. and 
entrained for Beawar, where he arrived at twelve midnight 
and passed the night in a sarai. In the morning he shifted to 
the Dak Bungalow. 

Swamiji gave several lectures at Beawar and held conversations 
with Rev. Shoolbred and Beharilal on religious topics. A Shri- 
mali Brahmin, Joshi Surajmal of Kishengarh bad a son of his 
initiated into Brahmacharya by Swamiji, who named the 
Brahmachari, Gurunand. Swamiji returned to Masuda on 21st 
September and lived in Rambagh for fifteen days. 

An ignorant Kabir Panthi sadhu came to Swamiji 
for a discussion on religion. Swamiji asked him, how 
many sacred books did the Eabirpanthies have. He replied, 
twenty four crores. Swamiji said that that was nonsense: 
where could they keep so many books. Swamiji then 
asked, “Do you eat the food left in the plate after your 
guru has eaten out of it.” He replied, “yes.” Swamiji asked 
who Kabir was? He said, Kabir was never born: he was 
eternal. Swamiji said that Kabir’s mother had abandoned 
Kabir at his birth and a Muslim weaver took him and 
brought him up as his son. How can you say that he 
was never born? The sadhu became silent. 

BANERA IN MEWAR. 

Raja Govindsingh of Banera Avho was the maternal 
uncle of the Rao Sahib of Masuda, invited Swamiji to 
Banera. Swamiji left Masuda on 6th October, 1881. 
Resting a few hours at Hurda, Swamiji reached Rupaheli 
and stopped there in a garden outside the town. Thakur 
'Lalsingh of Rupaheli came there and had a talk with 
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Swamiji on neo-Vedantism. Leaving Rupaheli:and stopping 
a day at Ratera, Swamiji arrived at Banera on 10th October, 
Raja Govindsingh received Swamiji with great respect and 
put up two tents for him near the Jhamara temple. The 
Raja came to see Swamiji at noon, when a large number 
of men were present. After welcoming Swamiji, he sat 
down near him. He was a weE read man. Swamiji asked 
him to put questions. He hesitated but when Swamiji 
pressed him, he put the following questions. 

Q, — What are Jiva, Atma and Parmatma? 

Swamiji replied that Jiva and Atma were one and 
the same, but Parmatma was difEerent. The Thakur Sahib 
recited the sixteenth and the seventeenth slokas of chapter 
sixteenthoftheGita:- 

which mean: “There are two entities in the world, the one 
destructible, the other unchanging and indestructible. All 
living beings are destructible. That noble personality is 
caEed Parmatma, who is free from change and pervades 
and supports the three worlds.” 

Swamiji: - I don’t look upon Gita as authoritative. 
You read the Vedas and discuss it. Please give some 
authority from the Vedas, as you know them. The Raja 
gave nb reply. The next day, the Raja Sahib asked Swamiji 
to show him all the four Vedas, for. he possessed only 
the Yajurveda and sometimes discussed it. Four or five 
days after this, the Raja Sahib and his guru, Pandit 
Bahadur came to Swamiji with a copy of Mahidhar’s 
commentary on Yajurveda and brought some written questions 
about Swamiji’s Sanskar Vidhi and other works. Swamiji 
condemned Mahidhar severely. The Raj guru could say 
nothing in reply to Swamiji’s condemnation except that 
Mahidhar was dead and that people would adversely criticize 
Swamiji too after he was gone. 

Swamiji at that time had with him copies of Rigveda, 
Yajurveda and Samveda with (accents marked) but 

not Atharvaveda. Swamiji obtained a copy of Nighantu from 
the Saraswati Bhandar Library at Banera and compared 
it with his own copy and i corrected it. He also got a 
copy of Yaoyavalkashiksha oi Yajurveda made out for 
him. Raja Govindsingh had two sons, and he had taught 
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them to recite the Veda with accent. Swamiji heard 
them chanting (Samg an) the mantras and was pleased with 
their performance and presented them with copies of his 
book Varnocharan Shiksha. 

One day Baja Govindsingh asked Swamiji ' to give 
a religious discourse in the Banera fort. There, liaja 
Govindsingh repeated his question about Jiva, Atnia, and 
Parmatma. Swamiji replied that just as a house and 
space were neither one and the same, nor separate from 
each other, so also Jiva (soul) and Brahma were pervader and 
pervaded; they were not the same and yet not quite 
separate, and that God, as He pervaded everywhere, was 
not quite separate from Jiva and yet the two were 
distinct from each other. 

CHITOR. 

On 26th October, Swamiji left for Chitorgarh, where he 
reached the next day. H. H. Maharana Sajjansingh of Mewar, 
who was a youugman, had developed leanings towards atheism, 
Kaviraj Shyamaldas and Pandya Mohanlal Vishnulal were 
worried about it and tried to interest him in religious things. 
The newspapers in those days contained accounts of Swamiji 
and his lectures. Mohanlal Vishnulal and Kaviraj Shyamaldas 
began to correspond with Swamiji. Pandyaji gave a copy of 
Swamiji’s Satyarth Prakash to H.H. the Maharana Sahib, 
who read it with great interest and expressed a desire 
to meet Swamiji. But there was a difficulty. The Maharana 
did not want to go out of his State to meet Swamiji, 
and Swamiji would not go uninvited to see any_ Baja. An 
occasion, however, soon arose Avhen such a meeting became 
possible. 

The Government of India wished to present the title of 
G.C.S.I., to the Maharana of Udaipur; but the latter to objected 
to receiving it as such acceptance would lower his status. Similar 
difficulty had arisen when Government wished to present 
Maharana Sajjansingh’s predecesor, Maharana Shambhusingh 
with the title of G.C.S.I. in 1871. Maharana Shambhu Sihgh 
decHned to accept it and said that the Maharanas of Mewar 
were' from time immemorial styled ^un of the Hindus and 
there was no necessity now to make him a star} On this, 
the Viceroy sent a message to say that ‘ this title is given 
amongst us to equals.” Thus assured, the Maharana agreed to 

^7ir Vinod (History of Mewar) by Kaviraj Shyamaldas, Vol. 11, Chapter XIX. 
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receive the title, and Col. Brooke, the Agent Governor General 
for Bajputana came to Udaipur and presented the insignia 
to the Maharana in his palace with a Standard for Mewar. 

Maharana Sajjansingh also wrote to Government saying 
what glorious position, his ancestors and his State, Mewar, 
enjoyed at all times and that it was in/'ra dig for him to 
accept the title. Under political pressure, whoever, he at 
last consented^ to receive it on the condition that the Viceroy 
himself should come to Mewar to perform the ceremony. The 
Viceroy, Lord Ripon, accepted the condition, and 23rd 
November 1881 a. D., was fixed for a durbar to be held at 
Chi tor for the purpose. 

Swamiji thinking it a good opportunity to propagate the 
Vedic religion at Chitor, decided to go there, and wrote® and 
informed Kaviraj (poet-laureate) Shyamaldas that he would 
reach Chitor on 27th October. When the Kaviraj heard 
that Swamiji had come from Banera via Bhilwara, he, 
with the Maharana Sahib’s permission, put up a camp on 
the river Gambhiri at Chitor for Swamiji and stationed 
a guard from the Bhil corps. Kaviraj Shyamaldas was ill at the 
time. When he recovered, he began to visit Swamiji. The 
Jagirdars and Sardars and Raj officials also came to 
Swamiji. Raja Dhiraj Naharsingh of Shahpura also began 
to visit Swamiji. He later became Swamiji’s devoted 
follower. When the durbar was over, the Maharana Sahib 
invited Swamiji one day. Swamiji went and gave a 
discourse on rajniti (politics) and dilated on the evil 
results of rulers keeping prostitutes. The Maharana Sahib 
was greatly struck by the fearless speech of Swamiji. He 
praised Swamiji to his Sardars and said that Swamiji 
was the only person who would give true and good advice 
without fear or favour. 

On 4th December 1881, the Maharana came to Swamiji’s 
camp and the talk he had with Swamiji greatly increased 
the respect and esteem which the Maharana had begun to 
entertain for Swamiji. 

, One day the Maharana Sahib came to Swamiji’s tent 
and took him to the place where the Durbar had been 
held and showed him the historical places in the Chitor 
Fort and then asked him to accompany him to Udaipur. 
Swamiji did not accept the invitation at once and said that 
he would give a reply later. Next day he sent word 

’^History of Udaipur Vol. II p. 825 by Mahamahopadhyaya Gaurishaiiker Ojlia. - 

^P. Lekbram*s Makrishi Dayanand Saraswatiji ka jivan charita^ p. 552. 
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that he could not just then accompany the Maharana 
Sahib, for he had to go to Bombay. But on his return 
from Bombay he would write to His Highness from 
Khandwa, and if the Maharana Sahib then felt inclined 
to meet him, he would go to Udaipur. 

On leaving Chitor, the Maharana presented rupees five 
hundred to Swamiji. The other Durbaries also presented 
rupees two hundred. 

When Swami Jivangiri a disciple of Swami Kailash Parvat 
who was stay at Chitor as the Maharana’s guest heard of it, he 
became very angry and indulged in random talk. The Maharana 
to appease him, sent rupees five hundred to him also, but- he 
was so enraged that he did not accept the money and left Chitor. 

The Dayanand Prakash of Swami Satyanand says that 
the Maharana before meeting Swamiji, first sent 
some people to see what kind of life Swamiji led. When 
on return, they spoke highly of Swamiji, the Maharana 
quietly went one day to Swamiji’s tent and sat on 
a wooden seat. Swamiji looked at him and said that he 
did not remember having seen him before. The Eaja 
Dhiraj of Shahpura then said that he was H. H. the 
Maharana Sahib himself. On this, Swamiji said that it 
was not consistent with the Maharana Sahib’s dignity to 
come and sit like that. The Maharana replied that 
there was nothing improper in going and sitting just as 
other people did when visiting saints and Mahatmas. 
According to Dayanand Prakash, the Maharana was thus 
the first to go and visit Swamiji. 

One day while going for a walk with some Rajas and 
state officials, Swamiji saw children playing near a temple. 
Among them there was a girl four years old without any 
clothes on her body. Seeing her, Swamiji bent his head. 
On this, one of his companions said that though Swamiji 
condemned idolworship, yet his head bent itself when he 
came near a temple. Swamiji raised himself and said, 
“Don’t you see the girl. She represents motherhood: mothers 
have given birth to us all.” 

Swamiji remained at Chitor from the 27th October to the 
14th of December, and then left for Indore on his way to 
Bombay. On reaching Indore, Swamiji learnt that the Maharaja 
Holkar was not there. Pandit Srinivas Rao, Prime Minister, 
received Swamiji with respect and made arrangements for his 
stay. After staying a few days, Swamiji left for Bombay.- ■ 
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V. I I ? n 

Oh man ! if you have acquired power through your 
union with the Supreme One, do something useful: 
otherwise you are useless. 

Atharva V.,S. 16 , 1 , 


WAMIJI reached Bombay on 30th December 1881. He 
was received at the railway station by Col. Olcott, 
President of the Theosophical Society, and the members of 
the Bombay Aryasamaj. When greetings were over, Col. 
Olcott accompanied Swamiji to the Gaushala at Valkeshwar 
where he himself was staying. 

Swamiji delivered a lecture in February in Mahajan 
Vadi which was attended by Seth Lakshmandas Khemji and 
His Highness the Thakur Sahib of Morvi (Kathiawar). 
When the Thakur Sahib was about to go away after 
the lecture, Swamiji approached him and said that he may 
look upon the work which Swamiji was doing as his own, for 
he (lecturer) was a subject of the Morvi State. 

On 28th March 1882 Swami Dayanand Saraswati in a 
public lecture in the Framji Cowasji Hall, Bombay denounced 
Col. Olcott and Madame Blavatsky as hypocrites and severed 
all connection between the Arya Samaj and the Theosophical 
Society. Swamiji’s denunciation of the two leaders of the Theo- 
sophical Society, made them so unpopular that they left Bombay 
and migrated to Madras. 

The Bombay Samachar, reporting Swamiji’s lecture 
delivered on the 3rd June, 1882 said that Swamiji in his lecture 
deplored that milk had become so dear that the people of 
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villages in Giijrat were unable even to have a taste o£ it; 
and had, therefore, become physically weak; that old records 
and account books would show that milk and curd were 
used by people in large quantities before the British came 
to India. S wamiji advised the people of India to engage 
in commercial pursuits and go to foreign countries. In his 
lecture delivered on the llth June, S wamiji stated that the 
Vedas do not mention idolworship and that they enjoin 
shraddha or reverential treatment of father, mother and the 
preceptor who are alive and of the guests. He said the 
word mantra only means and that bad people deprive 

men and women of money in the name of Hanuman 
mantra and Kali mantra. The ancient books nowhere say 
that ancestors receive any satisfaction from the shraddha. 

Seth Mathuradas Loji issued a public notice that he 
would give five thousand rupees to any person who would prove 
idolworship in the Vedas. Neither P. Venkatacharya, who 
went about vaunting his learning, nor anyone else took up 
the challenge. Swamiji’s lecture on Cow Protection delivered 
on the llth of June, 1882 greatly placated the Bhatias 
of Bombay who had been offended by Swamiji’s denouncing 
the Vallabhacharya sect. They collected a large number of 
signatures for the memorial to stop cow slaughter. 

On 13th June, Thakurdas Jain served a notice, through 
Messrs. Smith and Frere, solicitors of Bombay, calling on 
S wamiji to delete the slokas printed on p. 423 of the 
Satyarth Prakash about the Jain religion and to apologise, 
failing which, legal proceedings would be taken against him. 
Swamiji sent a reply on 19th June, through Messrs. Payne 
and Gilbert, attorneys, saying that what he had written 
was quite correct; but that if anyone proved him to be 
wrong, he would make corrections in the second edition of 
the book. After this, Thakurdas and his supporters kept quiet. 

Swamiji in these days gave most of his time to Veda 
Bhashya and notified to the public that he would not 
receive callers between 8 a. m. and 5 p. m., but would see 
them after 5 p. M. One day, Mr. Mahadeva Govind Itanade, 
Judge, came to see him and waited for one hour. Swamiji 
sent him word that he was engaged and could not give 
him time at that hour. Mr. Banade went away and came 
after 5 p. m. and had a long talk with Swamiji. Mr. lianade 
looked upon Swamiji as his guru. He said so in his 
address to the Indian National Social Conference at Allahabad. 
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Swamiji was endowed with wonderful memory and 
never forgot any face he had once seen. Janakdharilal, 
Adityanarain and Ramnarainlal of Danapur came to Bombay to 
see Swamiji. Swamiji recognised them at once while they were at 
a little distance, but they did not recognise Swamiji. It was only 
when Swamiji greeted themj that they recognised Swamiji by his 
voice. He asked them to go with him to the Aryasamaij, 
where a yagya was to be performed, and a Brahmin 
who could recite the four Vedas with proper accent from 
memory would officiate as Brahma at the yagya. Swamiji 
told Babu Janakdharilal, Ramnarainlal and Adityanarain 
that they must have heard of Chaturmukhi Brahma or the four 
mouthed Brahma, and added that the Brahmin who had been 
given Brahma’s seat . at the yagya in the Arya Samaj was a 
Chaturmukhi Brahma, because he knew all the four Vedas. 

Janakdharilal asked Swamiji as to how God is to be 
worshipped. Swamiji said that he had already explained it to 
him at Mr. Jones’ bungalow at Danapur. Janakdharilal then 
asked how the mind can be concentrated and asked if it was 
necessary to think of a material thing. Swamiji said it was 
quite unnecessary; but that if he could not do it, he may think 
of some very minute thing like a needle’s point, a small part of 
it, till he was able to think and concentrate his mind without 
the aid of a material object. 

L. Adityanarain of Danapur also asked Swamiji to show 
him the method of concentrating his mind in Upasna (worship). 
Swamiji advised him to observe the Famaand Niyam} Aditya- 
narain repeated his question twice and Swamiji gave him the 
same answer. He was irritated at this and said that his mission 
had proved fruitless. Then he began to think why Swamiji 
had repeatedly told him to observe Yama and Niyam, and 
at last remembered that he had given false evidence in a case 
before coming to Bombay and was going to do it again 
on returning to Danapur. Swamiji had evidently read 
Adityana rain’s mind by his yogic power. 

One day a Seth came to see Swamiji with his ten 
year old son. The child was shy. Swamiji asked him to 

^ According to the Yoga Sastra^ a student of Toga must first practise Yama and 
Niyam and then Amna (postures). and Pranayam (control of breath) and so on. If ama 
(forbearance) enjoins (a) Abstaining from doing injury to living beings {h) Always 
to speak the truth (c) Avoidance of theft (d) Cha&tity and <e) K on acceptance of 
gifts. To observe these rules is the duty of all mankind. ^Jiyam or religious 
observances are:— (a) External and Internal purity (5) Cheerfulness and Contentment 
(c) Austerity (d) Chanting Tedio hymns (e) Devoted reliance on the Lord. . 
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come and sit near Swamiji and then gave him the following 
advice: “Every morning after ablutions, you should say 
namaste to your parents, and on your way to school carry your 
books yourself and not give them to your servant to carry. 
You should never gaze at any woman you may happen to meet 
in your way: turn your eyes downward.” 

A Brahmin, who was a Government pensioner, came to see 
Swamiji one day. Swamiji asked him to devote the remaining 
years of his life to public good, as it was his duty as a Brahmin 
to save people from becoming perverts to Christianity. This 
shows Swamiji’s love for the people and anxiety to protect 
India from foreign onslaughts on her culture and religion. 

A Marwari, who was a broker by profession, came 
one day to Swamiji and said that he wanted to give some 
money for religious work. Swamiji asked, “How much?” 
He placed currency notes for a thousand rupees before 
Swamiji. Swamiji looked at him and his dress and general 
deportment and said, “You must have sons and grandsons and 
a household to look after. Give only Ks. 100 j- and take back 
Rs. 900|-.” The Seth pressed that the entire amount of 
Rs. lOOOj- be accepted. Swamiji took only rupees one hundred 
and returned the balance. The man was so struck with 
Swamiji’s forethought and generous consideration that he 
became a devotee of Swamiji. 

An Aryasamaj had been established at Bombay during 
Swamiji’s first visit to it in 1875 and elaborate rules 
and regulations had been framed. During this second 
visit, these rules were changed. The Ten Principles of the 
Aryasamaj settled at Lahore, and the byelaws adopted there 
were adopted with some amendments to suit local conditions. 

Swamiji’s life was full of activity and work. He was an 
enemy of indolence and inactivity. He advised men never to 
sit idle, but to be keen in returning good for good, and said 
that those who receive food from others should do all they 
can to do good to the donors. 

A Bengali gentleman with a beard came to see Swamiji 
one day and asked for water. As only Muslims grow beard in 
Gujrat, Swamiji’s Gujrati disciple gave him water in a demna 
(leaves joined and stitched together to hold water) thinking him 
to be a Muslim. Swamiji chided the disciple, and asked 
him why he had not served water in a tumbler. The disciple 
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said how could he do so to a Muslim. Swamiji said the gentle- 
man was a big Hindu zamindar; but that apart, he should 
always give water to drink to his guests in a tumbler, no 
matter whether they are Hindus, Muslims or others. 

When in Bombay in 1876 A.D., Prof. Monier Williams had 
been so impressed with Swamiji’s personality and his learning 
that he had suggested to Swamiji that if he visited Europe, his 
views and work would be greatly appreciated there, and that 
he, Prof. M. Williams, would undertake to meet his expenses. 
Swamiji thanked him for the offer, but said that his first duty 
was to' work for the enlightenment of India which was enveloped 
in the darkness of ignorance, and that without acquiring a 
knowledge of English, to acquire which would take long, his 
going to Europe was not of much use. 

The work Swamiji had undertaken was all embracing. It 
was not only to teach the people the true and pure Vedic faith, 
but to secure the physical wellbeing of the people of India, to 
introduce social and economic reforms, and to spread education 
in the country. His aim was to elevate all, particularly the 
Ar^as (Hindus) all round. He was anxious to cure mankind of 
all the diseases from which its body politic suffered. And it 
was due to this, that he laid down as the sixth and the ninth 
principles of the Aryasamaj to the effect that it was the chief 
duty of the Arya Samaj to work for the social, spiritual and 
physical welfare of mankind, and that no one should be satisfied 
with his own advancement, but should look for his own welfare 
in the welfare of all. 

As Swamiji believed that the slaughter of cows was causing 
irreparable loss to India, and that milk, ghee and milk products, 
so necessary, for the wellbeing of the people, were becoming 
scarce, resulting in the physical deterioration of the race and 
giving rise to various diseases and disabilities among the people 
and pauperizing the agriculturists and peasants, the backbone 
of the nation, he made cow protection a principal plank in 
his platform, and preached it wherever he went. He also wrote 
a book Gaukarunanidlii, and asked high Government officers 
such as the Chief Commissioner of Ajmer, and the Lt. Governor 
of the N. VV. P. (now U. P.) to abolish cow slaughter. He took 
steps to present a memorial signed by two or three crores of 
people to Her Majesty the Queen praying for the prohibition 
of slaughter of cows in India, and drew up a statement 
showing its evils and asked the various Eulers of the Indian" 
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States and the public o£ India to support the memorial to 
be submitted to the Queen Empress. Millions of signatures 
were collected by the Aryasamajes and others, but Swamiji’s 
untimely death in 1883 a. D. put a stop to this great w'ork. 

With his letter of 12 March, 1882, to the Secretary, Arya 
Samaj, Danapur, Swamiji sent him a copy of the memorial to 
stop cow slaughter and told him that it would be signed by 
tw'o crores of people including the liuling chiefs and wmuld be 
sent through the Viceroy of India.^ ’ 

Another very important matter necessary to secure the national 
welfare of India did not escape his attention. He envisaged 
that the good of the country required that there should be 
one language common in all parts of the country. He clearly 
said that the Arya Bhasha or Hindi alone was such language. 
He, therefore, though his own mother tongue was Gujrati, 
wrote all his works in Hindi, spoke and delivered his lectures 
in Hindi and corresponded in Hindi, and made the Aryasamaj 
everywhere to work for the advancement of Hindi. The credit 
of introducing and popularising Hindi in the Punjab and in 
the Urdu knowing parts of the country is due to the Arj-asamaj. 

In a letter dated Bombay the 13th May, 1882 to T. 
Nandkishore Singh, Secretary, State Council, Jaipur, Swamiji 
deplored that no Baja or Pandit had taken any steps to 
prevent the Christians from abusing Sri Ham and Shri Krishna, 
converting hundreds of people, and from building churches at 
Jaipur, while the Vedic Faith was being opposed.^ 

Swamiji left Bombay and reached Khandwa® on 25th 
June 1882 and stopped in the garden of K. K. Bhau Dadaji. 
Leaving Khandwa on 3rd J uly, Swamiji reached Indore the 
same evening. Swami Atmanand Saraswati came to Swamiji 
at Indore on 4th July. Leaving Indore on 5th July, Swamiji 
reached Rutlam.* From llutlam, Swamiji went to Jaora. 
He reached there sometime before 11th July. Leavirg Jaora, 
Swamiji reached Chitor on 25th July, 1882. In a letter 
written to L. Kalicharan Ramcharan on 26th July, 1882, 
Swamiji said that he would leave for Udaipur in a 
day or two.* 

^Fatra aur Vigpapan^ p. 317. 

^Fatra aur Vigyapan^ p. 341. 

®In his letter dated Bombay the23rd May 1882 to Seth Durgaprasad(Bhagwatdutt’s 
Fatra aur Vigyapan p, 340) Swamiji said that he had received an ixivitation from the 
Maharaja of Indore and that he intended to go there in twenty days time. 

'•'Swamiji’s letter dated Indore the 46h July 1882 to Kaja Dliiraj ^ Naharsingh 
. of Shahpura. 

^ Fatra aur Vigyapan^ p, 866, 
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I MAHARANA SAJJANSINQH. I 
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With energetic effort in my right hand and victory in 
my left, may I he conqueror of the earth, victorious over 
all powers and be winner of all wealth and gold. 

—Ath. V., 7-50-8. 

^ ROM Rutlam, Swamiji had written to H. H. Maharana 
Sajjansingh of Mewar that he was coming to 
Udaipur. The Maharana Sahib welcomed him and informed 
him that orders had been issued in his State that all 
assistance should be given to him in Mewar. Swamiji 

reached Chitor on 25th July, 1882, where the Hakim 
received him cordially. Swamiji again wrote to the 
Maharana from Chitor, and the Maharana issued orders that 
all requirements of Swamiji should be met. Leaving Chitor, 
Swamiji reached Nimbahera, then the nearest railway 
station to Udaipur. As the conveyances sent from Udaipur 
for Swamiji were delayed owing to the rains, the Hakim of 
Nimbahera placed a palki at Swamiji’s disposal ; but the 
palki could not support the weight of Swamiji’s splendid 
physical frame, and broke on the way, and Swamiji had to 
walk several miles. Later, the elephant and the carriage sent 
from Udaipur reached Swamiji and carried him to Udaipur on 
11th August, 1882. He was lodged in the Naulakha Palace 
in Sajjan Niwas garden. 

1. UDAIPUR. 

The Maharana paid his first visit to Swamji the day 
after Swamiji’s arrival. He then visited him, ' every day, 
one day in the morning and the next day in the afternoon, 
Swamiji used to go very early for his morning walk 
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and on return, sit and engage in meditation on tiie round 
chabutra in the Naulakha garden. The Maharana Sahib, 
whenever he happened to come a little early, used to walk 
about the garden till Swamiji emerged from his meditation. 
Sometimes, the Maharana Sahib took Swamiji with him in a 
carriage for a drive in the garden and talk to him. After 
the departure of the Maharana, Swamiji used to eat Bmhmipak 
(confection of the plant Brahmi which is beneficial to the brain), 
take milk and then dictate Veda Bhashya. 

P. Mohanlal Vishnulal Pandya and his friend Jagannath 
Jharkhandi began to read the six Darsanas with Swamiji at 
night. The Maharana Sahib too expressed a wish to read 
Sanskrit, and Swamiji agreed to give him lessons. Swamiji 
taught him the seventh, the eighth and the ninth chapters of the 
Mauusmriti by analysing the slokas and writing them on a 
slate. In tw'o or three months the Maharana began to understand 
simple Sanskrit. In addition to the Manusmriti, Swamiji taught 
the Maharana those parts of the Ud yoga and Vanparva of the 
Mahabharata which treat of politics and the development of 
man’s character. He also taught him various parts of the six 
darsanas, the Vidmniti (the political wisdom of Vidur) and 
other books on politics. 

Her Highness the Mahaiani of Ddaipur became enceinte. 
Swamiji told the Maharana that he would get a son. The 
Maharana said if the prophecy did not turn out true he will not 
allow Swamiji to leave Udaipur. The Maharani gave birth to 
a son, and the Maharana Sahib wrote a letter in his own hand 
to Swamiji expressing joy at the event. He sent a gold 
mohar with the letter. Swamiji added some money to the gold 
mohar and distributed it among the poor. 

Swamiji deprecated the dancing parties in the State palaces 
which were held on festive occasions when public women danced, 
and advised the Maharana Sahib to stop them, and to have 
music otherwise if he was fond of it. He added that Samveda 
mantras may be sung and that Swamiji was willing to teach how 
to chant them. The Maharana sent his court musician Inayatkhan 
to learn how to sing Samveda mantras, but he made no progress. 

The daily routine of Swamiji’s life at Udaipur was that 
Swamiji after his morning walk, dictated Veda Bhashya till 
12 noon; then he took his bath and his meals and lay down for 
a few minutes without going to sleep. He then attended to 
his correspondence and corrected proofs of his books. At 4 p. M. 
duries were spread on the chabutra in the garden and people 
.of all faiths assembled and put questions to Swamiji. Swamiji 
used to deliver his lectures sitting on the chabutra. The 
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Maharana Sahib often attended these lectures. These meetings 
always came to an end when the lamps were lit. 

One day when the Maharana Sahib and Swamiji were alone, 
the Maharana said to Swamiji that (policy) required 

that he should not condemn idolworship. He added that the 
whole of the State of Me war was subordinate to Ihlingji Maha- 
deva and that if he agreed to become the Mahant of Iklingji, he 
would become master of lakhs of rupees every year and in a way 
the Mewar State would become subordinate to him. Though Swa- 
miji was not easily provoked to anger, this suggestion of the Maha- 
rana made him angry and he told the Maharana in indignation: 

“YOU HOLD OUT A TEMPTATION TO ME AND 
WANT ME TO BREAK THE COMMANDS OE THE 
ALMIGHTY GOD. THIS SMALL STATE OF YOURS 
WITH ITS TEMPLE, WHICH I CAN TRAVERSE IN 
ONE RUN, CAN NEVER PERSUADE ME TO VIOLATE 
THE COMMANDS OF THE VEDAS AND COD. PLEASE 
REMEMBER THAT NEVER SHALL I CIVE UP TRUTH 
OR HIDE IT. PLEA.SE THINK WELL BEFORE YOU 
TALK TO ME LIKE THIS.” 

The Maharana Sahib was dumbfounded at this. He never 
expected such an answer. The Maharana said that he had 
made the suggestion only to find out how firm Swamiji was in 
denouncing idolworship, and that he had not realised the 
strength of Swamiji’s convictions. He was now convinced that 
Swamiji’s beliefs and principles were unshakable. 

The Maharana had once before this suggested to Swamiji that if 
he gave up condemning idolworship, the people would accept aU 
his other teachings; and Swamiji had replied that opposition or 
no opposition, he would never give up preaching the Truth. 

Swamiji favoured the use of Swadeshi clothes and the 
Indian system of medical treatment. One day Kaviraj 
Shyamaldas said that the country should raise a memorial to 
Swamiji. Swamiji replied, “Never do it”. He suggested that 
his ashes may be thrown in a field to be of some use there. He 
deprecated raising any memorial to him, lest people should 
begin to worship his idol. 

Swamiji stressed the fact in his lectures that the loss of semen, 

(essence of life,) was loss of life and that it should be very 
carefully conserved, that frequent sexual intercourse weakened 
and ruined life and that sexual intercourse should he had only 
for procreation. 

He condemned Swami Caneshpuri, a very learned and cultured^ 
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Sannyasi in Rajputana, who owing to his learning, ready wit 
and great poetic talent, was a welcome guest in every State in 
Rajputana. He used to teach women and enjoy their company. 
According to Swamiji, however, a sadhu should never look at 
a woman. 

One day while giving lessons to the Maharana, 
Swamiji happened to say that only such orders of even 
one’s master should be obeyed as were consistent with 
one’s Dharma.’ On this, Manohareingh, Thakur of Sardar- 
garh, said that the Maharana was his master, and if he 
did not obey his orders he would be deprived of his Jagir. 
Swamiji said, “Dont care. If you lose your life and Jagir 
in the cause of Dharma; you must not mind it. Living 
by beggary is better than eating the bread of unrighteousness.” 

One day while Swamiji was talking to someone, an 
Indian Christian came and insisted that his question should 
be answered first, Swamiji asked him to wait till he 
finished his discourse, but he persisted in his request. 
Swamiji then said, “All right, what is your question?” 
He said his question was, “Where have we come from: 
where do we live, and where shall we go?” Swamiji replied, 
“You have come from pol (void).” You live in pol (void) 
and will go to (void).” On this, he said what kind of 
answer was that? Swamiji said, “Go and sit quiet and think 
over it and you would know that you have got your answer.” 

Swamiji suggested to the Maharana that a school should 
be opened for the sons of the Sardars of the State where 
both military and literary education should be given. 
The Maharana Sahib accepted the suggestion and plans 
for a building were prepared, but owing to his untimely 
death, nothing came out of it. Swamiji prescribed certain 
courses for school classes which were adopted in the State 
schools. Swamiji also proposed that the court language 
should be Hindi and the Devanagri script should be used for 
the convenience of people, and himself suggested Sanskrit 
equivalents of the Arabic and Persian words used in courts. 

Swamiji suggested the following daily routine of life 
for H. H, the Maharana: 

To leave bed at 3 a. M. and attend to necessities. After 
evacuation, to take a cup of cold water in which Chitrak 
(plambego zeyalnic) bark may be put the previous night. Then engage 
in contemplatijn of God for half an hour and then go for a ride 

^Prof. Harold J, Laski in his book Faith Reamt and GivUimtion p. 35, say«: — 

‘‘Every one of us has one obligation^ which goes deeper than the obligation 
we owe to the collective relations in which the fact of community life involves 
• us: that obligation is to that inner self in each of us which we can never yield to 
anyone’s keeping without ceasing to be true our dignity as human beings.” 
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or a walk, and to keep the eyes open, while walsing, and take note 
of things-' One should make it a habit, he said, carefully to look at 
things. After returning from the walk, he should perform havan 
with ghee. Havan purifies the air and helps rain : the whole town 
benefits by it. He should then attend to State business till 9 a. M. 
Food and amusement till 11a.m. An hour's rest if desirable. Then 
from 12 noon to 4 p. M. attend to administrative and court work. 
After the afternoon ablutions, he should go out riding and inspect 
the army, gardens, palaces, city etc. till sunset. Then to return to 
the palace and to do some reading or listen to literary or scientific 
talk, to meet men of learning and listen to history. Then dinner 
and walk for half an hour. And while walking about, to listen to 
music if so inclined. Then enjoy six hours sound sleep. Women 
should be excluded from the night apartments. One night a week or 
a fortnight to be passed in the Maharani's apartments. 

The Maharana Sahib began to act according to this 
programme. Under S-wamiji’s advice he gave up associating 
■\vith women other than his wife. He became averse to taking 
a second wife. 

One day when Swamiji was returning after visiting the 
Maharana Sahib, some patels met him as he emerged from the 
palace and spoke to him about a case in the court. Swamiji 
said something and made a sign with his hand telling them to 
go away. The Maharana witnessed, this and sent Judge 
Abdul Rahman, who was in attendance at the time, to ask 
the patels what talk they had with Swamiji. The patels told 
him that they spoke to Swamiji about their case, but Swamiji 
said he was a sadhu and had no concern with State business. 
The maulvi related all this to Maharana Sahib. Maharana 
Sahib said to the maulvi, “Did I not say all this to you, 
maulvi, have you ever seen a man who kept himself away 
from worldly things like Swamiji?” 

While Swamiji was present, a passage from some 
religious book was read out one day to the Maharana Sahib 
which said that if anyone gives a Brahmin a pair of 
shoes for his feet, he earns the merit of having given- 
the whole ivorld in charity. To ridicule such stupid 
statements, Swamiji addressing the Maharana said, “If 
this is true, then you can resume the Jagirs worth lakhs 
given to the Brahmins and give a pair of shoes to a 
Brahmin. You shall then have earned the merit of having 
given the whole of the earth in charity.” 

■ Swamiji condemned the popular practice of reciting 
Ham on a rosary. He asked the Maharana whether he would 
be ^ pleased if a State servant neglected service and merely 
recited ‘Maharana Sahib’ ‘Maharana Sahib’ with a rosary in his 
hand. By continually reciting Ram Ram, both the words , and 
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the meaning are lost. A man should realise 'God by quietly 
meditating and understanding Him and His qualities. " 

The Maharana Sahib once asked Swamiji if Sri 
Karachandra was a perfect incarnation of God. Swamiji said, 
“If Ramcbandraji was such an incarnation, you then are 
an incarnation of God’s incarnation; for, tradition says 
that the members of the Udaipur royal family are descendants 
of Ramchandraji’s son Lava.” On this, the Maharana asked 
for Swamiji’s authority. Valmiki Eamayana, was Swamiji’s 
reply. The book was sent for and Swamiji, by analysing 
the passage which described Narada rishi’s talk with 
Valmiki about Kam’s life, showed to the Maharana that 
though rishi Valmiki held Sri Ramchandra to be a man, 
the commentators had made him out to be an Incarnation. 

SAvamiji used to go for his early morning walk to the 
Govardhan hill, passing by the banks of a lake near it. 
One day Swami Sahjanand Saras wati, a disciple of Swamiji, 
saw Swamiji sitting in padmasana posture on the water 
of the lake^ He thus became satisfied that Swamiji was 
a yogi and could sit on a sheet of water. Sahjanand more 
than once saw Swamiji go into saraadhi (trance) when 
his whole body became insensitive to touch and the 
breathing stopped. It is said that Swamiji could remain 
in samadhi for twentyfour hours. Swamiji initiated Swami 
Sahjanand into Yoga and sannyas dharma and sent him to 
preach the Vedic faith to people. 

One day Avhile H.H. the Maharana Sahib, Swami 
Sahjanand and some other people were sitting with 
Swamiji, Swamiji suddenly said, “P. Sundeidal is coming. 
If he .had sent me word beforehand, a conveyance could 
liave been sent for him.” The Maharana Sahib said, it 
could be sent even then. Swamiji said, “He is coming now 
in a bullock cart, one of the bullocks is white and the 
other has red spots on his body, and he will arrive 
here tomorrow.” P. Sunderlal reached Udaipur the next 
day in a cart with bullocks such as Swamiji had described. 
This is one of those incidents, which prove that SAvamiji’s 
yogic powers enabled him to foresee happenings. 

Tavo Sadhus came one day to Swamiji and after 
some talk advised Swamiji to give updesh (religious 
instruction) only to those who Avere fit to receive it, 
Swamiji :: said that there : Avas no question of fitness or 
unfitness in matters of religion, and that all Avere entitled 
to receive ' He : said, “Thousands of people are 

leaving, the Arya Dharma, and you Sadhus are foolishly 
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arguing about fitness and unfitness, Save_ the people first 
and talk of fitness and unfitness latei’.” This reply shows 
that Swamiji was fully alive to the grave religious situation 
in India and earnestly strove to save people from becoming 
perverts to other religious. He knew well how this doctrine 
of (fitness) had barred the doors of education 

to women and the sudras in India, and strengthened the 
hands of mahants who had become sole contractors or 
purveyors of Dharma. 

One day Pandya Mohanlal Vishnulal, Secretary of the 
State Council, Udaipur, asked Swamiji “When will India 
be regenerated?” Swamiji replied, “Regeneration of India is 
difficult to achieve without having one language, one 
faith and one aim, 1, therefore, wish that Indian Rulers 
should create a common national sentiment and a 
common faith in their States.” Upon this, Pandya Mohanlal 
said, “Why do you then condemn the faiths of people; 
for, that creates disunity.” Swamiji said that want of 
care and thought and indolence on the part of the 
leaders and the acharyas of dharma and their prejudices 
bad resulted in the degradation of the ideals, the conduct, 
and the modes of life of people and in loss of national 
sentiment; and that unless the question of its regeneration 
was seriously taken in hand, the nation was sure to die 
owing to the prejudices of the acharyas of dharma: crores 
of people had become Mussalmans or were being converted 
to Christianity. “Unless the nation is awakened by giving 
her hitter doses of truth and right advice, and unless 
evil customs and practices and evil ideals and policies 
are destroyed, there is little doubt that the race will 
die. I am not doing my work in my own interest. I 
suffer all kinds of troubles and insults, get abuse and 
submit to assaults, become a target for stones and bricks; have 
been poisoned several times, yet I undergo all these for the 
sake of reclaiming Dharma and securing the uplift of the race.” 

P. Mohanlal was overcome with emotion when he heard 
this from Swamiji’s lips and said in words dripping with true 
devotion that, if three or four more preceptors of religion like 
Swamiji were to appear in India, the country would be Saved. 

H. H. Maharana Sajjansingh was a true Rajput. His 
views and ideas were kingly. He was a worthy successor to 
the Maharanas of old and gave promise of making Mewar the _ 
premier State in Rajputana in administration and culture, as it 
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politically is. From the earliest times, Mewar has played a 
part in history which has given it the first place among 
Indian States in India. The glorious deeds of Maharana Pratap, 
the chivalrous character of Maharana Rajsingh, the splendid 
achievements of Maharana Kumbha and the unique position 
which Maharana Sanga occupied in India are historical facts which 
every Hindu, whether he Uves i i Raj putana or Bengal or the 
Punjab or in the South, cherishes, and of which he is proud. 
Greatness of soul, wide national outlook, and a vision that only 
great men possess distinguished the Maharana even in his early 
years. He took up the matter of restoring the fortifications of 
Chitor, a name hallowed in Indian history. 

Maharana Sajjansingh was fifteen years of age when he 
ascended the throne of Mewar on 25 |November 1874. When 
His R. H. the Prince Edward of Wales came to India and landed 
in Bombay on 8th November 1875, there was a minority 
administration at Udaipur and Maharana Sajjansingh was taken 
to Bombay to welcome the Prince. The Nizam of Hyderabad 
also a minor, was also taken there. The Maharana had given 
his consent to go to Bombay on Government agreeing to give 
him a seat which was his by right. When the Maharana reached 
the place of reception, he found that his chair was not placed as 
agreed upon. He, therefore, refused to sit in it and walked about 
till the Prince landed and then after greeting him, left the place. 

When Maharana Sajjansingh was in Jodhpur in 1884 a., n. 
news reached him that Government had agreed to recognise the 
succession of a son of its ruler, Vibhaji, by a muslim mistress, 
to the gadi of Jamnagar, one of the Rajput States in Kathiawar. 
The news made the Maharana angry, and he is stated to have 
sent a protest to Government against such recognition. H. H. 
Maharana Jaswantsingh of Jodhpur also did so. When, however, 
the Government took exception to the Maharana’s interference 
in the affairs of a State in Kathiawar, the Maharana replied 
that the Maharanas of Udaipur had always been recognised as 
the leaders of the Hindus and were' held as Hindua Suraj (Sun 
of the Hindus), and that according to tradition it was his duty 
as the Maharana, to protest if the rights of a Hindu State are 
in danger. Mahamahopadhyaya P. Gaurishanker Ojha’s History 
of Udaipur, Yol. II, p. 834, however, says that when Sir Edward 
Bradford, the Agent Governor General for Rajputana, enquired 
of the Maharana, what interest could the Maharana have in the 
affairs of a Kathiawar State, the Maharana replied with some 
spirit that Jamnagar was a Rajput State, though situated outside 
Rajputana, and it was his duty to protect Rajput interests 
' wherever they were in jeopardy; and then asked Sir Edward 
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Bradford “Don’t you always support the cause of your own 
people.” The Agent Governor General then said that he would \ 

get the file of the case and send it to the Maharana. The • 

Maharana, however, died soon after. | 

He clearly saw the necessity of bringing the principal Hindu - 
States of India in closer unity 'and strove to bring together in t 
close amity the states of Udaipur, Jodhpur and Jaipur. ^ 

Once when he was returning from Delhi, Maharaja Ramsingh, 
the enlightened Rajput ruler of Jaipur, invited him to visit j 

his State and took with him guns and asked the Maharana to ' 

bombard Jaipur; for, he knew that the Maharanas were under a 
vow not to enter Jaipur unless to attack its fort. The Maharana 
recognised the changed times, sent back the guns and gladly went 
to Jaipur aiid established closer relations between the 
two States. 

In his budding youth, he showed qualities which, had they 
reached fruition, w^ould have made him one of the most remark- 
able men of his time; but unfortunatly for the country, he died 
when he was barely twenty five years old. 

A sastrarth lasting from the 11th to the 17th September, 1882 
took place between Swamijiand Maulyi Abduh’ahman, Civil J udge 
of Udaipur. Seven points were raised, and a day was given to 
each point. P. Lekhram’s Life of Swami Dayanand Sarastcali 
gives this discussion in extenfo. H. H. the Maharana was 
present on the seventh day and declared that what Swamiji had 
said was quite true and Abdulrahman was wrong in persisting 
in his non-acceptance of Truth. 

The seven points were 

(1) The fact that there are various religious books of 
various faiths in various languages in various countries shows 
that the books were made for the peoples of those countries. I 
Is there any book which while being in full accord with the 
laws of nature can command or dominate over the different J 
languages of men ? . \ 

Swamiji said that, “ The Veda is such a book. Its language j 

is not the spoken language of any country and it contains true i 

knowledge, and is wholly in accord with natural laws.” When I 

the Maulvi said that the Qoran came to Muhammad in exactly | 

the same way as the Vedas came to the four rishis Agni, Vayu, | 

Aditya; and Angira, Swamiji replied that that was not true, for | 

while the Vedas were revealed to the four rishis through the 1 

enlightenment of their hearts and not bit by bit; according to the I 

Muslim belief, the angel Jibrail (Gabriel) brought the Ayats, | 
(verses) of the Qoran on different occasions to Muhammad. I 
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Point No. 2.— -T>o the people of the world all come of one 
and the same family ? « 

Swamiji answered that they belonged to different races and 
that that fact could be proved by all the eight methods of 
reasoning, which were then explained to the maulvi. 

Point No. 3 — •“ When was man born and when will man- 
kind finally disappeai*?” 

Swamiji replied that the creation of man in this Kalpa 
took place more than 196 crores of years ago, and will last for 
another 200 crores of years and more. 

Point No. 4 . — Do you believe in any particular religion? 

Swamiji replied, ‘‘I believe in the faith which can be proved 
to be true by knowledge and reason.” When the maulvi asked 
“What is prejudice?” Swamiji replied, “What is accepted because 
of self interest, and under the influence of passion, anger, greed, 
attachment, or bad company, without regard to truth or justice 
is prejudice or partiality.” 

To the question whether the Aryas would dine with 
or enter into matrimonial relations with non-Aryas, 
Swamiji replied that “Eating, drinking, matrimony have 
nothing to do with Dharma or religion. These are social 
matters and are regulated by customs of the country.” 

Point No. 5 . — Every religion extols its sacred book 
above the books of other religions. What constitutes the 
especial excellence of the Vedas? 

Swamiji replied, “The Veda alone can be proved to be 
God’s revelation, by reason and as being in full accord 
Avith the laws of nature. The religious books of the other 
principal religions of the world, Islam, Christianity, Hebrew, 
the Jain and the Pauranik faiths cannot be so proved.” 

Point No. 6 . — What things do you hold as eternal ? 

Swamiji: — God, Souls, Matter (which is the material cause 
of the universe) and the ordinary causes, that is time and space. 

Point No. 7 . — If the Vedas are God-given, then their 
benefits should reach all mankind just as mankind benefits 
by the Sun, water and air. 

Swamiji replied that all mankind have received the benefit 
of the Vedas as being the original source of all knowledge 
and true faith. 

In 1882, the Government of India appointed a Commission 
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to determine what the court language in the country 
should be. Swamiji wrote a letter dated Sravaid Sud 3rd, Jj. 
1939 (18th Juiy 1882) to Seth Durgaprasad of 

Farrukhabad telling him that the Punjab and other 
provinces had sent memoz’ials, but places like Benares, 
Cawnpiir, Farrukhabad had not sent any; that he had received 
a letter asking him to exert in the matter, but that he 
alone, when he had other work to do, could not do anything; 
and that it was very necessary to arrange to get memorials 
submitted from every important town and city like 
Benares and asking him to write to all such people as he 
knew to help in the matter. 

Swamiji sometimes had tp remonstrate with people for 
their indolence. He complained to Seth Durgaprasad that 
L, Kalicharan, also a resident of Farrukhabad, had 
written to Swamiji several letters asking that the inter- 
rogatories of Jagannathdas^ of Moradabad should be 
answered and authorities quoted very early, and that 
though he, Swamiji, leaving the work of V'^eda-Bhashya 
had written out the requisite replies quoting authorities 
and sent them to Lala Kalicharan _ with a letter requesting 
that they should be printed and published at once, 
Kalicharan had done nothing though two months had 
passed and had pleaded that a Press Act Avas likely to be 
imposed. What, added Swamiji, could he expected of those 
who were so afraid of a possible enactment of a Press Act. 

\Fhen Swamiji was in Meerut in July, September 1880, he 
made a Will by which he appointed a society called the 
Paropkarini Sabha and framed its constitution and rules and 
got it registered. When, however, he came to Odaipur he made 
another Smharpatra cancelling the first, and got it registered 
in the oflSce of the State Council according to law on 27th 
February 1883. Was it prescience that prompted Swamiji to 
make this Will? Madame Blavatsky wi’ote after Swamiji had 
passed, away that he had told her that he would not see the end 
of the year 1883 a. d. By his Sioikarpatra, Will, given below, 
Swamiji established the present Paropkarini Sabha consisting 
of twenty three members with H. H. the Maharana Sahib of 
Udaipur as President, 

^There were two months of Sravan in S. 1939. (1882-83 A. D.). 

“Jaganaath Das, a friend of M. Indramani of Moradabad had published 
a pamphlet attacking Swamiji 's teachings. The reply to it was published eventually . 
by the Secretary, Arya Samaj, Ajmer. 
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THE SWIKARPATRA 

Will and Testament of Paramlians Parivrajakacharya 
Shri Swami Dayanand Saras wati 


The Seal 
of Mewar 
State. 


Order of the Mahadraj Sabha (State Council) No. 290. 
Today the execution of this Will was admitted in the presence 
of Shriman Sri 108 Sriji dhir vir chir pratapi virajrnan Kajya 
Sri Mahadraj Sabha (State Council) by Swamiji Shri Dayanand 
Saraswatiji in due form. Therefore it is oi*dered. 

That the original Will be delivered to Swamiji Sri 
Dayanand Saraswatiji under the signature and the seal of 
Rajya Sri Mahadraj Sabha and that a copy be kept in the 
office of the same Sabha, and that it be printed at the 
State Press, and one copy each be sent to the members 
of the Paropkarini Sabha mentioned in the said Will for 
their information and action in accordance with its provisions. 
Dated Samvat 1939, Phalgan Krishna 5th, Tuesday, correspon- 
ding to 27th February 1883 a. D. 

MAHARANA SAJJAN SINGH. 

Sri Medhapateshwara of Mewar and 

President of the Rajya Sri Mahadraj Sabha. 

1. Rao Takht Singh of Bedla. 

2. Rao Ratan Singh of Parsoli. 

3. Maharaj Gaj Singh. 

4. Maharaj Rai Singh. 

5. Mama Bakhtwar Singh. 

6. Ranawat Udai Singh. 

7. Thakur Manohar Singh. 

8. Kaviraja Shyamal Das. 

9. Sahiwala Arjun Singh. 

10. Rai Pannalal. 

11. Purohit Padma Nath. 

12. T. Mukand Lai. 

13. Mohanlal Pandya, 

Members of the Mahadraj Sabha. 
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8WIKAEAPATKA. 

I, Swami Dayanand Saraswati, do give authority over 
my entire property, i. e., clothing, books, money, press &c. 
to a Society of twentythree Aryan gentlemen in 
accordance with the rules given below and constituting the 
same Society as adhuhtatha (Manager) for the purpose of 
applying the said property to works of public good, do 
execute this deed ' that it , may be of use as occasion 
requires. This Society is designated The Paropkariia Sab'ha, 
of which the under-mentioned twenty three gentlemen are 
members. Out of them, the President of this Sabha being 

(1) Shriman Maharaja Dhiraj Mahi Mahendra Yavadarya 
Kul Divakar Maharanaji Shri 108 Shri Sajjan Singhji Varma, 
Dhir Vir, G-. C. S. I , Maharana of Udaipur, Raj Mewar. 

(2) Vice President — ^^Lala Muiraj, m. a., Extra Assist. 
Commissioner, Vice President, Arya Samaj, Lahore, born 
at Ludhiana. 

(3) Secretary — Shriyut Kavi Shyamal Dasji, Udaipur, 
Raj Mewar. 

(4) Secretary — Lala Ramsaran Das, Rais, Vice President, 
Arya Samaj, Meerut. . 

(5) Assistant Secretary— -Pandya Mohanlal Vishnu Lalji, 
residing at Udaipur, born at Mathura. 

MEMBERS. 

Name. Place. 

(1) Shriman Raja Dhiraj Shri Nahar 

Singhji Varma of ... ... Shahpura, Raj Mewar. 

(2) Shrimat Rao Takht Singhji 

Varma of ... ... Bedla, Raj Mewar. 

(3) Shrimat Rana Shri Fateh Singhji 

Varma of ... ... Delwara, Raj Mewar. 

(4) Shrimat Rawat Arjun Singhji 

Varma of ... ... Asind, Raj Mewar. 

(5) Shrimat Maharaj Shri Gaj Singhji 

Varma of ... ... Udaipur, Raj Mewar. 

(6) Shrimat Rao Shri Bahadur Singhji 

Varma of ... . . Masuda, Dist. Ajmer. 

(7) Rao Bahadur P. Sundarlal, Superin- 
tendent, Postal Work-shop and Press, Aligarh. 

(8) Raja Jai Krishna Das, G.S.I,Deputy 

Collector Bijnor, ... ... Moradabad. 




HIS HIGHNESS MAHARANA SAJJAN SINGH. 









AND MAHARANA SAJJANSINQH 293 

(9) Babu Durga Prasad, rais and : 

treasurer, Arya Samaj ... Farrukhabad. 

(10) Lala Jagan Nath Prasad, rais of ... Farrukhabad. 

(11) Seth Nirbhai Ram, President, Arya 

Samaj ... ... Farrukhabad. 

(12) Lala Kalicharan Eamcharan, 

Secretary, Arya Samay ... Farrukhabad. 

(13) Babu Ghhedilal, commissariat 

Agent, Morar Cantonment ... Gawnpur. 

(14) Lala Sain Das, Secretary, Arya 

Samaj ... ... Lahore. 

(15) Babu Madhav Das, Secretary, Arya 

Samaj ... ... Danapur (Behar). 

(16) Rao Bahadur P. Gopal Rao Hari 

Desh Mukh, member of Council of 
the Governor of Bombay and Presi- 
dent, Arya Samaj, Bombay ... Poona. 

(17) Rao Bahadur Mahadeva Govind 

Eanade, Judge ... ... Poona. 

(18) Pandit Shyaraji Krishna Varma, 

Professor of Sanskrit, Oxford 
University, England ... Bombay. 

KULES. ■■ ■■ 

The aforesaid Sabha, as it at present and in time of 
difficulty does, according to the rules, take care of me and all 
my property and applies it to works of general good, so shall 
it continue to do after me, viz., after my demise also, in like 
manner : 

(а) In the dissemination of the Vedas, Vedangas and other 
like sastras, i.e., by fostering the commentary, study, teaching, 
hearing and publication of these. 

(б) The teaching and preaching of Vedic Dharma, by 
organising a body of teachers and lecturers to vf ork in India and 
other countries, so that truth may be accepted and falsehood 
rejected. 

(c) The -providing of means and institutions for the 
protection, maintenance and right training of the orphans and 
the destitutes of India. 

2. This Sabha, as it is in my life-time making all arrange- 
ments, it shall after my death also, in like manner, depute one 
of its members every three or six months to examine and check 
the accounts of the Vedic Yantralaya. The said member shall 
after examining all the items of receipt and expenditure and 
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the name of the Hindu Sabha ittto Arya Samaj; “for, according to 
the Vedas, we are Aryas and our country is Aryavarta. Arya 
means noble and educated. The word Hindu is of foreign 
origin. People should greet one another wdth “Namaste” and 
not Salam 6v Band gi. 

During a conversation, Swamiji stated that to drink a little 
water before attending calls of nature on rising in the morning 
is very useful in getting rid of heat and dryness. Swamiji told 
pandit Baratilal, a resident of Dera Ghazikhan, that a man is reborn 
after salvation (Mukti). During a lecture, Swamiji related a 
story that a Pathaii witnessed that the Brahmin servant of a 
Seth cooked his master’s food, brought water for him, carried 
his luggage and yet the master touched the Brahmin’s feet 
every morning in respect. One day, as the Brahmin lagged 
behind the Seth, the Pathan asked him, “Where is your Pir 
baburehi, bhishti, khar," gvecegtor, cook, water bearer and 
donkey to carry your load. Such, said Swamiji, are the 
Brahmins of the present time. 

One day a Brahmin brought a silk umbrella and placed it 
before Swamiji for his acceptance. Swamiji declined to accept it 
saying that he was . a sadhu and neither the cold in winter nor the 
heat in summer troubled him. Swamiji stated in clear terms 
that the. word. and .AsAt;® in Gaumedh and Ashvamedh 
Yagya do not mean a cow and a horse respectively and 
that the sastras do not allow slaughter of these animals. He 
denounced meat eating and taking liquor and said that meat does 
not give strength, and challenged, any meateater to try his 
strength with him. P. Krishnanarain had a talk on meat eating 
with Swamiji. Swamiji declared that meat eating was against 
the Vedas, that even if it was not harmful to the body, it 
was certainly harmful to one in one’s spiritual development. 
He said that a meateater cannot become a yogi and cannot 
realise God. Swamiji asked Krishnanarain to give up meat for 
forty days and see the result for himself. P. Krishnanarain 
did this and afterwards declared that whne he abstained from 
meat for thirty days he felt great peace of mind and his health 
improved and his head became clear and full of light, and that 
when he ate meat on the thirty first day he lost what he had 
gained during the thirty days, 

Swamiji used to say that so far as the knowledge of the 
Vedas goes. Prof. Maxmuller was like a child and that the' 
professor would not leave following Sayana and Alahidhar till 
he gets a proper teacher. 
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Swamiji declared that a Raja should visit every town and 
village and have a grazing ground for cows attached to it. 
Swamiji stayed for thirty six days in Multan and gave thirty 
five lectures. An Aryasamaj was established there on 4th 
April 1878 with seven members. Brahmchari Brahmanand said- 
there were only seven members. Swamiji smiled and said the 
Prophet of the Muslims had in the beginning only his wife 
as his supporter and yet what great progress Islam had made: 
we start with seven supporters. 

Swamiji left Multan on 16th April 1878 and reached 
Lahore the next day. During a talk with his followers; 
Swamiji told them one day that they thought him to be a very 
stout and big-bodied man, but that compared to what he was 
when he lived on the banks of the Ganges going from one place 
to another, he was now very thin and that his anxieties and 
cares for their good had made him comparatively thinner. 

Somebody asked Swamiji why people keep awake all night 
attending a dancing party but go to sleep when listening to 
religious instructions. Swamiji replied that a dancing party is 
stimulating and keeps people awake, while a religious discourse 
gives peace of mind and induces sleep. When Swamiji 
prepared to leave Lahore, the members of the Aryasamaj 
asked him to prolong his stay there. But Swamiji replied that 
just as they desired his stay there, other places also needed 
him and that as far as possible he would carry the message of 
the V edas to every part of the country. 

On 15th May, 1878 Swamiji left Lahore and went to 
Amritsar and took up residence in Sardar Bhagwansingh’s gar- 
den. During his first visit to Amritsar, nobody had come for- 
ward fora sastrarth with Swamiji. During his second visit, he 
stopped there for a month but nobody spoke about a sastrarth. 
When, however, Swamiji prepared to leave, some people offered 
to have a sastrarth. Swamiji asked them to come to the Arya 
Samaj to fix a date and settle conditions, but they, without con- 
sulting anybody, notified that the sastrarth would be held on 
14th and 15th June in Tejasingh’s Siva Temple with Sadhu 
Basantgiri as umpire. To this, the secretary of the Aryasamaj 
replied that he would agree to the place but that arrangements 
should be made to keep order. As no reply came, the Aryasamaj 
issued a notice to the effect that a sastrarth would be held on 
18th June in Sardar Bhagwansihgh’s building and that a chair- 
man would be elected. P, Chandrabhanu, whose name appeared 
on the notice of the opposite party, declined to accept the 
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to justice. In case, however, it is beyond its power to do so, 
it may get the matter settled by resort to the law courts. 

13. If, in my lifetime, I decide to give pension to any 
deserving Arya person and get a deed executed and registered 
to this ekect, the Sabha shall accept it and give effect to it. 

14. If some especial profit or beneficial progress results 
therefrom or important considerations of philanthropy or 
public welfare demand, I, and after me the Sabha, shall 
be Mly and at all times competent to add to or take 
out from the above mentioned rules. 

DAYANAND SARASWATI. 

Apropos of his stay at Udaipur and the Swikar 2 }CitTa, 
Swamiji wrote the following letter to M. Samarthdan, 
Manager, Vedic Yantralaya from Chitor on 4th March 1883. 

“We left Udaipur on Phalgun Bad 7 (1st March 1883) about half an hour 
before dawn in a mail carriage drawn by four horses and reached Nimbahera 
at 5 p.m, and took train from there and arrived at Chitor at 9 p. m. We 
will stay here for three days.'’ We now give you the news about Udaipur. 

“We have been very happy since the day we reached Udaipur, 
and His Highness’s regard increased day by day. He read with us 
the seventh, the eighth and the ninth chapter of Manusmriti dealing with 
politics and fully understood them. In addition to these, he studied 
several parts of the Mahabharata, Vidur’s political wisdom and 
the principal topics dealt with in the six , Darsanas. He also read 
some grammar and Anuuya, We found His Highness; AryaKul Diwakar 
(Sun of the Aryan Race) true and steadfast, and a good judge of 
men; virtuous and sincere, and willing to admit faults as kings 

should always be. I have met several Rajas: but there is little 

possibility that the happy relations which have subsisted and will 

subsist in future between me and the Maharana Sahib, will subsist 
between me and any other Raja.” , 

We now give you the information you have asked for. My 

Vedang Prakash and other books have been introduced in the State schools 
and the schools for the Charans. His Highness has already began to act 
on the advice given to him openly and in private, on politics, on Vedio 
dharma, personal welfare etc, and he has promised to remain steadfast. 

“On last Tuesday the 5th of Phalgun at 7 p.m. a meeting of the Mini- 
sters and chief Sardars was convened and my Swikhrpatra (will) was 
registered. The will which was registered at Meerut has been 
cancelled. The names of H.S. Olcott, H. P. Blavatsky and Munshi 
Indramani have been taken out, and Dr. Beharilal is dead. Four 
names have been substituted for them. New members have been 
added making a total of twenty three. His Highness the Maharana , 
Sahib is President of the Sabha.” 
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The Advice mentioned in the ' above letter ■ means the 
following Rules and Regulations drawn up by Swamiji for the 
guidance of His Highness Maharana Sajjansingh:— 

Ryles and Regylatlens. 

ADMINISTRATION OF JUSTICE. ' 

He should enter the court room in a cheerful and merciful mood and 
spread happiness among all present there~the plaiotiffs, the defeodants, 
the state officials and the visitors. Raising his right hand^ he should remove 
their apprehensions and fear. After taking the seat of justicej he should with 
eyes closed, pray, “Oh, Just, All knowing, Ever-present God, may You show 
us grace that we may never do injustice overcome by passion, anger, 
greed, partiality, fear or sorrow. May You be so kind/^ He must never forget 
that greed lies at the root of all passion (Kama) and injustice. He should 
keep greed away from himself and not let it come near him, He should 
be neither an enemy nor a friend of anyone, but absolutely neutral. Just as 
God and the apta (perfect men) do, he should treat all in the same 
unvarying way, free from all partiality. 

Every week, Thursdays should be allotted for the hearing of civil 
suits, and Sundays for criminal cases. He should give full conBideratian, 
uninfluenced by partiality, to what the plaintiff, the defendant and the 
witnesses say. He should put them on the strictest oaths. The witnesses 
must be kept separate from one another. Tutored witnesses should not be 
believed. He should make it known that those who tell lies, accept lies, and 
act falsely will receive neither respect nor happiness in this life, nor in the 
next. In this short life, the righteous, that is, fchose who speak the truth, 
think the truth and act truthfully, will as a result gain satisfaction of their 
desires, and salvation; and those who tell lies, think lies and act falsely, 
always become miserable. Therefore, no one should act against his own 
self and the Almighty by telling lies. One must say what one has got in 
his heart. The judge should try to know what they have got in their hearts 
by studying their attitude and demeanour. He should listen attentively to 
and reduce to writing the statements of all, even of impudent or loquacious 
persons, as well as the questions put by a barrister or a vakil and their 
answers. He should clear up points by putting proper questions himself. If 
after all this, he is unable to arrive at the truth, he should examine the . 
respectable and experienced men and women of the locality, where the 
untoward happening took place. If an enquiry is being made from a woman 
behind a pardah, he should make sure that no person other than the one 
?^*-wanted for the purpose is speaking. When she is before the judge, nobody 
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should gaze at her or frighten her or joke with her. If, inspite of all these 
things, he is unable to arrive at the truth, he should try to know it 
through righteous emissaries. Having known the truth lie should give liis 
judgment against the wrong doer and inflict on him punishment which he 
deserves, and should show respect to and decide the case in favour of the 
innocent. The defeated party should not be insulted but should be told that 
what he had done was not expected of him, and that having been born in such 
and such family and to such and such a person, he had done such an imworthy 
act which was a matter to be regretted, and that if he had not committed 
such an act he would not have got such punishment. If a rogue or a person 
wronged utters any improper word, it should be calmly borne. One must 
always protect one^s person in every way possible, and should try to know 
other peopie^s inmost wishes as well as their outward intentions. However 
much a man may entreat or may give crores of rupees, one should never do 
an injustice. By acting in this way, a ruler^s prestige, reputation, resources 
and authority will be enhanced. He should decide with perfect justice all 
disputes about land, money, trusts or boundaries whether oral or documentry, 
as well as cases in which injuries have been caused by the use of physical 
violence or abuse. He must organise the judicial department on the lines 
laid down in the eighth and the ninth chapters of the Maniisrariti which 
prescribe eighteen ways of doing justice. 

All this judicial work should be finished by 4 p. rn* Then 
after taking rest for fifteen minutes, he should deliberate on State 
affairs with proper persons upto 5.15 p. m. and should give audience 
to the public. If he had taken his morning meals at 10 a.m. , he 
should after attending to other necessities, take his dinner by 6 p.m. 
in summer, and go for a walk to a place where fresh air ean be 
had. If he is unable to walk, he should go in some conveyance. 
In winter, however, he should take his dinner after prayers. In other 
words, daring summer it is proper to go for a walk and say prayers 
after 8 p. m. having taken food. In winter, he should have his walk 
and say his prayers between 5 to 7 p.m, and then take his dinner by 7-30 
p.m. After this, he should observe silence for fifteen minutes, but wash 
his hands and rinse his mouth and take a pan (betel) and walk one 
hundred paces and then lie down both on his right and left sides and then 
get up. Then from 7.45 to 9 p.m. he must hear from his representatives, 
reports about his own and foreign territories with which he keeps 
relations, and give suitable instructions to serve his purposes. From 
9 to 10 p.m. he should listen to a statement of income and 
expenditure and make appointments for the following day. Then in"^ 
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half an hour he should bid cheerful farewell to his mmisters and 
friends, , and go to bed at 10..30 p,m; in ' a quiet, place.: In sum 
he should retire at 10 p.m. He must thank : the Almighty at th^ 
time, , praying that ■ the next .'day and night may pass as h 
as the preceding one; 

On Tuesdays, he should hear complaints against the high 
handedness of State officials, from which the public or state servants 
have suffered. On three days, Wednesdays, Fridays and Saturdays 
he should by himself or in consultation with loyal and right-minded 
ministers, who are well-wishers of the country, think of and 
devise ways and means for the progress of the State and the 
physical wellbeing of the people. 

Special Instructioiis. 

L When husband and wife meet, they must say namaste to 
(greet) each other and behave in such a way as would promote 
mtitual love. They should do nothing to the contrary. 

2 Shortly after sexual intercourse, they should have a bath and then 
drink mildly boiled milk made fragrant with saffron and mlai niisri 
Salop, (or orchislatifolia) after it is cooled, in such quantity as they 
like, and wash their mouths and go to sleep in separate beds. 

3. Both should make utmost efforts by their minds, bodies 
and resources to acquire knowledge, practise dharma, and achieve 
public welfare. 

4. They must not entangle themselves in any religious dispute 
which is against the Vedas or Reason, but should themselves follow and 
guide others to follow Vedic Dharma. 

5. In their own country as well as in other countries so far 
as possible, they must not allow anyone to be enticed or entangled 
into any faith which is against the Vedas. If, however, anyone does 
not listen to reason and persuasion and wants to fall in a well 
(ruin), it should be looked upon as his misfortune. 

6. When the bad people do not give up their evil-doing,- why 
should the good people give up their good actions. 

7. Relying always on the policy taught by the Vedas and 
.^sastras and enunciated by the Aryan statesmen, he should always work for 

their welfare in every way mentally, physicady, and by the employment of 
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all his resources, He himself should not do anything to promote any 
language other than that of the sastras, nor make anyone else do so. 
But in foreign relations^ when the others do not understand our 
language and where those others are politically more powerMj their 
language must he learnt. 

8. No orders should, be passed without fully considering the matter 
or prematurely. All orders should be in writing. And then he must see 
that orders have been carried out within the time fixed for the purpose. 

9. Those who carry out the orders with diligence within the specified 
time should be suitably rewarded and given promotion; and those who fail 
to do so should be degraded and punished. 

10. No appointments, high or low, should be given to anyone without 
testing his ability, or when he does not possess necessary qualifications. 
Work should be got done undeF the supervision of those who are righteous 
and competent. The indigent and the greedy should not be given a higher 
appointment in the beginning : nor should relations or friends be appointed 
in the same department. 

11. The followers of the Vedic religion should not be placed under 
the authority of the followers of other religions. Leaving, however, the 
department of justice and such others as afford opportunities for bribery, 
if the followers of Vedic religion are not able to do any work, then that 
work should be got done by others. 

12. Those who serve the State faithfully and diligently for thirty years 
should be given life pension equivalent to half their salary. If a man is 
killed in war, his widow and sons should also get such pensions so long 
as the latter do not attain majority. And when they do attain majority, 
they should be given suitable appointments according to their capacities. 
But the widow should be given maintenance for her life. If the deceased 
was getting only Rs. 5/- the widow should be given the full amount. But 
after the sons have attained majority, the widow should be given half the 
amount. 

13. All children should be educated and made to observe celibacy 
(Brahmcharya). 

14. No person should be allowed to marry before he is twenty five, 
and she is sixteen. The marriage shoiild.be in S'z^a?/umt’ura form, i.e., 
when the bride chooses the bridegroom. 

15. He should take care that his prestige and authority increases 
day by day, It should never be allowed to diminish. 
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16. He should never give, up what is due to him,' hut musti not covet'- 
what is due to others. 

, 17. He should take one sixteenth part- of the plunder obtained from 
the enemy by his soldiers, But of the resources and property which victory 
brings he should distribute one sixteenth part^ however large it may hep 
among his army and retain the fifteen sixteenths for the State. 

18. An enemy wounded in the battle should be protected and 
medically attended to. One should never use weapons against women, 
children, the old, the distressed, the cowards or those who come and seek 
protection. 

19. The enemy, after he is defeated, should never be disgraced or 
humiliated^ but should be treated with proper respect. He should, however, 
never be liberated and given independence. 

20. Steps should always be taken to acquire what you have not got; 
to preserve what you possess; and to increase what you have got. You should 
alw^ays spend the increased income on spreading education, religion, 
promoting the welfare of the State, and on the maintenance of the orphans 
and such other good works. 

21. Money should always be spent on the educatiou of one^s progeny, 
but not on marriages and deaths, etc. 

22. He should always keep away from frivolities, keeping prostitutes or 
mistresses, dances and hearing false praises from jesters and flatterers and 
charans, and see that others are also kept away from these things. 

23. After attaining full youth, attaining the age of twenty five 
years, he should marry a girl whom he likes and selects. He should have 
sexual intercourse only with her, and only on suitable occasions. If by 
mistake he has married more than one wife, he should treat them 
all impartially, 

24. He should see that no ill-feelings arise amongst them ; and he 
should treat them all with equal regard and affection in the matter of 
clothes, ornaments, etc, 

25. The co-wives should realise that if one of them is blest with a son, 
all of them should regard themselves as mothers. 

26. It behoves the king and the queen to do all that increases mutual 
love, and love between them and the people, and do nothing to the contrary. 

27. He should always keep himself fully acquainted with the good 
and the bad attitudes of both the officials and the public, through well-tried 
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emissariest He shoiild take such actions as woiiM increase their good 
intentions and decrease their evil ones. 

28. If an officer commits a crime, he should be punished more 
severely than the common people ; for it is more desirable to stop the evil 
doing of a lion than that of a goat. 

29. The system of taxation should be so framed as to promote the 
happiness of the peasants and others. The king should treat them as a 
father treats his own son, remembering that they are the main cause of the 
welfare of the State. 

30. When an enemy cannofc be overcome by appeasement, conciliatioii 
or creating discord, then he should be punished. 

31. He should never quarrel with or antagonise any righteous person: 
but should do so with a rogue without hesitation. 

32. All things should be done in accordance with the opinion of the 
majority of the righteous persons. The public should be consulted in all 
matters in ^vhich they are concerned. Good and bad points of all such 
measures should be brought out by holding discussions with them, after 
which the beneficial regulations should be adopted and the coiitrary ones 
rejected. 

38, He should regulate his or his family’s ordinary and extra-ordinary 
expenditure according to fixed rules. 

34. If he gives a monthly allowance or landed property as religious 
charity or in recognition of merit he should allow the grantees to enjoy 
the grants during their lifetime only, or til! the donees make proper use 
oi the ])w^evty,hxi\f not ajterivards, ^^^ 

35. If the ancestor had been given a grant for a particular purpose, 
and if the holder does not abide by its conditions, the grant should be 
resumed; for, whenever a Sanad is granted it is granted for a good cause. 

36. If, however, a grant has been made for religious or charitable 
purpose, and those in possession act unjustly, still the grant should not be 
resumed. It behoves him (ruler) to take it away from the evil doer and 
give it to some righteous person. If even he misuses it, the grant should be 
given to some one else. Where there is no worthy man in the graiitee^s 
family, it should, be given to some other able person even though he may 
belong to another family. 

37. If, however, the descendants of a grantee are more capable 
than the grantees themselves, their grants should be increased by giving 
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them a share out of the grants of the unworthy ones. 

38. If the dispenser of justice (Ruler) becomes iinjiist, those connected 
with the.'government, and the good people from the public, should expostulate 
with him; but if he does not listen to them, then he should be removed and 
some other person of his family who is fit to be a just ruler, should be 
appointed in his place. But such appointment should be made impartially; 
for, the ruler is invested with powers for the good of the State, the 
promotion of education and the propagation of religion and not for abuse 
of them. " 

39. The Euler should set aside and spend one tenth of the income 
of the state for religious and charitable purposes. With tills money, 
teachers and preachers should be engaged to spread tlio Vedic religion and 
right education. In time of adversity, it should be used for the protection 
of the State, 

40 Out of the nine tenths of the income, two ninths should be taken 
to the Reserve Fund ; two ninths should be spent on royal family; three 
ninths on the army; one ninth on public works, and one ninth in sclentifie 
and tei^hnical matters. 

41. The Ruler should not entrust the afiairs of the State to any 
one person. They should be administered by agreement between the 
officials and the public. 

42. No one should show the slightest disrespect by thought, word 
or deed to whoever is appointed to be the Ruler. Even when a subordinate 
be more capable than his superior in any respect, still all should treat with 
respect their superiors in every respect, and the ruler should be respected 
as second only to God. 

48. Ail officials should regard the orders of the State as 
more important than their own lives. They should never show 
partiality in the performance of State duties, though those duties affect 
intimate friends and nearest relatives. Disobedience of the orders 
of the State or negligence in carrying them out, should be punished 
as hostility to the State. 

44. In the first place, orders should be issued after most 
careful consideration of public welfare: then all efforts should be 
made to see them fully carried out. 

45. The Ruler or the official should not take into consideration his 
own body and soul, but look upon public policy as the ruler and 
the chief authority. 
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46. For the proper conduct of the State, three councils should 
be appointed, vie, The State Council, the Educational Council, and 
the Religious Council. 

47. Both the officials and the public should be appointed on 
these Councils. The officials should look to the interests of the 
State, while the public representatives should look after the interests 
of the general public, Laws should be enacted from time to time 
in accordance \vith the opinions of the above mentioned Councils. 

48. None should break the regulations passed by these Councils. 
If any one breaks them, he should be degraded and punished. 

All officials should understand the meaning, the objects 
and the practical aims of the seventh, the eighth and the ninch 
chapters of the Manusmriti which treat of politics and of duties to 
be performed in emergencies, and know the teachings of the sage 
Vidor, and act in accordance with them, and should always do 
what they can to spread knowledge of these. 

50. Whatever laws or regulations are to be passed, they 

should be passed with the agreement of the above said Councils 
and in accordance with the teachings of the Veda.s. 

51. There is no gainsaying the fact that whatever disposition, 

behaviour, zeal and strength are shown by the ruler, the same will 
appear in the conduct of the common people. It is, therefore, the 

duty of the chiefs always to act in a righteous and just manner, 

and give up unrighteous acts and conduct; for, the righteous and the 
unrighteous conduct of the chief is taken as an example by the 
common people and copied by them. The chief becomes responsible for 
their conduce and must bear the consequences of it. The chiefs should 
therefore conduct themselves after fully considering what they do. 

These regulations were drawn up and given to His 

Highness Maharana Sajjansingh to regulate his private life 
and to guide him in administering the affairs of the 
State of Mevvar. Some of these were drawn up so as to 
suit and be of use in the local circumstances of the 
State; but most of them embody principles of wide 
application. Some of them show high statesmanship, and 
contain precepts which the most uptodate and enlightened 
rulers may adopt with profit to themselves and as 
conducive of the highest interests of their States. 
Take for instance, rule nineteenth. Such rules are of 
permanent value and may with advantage be adopted by 
the most advanced rulers. 
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In a letter dated the 17th March, 1883 from Shahpura 
to Munshi Samarthdan in reply to his letter of the 12th 
March, Swamiji expostulated with Munshi Samarthdan on 
his writing discouraging things, and declared, “If you 
people would write such discouraging and pessimistic things 
as you have done or would act in that spirit, then the 
sin of the harm to the world caused thereby, will be on 
your head. The public good, to which 1 have 

decided to devote myself, I will do as far as possible, 
and, in fact, will continue to do in my Jutwre births 

H H. the Maharana Sahib, in honour of the birth of a son 
donated Rs. 500}- to the Eerozpur Arya Samaj Orphanage and 
Ks. 100 for girls of that orphanage doing sewing work; and 
Rs. 1200 in aid of Swamiji’s V^edaBhashya and presented a beau- 
tiful shawl to Swamiji, and Rs. 100/- to his disciple, Ramanand. 

Maharana Sajjan Singh presented rupees two thousand to 
Swamiji on his departure; but Swamiji declined to accept the 
money. When His Highness said that he could not take the 
money back, Swamiji asked that the money be credited 
to the account of the Paropkarini Sabha. The Maharana told 
Swamiji when he was leaving Udaipur that if Swamiji writes 
a commentary on the six darsanas, the Maharana would 
contribute rupees twenty thousand towards the expenses. 
Swamiji replied that he had to do the Veda Bhashya first. 

H.H. the Maharana presented the following FareweR Address 
to Swamiji and showed him every respect on his departure. 

FAREWELL ADDRESS. 

“Benefactor of all. Merciful, Paramhans, Parivrajakaoharya Sri 
5 Srimad Dayauand Saraswati, the great Yati, from Maharana 
Sajjansingh. 

“Now, my mind enjoyed great happiness during the seven 
months of your stay here, (CJdaipur); for your teachings are noble and 
most beneficial; and by association with you we all undoubtedly derived 
great profit in matters of Dharma. and in personal affairs; for the 
teachings and instructions of those noble persons are effective, whose 
conduct and acts correspond to their teachings. We found this fully 
in you. Now though we do not want to be separated from you, 
but as you have to do good to large numbers of people, it is not 
proper to insist on your staying with us : still you will kindly do us 
the favour to come here again soon. V. S, 1939, Phalguii Krishna 5, 
(27th February, 1883 a. d.)'’ 

MAHARANA SAJJAN SINGH. 
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If chou, oh man, hast developed thy powers by the 
practice of the eight means of yoga spiritual discipline, 
do something useful for thy fellow beings: otherwise 
thou art a failure in life. — Ath. V., 5, 16. 8, 


L E.AVING Udaipur, Swamiji arrived at Nimbaheraon 1st 
March, 1883 and left for Chitor where he arrived the 
same evening at 9 p. m. die left Chitor for Shahpura on 7th 
March with the deputation which the Raja Dhiraj had 
sePit to Chitor to escort Swamiji to Shahpura. Swamiji 
went by Railway upto the Eupaheli station, and then by 
road. He reached Shahpura on 9th March, where arrange- 
ment for his residence had been made in the Raj garden. 
Raja Dhiraj Naharsingh with his officers came to pay 
his respects to Swamiji in the evening the same day and 
had two hours conversation with him. These interviews 
took place every day for five days. Then it was arranged 
that the Haja Dhiraj should visit Swamiji from 6 to 9 p. M., 
one hour to be devoted to questions and answers on Dharma, 
and the remaining two hours to be devoted to Sw'amiji 
teaching sastras to the Kaja Dhiraj. The Raja Dhiraj 
read with Swamiji the whole of the Manusmriti except the 
interpolated slokas, and portions of Patanjali’s Yoga and 
Kanada’s Vaisheshik Sastras. Raja Dhiraj Naharsingh 

sometimes accompanied Swamiji in his morning walk. 
While out walking, the Raja Dhiraj learnt franayama from 
Swamiji, sitting in some solitary place. 

During these days, Swamiji used to take sixteen 
minute nap in the summer, and a fourteen minute nap in 
winter after his meals at midday. He had such command 
over sleep that he used to go to sleep the moment he lay 
down and wake up as soon as sixteen minutes had passed. 
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Shahpura IB the head-quarters o£ the. Ramsnehi sect, 
where its chief Mahatma resides. People asked Swamiji to 
have a sastrarth with Mahatma Himmatram. Swamiji agreed, 
but when they went to Himmatram and spoke to him, he 
said, “I drink water after straining it, what have I got 
to do with a sastrarth”. 

The annual assemblage of the sect took 

place in 1883 a. d. when Swamiji was in Shahpura. One 
day, some :Kamsnehi Mahajans of Beawar who had come 
to the assemblage came to Swamiji to hear his lecture. 
The lecture had not begun 'then. They said Ram Ram and 
sat down. Swamiji said, Namaste, in reply. Swamiji said 
to them, “You have been reciting iJam jftam for so long, 
what do you expect to gain.” They said, “first name, then 
the object itself: We heard your name first and after 
search have met you. First, one heai’s the name Kashi 
(Benares) -and then one reaches there. In the same way, 
a man by reciting reaches Ram eventually.” 

Swamiji said that though he never recited their names, 
yet he had met them, and “that a man cannot reach God 
only by reciting His name. One has to take proper steps 
to reach Him. One cannot get laddus by simply saying 
Laddus (sweets).” When this was said, some children five or 
six years old, who sat in the laps of the visitors, got up 
and, addressing their elders, said, “Babaji, what 
Swamiji says is true. Can one get laddus by simply 
saying laddus.” The people present there were simply 
amazed at this, and Swamiji said, “These children are 

free from prejudice. They have said what they thought 
without any one prompting them to say so. Their 
unsophisticated verdict is the award of an impartial umpire 
on the sastrarth between us.” 

It was .Swamiji's practice not to dictate Veda Bhashya 
on Sundays. One Sunday, the Shahpura Raj Vyes 

Chhavimal came to Swamiji and sat down saying 
namotiarain. Swamiji replied, Namaste. Swamiji then said, 
“I'oday is a holiday, and a very convenient day for a 
sastrarth with you.” Vyasji said he could enjoy a holiday 
as he was in wmrldly bonds, but how could Swamiji 

have a holiday; for, he w'as free from worldly bonds. 

Swamiji said he had his holiday as he did not do Veda Bhashya 
that day. Vyasji asked what was the meaning of a holiday 
from the dharmik (religious) work of Veda Bhashya. Swamiji 
said he was on a holiday so far as dictating Veda Bhashya 
was concerned, but so far as religious work -was concerned 
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there was no holiday. Swamiji then asked him to state 
i£ he had any doubts. Vyasji said he was free from all 
doubts and had not gone to him to have them removed, 
but only to see him. Swamiji said that there were only two 
kinds of people who were free from doubts, and recited, 

it: I 

^ ^ 3W: II 

“Only two kinds of people enjoy happiness, those who 
are utterly ignorant, or those who are fully wise. Those who 
are neither, undergo sufferings.” 

Swamiji asked Vyasji to which of the two classes did he 
belong. Vyasji kept quiet for sometime and then said, “Just 
as you judge; you are wise.” 

A student named Beharilal put three question to Swamiji. 

(1) The 177th Sutra of the second part of the third chapter 
of Panini contained praise of stone. 

(2) Quoting another sutra from Panini, he said that it 
proved idolworship, as it mentioned Siva, Krishna etc. 

(3) Is God present everywhere? 

Swamiji replied to the questions one by one. In reply 
to the ; first question, Swamiji said several things are 
praised. A mason says;“ This stone is good, wood is good. 
But it does not prove worship of a stone or image.” In 
reply to the second question, Swamiji said that in old 
days, Siva and V ishnu were names of men, and when people 
went to foreign lands, their images were kept. But that 
did not prove that they -were worshipped. A s regards the 
third question, Swamiji said, “God is present everywhere.” 

On this Beharilal asked if he was justified in 
worshipping clothes etc, as God was present in them. 
Swamiji replied,, “As God is present in the bell and 

in your speech, and throat, why do you beat one part and 
worship the other part, and if you can make God of a piece of 
stone by merely thinking it to be God, why do you not eat the 
sand by considering it to be sugar.” Beharilal was convinced 
and gave up idolworship and became Swamiji’s follower. 

Swamiji used to dictate Veda Bhashya in a room, 
kept cool by khas tatties, which were sprinkled with water from 
a cistern. The cistern used to be cleansed and filled with fresh 
water everyday. One day without cleansing the cistern, water 
was poured into it. Swamiji felt the change and stopped the 
work of the Veda Bhashya and told Brahmin Ghisalal, who 
used to water the tatties, to have the cistern cleansed and fresh 
water, put in. The Brahmin was amazed at the extraordinary 
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sense of smell in Swamiji and said even the Rajas did not 
possess such po'sver. 

A Naiyayik (professor of N 5 'aya Sastra) came one day 
to Swamiji and began to parade his knowledge of Nyaya. 
Swamiji thought it was a good opportunity to have some 
fun. He uttered hut and asked the man to translate 

it according to Isyaya. The Naiyayik began to indulge in 
endless analysis and recited passage after passage and 
thus talked for half an hour. Sw'amiji enjoyed the fun 
for sometime and then told him in a grave tone; “The 
simple meaning of the Sanskrit words is, ‘Devadutt is 
going to a village,’ and you have made it so difficult that 
no one can understand anything.” 

One day a sannyasi who was Swamiji’s pupil became 
angry with the cook on a question of chauha. Swamiji 
reprimanded him and told him that as a sannyasi, he 
ought to be above such prejudices as chauka, and that it 
ought to be his business to abolish differences between 
the four castes and promote universal brotherhood. 

While Swamiji was in Udaipur, he had received invitations 
from Maharaja Sir Pratapsingh and Rao Raja Tejsingh, inviting 
him to visit Jodhpur. In reply, Swamiji had written to them 
promising to go to Jodhpur after his visit to Shahpura. 
Swamiji again received at Shahpura an invitation from His 
Highness Maharaja Jaswantsingh of Jodhpur. Swamiji accepted 
it. Kao Raja Tejsingh and Col. Sir Pratapsingh were parti- 
.cularly anxious to have Swamiji’s darsan and to listen to his 
teachings, and had written several times to Swamiji asking 
him to gratify their desire. Swamiji now fixed 26th May, 
1883 as the day of his departure for Jodhpur. 

The Raja Dhiraj of Shahpura was aware of the state of 
affairs at Jodhpur and the influence, a prostitute named 
Nanni Jan and her entourage had with H. H. Maharaja 
Jaswantsingh. He, therefore, thought it his duty when he came 
to know of Swamiji’s intention to go to Jodhpur, to give a 
mild warning to Swamiji, and suggested to him that it would 
be well if he did not condemn keeping prostitutes in strong 
terms at Jodhpur. Swamiji, who was always determined to tell 
the truth and do his duty even when threatened to be cut 
down by a sword or blown from the mouth of a cannon, 
treated the warning with indifference and said that he 
had never tried to cut down big trees with nail cutters, 
and added that very sharp and powerful weapons were 
required for that operation. 
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Tke Raja Dhiraj of Shahpura at Swamiji’s departure gave two 
hundred and fifty rupees in aid of the Veda Bhashya and pro- 
missed to appoint a preacher on Ks. 30/- per mensem to preach 
Vedic faith. He, presented the following addx’ess to Swamiji : 

ADDfiESS. 

In the service of the bestower of benefit to all, benevolent Paramhansa 
Parivrajakacharya Sri Swami Dayanand Saraswatiji Maharaj, Sri Raja- 
dhiraj of Shahpura tenders his namaste. You have kindly stayed two months 
and a half here, still my Atma is anxious to hear more and more of your true 
religious teachings. I had hoped that you would stay here the whole of the 
summer, but being aware of the strong desire of H. H. the Maharaja of 
Jodhpur to have your darsan and to hear from your mouth, teachings of 
Vedic Dharma in order to accept the truth and give up untruth, and your 
promise to go there, and considering that you have come to the world 
to work for the good of millions of people, I have come to the conclusion 
that you should go there and I, therefore, do not ask you to stay here any 
longer. I trust you would greatly honour me by favouring me with your 
visit again. Dated Jeshth Badi 4, S. 1940 (26th May, 1883). 

NAHARSINGH. 

Swamiji left Sliahpura on the 26th of May, 1883. The 
Raja Dhiraj of Shahpura bade him a respectful farewell and 
went with him for several miles in a carriage. Travelling by 
road, Swamiji reached Ajmer on 28th May and stopped for a 
day in Seth Fatehmal Bhadaktia’s kothi, and gave a religious 
discourse in the evening. Swamiji here met Lakshmanrao, 
Assistant Collector of Khandesh, a son of Rao Bahadur Gopalrao 
Harideshmukh, District Judge of Poona, who had come to 
Ajmer to learn yoga from Swamiji, 

In Ajmer too, people were fully acquainted with the 
conditions obtaining at Jodhpur, and knew that the Maharaja 
was under the influence of a public woman there. They also 
knew very well that Sw'amiji was sure to denounce this evil in 
strong terms, and that it would create trouble. Moreover, people 
looked upon the territory of Marwar as barren, physically as well 
as spiritually. Marwar is called Maru bhoomi, land of desolation 
and death. Some of Swamiji’s devotees, sensing misfortune 
respectfully entreated him not to go to that rahhshas country. 
But Swamiji was a man of firm resolution and was incapable 
of going back on his word. He did not listen to their prayers 
and only said that he was determined to go and preach the 
Truth there, and cared not even if people made wicks of his 
fingers and burnt them. This calls to mind Martin Luther’s 
exclamation when he was summoned to defend himself before 
the Diet of Worms for criticising Papacy, “I will go there even 
if there are as many devils there as the tiles on the roof.” 
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Those who have realised the ultimate realities and 
whose knowledge of truth is great, the great masters of 
speech and wise men who are mortals, while performing 
noble deeds, attain immortality.— Rig. Y., I. 110, 4i. 


^WAMIJI left Ajmer at twelve noon by rail on 29th May, 
^ 1883 and alighted at the Pali railway station; for, that 

was the railway terminus in Marwar in those days. From 
Pali to Jodhpur, a distance of thirtysix miles, the journey was 
by road. An elephant, three chariots (Paths) and a carriage 
drawn by a pair of horses, three camels and four horsemen 
were ready at Pali to escort Swamiji to J odhpur. Charan 
iSTawaldan and P. Damodardas had come from J odhpur to receive 
Swamiji at Pali. The Hakim of the place was also in 
attendance. Swamiji took a night’s rest in a garden and left 
early in the morning the next day for Jodhpur. Heavy rain fell 
on the way and caused great inconvenience to Swamiji. A 
part of the top of the Rath was blown away. Swamiji broke 
journey and encamped at liopat that day. The Jagirdar of the 
place, Thakur Girdharisingh, did all he could to make Swamiji 
comfortable. Swamiji left in the night. On the morning of 
the Hist May, when Jodhpur was four miles aw’ay, Swamiji left 
the conveyance and began to walk to take fresh air. Kao Raja 
Jawansingh received Swamiji on behalf of the State at some 
distance from the city. Swamiji was accommodated in Bhaiya 
FaziuUahkhan’s kothi opposite the Hazar Bagh. 

As soon as Swamiji reached his residence, Maharaja Col. 
Sir Pratapsingh, younger brother of His Highness, and Rao 
Raja Tejsingh, came to welcome Swamiji. Sir Pratapsingh 
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offered a Nazar of a gold mohur and rupees twenty five. A 
guard was posted and suitable arrangements made for Swamiji’s 
board and lodging. His Highness Maharaja Jaswant Singh had 
throat trouble and was not able to come and see Swamiji. He, 
however, came for Swamiji’s darsan after twentyseven days and 
offered a Nazar of lis. lOoj- and five gold mohurs. Swamiji 
was sitting in a chair, and when His Highness the Maharaja 
began to sit on the floor, Swamiji asked him to sit in a chair. 
The Maharaja replied that he was at the time in Swamiji’s 
service and wished to sit on the floor, when Swamiji took him 
by his arms and seated him in a chair. After usual enquiries, 
Swamiji asked what His Highness’s wishes were. The Maharaja 
said that he had come to receive U' 2 )desh. Swamiji gave a 
discourse on Dharma, good conduct and politics. He described 
the evils of disunity and treason to country, and recounted the 
merits of love of one’s country, and explained the duties of the 
ruler to the ruled. He spoke for three hours. His Highness the 
Maharaja who had never heard such a discourse before, was 
greatly pleased. When leaving. His Highness thanked Swamiji 
for coming to Jodhpur and said that it was a rare event, and 
begged him to favour the people with his discourses during 
his stay. 

Swamiji commenced giving public lectures in the compound 
of his residence the following day from 4 to 6 p. m. These 
lectures were attended by large numbers of people, and as the 
residents of Jodhpur had never heard such teachings before, 
they were greatly gratified. They came to know things which 
they had not previously known. Swamiji laid great stress in these 
lectures on cow protection, and on the necessity of the Kshtriyas 
(Rajputs) reforming their conduct. Rao Raja Tejsingh, aware of 
Swamiji’s habit of denouncing evil w^herever found, respectfuHy 
requested him the first day not to say anything about His 
Highness’s conduct. Swamiji deprecated the suggestion and 
asked if the Rao Raja wanted him to tell untruths, and added 
that he w'ould condemn the evil in general terms without 
mentioning personalities. Swamiji without hesitation condemned 
keeping prostitutes and dilated on its evils. 

As Swamiji used to go for his morning walk towards a hill 
which was infested with wild beasts, His Highness warned him 
against going that side; and when Swamiji paid no heed to the 
warning, he asked Rao Raja Tej Singh to appoint a horseman 
to guard Swamiji when he went for his walk. The horseman 
foUowed Swamiji at a little distance, but Swamiji told him one 
day to go away, saying Grcd wiU look after him. 



iOflHPUR ; SWAMlJl's LAST 31.1 

of Swamiji’s life at Jodhpiir was" 
as below :- • 

Swamiji used to get up at 4* a.m., and after rinsing his mouth, took 
a little sGn/(anisi) with water, and lay down for a few minuteSi He then 
used to go out for a four mile walk. When returning, he quickened his 
pace so much that he perspired. He did not wipe oflf the perspiration hut 
put some multani earth on it. After evacuation, he used to engage in medi- 
tation for about half an hour in some solitary place before returning from 
his walk. He used to wear a strong pair of shoes, and carried a thick lathi 
during his wolk. On returning from the walk, 'he used to sit in a chair for 
fifteen or twenty minutes and then take a glass of milk and water. From' 
8 to 11 A.M., he dictated Veda Bhashya then took his bath and practised 
yoga in a closed room. He used to take his food at 12 noon and one pan 
(betel leaf) after it, then he used to lie down for about half an hour, but 
not to go to sleep. Getting up, he used to drink a little water and sit quiet 
for a few minutes. After this, he used to correct the proofs of the Satyarth 
Prakash md the Sanskar and dictatereplies to letters. He had a second 

bath at 3 p.m. and besmeared his body with mriWan* earth, but applied 
sandal to the head, arms and the chest. Then he used to go to deliver his 
lectures putting on a silk dhoti and a turban, and covered his body with'a 
chaddar. From 6 to 8 p.m., he gave discourses and answered questions. 
Then he used to sit and talk; and newspapers were read to him. He used 
to go to bed at 10 p.m., telling people that his time for going to bed had 
come. He took no dinner, but took a little milk when retiring. Swamiji was 
fond of mangoes. He used to suck them and drink a little milk. He used 
to give milk and mangoes to those who weie present at the time. 
Sometimes he used to have Amras (mango juice mixed with milk and 
sugar) Srikhand (curd preparation). 

An incident took place one day which shows how strict he 
was in keeping away from women. A pandit was 
staying in those days in a room on the gateway of FaizuUah- 
khan’s garden. One day the senior Maharani of J odhpur sent 
some fruits and sweets with four or five women for the 
pandit. The women enquired at the gate where panditji 
was. Someone, thinking that they wanted to go to 
Swamiji, directed them to the bangalow in the centre of 
the garden where Swamiji was staying. They went there 
and asked for panditji. The people of the guard thought 
panditji meant Swamiji, and told the women that he was 
upstairs. The women boldly went up. Swamiji, who was 
lying in bed, saw the women standing in the verandah. 
He got up and shouted. Hearing it, Navaldan, w;ho was 
resting in the adjacent room, came running, fearing that 
somebody had attacked Swamiji. Swamiji, in, an angry 
tone, asked why women were allowed to come there, and 
said: “Your arrangements are bad.” Nawaldan sent the 
women downstairs and told Swamiji that it was all due to 
the negligence of the guard. Swamiji asked for the guard 
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to be changed aod instructed the new guard never to 
allow a woman or a girl to come near the bungalow. 

Swami Ganeshpuri, wellknown throughout liajputana for 
his great learning and wit, lived in a place forty miles away 
from Jodhpur. Bao Baja Jaswautsiugh called him to Jodhpur 
and asked him to have a sastrarth with Swamiji. For two 
or three days he evaded the question, and then plainly 
said that he knew Swamiji and had read his works and 
felt himself quite unequal to holding _ a sastrarth with 
Swamiji. He said that Swamiji was quite right in what 
he said. 

One day Hao Baja Sohansingh came to Swamiji with 
Hischaldas’s book Parvati Ratnagar and began to talk 
about Jiva and Brahma being one. He quoted four 
Mahayakyas of Advaitism and said that they wmre parts 
of the Vedas and proved oneness of Jim and Brahma. 
Swamiji replied that, in the first place, those vaJcgas were 
not from the Vedas at all: and^ secondly, that their 
meanings were not what the Neo-Vedantists had made out. 
He then explained the meanings of those passages. During 
the discussion, the Bao Baja asked Swamiji whether he 
was Jiva or Brahma. Swamiji said, “He was a Jiya”. The 
Bao Baja: said that he himself was Brahma. He further 
said that a pandit’s attribute was that he saw Brahma 
in every . thing. Swamiji said that if the Bao Baja was 
Brahrua^ why did he not possess the attributes of Brahma, 
and recited some Veda mantras to show what Brahma’s 
attributes were. The Bao Baja said he would become 
Brahma when he was fully purified. Swamiji asked how 
could Brahma become impure, and why did the Bao Baja 
not become pure at once. The Bao Raja then became quiet. 

His Highness’s private Secretary, P. Shivnarain, used to 
come to Swamiji but never talked on controversial matters. 
He always praised Swamiji and used to say that the Intter was 
a peerless man of learning of his time. Hawab Muhammad 
Khan Vilayati used to come to Swamiji sometimes but 
never talked about religious things. One day Swamiji 
asked him as to what was tBe meaning of the passages 
in the Quran which said that God would sit on a throne 
<m the Day of Judgment and would show his calf. He 
replied that he was a Shia and did not believe in such 
things. 

Ramanand Brahmchari, had accompanied Swamiji to 
Jodhpur. His old mother at Parrukhabad fell sick and 
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whea all hope of recovery disappeared, Swamiji, who was 
anxious that there may be no trouble about her cremation, 
wrote a letter on Jeshth Shukla 9th, 1940 (14th Jime, 1883.), 
from Jodhpur to the secretary of the Farrukhabad Arya 
Samaj asking him to cremate her body on her death according 
to the Sanskar Vidhi and take for expenses Rs. 50/- 
from Seth Nirbhairam in Swamiji’s account and ask the 
members of the Aryasamaj to take part in the ceremony. 

Thakur Kesrisingh of Kuchaman, one of the most 
prominent Thakurs of Marvvar, and his son E. Shersingh 
were men of high character and were full of respect and 
devotion for Swamiji. Amongst the members of the royal 
family, Rao Raja Tejsingh was assiduous in attending oh 
Swamiji. He sometimes shampooed Swamiji’s legs and 
found that they were as hard as steel. 

Maharaja Sir Pratapsingh told Babu Devendranath 
Mukhopadhyaya that before Swamiji went to Jodhpur, his 
faith in Hinduism had been shaken, and at times he became 
very depressed; but that after talking to Swamiji at Jodhpur 
and listening to his lectures, all his doubts disappeared and 
his faith in the Vedic Dharma became firm. One day Sir 
Pratapsingh asked Swamiji if he could obtain moksha,. 
Swamiji replied, “Yes, the way is to do unadulterated justice.” 

Four months thus passed, during which time, His 
Highness paid three visits to Swamiji at his residence 
and remained with him for several hours listening to 
Swamiji’s teachings. Swamiji also paid three visits to 
His Highness in his Rai ka Bagh Palace and gave updesh 
there. Swamiji’s teachings carried intellectual conviction to 
His Highness and he accepted their truth, as is proved 
by two incidents which occurred long after Swamiji’s 
death. In the census of 1891 when Sardar Har Dayalsingh, 
a minister of the State, asked as to what he should enter 
as His Highness the Maharaja’s religion, the courtesan 
Nannejan, who was present, said it should be entered as 
Vaishnavism. His Highness himself said no, his religion was 
Vedic. 

Another incident took place eight or nine years after 
Swamiji’s death. One evening, during a talk between 
Nannijan and Bhati Ar junsingh, the former alluded to 
Swamiji in disrespectful language, when His Highness felt 
oSended and told them that they did not know Swamiji: 
he knew Swamiji’s greatness, and ^id that if Swamiji had 
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been : alive at that time, he, as the true son o£ H. H. 
Maharaja Takht Singh, would have given up the kingdom 
and gone with Swamiji after taking sannyas. 

• Though Swamiji’s teachings wrought a change in the 
Maharaja’s beliefs and he accepted the Yedie Dharma, yet 
they produced no effect on his conduct and daily life. 
His character remained unaffected. He did not give up 
the company of the courtesan Nannejan. 

It is said that one day Swamiji went to see His Highness 
the Maharaja. When apprised of Swamiji’s coming, the Maharaja 
told the servants to take away at once the courtesan Nannijan, 
who was sitting with him at the time, and himself helped the 
bearers of the palki that carried her away. Swamiji saw this 
and felt angry. He condemned this action of His Highness 
and told him that the Rajas were like lions and should 
never associate with bitches. 

B. Devendranath Mukhopadhyaya says that when he went to 
Jodhpur to collect materials for his Life of Swamiji, he came to 
know there that , this remark had been made by Swamiji to 
Maharaja Kishor Singh, younger brother of His Highness, in 
•the presence of K. Shersingh, son of the Thakur of Euchaman. 
Maharaja Kishor Singh listened to it with his head bent. Thus 
what everyone feared came to pass, with results fatal to Swamiji 
and disastrous to the country. 

In one of his lectures, Swamiji strongly condemned the 
Vallabhachari sect, which offended many people. One 
Pandit Sriram Parvati, a leader of that sect, happening to come 
to Jodhpur at that time, challenged Swamiji to a sastrarth, but 
no sastrarth could be held as he insisted on appointing Mehta 
Bijaisingh, the Revenue Minister, with whom he was staying, 
as umpire.^ _ Swamiji declined to accept him; for, not only was 
Mehta Bijaisingh a follower of P. Ramlal, but was ignorant of 
Sanskrit, in which language the sastrarth was to take place. - 

Opposition to Swamiji spread in Jodhpur. Mehta 
Bijaisingh made common cause with Nannejan. The 
■Rajputs, who held high positions, were offended because 
Swamiji publicly condemned their corrupt and loose conduct. 
The Muslims became angry as Swamiji denounced Islam in 
strong ternas. The followers of the Vallabhachari sect and 
the Pauraniks becamn his enemies, for he denounced 
■idolworship and thus; laid; an axe at what was the means 
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of living for the Brahmins. The courtesan Nanhijan became 
-alarmed that His Highness may not cast her off by listening to the 
teachings and advice of Swamiji and became Swamiji’s enemy. 

Mian Faizullahkhan, the Prime Minister, was all powerful 
at Jodhpur and exercised great influence over the Maharaja. 
•Big Jagirdars and Sardars waited with bated breath oh his 
words. He paid three visits to Swamiji and talked on religion. 
Swamiji did not hesitate plainly ^ to tell him the truth. 
One day, while Swamiji was denouncing the untruths of 
Christianity, the Prime Minister Mian FaizuUahkhan’s nephew 
Muhammad Husain put his hand on the handle of his sword, 
got up and warned Swamiji not to say a word about Islam. 
Swamiji reduced him to silence by telling him that he was an 
inexperienced youth and knew only to take up the sword 
but not to unsheathe it, and that he, Swamiji, would never 
be frightened by such bluster. He then strongly criticised Islam 
which gave great offence to Faizullahkhan, who gave vent to 
his anger by telling Swamiji that the latter would not have 
been left alive if the country had been under Muslim rule. 
Swamiji replied that he would then have acted suitably and 
encouraged Rajputs who would have given Faizullahkhan 
his deserts. 

It seems that his happy and pleasant experience at Udaipur, 
and the great success which his work with His Highness the 
Maharana met, had predisposed Swamiji to accept the invitation 
of the Maharaja of Jodhpur to go to that place. At Udaipur, 
Maharana Sajjansingh used to visit Swamiji every day and 
profit by his advise and instruction. So also was the case at 
Shahpura in Mewar, where the Raja Dhiraj visited Swaniiji 
every day and became his pupil. Thus, when Swamiji received 
H. H. the Maharaja of Jodhpur’s invitation to go to Jodhpur, 
Swamiiji, ever anxious to help in the reformation of the lives 
of the Rulers of the Indian States by giving them religious 
instruction, for, on them depended to a great extent the 
happiness and prosperity of millions of men, accepted the 
invitation and decided to go to J odhpur, hoping that as the 
Maharana of Udaipur had met him every day and Swamiji was 
able to do some good at Udaipur, the Maharaja of Jodhpur 
top would meet him frequently, and Swamiji would be able by 
advice and instruction to influence the Maharaja’s life and 
enable him to do his duty to his subjects. 

When, however, he reached Jodhpur, he was disillusioned. 
He found that things were quite different there. He reached 
Jodhpur on 31st May, 1883. and H. H. the Maharaja did not 
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come to see him^ till the i?6tli Jiine\ 1883y twenty seven days 

after Swamiji’s arrival at Jodhpur. Be also saw clearly 
that the Maharaja had no desire to meet and profit by 
Swaraiji’s instruction. 

Thus, when the Maharaja of Jodhpur, unlike the Maharana 
of Udaipur, did not give Swamiji opportunities of personally 
giving him advice and influencing his defective conduct; and 
Swamiji, fully aware as he was of the corrupt and foul 
atmosphere in which the Maharaja lived, and the debased and 
depraved lives that the people who surrounded him led, 
determined as he was to redeem the Maharaja from his evil 
habits, decided as the last resort, to write to him and draw his 
attention to his failings and the grave defects in his character. 
Swamiji warned him of the serious and harmful consequences of 
his conduct to himself and to his subjects and told him in a 
language, courteous and civil, but firm and frank, and a manner 
deferential and polite, but clear and unmistakeable, what his duty 
as ruler of an important and historic state was towards his 
subjects, whom providence had placed under him, and whom it 
was his sacred and bounden duty to protect, and whose welfare 
and happiness he was morally and legally bound to secure. 

Swamiji wrote a number of such epistles, how many we 
do not know; but the first and the third of them are available. 
These epistles prove Swamiji’s solicitude for the redemption 
of the Maharaja, and the welfare of his subjects. They also 
show that Swamiji made great efforts to reform the lives 
of the rulers of Jodhpur He gave private advice and 
drew the attention of Maharaja Sir Pratapsingh and His 
Highness and others to the evils in their lives. He 
publicly denounced in scathing terms, the evils from which 
the rulers suffered. He made supreme efforts to purify and 
strengthen the lives of those who were at the helm of the 
State for their own and the country’s benefit, and took all risks, 
throwing to the wind all caution and care. It looks as if with a 
full knowledge of the consequences, he deliberately started a 
campaign against vice, determined to expose and put an end 
to the corruption and impurity in the lives of the people, on 
whom depended the happiness and welfare of lakhs of people, 
caring nothing for his own life and paying no heed to the 
warnings of his followers and well wishers. 

Swamiji was aware that the entourage of the 
Maharaja of Jodhpur was infected with the vice of keeping 

^ Swamiji’s letter to Eaja Dhiraj NaliarsiB^ of Shahpura, dated 30th June, 
18®— P. Bhsgwaddatt’s Palra aur Vigffopan, p. 462. , • 
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Eaja TejsiBgli were not free, 

letter to CoL Sir Maharaja Fratapsingbi : 

^‘May the highly respected, brave and- valiant Maharaja Eratapsingh 
remain happy. Please show this letter to Baba Sahib too. It causes me 
sorrow to see His Highness leading a life of indolence and other things. 
Yon and Baba Sahib suffer from sickness. Now you people are bearing 
the burden of protecting and doing good to this State, which contains over 
sixteen lakhs of people; the improvement or deterioration o' the State 
depends on you three gen'tlemen. Yet you pay little attention to preserve 
your health and prolong your lives. This matter is deserving of great 
consideration. I wish that you wotdd listen to me and re/orm your 
conduct, so that you may become known for your good work not only to 
Marwar but the whole of Aryavarta (India). Capable people like you are 
seldom born in the world, and when born, seldom enjoy long lives. Owing to 
the lack of such people the country does not prosper. The longer the noble 
souls live, the greater the benefit to the country. You ought to pay attention 
to this matter. Now do as you please. Dated Ashwin Badi third, V, S. 
1940;"" (19th September, 1883). 

The first letter to H. H. the Maharaja of Jodhpur is mild, 
and begixis with a quotation from the Mahabharata, in which 
the sage Vidor tells the blind king Dhritrashtra, that selfish 
men abound in this world but true men are rare. The letter 
is as below — 

SRTMAID RAJESHWAR MAHARAJA BHIRAJ, SOVEREIGN 
OP JODHPUR. 

SW: i g srterr ^ f#Rf: w 

( Vidur says) *^Oh Dhritrashtra in this world, people abound who gain 
their object by saying flattering things of others. But those who say what 
is bitter to hear but is very beneficial in the end, and those who gladly 
listen to them, both such people are rare. As the Mahahhashya says: 

mi mm it 

“Just as the victory and defeat of an army is accepted as the victory 
and defeat of the king, so should your Highness think. Enjoyment which 
the senses yield, appear like nectar in the beginning but act like poison 
and result in great unhappiness in the end. You are wise and a word is 
enough to the wise. It is a matter of good fortune that you possess many 
praiseworthy qualities, good health and enjoy supreme authority over a 
kingdom, but it is a matter of sorrow that though you are so intelligent yet 
you remain occupied in a few things noted below. They are these. You 
do not give up drinking, association with prostitutes, kiteflying and other evds, 
do not devote at least six hours to the work of the State : you do not love 
your wives, who are the daughters of royal families and who represent Maba- 
lakshmi, prosperity. There are other things about you which cause sorrow 
and pain* Please rest assured that you will be held responsible for all things 
creditable or discreditable that your dependents do. If you yourself 
abstain from drinking liquor, can anyone of your dependents mate you do 
so ? Those who are selfish and given to flattery always desire that the 
Raja should become indolent, so that their purposes be served. But 
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remember that no one will blame them: for, as Mahabhmky a says ; 

‘‘Good and bad acts should be taken to be those of the principals and 
not of their followers’^ The Gita says : 

sr: l ^ *rg[ jrtwt ii 

“Whatever good or bad the high placed people do, the common 
people copy their example* - Whatever standard the great set, the generality 
of men follow it too'^ As the saying is, ‘‘As the king, so the snbjeets^^ 
As the king is, so the subjects become* It follows, therefore, that high placed 
people should take careful thought and conduct themselves well, so that 
they may not be blamed for the degradation of the common people. It is 
not proper to write at great length to intelligent men. There is no doubt 
that if long-lived and just Rajas continue to rule, the subjects would be 
benefited. Drinking liquor and other habits (stated above! undoubtedly 
do harm to life, inteUigeuce, vigour, energy, health, fame, dharma, prosperity, 
fulfilment of wishes, and salvation, and prevent parental solicitude for the 
welfare of your subjects. I trust that you would give up drinking and 
other evil habits and save those who are near to you. Please give a reply 
to this just as you like, and do not think for a moment that if you give a 
stiff reply, Swamiji would be displeased. 

“I firmly believe that you are truthful and sincere, and you will write 
to me soon whatever you think of what I have written. This is the first 
letter I address to you. But if necessary, and if you and I do not meet, 
it would be only through exchange of letters that we can talk. As I do 
not de^ay for even a moment attending to what is urgent or in answering 
a letter, so will your Highness do. 

“If you continue to indulge in the above mentioned evils, then other 
people shall also copy your example. So long as a man is healthy, keeps 
good company, and possesses good virtues and is independent, no trouble 
destructive of happiness appears; for, an intelligent man takes steps to 
prevent future troubles; otherwise, where is the difference between 
intelligent and unintelligent people. The difference is that unintelligent 
people give no thought till the trouble comes; and when the trouble comes 
they get confused. The intelligent people do not act like this. As the 
Gita says 

“The practice of Brahmacharya and other works appear like poison in 
the beginning, but later on they act as nectar. What benefits fehe soul and 
the intelligence is the happiness which comes from knowledge, good 
thoughts, good company and the practice of Yoga and other works.'^^ 

Manusmriti also says 

^Erqpasr^^j^: i RfSt psir ii 

“Just as when a whole family is poisoned and all members of it die, so 
when married women who are miserable owing to the treatment meted 
to them, by husbands^ fathers, mothers, relations, husband's brothers and 
others, curse the members of the family, their husbands and others go to 
rack -and ruin 

Manusmriti further says;- 

sflfRl m i fSraf h 
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Where in a family^ the wife is pleased with the husband and the 
husband with the wife, in that family happiness continuea to inerease/' Just 
how when a woman has intimate relations, secret or open, with a person other 
than the husband, how miserable the husband becomes: so does a woman 
become very miserable, when the husband goes to anotber woman or a 
prostitute. The misery of these women destroys the family; while their 
happiness makes the whole family happy. Therefore, by not giving your 
valuable time to drinking, associating with prostitutes and other things and 
by employing it in doing justice, committing righteous deeds and protecting 
your subjects, (you should) become deserving of thanks and receive credit 
from all. It is no good writing more to intelligent people^'. 

The first letter was couched in general terms and did not 
mention particular persons or give specific instances of 
objectionable conduct. We do not know what the second letter 
contained. But, when both these letters had no perceptible 
effect on the Maharaja, Swamiji wrote his third letter in a 
language polite but outspoken, and specified particular 
instances, and mentioned names, Swamiji intimated to the 
Maharaja in this third letter that his mission to Jodhpur 
was a failure and that he was thinking o£ leaving the place. 
The letter is as follows r-- 

‘‘His Highness Baj Rajeshwar Maharaja Dliiraj, Sovereign of Jodhpur, 
be happy, 

i now wish to stay here only twenty or twentyfive days more, 
unless some special occasion arises. It is my belief that by coming here, I 
have caused useless expenditure of your money; for no benefit has accrued 
to you through me, though all proper hospitality has been shown to me 
As your Highness appreciates good qualities, I have, as I found occasions 
made submissions to you in writing. As you take these submissions in good 
part, I take an opportunity to write to you for the third time. 

1. The administrative work you are doing, you should continue to do 
till the end ; and, if possible, more attention should be paid to it ; for, it is 
the prime duty of rulers to treat the subjects with justice. 

2. Care should be taken of the food and other things of the Maharaj 
Kumar. He should be given every day half a pound of cow^s milk mixed 
with one masha of dry ginger, placed on fire for a while and then cooled; 
some Brahmi (a medicine plant) should be put into it so that the Maharaj 
Kumar^s intelligence, vigour, energy be increased and his life prolonged. 

3. Maharaja Pratapsingh is your Highnesses and Statens well wisher 
and should be allowed to continue doing administrative work, 

4. This State suffers from scarcity of rainfall. If, therefore, on my 
advice, you perform havan every day and use ghee and other things of the 
value of Rs. 10,000/- a year, and during the rainy season perform it more 
frequently, possibly there will be more of rain and less of disease. 

5. You possess many praiseworthy qualities. If you employ them in 
administration, the country will benefit and you wUl get credit in the world/^ 

Then Swamiji gives private advice. The letter continues : 
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SBCEET (PEIVATB) ADVICE 

I. Your Highness possesses praiseworthy virtues: ' they are, ^ 
however, tainted by the following: 

2» To love a prostitute named Nanni, ranch association with her, and 
little love for your wives. are most improper for Maharajas like you. 

3. As it is most difficult to get rid of the poison when bitten 1 

by a mad dog, so keeping prostitutes, drinking, wasting time m 
kiteflying, playing chmipar and doing other frivolous things and 
associating with flatterers are harmful and destructive of life and 

credit, and the State. It causes me great amazement that, possessing 
as you do great intelligence, courage and other good qualities, you do 
not keep away from such things. 

4. Things such as going to the prostitute Nanni'^s house, and 
enquiring after her sick moth^er and others, as well as going on foot holding 
the reins of a horse in the marriage of a son of a Muslim servant of yours, 
are disgraceful acts, and in no way redound to your credit. If, instead, you 
had gone to see Mehta Vijaisingh who was ill, or if you go on foot in the 
marriages of Sardars of Marwar or the members of the Royal family who 
are the wellwishers of your Highness and the State, praise, profit and 
progress will be the result. 

5. When I hear from somebody, or read in papers, censure 

of you, great pain and sorrow are caused to me. If you do not 

commit, such blameworthy acts, there will be no censure of you and ^ 

we will not feel ashamed before the Europeans. If the late I 

Maharaja, who was your Highnesses father, had not married several 

wives, kept mistresses and prostitutes, you would not have done the 
same. In the same way, the Maharaj Kumar and others see your 
conduct, they also will have the same inclinations; , for, it is easy 
for people to copy others' vices but difficult to learn their virtues^ | 

6. Please do not appoint a Muslim or a Christian as Tutor i 

to the Maharaj Kumar: otherwise, the Maharaj Kumar will learn | 

their vices and will remain ignorant of your traditional policy; nor will he I 

believe in the Vedic religion, for the instructions received in childhood | 

take a firm hold, and it would be difficult to get rid of the effect. j 

7. All sanskars (sacrificial rites) of the Maharaj Kumar should i 

be performed according to the 7edic injunctioos. He should be kept a 
Brahmachari till he is twentyfive. He should learn Devanagri first, ; 

and then should be taught Sanskrit and Arsha literature. This ; 

would take less time and labour and give great benefit. After that, 1 

English and the literature in it should be taught, \ 

8. As you have given up the company of Ganeshpuri and 
others who only teach evil habits, why don't you keep away from 
prostitutes and sweet-tongued cheats? As you have, by putting on a 
cap, payjama, alien dress, coats and pants like the Muslims and 
Christians, kept yourself away from noble thoughts, you should not in 
the same way, waste your valuable time and lose your virtues by 
keeping^ company with prostitutes etc. You must remember that your 
person is not for pleasures of the senses and luxury^ Out for doing 
good to millions of people, by hard work and doing justice to them. 

Please see what do-able and undo-able things’ are prescribed for Rajas 
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in the seventh, eighth and ninth chapters of the Manusmriti. I 
trust you will be pleased to listen to these things which are bitter, 
but which will promote your welfare and will bring salvation to you. It is 
unnecessary to go into details when writing to most honourable men,” 

Swamiji’s great solicitude for the redemption of the 
Ruling family of Jodhpur is further proved by his 
requesting the Maharana of Udaipur to give good advice to 
Maharaja Pratapsingh and Rao Raja Tejsingh when they go 
to Udaipur to visit him. In a letter to His Highness Maharana 
Sajjansingh (vide Shraddhanand’s Patra Vyavahar, Part 
II, p. 135) Swami Dayanand writes:- 

“Maharaja Pratapsingh and Rao Raja Tejsingh told me that they 
would go to Udaipur to see your Highness. Possibly they will proceed 
direct from Poona to Udaipur. If they come, please without fail, give 
them good advice. There is no need for me to write or say anjrthing about 
it. Do please give them suitable instructions (updesk) calculated to promote 
Vedie Dharma, which will show the excellence of the Arya kings. 

Never before in his life, had Maharaja Jaswantsingh to face 
such unpleasant plain-speaking and severe rebuke. It 
shows the innate nobility of his character, his highmindedness, 
and his magnanimous forbearance that he did not resent the 
bitter reproaches and the severe condemnation of his conduct 
which Swamiji’s third epistle contained. Unpalatable and 
galling as these letters must have been to the Maharaja, he 
took them in good spirit, keeping before his mind the apostolic 
character of the great teacher. He appreciated the benevolent 
spirit which actuated Swamiji to write those epistles, and 
accepted with becoming humility and reverence, the bitter 
truth that was for the first time presented to him in such 
scathing terms Swamiji shewed rare courage and apostolic 
zeal in rudely awakening the Maharaja to the bitter realities of 
his life; and the Maharaja showed a truly kingly forbearance 
and a noble tolerance at the castigation he received, as 
befitted the elevated position he occupied as the head of one 
of the most important and historic States in India. 

The only updesh (teaching) of Swamiji that the Maharaja 
and the people accepted was the use of Swadeshi cloth. Every 
one in the service of the State, from the Maharaja down to 
the peons — officers, clerks and the elite of Jodhpur adopted 
the Khadi produced in Marw'ar Thus, long before Swadeshi 
became the cry in Bengal, Marwar appeared clad in Khadi. 

On the night of the- 25th September, Swaihiji's 
servant Kallu kahar decamped with cash and property of the 
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value of six or seven hundred rupees. He had been a good 
and zealous servant and Swamiji trusted him. The next 
morning the news of the theft spread everywhere. Mohinuddin- 
khan Kotwal and other police officials asked if Swamiji 
suspected anyone. Swamiji said nothing. Kallu could not be 
traced and the police did nothing. Swamiji was dissatisfied with 
the work of all his Jodhpur servants and distrusted them. He 
made up his mind to leave Jodhpur. In his letter to His Highness 
Maharana Sajjansingh of Udaipur, printed at p. 477 of Bhagwad 
Datt’s Patra aur Vigyapan, Swamiji informed the Maharana 
that he wished to leave Jodhpur on 16 September, 1883. 

As there was no "railway connection with Jodhpur, Swamiji 
could not leave Jodhpur and had to wait till the State provided 
conveyances. He asked Rao Raja Tejsingh and Maharaja Pratap- 
Singh to arrange for them and repeated his requests, but they 
delayed and delayed, and either could not make up their 
minds to let Swamiji go away atonce, or were merely delatory in 
making arrangements. Swamiji had perforce to stay at J odhpur. 
Indecision is the characteristic feature of the people of Marwar 
(country of Jodhpur) as the saying goes : 

Wwtf jj»i^ fsfi UTO ^ 1 S ^ n 

“The characteristic failing (of the people) of Marwar is irresolution, 
that of the Eastern India is music. Khandesh is noted for poverty 
and Deccan for scarcity of food grains." 

At last, Swamiji decided to go to Masuda and informed 
Kaviraj Shyamaldas and Bahret Kishenji on 26th September, 
and the Secretary, Arya Samaj, Ajmer on 27th September that 
he would leave Jodhpur on 1st October 1883 and go to Masuda, 
Dist. Ajmer — Vide, Patra aur Vtgyapan, pp. 509-10. 

What great tragedy would the country have been spared if, 
Maharaja Pratap Singh and Rao Raja Tejsingh had been 
prompt in providing conveyances for Swamiji.. 

SWAMIJI POISONED. 

On the 26th September, however, Swamiji became indisposed 
and continued so the next day. On the night of the 29th 
September he, as usual, took milk brought by his cook 
Dhauda Misra and then went to bed, but pain in the 
stomach spoiled his sleep. He vomited three times but did not 
awaken anybody. On the 3Uth September he rose later than 
usual and again vomited. He then suspected that someone 
had poisoned him. He drank salt water and tried to 
throw out the poison by vomiting; He did what he had 
done on previous occasions when he had been poisoned, 
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but now to no effect. Vomiting caused him great distress 
and he suffered very acute pain in the stomach. Swamiji 
sent for Rao Raja Tejsingh and it was decided to get a 
Hindu doctor to treat Swamiji. Doctor Surajmal of the 
Jodhpur jail was sent for. As Swamiji had some temperature 
also, Dr. Surajmal gave a diaphoretic mixture which relieved 
him of temperature, but he got no relief in pain. Maharaja 
Pratapsingh sent Dr. Alimardankhan to treat Swamiji. 
Alimardankhan was a Hospital Assistant (Sub-assistant 
surgeon) of the third grade, but a cunning fellow and 
a first class flatterer. By flattery, he had secured the 
favour of His Highness the Maharaja of Jodhpur and became 
rich. Alimardankhan put one bandage on Swamiji’s 
stomach and gave some pills to relieve the swelling of the 
intestines. He told Dr. Sui’ajmal that Swamiji was a very 
powerful man and four times the ordinary dose of medicine 
should be given to ^ him. He sent six pills from the city 
hospital for Swamiji. Each pill contained three grains of 
calomel and one fourth of a grain of opium. Swamiji asked 
doctor Surajmal if he should take the pills. Though 
Surajmal was not in favour of taking the pills yet, when 
asked, he said they may be taken. Whether he felt offended 
that his treatment had been changed, or it was pure 
carelessness, great blame attaches to him for not telling 
Swamiji that he was against Swamiji taking the pills. 

On 2nd October, Alimardankhan prescribed a purgative for 
Swamiji and said that four times the ordinary dose 
should be given. , On Swamiji’s enquiry, Alimardankhan 
said that Swamiji would get six or seven motions. But 
Swamiji got about forty motions by the morning of the 
fourth October. When Swamiji complained of the large 
number of motions, Alimardankhan kept quiet. More 
motions came on that day and by evening, Swamiji began 
to faint. Compound Jalap powder had been given to 
Swamiji. Alimardankhan gave eight grains of calomel in 
the purgative. Thus Swamiji was given altogether twenty six 
grains of calomel, eight grains in the purgative and eighteen 
in the pills. Swamiji asked Alimardankhan to stop the 
motions, but he only said, let nature work. Blisters 
appeared in Swamiji’s throat and on his tongue, palate and 
head. Alimardankhan’s treatment continued till 16th October. 

Uptil the 10th of October, 1883 nobody knew anything 
about Swamiji’s illness. The Arya Samaj people of Ajmer 
learnt from the Rajputana Gazette of Ajmer that Swamiji 
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was very ill at Jodhpur. They sent Jethmal Sodha to 
Jodhpur. Jethmal was struck dumb when he saw the 
grave condition o£ SwamijL He remonstrated with Swamiji 
for not informing any Aryasamaj of his illness. Swamiji 
said it would have caused pain and sorrow to the people 
if he had informed them. Lala Jethmal sent telegrams to 
the Bombay, Farrukhabad, Meerut, Lahore, Ajmer and other 
Aryasamajes, Reply telegrams poured in and people from various 
places left for Jodhpur. Babu Devendranath Mukhopadhyaya 
in his Life of Mahrshi Dayanand Saraswati, 

‘^There were in Jodhpur at the time cwo good doctors, 
Dr. Rodemus, the Residency Surgeon, and Dr. Navinchandra Gupta. It 
is a matter of great surprise and grief that inspite of their being on 
the spot, neither of them was called to examine Swamiji, and he 
was kept under the treatment of such an inefficient and low -grade 
physician as Alimardankhan. It did not occur to Rao Raja Tejsingh 
and others that when Alimardankhan^s treatment was doing no good 
and the patient^s condition worsened day after day, his treatment 
should be shopped and Swamiji placed under the treatment of 
someone else. Maharaja Pratapsingh and His Highness the Maharaja did 
not care to come and see Swamiji even once. It may be that 
Alimardankhan told them that there was no cause for anxiety and the 
patient was improving. But Rao Baja Tejsingh came to see Swamiji 
several times and saw the grave condition of Swamiji. Yet, he did 
not think of changing the treatment or of speaking to His Highness. 
He had been told by Swamiji in the beginning that some Hindu 
doctor should be called for treatment, and for this reason, Dr. 
Surajmal had been called. Why, notwithstanding this, Alimardankhan^s 
treatment was adopted and why did the Rao Raja not tell His 
Highness or Maharaja Pratapsingh that Swamiji did not like medical 
treatment by a Muslim doctor? And when Swamiji's conditicn deteriorated 
day after day under such treatment, the Rao Raja ought to have 
had sense enough to stop the treatment at once. We cannot believe 
that Alimardankhan treated Swamiji with good motives, and it is not 
impossible that he was a party to the courtesan Nannijan^s intrigue. 
If he had been a man of high character, he would not have been 
suspected. But he a man of low principles and his taking part 
in the intrigue is not a matter which may not be believed. What 
the attitude of the Muslims towards Swamiji was, has already been 
stated. Suspicion, therefore, arises that influenced by those evil motives, 
Alimardankhan took steps to help the disease. Whatever was the 
case, there is not the slightest doubt that Alimardankhan treated 
Swamiji most inefficiently. There was no experienced man in 
SwamijPs entourage. All who were with him were inexperienced men 
and they could not give any advice regarding the treatment. And 
then who would have accepted the advice even if it had been tendered. 
What we grieve over and deplore is the attitude of Rao Raja 
Tejsingh and Maharaja Pratapsingh, that they bestowed no thought to 
the matter and did nothing to save Swamiji from death."*^ 

It is said that Swamiji’ s 6ook Jagannath gave powdered 
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glass in milk to Swamiji, that Swamiji came to know this, and 
Jagannath confessed his guilt, on which, Swamiji forgave him, 
and gave him some money and told him to leave Jodhpur at 
once or he would be arrested. He is said to have fled from 
Jodhpur and was some years later seen almost mad on the 
banks of the Ganges; but Babu Devendranath Mukhopadhyaya 
disbelieves this and says that his enquiries showed him that 
there was no such man as Jagannath with Swamiji. 

P. Nanuram Brahmavarta, who had gone from Jodhpur 
to Shahpura to take Swamiji to Jodhpur declared that one 
Kaliya, alias Jagannath, conspired with a mali, (gardener) and, 
at the courtesan Nannijan’s instigation, mixed poison in milk 
and gave it to Swamiji to drink. M. Deviprasad, the wellknown 
historian of Jodhpur, expressed his belief that Nannijan bribed 
a mali, and through him got Kaliya, cook of Swamiji, to 
poison him. 

Kao Kaja Tejsingh stated at the Dayanand Birth 
Centenary at Muttra in 1925 a. d. that Kallu, a servant 
of Swamiji, had stolen two gold Mohurs and a shawl, that 
Swamiji reprimanded him for this offence, and that Kallu 
conspired with some evil-minded persons and administered 
poison to Swamiji in milk. The Kao Raja added that the 
following morning, Swamiji felt a severe cold in the head and 
knew that he had been poisoned: that Swamiji drank salted 
water to throw out the poison, but it did him no good. As 
severe stomachache started, Swamiji sent for Rao Raja Tejsingh 
and asked him to go and tell His Highness that Swamiji had 
great pain in his sides and that as people from outside on hear- 
ing of Swamiji’s illness would come to Jodhpur, Swamiji should 
be sent to Ajmer. The Rao Raja added that when he carried 
this message to the Durbar, the Maharaja came and saw 
Swamiji and sent him to Abu. The whole of Kao Raja Tejsingh’s 
speech at the Centenary Celebrations was given in order 
says B. Devendranath Mukhopadhyaya, to hide the truth. 
The Rao Raja did not say a word at the Centenary 
Celebration about the fact that Swamiji suffered agonies for 
fifteen or sixteen days at Jodhpur. He did not even mention 
Alimardankhan and his work. Babu Devendranath Mukho- 
padhyaya’s Life of Mahrshi Dayanand Saraswati (Volume II, 
p. 710) says that the Kao Raja had the temerity to say that to 
the Rao Raja’s knowledge, Alimardankhan gave no medicine 
to Swamiji. 

Dr. Surajmal told L. Jethmal who had gone from Ajmer 
to J odhpur, that Swamiji’s condition was very grave and 
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advised him to take Swamiji to, Ajmer as soon as possible. On 
l5thOctober, Dr. Alimardankhan suggested that Swamiji should 
be taken to Mount Abu, the cold climate of which place might 
help recovery. His real reason, according to Babu D. Mukho- 
padhyaya, was his belief that Swamiji would not survive and 
that if Swamiji died at Jodhpur, the whole blame would fall 
upon him. On the day of Swamiji’s departure, the Residency 
Surgeon was called and he too advised Swamiji’s going to Abu. 
Arrangements were then made to take him to Abu. On 16th 
October, His Highness Maharaja Jaswantsingh and Col. Sir 
Pratapsingh came to bid farewell to Swamiji. His Highness 
said that though Swamiji's departure in his grave condition 
would bring disgrace on him, yet he could do irothing else. He 
presented Rs. 2500|- and two shawls. He sent two Khas tents 
and a guard with Swamiji and deputed Dr. Surajmal and 
Navaidan cbaran to go upto Abu Road with Swamiji. 

Swamiji was placed in a palki and the Maharaja walked with it 
upto the gate of the garden and asked Swamiji to come to J odhpur 
again. The bottom of the palki gave way on the way and 
bamboos were tied for support. Dr. Surajmal gave an astringent 
powder to Swamiji after every motion. Ropat was reached in 
the morning. An eightfold wet cloth was placed on Swamiji’s 
head, but he still complained of heat. He fainted several times 
during the day. Swamiji reached Pali on 18th October. From 
Pali, Lala Jethmal came to Ajmer to take some medicine from 
there. After two days stay at Pali, Swamiji was taken to 
Marwar Junction. Jethmal consulted the famous Hakim Pirji 
at Ajmer, who said that the symptoms showed that arsenic had 
been given to Swamiji. He gave some medicines which Jethmal 
took with him. He met Swamiji at Marwar Junction. Pirji’s 
medicine was given and Swamiji got some relief in thirst and 
in hiccup. 

Swamiji knew that Dr. Surajmal's wife was suffering from 
tuberculosis and gave him leave at Pali to return to Jodhpur. 
Swamiji continued to sign letters till he reached Kharchi 
(Marwar Junction), though his hand shook. Swamiji fainted 
when he attempted to get out of the palki. From Marwar 
Junction, Jethmal returned to Ajmer and Swamiji left for Abu. 
Swamiji was taken in a palki from the Abu Road railway 
station and accommodated in the Jodhpur House at Mt. Abu. 

Dr. Lachmandas, a Hospital Assistant in Government 
service who had been transferred from Abu to Ajmer, was on 
his way to the latter place. He met the palki carrying Swamiji 
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to Abu, and on enquiry found who the inmate was. He found 
S warngi unconscious and gave him ammonia. Swamiji opened his 
eyes and said he had been given amrit (necter) but again lost 
consciousness. Dr. Lachmandas decided to go back to Abu and 
look after Swamiji at the risk of losing his serviee. He began 
to treat Swamiji and gave some medicine every three hours. 
This gave some relief and Swamiji had only three motions 
during the night. Arrowroot in milk was given the next day. 
On 28rd October, Swamiji had only two motions. Swamiji got 
five hours sleep on the 24th October. Dr. Lachmandas who was 
under orders to proceed to Ajmer went to Colonel Spencer, the 
Chief Medical Officer, Rajputana, and applied for leave, which 
was refused. He wrote out his resignation, but Swamiji coming 
to know of it, tore it to pieces. Dr. Lachmandas gave another 
resignation to Col. Spencer, but it was not accepted. Col. Spencer 
sent word through Sir Pratapsingh that he would himself treat 
Swamiji. Swamiji then advised Dr. Lachmandas to go to Ajmer. 
Dr. Lachmandas gave three days medicines and asked Swamiji 
to go to Ajmer, if he did not feel better. 

Col. Spencer’s treatment did no good, and motions again 
increased. People then advised Swamiji to go to Ajmer.- 
Swamiji at first said no, but when pressed, consented. 
Thakur Bhopalsingh of Chhalesar had come and joined Swamiji 
at Marwar J unction railway station. L. Sevaklal Karsandas 
of Bombay and others had also come. Thakur Bhopalsingh’s 
devoted service surpassed that of a son to his father. He 
washed all dirty clothes and removed urine etc. Swamiji 
had become extremely weak and was unable to move an inch 
without assistance, but was in full possession of his senses. 

At last Swamiji left Abu on 26th October. On the 
way, at Nana Railway Station he took some curd to assuage the 
internal heat he felt. This acted as poison. Swamiji 
reached Ajmer at 4 p. M. Several people received him and 
were grieved to see Swamiji so ill and helpless. Four 
people took him out of the carriage when Swamiji fainted. 
He was carried in a palki to the Bhinai house, outside. 
Agra gate. Swamiji was consumed by intense heat in the 
stomach. Dr. Lachmandas was sent for. He came at once and 
found that Swamiji had developed pneumonia. He said something 
had been given to him which should not have been given (i^qesi).. 
He began his treatment. He left P. Bhagram’s house 
where he was staying, and began to live in the Bhinai 
House to remain in attendance night and day. He then 
found that curd had been taken by Swamiji. His treatment 
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did some good. But unfortunately, when he had to go out for 
a while, Swamiji had his bed brought near the door when a cold 
breeze was blowing. This aggravated pneumonia. Dr. Lachman 
Das, on return, reprimanded those who had moved the bed. 

Swamiji then evidently conscious of the coming end, 
had copies of his Wtll distributed. He got some shawls 
and other things valued at E.S. 1200/- and placed before Dr. 
Lachmandas for acceptance, but the latter declined t,o take 
them. “Maharaj,*' he said, “if I had money, 1 would give all 
you want to give me, for each hair of your body.” Overcome 
with emotion and with eyes wet, Sw^amiji said, “True Aryas 
9 ,re like this, and true sons of Aryavarta act so.” 

Next day, when P. Bhagram, Judicial Assistant Commissi- 
oner, and Sardar Bhagatsingh, Executive Engineer, Ajmer, came 
to see Swamiji, Swamiji eulogised Dr. Lachmandas’s treatment 
and said it would have been better if he had come from 
Abu with Dr. Lachmandas According to Babu 
D. Mukhopadhyaya, “He also spoke to them about what the 
Muslim had done at Jodhpur, which showed that he suspected 
that Alimardankhan had given him poison in medicine.” 

On 29th October, the day before the Dipawali, 
P. Gurudatt Vidyarthi, M. A, and Lala Jivandas came to 
Ajmer from Lahore and 'Pandya Mohanlal Vishnulal from 
Udaipur. The latter said that His Highness the Maharana 
Sahib had sent him to do all that was possible in 
Swamiji’s treatment and that it was the Blaharana’s wish that 
should the disease prove fatal, he should be informed so that he 
may come and have Swamiji’s darsana for the last time. 

Bwamiji showed a little improvement. But evidently, 
destiny was working against all. Another mistake was made. 
Seeing that Swamiji’s condition was better. Dr. Lachmandas 
went to take his food at P. Bhagram’s house. During his 
absence, Swamiji’s bed was again removed and taken out 
in the verandah. On his return. Dr. Lachmandas saw P. 
Mohanlal Vishnulal and others sitting by Swamiji and 
talking to him and Swamiji enjoying the cool breeze. 
Dr. Lachmandas had the bed taken into the room 
at onge and told pandit Gurudatt that the taking of the 
bed in the verandah would result in a severe relapse at night. 
Dr. Lachmandas and P. Gurudatt kept a vigil by turns at 
night. While it was not yet twelve, P, Gurudatt woke up 
Dr, Lachmandas and said Swamiji’s pulse could not be 
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felt and breathing had apparently stopped. Dr. Lachraandas 
applied glasses and took out some blood. This brought about 
an improvement. The pulse reappeared and breathing started. 

On 30th October, which was the Depawali day, Dr. 
Lachmandas lost all hope an^ said that some other doctor 
should also be called, as Swamiji’s condition had become 
critical, and he feared that’ Fate was working against 
recovery. Death seemed imminent, for whenever a little 
improvement appeared, something wrong was done and there 
was a relapse. When Lachmandas insisted, people asked 
him to- get any other doctor he thought fit. Colonel 
Newman, the Civil Surgeon of Ajmer, was called. He looked 
at Swamiji and expressed his wonder that though Swamiji 
suffered from such a dire disease, he was still so calm 
and not a word of complaint passed his lips. He spoke 
highly of Swamiji’s courage and will power, and said his 
life-long Brahmacharya had given him such strength and 
pq^er of suffering silently such agonies. At first he thought 
Swamiji had no pneumonia, but Dr. Lachmandas asked him 
to examine the lungs. He applied the stethoscope and 
said, there was acute double pneumonia and recommended 
mustard poultice. Dr. Lachmandas said that his experience was 
that such poultice was not useful in the case of Indians, 
though it did good to Europeans. Col. Newman said that 
so far as medicines for internal use were concerned, 
Lachmandas’s treatment was perfect and no European doctor 
could do better. 

During the day at about 3 or 4 p. m., some Aryas went 
to Dr. Newman again and asked him what he thought of 
Swamiji’s chances of recovery. He said Swamiji may recover 
or he may not live more than a few hours, but he 
thought that mustard poultice was good. The people 
returned and applied the poultice, but Swamiji told them 
it was all useless and that his end had come. 
Dr. Lachmandas told Pandit Gurudatt that Swamiji might 
have lived three or four days more, but after the poultice 
he would probably pass away before nightfall. 

Swamiji had rallied a little in the morning, and had asked 
for a barber to shave him. Babu Muthraprasad, Secretary 
of the Aryasamaj Ajmer went to fetch a barber. He met one 
and asked him to come along and shave his Guru. The 
barber said, “Today is Dewali and I want Bs. 5 for my 
work”. Babu Muthraprasad said, “Come along and do the 
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work.” Aftor the shave, Swamiji hiinself said, ‘'Give the 
barber Rs. 5.” The barber went out of the room and was given 
rupee one. He went in and said to Swamiji that only Re. 1/- 
had been given to him. Swamiji said, “Pay rupees four more.” 

In the afternoon, Swamp i had a motion and was 
then laid in the bed. He was breathing hard. When 
questioned, he said he was well, and that he was having 
that day rest after a month. Lala Jivandas asked Swanaiji 
where he was, and Swamiji replied “In God’s will”. A little 
after 4 p. m., Swamiji called for Swami Atmanand 
Saraswati. He came and stood in front. Swamiji told him 
to stand behind him or sit near his head. Swamiji asked 
him what he wanted. He said he was__ praying for 
Swamiji’s recovery. After a while, Swamiji said, “This 
body is made of matter, how can it recover.’” He then put 
his hand on Swami Atmanand’s head and said, “ Be 
happy”. He said the same thing to one Gopalgiri who 
had come from Benares to see Swamiji. Swamiji, sent 
for two shawls and Rs. 200)- and said, “Divide them 
between Swami Atmanand and P. Bhimsen.” 

Those who had come from various places in India came and 
stood before Swamiji’s bed. Swamiji looked at them in a 
manner which cannot be described. Swamiji almost said, “ Be 
braVe, don’t be discouraged.” Swamiji was calm and 
Collected. No sigh or moan escaped him ; no sign of 
sufiEering appeared on his face. His self control was perfect. 
When asked how he was, he said, quite well. Throughout 
one month’s illness while Swamiji suffered agonies of pain, 
not a sigh, a moan, a groan, escaped his lips ; never a 
sob, never a word of complaint or sorrow or lamentation 
was uttered. He suffered silently. 

Between five and six p. m. he asked for those who 
had come from different places and told them to stand 
behind him. He asked the doors and the two skylights 
of the room to be opened and enquired what the Hindi 
da,te, day of the week and pahsha (half of the month) 
was. Someone said it was Krishnapaksha (dark half of the 
month) and Amavasya and Tuesday. Hearing this, he looked 
at the roof and aU round and recited Veda naantras. 
Then he did Upasna in Sanskrit and recited God’s 
attributes in Hindi and with pleasure began to recite 

^Buddlia, when Ms chief disciple Ananda began to weep at the approaching 
death of the Enlightened, said: ‘'Why weep. Ail compound things must 
disintegrate* That is the law of Nature*’' . . v 
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Gayatri. He went into Sarnadhi for a while and then 
opened his eyes and said, “Oh merciful, Almighty God. 
This is Thy will, This is Thy will, let it be done. Ah! 
what a lila" h thine.*’ After saying this, he lay sideways 
and holding his breath, he threw it out with some force 
and passed away at about 6 p. M, 

P. Gurudatt was watching Swamiji all the time 
standing on one side in the room. He saw how a Yogi and 
a confirmed believer in God conquers death. An agnostic to 
some extent as he had been, he witnessed this scene and 
changed. He who leheartedly began to believe in God. 

Shortly before his death, Swamiji had said “ Call 
Pandit Sunderlal.” Those in the Bhinai House said that 
he had not come. Swamiji said no, he had come. People 
were amazed to find that he came soon after Swamiji 
breathed his last. 

At Ajmer, Swamiji used to sit up early in the 
morning and pray to God and often used to say, “Lord, 
this is Thy will,” He used to recite the Veda mantra 
and some others. 

H. H. , Maharana Sajjansingh of Udaipur, who had 
only lately enjoyed the privilege of Swami Dayanand’s 
company for six months and had received the inestimable 
benefit of receiving instruction from him in Manusmriti, 
Mahabharata and other books on politics and administration, 
was overwhelmed with grief when he heard of Swamiji’s 
passing away. Maharana Sajjansingh had the highest 
respect and veneration for Swamiji and fully appreciated 
his great personality, and the sublimity and immense 
value of his teachings. Maharana Sajjansingh expressed 
his appreciation of Swamiji’s greatness and his grief at his 
death in the following elegiac poem ; 
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Trans: “On the Depawali day S. 1940, Dayanand’s 
powerful body dissolved into the five constituent elements : 
“It is my conviction that Swamiji, by the power 
of his speech, put an end to the doubts and misgiving 
spread in the country bj'’ philosophers. The 
supporters of religions and faiths which were against 
the Vedas have, by their small and narrow intelligence, 
spread misapprehensiveness and falsehoods. These men are 
like deer: Swamiji was a lion for them. This is my firm 
belief. The passing away of this knower of the six 

sastras and the great master of the knowledge of the 

Vedas is like the setting of the Sun of knowledge of the 
Aryas: I fully realize this. Swamiji’s going to Vishnuloka 
(Heaven) is the destruction of the Kalpa Brahsha of 

Heaven. This, I fully admit.” 

Kaviraj (Poet Laureate) Shyamaldas of Udaipur, a member 
of the Paropkarini Sabha, in an elegy, said : 
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“When milk and water were mixed, the genuine and 
artificial were mixed up; he Dayanand, by fully examining 
them separated the two from each other. With divine 
discrimination, full of wisdom, he by his proper replies, 
assuaged the trouble (treated by doubts, fully understanding 
their nature. if in the Hansniandal of the Vedas, the 
Dayanand Uajhans (Swan) bad not swam across the ocean of 
the V edas, the pearls in the shape of mantras could not have 
been found on this earth.” 

Bahret Fatehkaran, a highly cultured and scholarly member 
of the court at Udaipur, composed the following elegy : 
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“The store house o£ yoga, firm as a great mountain; the 
guru o£ sovereigns, has gone to Swarga (Heaven). The heart’s 
desire o£ the mean, and the treader o£ the evil path, the vama 
alas ! has been £ulfilled. Jai Karan says, the knower 
o£ the four Vedas, treasure house of the Vedic religion hiis gone 
to Heaven. The Master and the Ruler of the three Vedas, 
who radiated good intelligence, he who was an embodiment 
of Truth has disappeared.” 

It was the sincere wish of His Highness the Maharana of 
Udaipur that Swamiji's body may be kept and not cremated 
till he came to Ajmer and had darsana of Swamiji for the last 
time. It was, however, considered undesirable to keep the 
body for four or five days; for, there was no railway connection 
between Chitor and Udaipur. 

What a difference between the Maharana and his court at 
Udaipur and the Maharaja and his court at Jodhpur ! 

Swamiji had left instructions that his body should be 
cremated in a place situated to the south of the city. Accordingly, 

the next day the body was taken out in procession from the 
Bhinai House. Passing through the . Agra Grate, Nayabazar, 
Dhanmandi, Ghaseti, Diggi Bazar, it went to the Malusar 
cremation ground. Hundreds of people followed the bier 
including Rai Bahadur ?. Bhagram, Sardar Bhagatsingh and 
all the Arya Samajists present in Ajmer, as well as large 
crowds of people composed of Punjabees, Deccanese, Bengalis 
and others. 

The author of this book, who was present at the Bhinai 
, House the previous evening, followed the bier from the 

Bhinai House. When he put his shoulder to the bier near the 
I Dargah Khawaja Sahib, he counted the men carrying the 

bier and finding they were sixteen, he suddenly remembered 
that in ^ one of his lectures at Ajmer, Swamiji, while 
condemning child marriage had said, “You children of 
children how weak and small you are. Look at me and see 
the result of Brahmcharya. Even after my death, sixteen 
men will take my dead body for cremation”. It struck 
the author then that he had heard that Swamiji was a great 
yogi and must have had prescience of this event. 

A Vedi was prepared and Swamiji’s dead body was placed 
in it with the chanting of Vedic hymns. P. Bhagram gave a 
snort speech and spoke of Swamiji’s greatness and his great 
services to this ancient land. P. Sunderlal got up to speak, but 
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after saying a few words, he broke down with grief and could 
not proceed. W e all sat, sad and sorrowing, while the cremation 
rites were being performed according to the Sanskar Vidhi of 
Swamiji. Swami Atmanand and Brahmchari Eamanand, 
Swamiji’s disciples, lighted the chita and with ahuties of ghee 
and camphor and other materials, that splendid body, so 
resplendent and vigorous a few days ago, was reduced to ashes. 
Swamiji's directions about cremation contained in his Swikai- 
patra were fully observed.^ The shawl covering the bier was 
burnt with the body. Everyone present at the cremation, 
according to custom, placed a piece of wood on the burning body. 
Thus ended this historic cremation, the like of which Ajmer 
had never seen before, has never seen since, and will never 
see in future. 

A Great Man passed away, the greatest that India has 
produced in modern times, and one of the greatest that the 
world has yet produced. 

Thus, on the day of the chief national festival of India, 
the Depawali, and at the hour that the annual Feast of Light 
began to be celebrated all over the country; when in this ancient 
and historic land, hallowed by the memories of the greatest 
seers and thinkers that the world has produced, every house in 
every city, town and village was lighted up. and men, women 
and children, the rich and the poor, the high and the low, in the 
hills and the plains were rejoicing, the greatest of the Indians, 
the Great Dayanand shuffled off his mortal coil and left this 
world of sorrow, suffering and strife and entered immortality. 
Thus passed away the great World Teacher, the benefactor of* 
humanity, the man who devoted his whole life to the good of 
mankind, and toiled and toiled and toUed without rest; who 
willingly suffered aU kinds of abuse, injuries and attempts on 
his life; who gave up his rich patrimony, his all and 
eventually his life, in the service of his country and his 
countrymen; who denied himself every pleasure and comfort 
and happiness in order to bring happiness to others, he 
who carried the torch of truth and light everywhere in 
this ancient land, 

^The materials used in the cremation were: — 

Ghee—^ mds and 30 seers 

Sandal wood — 2 mds and 2J seer (all that could be obtained in Ajmer.) 

Saffron-^-i^ tolahs, 

Camphcr — 5 seers. 

Musk — 9 mashas. 

4 seers, 
seers. 

Falash and other wood— 16 mds. 
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I PLACES WHICH SWAMUl VISITED, 
1^ WITH DATES i 

5^5 I 

^q«srs^ «rfis^: ii « i i n u 


“Energetic people go round the world increasing happiness 
and prosperity, destroying enemies and making the whole 
world Arya. — Rig, V., 9.6S 5. 


Place 


Arrival 


Departure 


' 


Tankara 

1824 A.D. 

1846 

Kot Gangara 

July, August 1846 

Sept. Oct. 1846 

Sidhpur 

Sept. Oct. 1846 

Oct. Nov. 1846 

Ahmedabad 

Oct. Nov. 1846 

Oct Nov. 1846 

Baroda 

1846 

1847 

Chanoda Kanyali 

1847 

1847 

Vyasashrama 

1847 

1848 

Sinoor 

1848 

1849 

Chanoda 

1849 

1850 

Ahmedabad 

1850 

■ 1851 

Abu 

1852 

1854 

Hard war 

1854-55 

1855 

Rishikesh 

1855 

1855 

Tehri 

1855 

1855 

Srinagar 

1855 

1855 

Kedar Ghat 

1855 

1855 

Rndra Prayag 

1855 

1855 

Agasta Muni 

1855 

1855 

Shivapuri 

1855 

1855 

Kedar Ghat 

1855 

1855 

Gupta Kashi 

1855 

1855 

Triyugi Narayan 

1855 
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Arrival 

Departure 

Gauri Kund 

1855 A I). 

1855 

Bhimgupha 

1855 

1855 

Kedar Ghat 

1855 

1855 

T Liuganath Peak 

1855 

1855 

Okhee Math 

1855 

1855 

Gupta Kashi 

1855 

1855 

Okhee Math 

1855 

1855 

Joshi Math 

1855 

1855 

Badri Narayan 

1855 

1855 

Vasudhara 

1855 

1855 

Mana Village 

1855 

1855 

Badri Narayan 

1855 

1855 

Chilkia Ghati 

1855 

1855 

Hampur 

1855 

1855 

Kasipur 

1855 

1856 

Drona Sagar 

1856 

1856 

Moradabad 

1856 

1856 

Sambhal 

1856 

1856 

Garb Mukteshwar 

1856 

1856 

Farrukhabad 

1856 

1856 

Shringirampur 

1856 

1856 

Oawnpur 

5 April 1856 

1856 

Allahabad 

1856 

1856 

Mirzapur 

August 1856 

Aug. Sept. 1856 

Vindhiachal - 

1856 

1856 

Benaues 

1856 

1856 

Chandalgarh (Chunar) 1856 

1857 

Narbada, The banks of, 26 March 1857 

1859 

Hathras 

1860 

1860 

Mursan 

1860 

1860 

Muttra’ 

14 November 1860 

1863 

Agra 

May 1863 

1864 

Gwalior 

24 January 1865 

June 1865 

Karauli 

June 1865 

1865 

Khusbalgarh (now 

Gangapur) 1865 

1865 

Jaipur 

October 1865 

6 March 1866 

Bai^u 

March 1866 

March 1866 

Dudoo 

March 1866 

March 1866 

Kishangarh 

March 1866 

March 1866 

Ajmer 

March 1866 

March 1866 

Pushkar 

23 March 1866 

30 May 1866 

Ajmer 

30 May 1866 

June 1866 

^According to P, Yiigalkishor, Swamiji came to ! 

Muttra in May 1859 a.d. 
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Place 

Eishangarh 
Dudoo 
Bagru 
Jaipur 
Agra 
Muttra 
Meerut 
Hard war 
Kankhal 
Landour 
Mirapur 

Muhauimadpur (Dist. Bijnor) 
Pariksatgarh 
Garhmukteshwar 
Karnawas 
Farrukhabad 
Anupshahr 
Garhmukteshwar 
Anupshahr 
Chasi 
Tahrpur 
Kamghat 
Karnawas 
Ahar 
Chasi 
Ramghat 
Beloon 
Karnawas 
Beloon 
Karnawas 
Gadiaghat 
Ambagarh (Soron) 

Karnawas 
Ambagarh 
Sardol 
Shahbazpur 
Qadargunj 
Nardauli 
Kakoda 
Nardauli 
Qayamgunj 
Kampil 
Shakrullapur 
Fg,rrukhabad 


Arrival 

June 1866 a d. 
1866 
June 1866 
1866 

1st November 1866 
November 1866 

1866 ‘ 

12 March 1867 
1867 
1867 
1867 
1867 
1867 
1867 
1867 
June 1867 
June 1867 
1867 
1867 
1867 
1867 
1867 
3867 
1867 
1867 
1867 
1867 

November 1867 
1867 

1867 
March 1868 

1868 

May, June 1868 
1868 
1868 
1868 
1868 
1868 

29 October 1868 
9 November 1868 
November 1868 
1868 
1868 
^ 1868 


Departure 

1866 A. 1). 
1866 ■ 

June 1866 
October 1866 
November 1866 

1866 ■ 
1866 or 1867 

1867 
1867 
1867 
1867 ■ 
1867 ■ 
1867 
1867 
1867 

June 1867 ' 
1867 
1867 
1867 
1867 
1867 
1867 
1867 
1867 
1867 
1867 
1867 
1867 

1867 

1868 
1868 
1868 
1868 
1868 
1868 
1868 
1868 
1868 

9 November 1868 
November 1868 

1868 ■ 
1868 
1868 
1869 
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Place 

Arrival 

Departure 

Shringirampur 

June 1869 A D. June 1869 a.d. 

Jalalabad 

June 1869 

June 1869 

Kanauj 

July 1869 

July 1869 

Bitthur 

July 1869 

July 1869 

Madarpur 

July 1869 

July 1869 

Cawnpur 

July 1869 

October 1869 

Eamnagar 

October 1869 

1869 

Benares 

22-23 Oct. 1869 

December 1869 

Mirzapur 

December 1869 

5 Februaiy 1870 

Allahabad 

5 February 1870 

2870 

Mirzapur 

1870 

1870 

Benares 

1870 

1870 

Soron 

1870 

1870 

Kasgunj 

1870 

1870 

Balram 

1870 

1870 

Chakeri 

1870 

1870 

Hanot 

1870 

1870 

Anupshahr 

1870 

1870 

Chhalesar 

12-13 Nov. 1870 

1871 

Ramghat 

May 1871 

1871 

Farrukhabad 

1871 

1872 

Benares 

March 1872 

16 April 1872 

Mughalsarai 

April 1872 

April 1872 

Dumraon 

1872 

1872 

Arrah 

1872 

1872 

Patna 

6-7 Sept. 1872 

2 October 1872 

Mongyer 

3 October 1872 

18 October 1872 ■ 

Bhagalpur 

Oct. 1872 

15 December 1872 

Calcutta 

16 December 1872 

1 April 1873 

Hooghly 

1 April 1873 

April 1873 

Burdwan 

April 1873 

April 1873 

Bhagalpur 

17 April 1873 

17 May 1873 

Patna 

18 May 1873 

May 1873 

Chhapra 

25 May 1873 

June 1873 

Arrah 

11 June 1873 

1873 

Dumraon 

July 1873 

August 1873 

Mirzapur 

8 August 1873 

1873 

Allahabad 

1873 

1873 

Cawnpur 

20 October 1873 

6 November 1873 

Lucknow 

6 November 1873 

19 Nov. 1873 

Farrukhabad 

21 Nov. 1873 

December 1873 

Kasganj 

10 December 1873 

20 December 1873 

Chhalesar 

20 December 1873 

December 1873 

Aligarh 

26 December 1873 

22 January 1874 
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Place 

Hathras 

Muttra 

Brindaban 

Muttra 

Mursan 

Allahabad 

Benaras 

Allahabad 

Jubbulpur 

Nasik 

Bombay 

Surat 

Broach 

Ahmedabad 

Nadiad 

Rajkot 

Wadhwan 

Ahmedabad 

Bombay 

Poona 

Satara . 

Poona 

Bombay 

Baroda 

Ahmedabad 

Broach 

Surat 

Bulsar 

Bassein Road 

Bombay 

Indore 

Farrukhabad 

Benares 

Jaunpur 

Ajodhya 

Lucknow 

Shah jahan pur 

Bareilly 

Moradabad 

Karnawas 

Chhalesar 

Aligarh 

Delhi 

Meerut 


Arrival 

22 January 1874 
January 1874 
26 February 1874 
14 March 1874 
19 March 1874 
1874 
May 1874 
1 July 1874 
October 1874 
October 1874 
26 October 1874 
December 1874 
December 187 4 
December 1874 

1874 

31 December 1874 
19 January 1875 
21 January 1875 
29 January 1875 

1875 

September 1875 
1875 
October 1875 

1875 

1876 
1876 
1876 
1876 
1876 
1876 

April 1876 
9 May 1876 
27 May 1876 
15 August 1876 
18 August 1876 
26 Sept. 1876 
1 November 1876 
6 November 1876 
November 1876 
December 1876 
December 1876 
December 1S76 
December 1876 
16 January 1877 


Departure 
January 1874 a. D. 
26 February 1874 
14 March 1874 
19 March 1874 
1874 
1874 
1874 
October 1874 
October 1874 
October 1874 
December 1874 
December 1874 
December 1874 
28 December 1874 

1874 

18 January 1875 
20 January 1875 

1875 
1875 
1875 
1875 
1875 

1875 

1876 
1876 
1876 
1876 
1876 
1876 

April 1876 
April 1876 
24 May 1876 
14 August 1876 
18 August 1876 
1876 

1 November 1876 
1876 
1876 
1876 

December 1876 
December 1876 
December 1876 
January 1877 
' 15 February 1877 
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Place 

Sabaranpur 

Sbahjahanpur 

Chandapur 

Sabaranpur 

Ludhiana 

Lahore 

Amritsar 

Gurdaspur 

Amritsar 

Jiillundbar 

Lahore 

Ferozpur 

Lahore 

Rawalpindi 

Jhelum 

Gujrat 

Wazirabad 

Gujranwala 

Lahore 

Multan 

Lahore 

Amritsar 

Jullundhar 

Ludhiana 

Roorkee 

Aligarh 

Meerut 

Delhi 

Ajmer 

Pushkar 

Ajmer 

Masuda 

Nasirabad Cantt. 

Jaipur 

Rewari 

Delhi 

Meerut 

Saharan pur 

Koorki 

Jwalapur 

Hardwar 

Dehradun 

Sabaranpur 

Meerut 


Arrival Departure 

15 February 1877 a.u. 11 March 1877 a.d 
11 March 1877 15 March 1877 


15 March 1877 
23 March 1877 
31 March 1877 
19 April 1877 
5 July 1877 
17 August 1877 
26 August 1877 

13 Sept 1877 
17 October 1877 
26 October 1877 

5 November 1877 

8 November 1877 
27 December 1877 

13 January 1878 
2 February 1878 
7 February 1878 
3 March 1878 
12 March 1878 
17 March 1878 
15 May 1878 
July 1878 
July 1878 
July 1878 
22 August 1878 
26 August 1878 
3 October 1878 
7 November 1878 
7 November 1878 

14 Nov. 1878 
2 December 1878 

10 December 1878 
14 December 1878 
25 December 1878 

9 January 1879 
16 January 1879 

February 1879 

6 February 1879 
20 February 1879 
27 February 1879 

14 April 1879 
1 May 1879 
' 3 May 1879 


22 March 1877 
31 March 1877 
19 April 1877 
5 July 1877 
17 August 1877 
26 August 1877 

13 September 1877 
17 October 1877 
26 October 1877 

5 November 1877 
7 November 1877 

26 December 1877 
13 January 1878 
2 February 1878 
7 February 1878 

3 March 1878 
12 March 1878 
16 April 1878 
15 Mav 1878 
July 1878 
July 1878 
July 1878 
21 August 1878 
i6 August 1878 
3 October 878 

6 November 1878 

7 November 1878 

14 November 1878 
2 December 1878 

10 December 1878 
14 December 1878 
24 December 1878 
9 January 1879 
16 January 1879 
February 1879 
6 February 1879 
20 February 1879 

27 February 1879 

14 April 1879 
30 April 1879 
3 May 1879 
. 22 May 1879 
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Place 

Ai’rival 

Departure 

Aligarh 

22 May 1879 a.d. 28 May 1.^79 a. d. 

Chhalesar 

28 May 1879 

3 July 1879 

Moradabad 

o July 1879 

31 July 1879 

Badaon 

31 July 1879 

14 August 1879 

Bareilly 

14 August 1879 

4 September 1879 

ohahjahanpur 

4 September 1879 

17 September 1879 

Lucknow 

18 September 1879 

24 September 1879 

Cawiipur 

24 September 1879 

25 September 1879 

Farrukhabad 

25 September 1879 

8 October 1879 

Cawnpur 

8 October 1879 

17 October 1879 

Allahabad 

17 October 1879 

23 October 1879 

Mirzapur 

23 October 1879 

30 October 1879 

Danapur 

SO October 1879 

19 November 1879 

Benares 

19 November 1879 

5 May 1880 

Lucknow 

5 Mav 1880 

20 May 1880 

Farrukhabad 

20Mayl880 

30 June 1880 

Mainpuri 

1 July 1880 

6 July 1880 

Bharol 

6 July 1880 

7 July 1880 

Meerut 

8 July 1880 

15 September 1880 

Muzaffarnagar 

15 September 1880 

October 1880 

Meerut 

October 1880 

October 1880 

DehraDun 

7 October 1880 

20 November 1880 

Meerut 

21 November 1880 

November 1880 

Agra 

November 1880 

10 March 1881 

Bharatpur 

10 March 1881 

19 March 1881 

Jaipur 

20 March 1881 

5 May 1881 

Ajmer 

5 May 1881 

23 June 1881 

Nasirabad Cantt. 

23 June 1881 

23 June 1881 

Masuda 

23 June 1881 

18 August 188 1 

Beawar 

18 August 1881 

18 August 1881 

Haripur Station 

19 August 1881 

19 August 1881 

Kaipur 

19 August 1881 

8 September 1881 

Haripur Station 

8 September 1881 

8 September 1881 

Beawar 

8 September 1881 

21 September 1881 

Masuda 

21 September 1881 

6 October 1881 

Hurda 

6 October 1881 

October 1881 

Rupaheli 

October 1881 

October 1881 

Katera 

October 1881 

October 1881 

Banera 

10 October 1881 

26 October 1881 

Chitorgarh 

27 October 1881 

14 December 1881 

Indore 

December 1881 

December 1881 

Bombay 

30 December 1881 

24 June 1882 

Khandwa 

25 June 1882 

3 July 1882 

Indore 

3 July 1882 

5 July 1882 
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Place 

Arrival 

Departure 

Kutlam 

5 July 1882 A.D. 

July 1882 A. 

Jawara 

July 1882 

24 July 1882 

Chitor 

25 July 1882 

August 1882 

Niiobahera 

August 1882 

August 1882 

Udaipur 

11 August 1882 

1 March 1883 

Nimbahera 

1 March 1883 

1 March 1883 

Chitor 

1 March 1883 • 

7 March 1883 

Eupaheli 

8 March 1883 

8 March 1883 

Shahpura 

9 March 1883 

26 May 1883 

Ajmer 

28 May 1883 

29 May 1883 

Pali 

29 May 1883 

29 May 1883 

Ropat 

30 May 1883 

30 May 1883 

Jodhpur 

31 May 1883 

16 October 1883 

Ropat 

17 October 1883 

17 October 1883 

Pali 

18 October 1883 

20 October 1883 

Mount Abu 

21 October 1883 

26 October 1883 

Ajmer 

27 October 1883 

30 October 1883 


n 

PRINCIPAL events IN SWAMIJl’S LIFE 

Swami Dayanand Saraswati was bom in 1824 and died in 
1883 A D. Of his fifty nine years of life, the first twentyone were 
spent at home, receiving such education as is usually given to 
boys of a high class Brahmin family. He spent the next fifteen 
years going about the country in search of Yogis to learn yoga, 
and later to find a learned guru. The next three years, 1860 
to 1863 were spent studying under the guru whom he had at last 
found in Muttra After spending two years, 1864 and 1865, 
in preparing for his mission at Agra, he spent the remaining 
seventeen years of his life, 1866 to 1 883 a. b., in preaching 
the Vedic Dharma throughout the country, denouncing 
superstitions and false doctrines, holding Sastrarths with 
Christian Missionaries, Muslim maulvies and Pauranik 
Pandits. 


PRINCIPAL EVENTS IN SWAMIJl^S UPE ^45 

1824 — Bom at Tankara (Morvi State). 

1 <S 32 — Was invested with the sacred thread at eight years 
of age. 


1837, about — When about thirteen years of age, lost all faith 
in idolworship by seeing mice run over Siva’s idol 
during a Sivaratri vigil. 

1842, about — His sister’s and uncle’s death made him lose 
interest in life and seek means to conquer death. 

1846, about— Left home in search of Yogis. Was initiated 
into Bi’ahinacharya and named Snddha Ghaitanya at 
Say ale. Initiated into Sannyas by Swami Parmanand 
Saraswati and named Dayanand Saraswati. 

Was taught Yoga by Jwalanand Puri and Sivanand 
Giri at Dudeshwar near Ahmedabad. 

18.55 — Went to Hardwar for the Kumbha Fair for the 
first time. 

1860 ) Studied with his Guru Swami Virjanand Saraswati 

1863 3 at Muttra. 

1863 — At the command of bis Guru, Swami Dayanand 
Saraswati took a solemn vow to devote his life to 
spreading the V^edic Faith and removing the supersti- 
tions prevailing in. India, and left Muttra. 


1864 ) , . . 

TO,.- t Lived s 
I860 3 


it Agra, preparing himself for his life mission. 


1866--Started on his mission. Went to Jaipur and then to, 
Pushkar to preach Dharma. Held bis first religious 
debate with Christian missionaries at Ajmer. 


1867 — Game to Hardwmr for the Kumbha Fair Preached 
Vedic religion, denouncing idolworship and condemn- 
ing the present caste system. At the end of the 
Fair, gave aw’ay all books, clothes, money that he had 
with him, and began to lead the life of an avadoot 
on the banks of the Ganges. 

1868 — Was attacked by Rao Karan Singh with a sword. 
Swamiji broke the sword into two and calmly 
resumed his seat. 


1869 — On I6th November a grand Sastrartb on idol-worsbip 
was held at Benares between Swarai Uayanand Saras 
wati and the pandits of Benares under the 
presidentship of the Maharaja of Benares. P. Taracharan 
Tarkratna, Kajaram Sastri, Bal Sastrl and Swami 
Vishuddhanand and other Pandits opposed Swamiji. 

1872 — In April, Swami Dayanand went to Behar and 
Bengal. Reached Calcutta in December. Met Babu 
Keshabchandra Sen, founder of the New Dispensation 
(Brahmo Samaj) and dMahrshi Devendranath Tagore, 
leader of the Adi Brahmo Samaj. 

1 878 — Left Calcutta on 1st April. A sastrarth was held at 
Hoogii with P. Taracharan Tarkratna on 8th April 
when Taracharan acknowledged that the Vedas did 
not support idolworship. 

1874 — On 26th October ‘went to Bombay to preach the 
Vedic religion. Visited various places in the Bombay 
Presidencv. 

4 / , • 

1875— On 16th January, the first Arya Samaj was 
established at Rajkot. It came to an end soon. 
On lOth April, an Arya Samaj was established at 
Bombay. . 

In June, the Satyarth Prakash was published at Benares. 

In July, went to Poona at the invitation of Mr. 
Mahadeva Govind Ranade. 

1876 — In Decembei’, went to Delhi during the days of the 
Imperial Assemblage. Convened a meeting of the 
leaders of the theistic religions. Sir Sayad Ahmad 
Khan, Babu Keshabchandra Sen, M. Indramani, 
Navinchandra Rai and others to co-operate with one 
another. 

1877— — In March, had an important sastrarth at Chandapur 

with Rev. Scott and Rev. Noble, and Maulvi 
Muhammad Kasim of Devaband. 

On 24th June, An Arya Samaj was established at 
Lahore; and the Ten Principles of the Arya Samaj 
w'ere finally settled. 

18/8 — May, the rheosophical Society established in 
America by Colonel Olcott and Madame Blavatsky 
was made a Branch of the Arya Samaj of India. 
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1879- - On 17th February, Swamiji came to Hardwar for the 

Eumbha Fair. This was the ■ third Kumbha Fair, 
he visited. 

On 1st May, Colonel H.S. Olcott and Madame Blavatsky 
paid their first visit to Swamiji at Saharanpur. 

At Bareilly, a sastrarth took place between Swamiji 
and Rev. Scott. 

1880— On 12th February, the Vedic Yantralaya (Printing 
Press) was established to print Swamiji’s works. 

1882— On 28 March, Swamiji severed all connection of the Arya 
Samaj with the Theosophical Society and its Leaders. 

188'2'%-In July went to Udaipur. H. H. Maharana Sajjan 
Singh became Swamiji’s disciple. 

1883— On 27th February . Swamiji’s last Will and Testament 
( Swikarpatra ) was registered at Udaipur, and the 
Paropkarini Sabha was established. 

In June, went to Jodhpur. 

On 26th September, Swamiji became ill. 

On 30th October, Swamiji breathed his last at Ajmer. 


ill 

IMPORTANT SASTRARTHS (RELIGIOUS DEBATES) 
HELD BY SWAMIJI. 


Year A.D. 

Place. 

Opposite Party. 

1866 

... Ajmer 

Rev. Gray, Robson and 
Shoolbred. 

1867 

... Karnawas 

P. Ambadutt of Anupshahr 


Ramghat 

P Krishnanand. 


Karnawas 

P. Hari Ballabh. 


Soron 

P. An gad Sastri, 

1868 October 

... Kakori ka Mela P. Umadatt 

1868 

... Farrukhabad 

P. Srigopal 

1869, June 

19... F arr ukhabad 

P. Haidar Ojha 

1869 

... Kanauj 

P. Harishankar 

1869, July 

31... Cawnpur 

P. Haidar Ojha 
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Yem x if. Place. Opposite Party. 

1869, Nov. 16... Benares P. Taracharan Tarkratna 

Swami Vishudhanand 
P. Bal Sastri 
Rajarara Sastri 
P. Shivasahai 
P. Madhavacharya 
P. Vamnacharya 


187:f 


Mirzapur 

P. Govind Bhatt 

P. Jaishri ^ 

1872 


Damraon 

P. Durgadatt 

1872 


Arrah 

P. Rudradatt 

P. Chandradatt 

1872 Sept. 

••• 

Patna 

Calcutta 

P. Ramjivan Bhatt 

P. Ram Autar 

P. Hemchandra Chakra var 

1873, March 23 ... 

Calcutta 

P. Maheshchandra 
Nyayaratna 

1873, April 

8... 

Hoogly 

P. Taracharan Tarkratna 

1873, Nov. 

18... 

Lucknow 

P. Gangadhar 

1873, May 

25... 

Chapra 

P. Jagaunath 

1873, Oct 

• •• 

Cawnpur 

P. Gangadhar 

1874, Feb. 

• • • 

Allahabad 

P. Kashinath Sastri 

1874, Nov. 

25... 

Surat 

Broach 

Rajkot 

P. Ichahram Sastri 

P. Madhav Rao 

P. Maliidhar 

1875, March 

10... 

Bombay 

P. Khemji Balji Joshi 

1875, June 

f mm 

Bombay 

Baroda 

Baroda 

Kamal hiain-Acharya 

P. Yajeshwar 

P. Appya Shambhu 

1876, June 

27... 

Bombay 

P. Ramlal 

1876, Nov. 

' ••• 

Moradabad 

Rev. Parker 

1877, March 

20... 

Ohandapur 

Mela Rev. Scott, and 

Maulvi Mohd. Kasim 

1877, Sept. 

21... 

J ullundhar 

Maulvi Ahmad Hasan 

1878, Feb. 

19... 

Gujranwala Christain Missionaries 

1878, Nov. 

28... 

Ajmer 

Rev. Gray and Husband 

1879, August 

4... 

Badaon 

P. Ramprasad 

.879, August 25... 

Bareilly 

Rev. Scott 

.881, June 

28... 

Beawar 

Rev. Shoolbred 

1882; Sept. 

11... 

Ddaipur 

Maulvi Abdur Rahman 


The first Sastrath Swanaiji held, was with Christian 
missonaries at Ajmer in 1866, and the last, with a Muslim 
maulvi at Ddaipur in 1883 a. d. 
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THE VEDAS. 

I 


«R|Rl ?rif?r ?K'g: wfltfw 5f%? i 
3rf^ «iH?iwr?3iw?r ii 

?tl AS|t 


The Rig\-eda, the Yajurveda, the Samaveda and the Atharvaveda 
were produced by the Supreme and Perfect Being, Parabrahma who 
possesses the attributes of Self -existence, Con3ciou3i\ess and Bliss; 
Who is Omnipotent and universally adored. The meaning is that 
the four Vedas were revealed by God Himself— T'ufur F , 7. 

T he Vedas are the original source of religion, culture and 
civilization ot* India. All risbis and munis, seers and 
thinkers, agree that the Vedas are the foundation on which all 
Indian (Aryan) thought, philosophy and knowledge are based. 
All great ancient thinkers and philosophers from Brahma down 
to Jaimini agree that the V^edas are as old as the creation 
of man, and believe that the Vedas are Revelation, knowledge 
and wisdom revealed by God for the benefit of mankind at the 
time of the Creation. 

Guigault says: “The RigVeda is the rao.st sublime 
conception of the great high’ways of humanity”. 

Mons. Leon Delbos says of the grandeur and sublimity of 
the Vedas : “There is no monument of Greece or Rome more 
precious than the Rig Veda.’” 

When a copy of the YajurVeda w'as presented to Voltaire, 
he said, that it was the most precious gift for wdiich the West 
had ever "been indebted to the East”.’ 

The Western writers and scholars all admit that the V edas 
are the most ancient of all world’s scriptures, the Jewish, the 

^Faper on the ^edas read before the International Literary Association at Paris 
on 14 Jone, 1884, the venerable Victor Bugo bein<» in the chair. 

•^Prof, H. H. Wilson's Esmyi, VoL ill, p. 304. 
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Christian, the Zoarastrian, the Chinese, the Egyptian or the 
Greek. The Aryans of India (Hindus) hold that they are the 
ultimate source of all human knowledge. They contain those 
fundamental principles and ideas which have enabled mankind 
to understand the ultimate realities of Being and Becoming. 

According to the Vedas, God evolves and, after a certain 
time, dissolves the universe or cosmos and, this process is 
beginningless and endless. Each period of Creation and 
Dissolution is called a Kalpa; and at the beginning of every 
Kalpa, God creates men, and for their guidance reveals the 
essence or the seed of all true knowledge. At the beginning 
of the i»resei\t Kalpa,, tliis knowledge was revealed to four 
risliis or seers, Agiii, Vayu, Aditya and Angirasa, through whom 
the tour Vedas, the Rig, the Yajur, the Sama and the Atharva 
respectively were revealed, 'I'his is the belief of all seers (rishis) 
and thinkers (munis) of India and it is that of Dayana, nd. 

Afax Muller says: “Dayanand considered the Vedas not only 
as divinely inspired but pre-historic or pre-humun.” 

The Shatapath Brahmana one of the earliest Brahmanas 

says 

?I5Io I Vl I V I ^ o |l 

Rishi Yajnavalka speaking to Maitreyi says 

“0 Maitreyi, the four Vedas, the Rig, Yajur, Sam and 
Atharva have come out of Paramatainan (God). As the breath 
conies out of the body and is again taken into it, so the Vedas 
are revealed by God and are again withdrawn (at the time of 
Dissolution of the Creation). The Brihudaranyaha Upanisad 
also repeats it. The Vaisheshiha Sutra of Kanada, 1-1-3, says : 

“T'he V edas being God spoken are authoritative.” 

Kapila in the Sankhya Sutra Adhyaya V, Sutra LI: says: 

‘■The Vedas areself authoritative by themselves as they are 
the product of God’s natural power.” 

Vyasa, in the Vedanta Sutras 1-1-3, says: 

II 

“Brahma is the source and cause of Rig and other Vedas.” 
Gautama in his Nyaya Sutras, 11-1-67, says: 
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“The Vedas being eternal and word of God, all should 
acknowledge their authority, as aH a/jfas, yogis, rishis, have 
admitted the author ity of the: V edas etc.” Vatsyayana in his 
commentary on this aphorism also reiterates this view. 

Patanjali m Yogmutra^ Pada. 1, Sutra 26, says:- 

“God is the teacher of the ancients such as the rishis Agni, 
Vayu, Aditya, Angiras and Brahma, as well ns the moderns 
not being limited by time.” 

Sankaracharya, in his commentary on the I'edanta Sutra, 
1-1-3, says that” the Vedas are uncreated (A paurusheya) and 
express the mind of God”. 

In his commentary on the next Sutra 1-1-4, he holds that 
“Smriti has not absolute validity, and is to be accepted when 
its teaching conforms to (Veda) which gives knowledge 

which is not open to the senses or thought’’. The V'edas thus, 
according to Sankara are the only source of our knowledge' 
of objects which transcend the senses. 

Dayanand accepts the traditional view of the Vedas. The 
whole structure of his beliefs and his teachings rests on the 
Veda^s. He claims no originality for his beliefs or his teachings: 
they are all in the Vedas. All sages who lived before the 
Mahabharata held these beliefs and taught them. The study 
of the Vedas fell into neglect after the Mahabharata. Dayanand 
only asks mankind to study them and follow them, as the Aryas 
of yore did. 

As the Vedas are divine, they are true. They contain 
truth and nothing but truth. According to Dayanand all men 
should follow them, for God, at the time of Creation, gave them 
to mankind for guidance Dayanand has made it a fundamental 
principle (third) for all who wish to join the Aryasamaj, to 
accept the creed that the Vedas are the books of true knowledge, 
and that it is the paramount duty of every Arya to read or hear 
them read, to teach or read them to others. 

The Vedas are held as divine (Kevelation) not only by all 
Arya ■ Samajists but also by the orthodox Hindus or the 
Pauraniks, and the Advaitavadis (Believers in monism or 
non-duality). And yet they radically differ from one another 
in their religious views. The question therefore arises what 
are the Vedas and what dp they teach. 
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WHAT ARE THE VEDAS. 


There are four Vedas, the Rig Veda, the Yajur Veda, the 
Sfitna Veda and the Atharva Veda. Each o£ the four Vedas is 
divided into several parts, but the names of the divisions vary. 

The iiig Veda is divided into 10 
Mandals and 1028 Suktas, or alter- 
nately into 8 Ashtak.s, 64 A dhyayas 
2()24 Vargas and contains 1 0,522 Mantras 

The Yajnr Veda is divided into 40 

A dhyayas and contains 1,975 „ 

YAe Vedce is divided into 2 archiks, 

27 Adhyayas and 185 K hands 

and contains’ 1,875 ,, 

The Atharva Veda has 20 K hands, 

730 Suktas and contains 5,977 „ 

All the four Vedas contain a total of 20,349 „ 

Apart from the Vedas, there is an enormous literature 
with which the term Veda is in some way or other connected. 
This literature called the Vedic Literature,’ consists of 

(a) The four Samhitas or the V'edas. 
t6) 1127 Sakhas. 

(o) The Brabmanas. 

{d) The Dpanisads. 

(g) The four U pa Vedas: 

(1) Ayur Veda, Science of Life including Medicine, 
Physiology, Surgery, Anatomy etc. 

(2) Artha Veda, Sociology, Economics and Politics. 

(3) Gaudharva Veda, Science of Music etc. 

(4) Dhanur Veda, Science of VVar etc. 

{ /■) The sis Vedangas: — 

, (a) Sikhsha, Phonetics. 

(b) Kalpa, Law, Ritual and domestic ceremony. 

(c) \'^yakarana, Science of language or Grammar. 

(d) iS’ighantu, Glossory. 

(e) Chhandas, Prosody. 

(f) Jyotisha, Astronomy. 

(<j) 1 he six Upangas or Darsamts. 

(a) Nyaya (Science of Reasoning) by Gautama. 

(b) Vaisheshika by Kanda. 

(c) Yoga by Patanjali. 

1 Prof. Max Muller says: ‘‘I maintain tliat to everyone who cares for himself, 
for his ancestors, for his history, for his intellectual development, a study of Tedic 
literature is indispensable/’— Jwaia, What Can It Teach Us, p, 21, 
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(e) Purva Mimansa by Jaimini. ^^ ^ ^ ^ ^ 

(£) Utter Mimansa or Vedanta by Badarayana (Vyasa) 

The Brahmanas are mostly expositions o£ the Samhitas 
with additional rituals and historical disquisitions connected 
with the teachings of the Vedas. The Upanisads are mostly 
parts of the Brahmanas or parts o£ one or other of the Vedas 
and are philosophical disquisitions. Thus, what is called the 
Vedic literature consists of the four Vedas, a large number of 
Brahmanas and of Upanisads, four Upa Vedas, six Vedangas 
and sixUpangas or Darsanas. Of these, the four Upa Vedas, the 
six Vedangas and the six Upangas are universally admitted to 
be the works of various Rishis and Munis of a much later time. 
No one includes them amongst the Vedas. It is the Brahmanas 
and the Upanisads which are sometimes wrongly held as parts 
of the Vedas. 

The Vedas (the Samhitas) are in a language which is 
different from the language of the Brahmanas or the 
Upanisads, and more so from that of the other three groups 
of writings enumerated above. Brahma, Usana, Brhaspati 
and many other Itishis like Svayambhava Manu, who lived 
^ in the beginning of human creation on this earth have given 
expositions of the Vedic mantras to the world. All their 
works are in classical Sanskrit language, portions of which 
are extant even now. Nobody can gainsay this fact. It is 
therefore clear that the spoken language of these sages was 
classical Sanskrit and not Vedic. 

As the Samhitas or Mantras contain points not easily 
understood by the people, the Brahmanas were written by 
Rishis to elaborate or expound them. The names of forty of 
the Brahmanas are known, but only sixteen of them have 
survived and, the other twentyfour are lost. Every Brahmana 
is attached to a particular Sakha or branch of a Veda. 

A class of thinkers and seers arose later, who took some 
portion of the Vedas or the Brahmanas dealing with 
metaphysical matters such the nature of Grod or of the Atma 
(soul) and explained them or wrote philosophical disquisitions 
based on them. These are known as the Upanisads. They are 
said to number one hundred and eight; but alout twenty of 
them are held as the principal ones. 

The German philosopher Schopenhauer says :^“Jn the 
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whole world there is no study so beneficial and so elevating as 
that of the Upanisads.” 

‘‘The seers of the Upanisads are the great teachers in the 
school of wisdom.”* 

As time passed, people neglected the Samhitas or Vedas 
and began to study onlj' the Brahmanas and the Upanisads, and 
held that the latter contained the essence of the teachings of 
the Vedas, A time came when the Vedas were practically 
forgotten and their place as the final authority on religion was 
taken by the Brahmanas and the Upanisads. The latter then came 
to be looked upon as parts of the Vedas — the understood parts 
of the Vedas. Thus the Mantras, the Brahmanas and the 
Upanisads all began to go under the name of the Vedas. When 
an appeal had to be made for authority for any belief or practice, 
quotations from the Brahmanas and the Upanisads were cited. 
But as the language of the Vedas was distinguishable from the 
language of the other two, and as certain mantras of the Vedas 
were found intact with their expositions in the Brahmanas and 
Upanisads, the distinction between the Samhitas and the other 
two remained. 

The Vedas are held by all to be (a) Apaurusheya, not man 
made or in a language which was never spoken by men, 
but God-communicated or divine, and (b) Eternal. Kapila 
Muni says ; — 

^ 11 em K I II 

“The Veda is not joaMras/teya, i. e. has not been composed 
by any man : no man has composed the Vedas.” 

Vyasa Muni says; — 

TO >3 ti ? I y I u II 

“This is the reason Avhy the Veda is eternal.” 

These two facts give them their final and supreme autho- 
rity, and these, therefore,, form the test by which the claims of 
other writings to be held as Vedas are to be judged. 

BEAHMANAS ABB NOT VEDAS 

Applying this test, we find, that the Brahmanas can 
not be held to be Vedas for the following reasons : 

^Sir S. Kadhakrishnan’s Indian Philosophy^ Yol\ J, p. 19 . 
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Even those who held the Brahmanas to be V'^edas, admit 
that the Brahmanas are of a, later date than the Samhitas and 
composed by Kishis, men spiritually advanced. As the 
unquestioned authority of the V edas rests on their, being 
(a) Apaurasheya, not being man-made and (b) being eternal, 
the Brahmanas cannot be held to be Vedas. 

Sayana, in his Kig Veda Bhashya, 1. 4 1. quotes a passage 
found in the Aitiiriya Aranayalca 5. 2. 5 and says that the 
passage is the work of Shaunaka rishi. 

Swami Dayanand Saraswati discusses this question in 
his Bhumika( Introduction to his Commentary on the 
Vedas). He says that the Brahmanas are glosses on the 
Vedas and are not the words of God: they are only the works 
of Kishis and are the products of human intellect. The 
Brahmanas, he says, contain narratives of the events of 
human history and mention men (who took part in them) 
by their names. The Mantras contain no such narratives.”^ 


To the objection that YajurVeda, III, Mantra 62 

5wi^; i ir^ ^ ii 

mentions the names of the Bishis Jamadagni and 
Kashyapa, and therefore so far as the narration of historical 
events goes, the Brahmanas stand on the same footing 
as the Yajur Veda, Dayanand replies that Jamadagni and 
Kashyapa in the YajurVeda mantras are not names of 
men. They mean the eye and the breath respectively; and in 
support of his opinion, he cites the authority of Shatapatha 
Brahmana itself. Shatapatha, Kand 8, Adhyaya 1 says:- 





“Verily, the rishi Jamadagni is the eye; for, with: 
it, the world sees and perceives; therefore Jamadagni is 
the eye.” Then again in Kand 7, Adhayaya 5, the 
Shatapatha says:- 

“Kashyapa is kurma and kurma is prana (breath)’ 
Kashyapa and kurma are therefore the names of prana or 
breath. It is called kurma (tortoise) for its seat in the navel of 
the human body is of the shape of a tortoise. The 
YajurVeda mantra therefore means; “ 0 lord of the 
Universe may our eyes ( called Jamadagni ) and our breath 
(called kurma) last for three terms of life; for three hundred 


^ Introduction to the Vedic Corkmentary^ by P. Gliajsirani, p. 12%. 
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years, may our life be full of the powers and influeiices of 
learning like the life of the learned, and may it last for three 
times the (ordinary) term of life.” The eye and the Prana 
(breath) are used to denote the senses and the mind. The 
word Dem means, according to Shatapatha, 

?rao ? I a I ^ I ?o II 

“The learned are doubtless the devas.” Thus there is 
nothing historical in the mantra. Dayanand says, that Sayana, 
was wrong when, in his commentary, he interpreted them 
as referring to historical events. 

Dayanand quotes the following horn Shatapatha, in support 
of his contention that the Brahmanas have been called Puranas 
and Itihas: 

5 ?wrifw ni«ir ii 

“Know the Brahmanas only as Itihases, Puranas, 
Kalpas, Gathas and Narashansis.” 

Dayanand then explains that Purana means portions 
of the Brahmanas, and that they describe the state existing 
prior to the creation of the world: Kalpa, as 
those portions which explain the utility of a V edic verse; 
Gathas, as dialogues such as that between the rishi 
Yajnavalkya and Raja Janak or between Gargi and Maitreya 
in the Shatapatha. Yaska, the author of the Niruhta defines 
Narashansi as a story which contains an eulogy of man 
or a story told by him. According to Dayanand, 
Narashansts are stories found in the Brahmanas or the 
Nirukta and similar works, but none others. 

Another reason why the Brahmanas are not Vedas is 
that they are commentaries on the Vedas. They quote 
mantras from the Vedas and then comment on them and 
give their expositions, vide, Shatapatha, 1. 7. And 
Commentaries cannot be held to be parts of the texts 
they explain, nor can they enjoy the same status as the 
texts they comment on. Gervinus’ commentaries on 
Shakespeare’s plays cannot be held to be part of the 
Shakespeare’s works. 

Bhatta Bhashkara, a bhashyakar of the Veda, in his 
commentaries in Taittiriya Samhita, I.5.I saysl- 

sjprf siw 'St sqreqisinssr: u 

Trans:- “The Brahmanas are expositions of the Karma 
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( yagyas ) and their Mantras.” 

The Brahmanas are thus distinctly held to be only 
commentaries on the Mantras or Samhitas. 

A further reason according to Dayanand, why 

Brahmanas are not Vedas is, that Patanjali in his 
Mahahhashya in explaining (a) the words used in the 
Vedas and (b) those in common speech, gives words from 
the four Samhitas only when explaining Vedic words and 
not one word from the Brahmanas. If Brahmanas had 

been included in the Vedas, Patanjali would have quoted 
and explained words from them also while explaining Vedic 
words. When, however, Patanjali deals with words of 

common speech, he gives and explains words occurring in 
the Brahmanas.. 

A decisive proof that the Brahmanas are not Vedas 

is furnished by the Brahmanas themselves. Qopath 
Brahmana, 1.2.9 says: 

^rsrr: srs^wjrj id 

The whole passage in the Gopath, Brahamana means to 
say:- that Kabandha Atharvan’s son Vichari went to the yagya 
performed by the universal potentate (chakravarti) Emperor 
Mandhata Yauvanashva and told the yajman (the Emperor) 
and the priests who presided at the yajna that just as 
the various rivers that flow towards the North, the South, 
the East and the West have separate names, but when 
they fall into the sea, these names disappear, and one name, 
sea, remains; so, the Vedas, the Kalpa and the R-ihasya 
(aranyakas), Brahmanas and Upa)iisads with Itihas (history) 
with Anvakhayatia, Purana, Swara, Sanskar(grniith), Nirukta, 
Amishasan, Anvtnarjan and Fakyovahya are all diff'erent 
and bear different names, but when they come to the 
yagya, their names disappear and one name, Yagya remains.” 

This quotation clinches the matter. The authors of the 
Brahmanas themselves do not regard Brahmanas as Veda, but 
class them with Nirukta and history and grammar etc. 

Manu, in Adhyaya II, sloka 140 says, that the Rahasya 
or Aranyakas are separate from the Vedas. 

m %3r! i ^ ii 

Trans: “That Brahmin who teaches his pupil after 

^ P. Bhagawad Datt’s Eietory <tf Vedio Literature, Vol I, Part II, p. 99. 
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sacred thread ceremony, the Veda along with Rahasya 
(Aranyakas-Brahmanas) and Kalpa is called Acharya. This 
also shows that the Vedas are separate from the Brahmanas. 

Patan jali Muni, in the Mahabhashya, 1. 1. 1. too looks 
upon Rahasya as separate from the Veda:- 

?nfi! ii 

Patan jali enumerates the Vedas separately from the six 
Angas (including astronomy, grammar etc.) and the Brahmanas. 

Bayana, in the Introduction to his Commentary on Kanva 
Sanhita, says:- 

II 

Trans: — '‘Shatapatha Brahraana is only the exposition of 
the Mantras: that of which the exposition is given, i e. the 
Sanhitas or the Veda being the original, is the principal work.” 

The Taitiriya Aranyaka in 2-9 says*.- 

RTRt g^umfsT »Tmi ii 

Trans: — '“Itihasa, Parana, Kalpa, Gatha, Narashansi are all 
Brahmanas.” 


Thus the Brahmanas are eollection of History, Parana, 
Gathas, Kalpa, which are all man-made and therefore not divine. 


The Shatapatha Brahmana itself, 14-6-10-6 says:- ^ 





“Rigveda, Yajurveda, Samveda, Atharva Veda, Itihas, 
Parana, CJpanisads, Slokas and Sutras and others all 
became known by speech.” Here Shatapatha enumerates 
the four Vedas by name and then separate mention is 
made of Upanisads, Itihas etc. The Shatapatha thus holds 
that the Upanisads are separate and distinct from the Vedas. 

The Shatapatha Brahmana, Kand I, Adhyaya 7, Brahmana 
I, in order to give an exposition of the first mantra of the 
first Adhyaya of Yajur Veda, divides the mantra 

I ^ jqi q wqq ^ f: k «n- 

''TWsqflSMn *inT ^ sjsnq^srfftqt wqqm « *n q#t c ^ 

« qswiwi 'Ria. <nf| ii 


into nine parts, then quotes one paft and gives an 
exposition of it; then quotes the second part and gives an 


^ Tlie fourteenth Adhyaya of Shatapatha is Brihadaranyaka TJpanisad. 
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exposition of- it; and so on all the nine parts. This plainly 
shows that the Brahmanas are commentaries and expositions 
of the Vedas and not Vedas themselves. 

The Gopath Brahmana, in 1. 1. 5 says:- 

“The Mantras which were seen by him became the 
Atharva Veda.” This clearly shows that according to 
Gopath Brahmana, the Mantras alohe are the Vedas. 

Again, Shatapatha Kand II, A. 5. B. 8, Kandika 3, while 
explaining the origin of the Vedas, says;- 

Trans: — “Rig Veda came from Agni, Yajur Veda from 
Vayu, Sam Veda from Surya.” 

Several Brahmanas which once existed have since 
disappeared. Their names are known but the texts are 
lost h If all the Brahmanas extant as well as those that 
are lost, are held to be Vedas then it shall have to be 
conceded that some parts of the Vedas have been lost and 
the Vedas are now incomplete. But no Indian .6Aas%a^ar, 
scholar, reformer, religious teacher has ever held that a 
part of the Revelation has been lost. 

The Isopanisad in the Kanva recension, is only the 
fortieth Adhyaya of the Yajur Veda with a little change. 
Now, the seventeenth mantra of the fortieth Adhyaya of 

Yajur Veda and the fifteenth mantra of the Isopanisad are 
partly the same and partly difEerent: which of the two now 
is to be held as Revelation? Nobody has ever questioned 
that the Yajur Veda as it stands is a part of Revelation. 
If you take the Kanva Isopanisad also to be Revelation, 
the position becomes absurd ; for the mantra as it stands 
in Yajurveda is Revelation, and a different form of the 
same mantra with some additions and some omissions will 
also be held as Revelation. We must therefore hold that 

^ They are (1) Charaka (2) Svetasvatara, (2) Kathak (4) Maitrayaniya 
(6) Jabala (6) Khandikiya (7) Okheya (8> Haridravika (9) Ahvaraka 

(10) Kankati (11) G-alava (12) Bhallavi (13) Shatyayana (14) Kalabavi 

(15) Eauruki (16) Tumbru (17) Aruneya (18) Paingya (19) Saulabha 

(20) Sailali (21) Parasara (22) Mas-Shravi (23) Kapeya (24) Axivakhyana. 

The name of the Brahmanas extanfc as given in P. Bhagwaddatt’s 
ofVedic Ltterature^ Vol. I, part II, pp. 6-25 are:- 

(3) Aitareya (2) Kaushitaki (3) Shatapatha Madhyandina (4) Kanva Shatapatha 
(5) Taittiriya (6) Tandya (7) Shadavioslia (8) Mantra (9) Daivata 
(10) Arsbeya (11) Samavidhana (12) Samhitopnisad (13) 7ansba (14) Jaiminiya 
(15) Jaiminiya Arsbeya (16) G-opath. 
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the Yajurveda being Veda is Reivelatioii, _ and that the 
Isopanisad, a later work by Kishi Kanva, is in its present 
form not Veda or Revelation. 

Revelation, as all Hindu thinkers and sages are agreed, 
was given hy God at the beginning of our world. The 
Brihadaranyaka (part of the Sdatapatha Brahmana) relates 
stories of Yagnavalkya and his wives. Many other TJpanisads 
relate stories of Janaka and Narada and others, all of which 
events took place thousands of years after man appeared 
on this earth, and society had greatly developed. How 
can then works reciting such events be called Vedas, 
Shruti, Hod’s Revelation to man '? 

The Shatapatha Brahmana, 14-7-3-1 says:- 

Trans:— ‘Yagnavalkya had two wives, Maitriyi and 
Katyayani ” 

"The Taittiriya Brahmana, 3-11-8-14 says: 

Trans: “He had a son named Nachiketa” 

Thus it is conclusively proved that only Rig, Yajur, Sama and 
Atharva Sanhitas are Vedas and that the Brahmanas and 
Upanisads are not Vedas^, but are quite separate and 
distinct from them. 

WHAT DO THE VEDAS TEACH 

Thus, when the Mantras or Sanhitas alone are Veda, the 
question arises: “Whatdo they teach mankinds” It is not an easy 
matter to interpret the Vedas. Their language is different from 
the classical as well as the colloqual Sanskrit. The Vedic texts can 
not be explained by grammatical rules that apply to the 
common Sanskrit speech. Most of the grammars and lexicons 
compiled in old days, which could fully help in the interpretation 
of the Vedas, are lost. 

*Bven in medieval times, many Acharyas did not hold the Brahmanas to he 
Vedas' Dhurta Swami commenting on Apastamba Sutra, 34 

which says that the mantras and the Brahmanas are Tedas, clearly says that “Many 
Acharyas held only the mantras to be Veda” 

Hardatta Misra commenting on the Sutra says 

ii 

Trana : — ‘‘Many Acharyas held only the mantras to be Veda.” 
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in the Vedic times, when the Vedas were studied, 
the seers who understood them composed several treatises 
to help people to understand them. They composed: 

(a) Shakhas. 

(c) Aranyakas or llpanisads. 

(d) Pad Patha. 

(e) Nirukta. 

(/) Vedanga (Grammar, Pratisakhyas). 

According to Dayanand, the Shakhas which numbered 
1127 were composed to elucidate the Vedic texts — 
{Satyarth PrahasTi, p. 319, Century Edition). Except a few, 
^all the Shakhas have been lost. As the branches of a tree 
(and not the trunk) shows what tree it is, so did these 
Shakhas make clear the Vedic teachings. There were 
twenty Shakhas of liigVeda, one hundred of YajurVeda, 
nine hundred ninetynine of Sam Veda and eight of 
AtharvaVeda. 

(а) The Shakhas . are of two kinds (a) those which 
elucidate the meaning of obscure words, by putting in 
their places, words which are ordinarily understood. An 
instance of this is Kanva Shakha. The other class, to 
which the Taittiriya, Maitrani, Katha belong are those 
which explain either the mantras or the processes of 
yagyas to facilitate their performance. The Shakhas 
(branches) were the oldest expositions of the Vedas. 

(б) The Brahmanas, as already shown are all 
expositions of the Vedas. Except the Shata patha, all the 
Brahmanas generally explain and describe the yajnas and 
the mantras which are recited at them. The Shatapatha, 
though it explains processes of yajnas, yet in its first 
eighteen Adhyayas, gives in a regular way, expositions of 
the mantras of the Yajur Veda. Though the Brahmanas deal 
principally with the yagyas, in many places they elucidate the 
meanings of the Vedas in their metaphysical sense. 

(c) Except the Isopanisad, all Upanisads are parts of 
the Aranyakas, and generally describe'and explain the duties 
of Vanaprastha Ashram and deal both with the karmas 
(Yajna) and the metaphysical teachings of the Ved^, 
The Jaiminiya Aranyaka gives a clear exposition of sevei^ 
mantras^ 

(d) Pada Patha deals with compound words and 

^See P. Bhagawad Bait’s of Vedic Literature, Vol. Il, p. 
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conjugations and resolves them into their component parts. 

(e) Nirnhta describes at length the principles and 
the rules by which the Veda mantras are to be interpreted. 
The Nirukta is most essential to understand the Vedas. 
The Nirukta of Yaska Muni explains about seven hundred 
Vedic mantras. The Shatapatha and the Nirukta are at 
present the two most important books which elucidate the 
meanings of the Vedas. The Nirukta and Panini’s 

Ashtadhyayi are the keys to the Vedas. 

(/) The other Vedangas include Grammar, Ealpa, 
Chhandas, Pratishakh3'a, etc. 

These six kinds of aids to understand the V edas 
were composed by ancient rishis. Unfortunately, except a^ 
very few (less than a dozen), all the Shakhas have been 
lost. Of the Brahmanas, only sixteen remain : Of those 
that are lost, the names of twentyfour are to be found 
in the commentaries on the Brahma Sutras and in Sayana’s 
commentary on the Vedas and other works. Of the Aranyakas, 
many have disappeared. 

There were, according to Durgachai'ya, fourteen 
E irtiktas.* Yaska Muni mentions the names of twelve 
Nirnktakars in his own Nirukta.® Yaska is the last of the 
authcOT of ;Nirakta (Philology). Yaska’s Nirukta is his own 
commentary ' on Nighantu, which is a glossary of words 
used in the Vedas and was compiled by him. 

Of the Vyakarana or grammar, the only surviving 
authoritative one is Panini’s Ashtadhyayi with Patanjali’s 
commentary, Mahabhashya, on it. 

It is not known whether before the time of the 
Mahabharata war or between the Mahabharata and the rise of 
Buddhism, there were regular Bhashyas (commentaries) 
explaining each mantra of the Vedas. None such is extant. 

BHASHYAKAliS. 

Of, the known Bhashyakars, the earliest one is Deva 
Swami, who flourished sometime before the Christian era. 
So far as is at present known, there have been altogether 

^iSea Bhagawad Datt’s Bistort/ of Vedia Literature, Tol. I, part 11, P. 161. 

_ “For their names, see Bhagawad DaWs Eistorp of Vedie Literature Tol. I 
Part U, p, 161, » • » 
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twentyseven Bhashyakars. Their names and the times when 
they lived, are given below: — 

Name Eka Place 

RIGVEDA _ _ 

1 Skanda Swami 630 a. d. Valabhi (Gujrat) 

2 Narayana 630 a. d. ) Not known. They 

3 Udgitha 630 a d. 3 wrote when they were 

probably in their 
Vansprastha stage. 

4 Hastamalaka 700 a. D. Not known 

5 V enkata Mad hava 1 050 a . d. Goman village, situat- 

ed on the left bank o£ 
the Kaveri river in 
the Chola country (S.l.) 

6 Lakshmana 1100 a. D. ...... 

7 Dhanushkyajwa Thirteenth century 

8 Ananda Tirtha a. D. 

(Madhavacharya) 1198-1278 a. D. Deccan 

9 Atmanand 1250 a. d. 

10 ^ 1315-1387 a. D. Vijayanagar 

11 Ravana 1450 a. d. 

12 Mudgala 1413 a. 3). 

13 Chatur Veda End o£ the fi£teenth 

Swami Century. 

14 Deva Swami Be£oreVikrama era 

15 Bhatta Bhaskar Eleventh Century Deccan 

;y' V A. D. 

16 Dvvata 1050 a. d. Ujjain 

17 Swami Dayanand 1824-1883 a. d. Kathiawar. 

Saraswati 

YAJURVEDA. 


18 Shaunaka 

19 Hari Swami 
Uwata 

20 Gauradhara 
Ravana 

21 Mahidhara 
Swami Dayanand 
Saraswati 


638 A. D. 
1050 A. D. 
1300 A. n. 
1450 A. D. 
1600 A. D. 

182448^ A. D. 


Pushkar (Ajmer) 
Ujjain. 

Kashmir. 


Kashi (Benares) 


Kathiawar. 


SAMAVEDA 


22 Madhava Vikrama seventh 
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Name 


Nea 


Place 


23 Bharat Swami 
Sayana 

24 SuryaDevajnya 

25 Maha Swami 


1303 A.D. 
1372-1444 
about 1530 a. d. 
about the forteenth 
Century A. D. 

26 ShobhakarBhatta Before a-D. 1408 

27 Guna Vishnu Thirteen thCentury 

A. D. 


Vijayanagar. 


Sayana 


ATHARVA VEDA 

V.S. 1372-1444 
A. D. 1315-1381 


Vijyanagar. 


Of these twentyseven commentators, Sayana wrote 
commentaries on three Vedas, Hig, Sama and Atharva; 
Ravan, Uvvata and Dayanand, on RigVeda and YajurVeda. 
The remaining twenty three wrote commentaries only on 
one Veda: Skanda Swami, Narayana, TJdgita, Hastamalaka, 
Venkata Madhava, Lakshman, Dhanushkyajva, Anand Tirth, 
Atmanand Mndgal, Chatur^ Veda Swami, Deva Swami, 
Bhatt Bhaskar on RigVeda: Shaunak, Hari Swami, Gordhar 
and Mahidhar on YajurVeda: Madhav, Bharat Swami, 
Suryadevagya, Maha Swami, Shobhahar Bhatt and Gunavishnu 
on the Sama Veda. 

‘ It is interesting to note that only two of these 
twentyseven commentators belonged to Upper India — Hari 
Swami to Pushkar (near Ajmer) and Mahidhar to Benares. 
Leaving Deva Swami, the pre-Christian era commentator, 
Skanda Swami the earliest, and Dayanand the latest, 
belonged to Gujrat. Five of the commentators lived in 
the seventh century of the Christian Era; four in the eleventh; 
two in the twelfth; thirteen between the thirteenth and 
the sixteenth centuries, while the last, Dayanand lived in 
the nineteenth century a.d. 

Deva Swami is stated in some commentaries to have 
written a commentary on the Rig Veda, but no copy of 
it is known to exist anywhere. His commentaries on 
the GrihyaSutras and other books exist in some places. 
Of all these commentators, the best known ones are 
Sayana, Mahidhara, "Hwata and Dayeaand Sarafewati. The 
Bhashyas of Hastamalaka, Dhanushkyajva, Deva Swami, 
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HhattaBhashkaraand Uvvata, Hari Swami and Gaurdhara have 
all been lost: mention of them is found in various places. 
The Bbashyas of the remaining twenty are extant either 
wholly or in parts. Complete Bhashyas on Rig Veda extant 
are those of Sayana and Skanda Swami, Venkat Madhava, 
Anpnda Tirtha, Mudgala and Chatur Veda Swami: On Yajur 
Veda of Dayanand and Uvvata and Mahidhar. On Sara Veda 
of Sayana, Madhava, Bharat Swami, Suryadevagya, 
Maha Swami, Shobhakar Bhatta and Guna Vishnu: On Atharva 
Veda of Sayana alone. 

None of the above mentioned commentatois except 
Dayanand has written his Bhashya in the lighl thrown 
on the Vedas by the commentaries of the ancient rishis. 
The others have all often interpreted the words used in the 
mantras in their laukika sense, and not in the Yaugiha. 
Their interpretations therefore are wrong and misleading. 

As the language of the Vedas is different from the 
Sanskrit, the spoken language of the Aryas, it is essential to 
know the principles on which the Vedie mantras are to be 
interpreted. 

PRINCIPLES OF INTEHPRETATION. 

Yaska Muni, in bis Nirukta, l-l.’i, says:- 

“Without the aid of Nirukta, the Vedax cannot be U7iderUoocV\ 
Patanjali in his Mahabhashya says: 

It 

“In order to protect or understand the Vedas correctly 
Vyakarana must be read.” Yaska in his Nirukta 1, II says: 

*nfi r«ii^ ii 

All the words used in the Vedas are Yaugika and must be 
interpreted in that sense. 

The corollary is that words used in the Vedas must 
never be interpreted in the sense in which they are used 
in or ordinary Sanskrit speech. 

The second principle is that as in the Yaugiha sense, 
a word has more meanings than one, the interpretation 
must not offend against common sense. The meaning 
should be consistent with reason. 

P. Gurudatt in his Terminology of the Vedas and 


368 


Ut'E! OF DAVaNANB SiKASWATl 

Kuropean Scholars, says: “The fourth section of the 
first chapter of Nirukta opens with a discussion of this 
very subject, in which Yaska, Gargya, Shakatayana and 
other grammarians and etymologists maintain that Vedic 
terms ate all YaugiTca.’^^ 

The Mahabhashya of Pataujali (Chapter III Section III 
and Aph. I) says 

stuff =5 ^ ’i# f? gwjg ii 

“All the rishis and munis, ancient authors and 
commentators without exception regard all Vedic terms 
to be Yaugika.”^ 

F. Gurudatt adds: “This principle, the European 
scholars have entirely ignored; and hence have flooded 
their interpretations of the Vedas with forged or borrowed 
tales of mythology, with stories and anecdotes of historic 
or prehistoric personages.”* 

About certain portions of the Vedas which he mistakes 
to be earlier, portions, even Prof: MaxMuller says: “Every 
word retains something of its radical meaning and further, 
names are to be found in the Vedas as it were in a 
still fluid state. They never appear as appellatives, nor 
yet as proper names.* “But” he adds “This is not the 
case with all the poems of the Vedas.”® 

^P. Gurudatt^s Woths^ p. 24. Words are of tliree kinds (i) Yaugika (ii) Yaugarndhi 
(ill) Kndlii. (1)]A YaugiM term is one that has a derivative meaning* that is one that 
only signifies the meaning of its roots together with the modifications effected by 
tite affixes. In fact, the structural elements, out of which the word is 
compounded afford the whole and the only clue to the true signification of 
the word. The word is purely connotative. For instance ^ 

to read, and ^ Therefore is the person who reads. 

A ruihi term *is the name of a definite concrete object, where the 
connotation of the word (as structurally determined) gives no clue to the object 
denoted by the word. Hence, it means a word of arbitrary significance, 
Yaugarudhi means a term which while retaining the root meaning, gets 
fixed to mean a particular object. For instance, s: = fu mud: 

bora in, and ^ that which is. The root meaning of therefore is that 
which Is born in mud. But the word got fixed to mean lotus. But all that 
are born in mud are not called lotus. Thus Yauganirhi are separate from 
Yaugika and Budki. 

P, Gurudatt’s Work$, p. 25 
3 Ibid p, 25 

^ History of Ancient Sanskrit Literature., p. 583 and 755 
^ Ibid, p. 768. . 
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Because his preconceived notion is that the theory of 
evolution demands that thought being progressive, the Vedas 
must be held to have been composed at different periods and 
the later portions contain words which are proper names and 
names which come to be fixed for particular objects. If each of 
the Vedas is held to be one whole and not made up of 
fragments composed at different periods of Aryan history, 
then the historical method has to be thrown overboard, 
so far as the Vedas are concerned with the irresistible 
result that, at the earliest time known, there was not 
only a unity of belief, but that that belief was belief 
in God possessing attributes which in I'lurope have come 
to be associated with God after centuries of evolution and 
development of thought. That, tht Professor thinks, 
C'%nnot he. Therefore, Max Muller and his fellow scholars. 
Prof. Monier \Villiams and others read into the Vedas, 
ideas which they think must obtain in a primitive society. 
They thus assume that the hymns of the Vedas talk of 
the Sun, the clouds, the storms, fire, cold, dawn, evening, 
cows, forests, trees ond other natural objects, with which 
children generally, and the people of the primitive times are 
familiar. And, in this, they found, to some extant, support 
in the commentary of Sayanacharya, an Indian scholar of 
the fourteenth century a. d., who, ignorant of the 
traditional meaning of the Vedas as given by the ancient 
rishis, read Vedas with the aid of the grammars of later 
Sanskrit and interpreted Vedic terms in the language of 
his time. Sayana interpreted the Vedas so as to find 
in them support for the prevailing religious practices 
and rites, though it is well known that these rites are 

the result of deteriorated views of Sastric injunctions, 
consequent on the disappearance of old writings explanatory 
of the true Vedic teachings. They inculcated Vedic ideals 
in terms of debased conditions of things due to upheavals, 
social and political. Sayana, Mahidhara and others tried to 
suit the meaning of the Vedas to the ideals of religion 
held by the people of the times in which they themselves lived. 

Thus, they brought the Vedas down from the high 

pedestal of the divine to the low position suited to the 
degenerate humanity of the dark ages of India, when 

foreign invasions and foreign occupation had loosened 

forces destructive of all higher intellectual pursuits and 
pure social life in the country. The sublime truths and 
the transcendant nobility of the Vedic teachings, the purity 
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and the undefiled spiritual luminousness o£ thought and 
\^orks of those, who lived lives in accord with the Vedic ideals, 
had given place to ignorant, narrow and sordid views of 
life, entertained by people w^ho lived self-indulgent and 

superficial lives. 

Prof. MaxMuller, Monier Williams and others could i 

not bring themselves to believe that a people who now 
worship stocks and stones and are so fallen, could 

have l)eeii so advanced thousands of years ago, when the 
world was in her childhood, that they worshipped one 
(jod alone and understood divinity with all its predicates 

and implications as it is now understood by the advanced ^ 

minds of tlie \\ est 

Sri Aurobindo, according to Roniain Kol:and, 'The 
foremost of Indian thinkers,’ who possesses with a profound 
knowledge of Indian spiritual thought, a knowledge of what 
is best in Europe, says:- 

“Western scholars mioimise, because they feel uneasy whenever 
ideas that are not primitive seem to insist on their presence in these 
primeval utterances: they do not hesitate openly to abandon in 
certain passages interpretations which they adopt in others, and 
which are admittedly necessitated by their own philological and 
critical reasoning; because, if admitted always, they would often 
involve deep and subtle psychological conceptions which cannot have 
occurred to primitive minds.” ^ 

Sri liurobindo, who thoroughly understands the working 
of the minds of European students of Indian thought, says:- 

‘‘We are aware how modern scholars twist away from the 
evidence. This hymn, they say, was a late production; "this loftier 
idea which it expresses with so clear a force, rose up somehow in 
the later Aryan mind or was borrowed by those ignorant Ifire- 
worshippers, Sun worshippers, Skyworshippers from their cultured and 
philosophic Dravidian enemies. But throughout the Vedi, we have 
confirmatory hymns and expressions: Agni or Indra or another is 
expressly hymned as one with all the other gods. Agni contains all 
other divine powers within himself, the Maruts are described as all 
the gods. One deity is addressed by the names of others as well as 
his own, or, most commonly, he is given as lord and king of the 
Universe, attributes only appropriate to the Supreme Deity. Ah, but 
that oannot mea'n^ ought not to mean^ must not the worship 
of one; let us invent a new word, call it and suppose 

that the Rishis did not really believe Indra or Agni to be the 
Supreme Deity, but treated any god or every god as such for the 

’ Banhim^ Tilah and Dapanand^ p. 6S, 
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nonce, perhaps that he mighfe feel the more flattered and lend a more 
gracious ear for so hyperbolic a compliment. But why should not 
the foundation of Vedic thought be natural monotheism rather than 
this new-fangled monostrosity of henotheism? Well, because primitive 
barbarians could not possibly have risen to such high conceptions; 
and if you allow them to have so risen, you imperil cut theory of 
the evolutionary stages of the human development^ s^nd you destroy 
our whole idea about the serose of the Vedic hymns and their 
place in the history of mankind. 

Truth must hide herself eommonsense disappear from 
the field so that a theory may flourisK^^ 

ast; in this point, and it is the fundamental point, who deals 
most straightforwardly with the text, Dayanand or the western scholars?’^ 
“But if this fundamental point of Dayanand is granted, if the 
character given by the Vedic Rishis themselves to their gods is admitted, 
we are bound, whenever the hymns speak of Agni or another, to see behind 
that name present always to the thought of the Rishi the one Supreme 
Deity or else one of His powers with its attendant qualities or workings. 
Immediately the whole character of the Vedic is fixed in the sense 
Dayanand gave to it; the merely ritual^ mythological interpretation 
of Say ana collapses^ the merely meteorological and naturalistic European 
interpretation collapses. We have instead a real Scripture, one of the 
world^s sacred books and the divine word of a lofty and noble religion/^ ^ 


“While Western scholarship extending the hints of Sayana seemed to 
have classed it for ever as a ritual liturgy to Nature Gods, genius of the 
race looking through the eyes of Dayanand pierced behind the error of 
many centuries and received again the intuition of a timeless Revelation 
and a divine truth given to humanity/^ ^ 


MaxMuller, Muir, Tawney, Thibaufc, Griffiths and others 
would not have dared to condemn the Vedas as songs of 
primitiye people, addresses to ghosts, if they had not found 
some support for their deprecatory view in Sayana. The 
responsibility of reducing the Vedas to be purely sarificial texts 
and invocations to such objects as fire, air, clouds, earth and to 
various gods and goddess rests primarily with the Indian 
commentators like Sayana and Mahidhara. ' * 

Sri Aurobindo®' says of Sayanacharya’s commentary : 

“It is not possible to follow either Sayana^ $ method or his results 
without the largest reservation. It is not only that he admits in his 
method, licences of language and construction which are unnecessary and 
sometime incredible; nor that he arrives at his results, often by a surprising 
inconsistency in his infcerpretion of common Vedic terms and even of fixed 

^ JSankim^ TilaJs and Dayanand^ p,62. 

; ^ • Ibid, p. 85, 

* The Arya: Ths Starch of the Vedae^ p. 147. 
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Vedio formula* These are defects of detail, unavoidable perhaps in tke 
state of the materials with which he had to deal* But it is the ^ central 
defect of Sayana^s system that he is obsessed ahuciys by the rituahstic 
formula and seeks continually to force the sefise of the Veda into that 
narrow mould. So he loses many cities of the greatest suggestiveness and 
importance for the external of the Ancient Scripture — a problem quite 
as interesting as its internal sense. The outcome is a representation of the 
lUshis, their thoughts, their culture, their aspirations, so narrow and 
proverty-striken, that if accepted, its renders the ancient reverence 
for the Veda, its sacred authority, its divine reputation quite incomprehen- 
sible to the reason or only explicable as a blind and unquestioning 
tradition of Faith starting from an original error 

He adds : 

^‘There are indeed other aspects and elements in the commentary 
hut they were subordinate or subservient to the main idea. The 
first element with which Sayana had to deal, the nmst interesting 
to us, was the remnant of the old spiritual, philosophic or psychological 
interpretations of the Sniti which were the true foundation of its sanctity. 
So far m these had entered into the current of orthodox conception, Sayana 
admits them ; but they form an exceptional element in his work, 
insignificant in bulk and in importance* Occasionally, he gives a passing 
mention or concession to less current psychological renderings. He mentions 
for instance, but not to admit it, an old interpretation of Kritra as the 
coverer who holds back from man the object of his desire and his aspirations. 
For Sayana Kritra, is either simply the enemy of the physical cloud, or demon 
who holds back the waters and has to be pierced by the Kain-giver. 

A s^ond element is the mythological or as it might almost be called, 
the Pauranic,— myths, stories of the gods given in their outward form 
without that deeper sense and symbolic fact which is the justifying 
truth of all Purana.^^ 

third element is the legendary and historic^ the stories of old kings 
and rishis, given in the Brahmanas or by later tradition, in explanation of 
the obscure allusions of the Feda. Sayana's dealings with this element 
ate marked by some hesitation. Often he accepts them as the right 
interpretation of the hymns: somtimes he gives an alternative sense with 
which he has evidently more intellectual sympathy, but wavers bet^veen 
the two authorities/^ 

‘^Mora important is the element of naturalistic interpretation^ Not 
only are there the obvious or the traditional indentifications, Indra, the 
Maruts, the triple Agni, Surya, Vayu; but we find that Mitra was identified 
with the day, Varuna with the Night, Aryaraan and Bhaga with the Sun, 
the Ribhus with, its rays. We have here the seeds of that nationalistic theory 
of the Veda, which European learning has given so wide an extension* 
The old Indian scholars did not use the same freedom or the same 
systematic minuteness in their speculations. Still this element in Sayana^s 
commentary is the true parent of the European Science of Comparative 
Mythology. But it is the ritualistic conception that pervades; that is 
the persistent note in ivhich all or others lose themselres. In the formula 
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of the. philosophic schools the hymns even while staBding as a supreme 
authority for knowledge are yet principally and fundamentally concerned 
with the Karmakanda, with works; and 5?/ works was unde?* stood pre- 
eminently^ the ritualistic observation of the Vedic sacrifices, Sayana 
labours always in the light of this idea. Into this mould, he moulds the 
language of f^eda., turning the mass of its characteristic words into 
the ritualistic significances, priest, giver, wealth, praise, prayer, rite, 
sacrifice, and food; for it is the most egoistic and materialistic 
objects that are proposed as the aim of the sacrifice-— possessions, strength, 
power, children, servants, gold, horses, cows, victory, the slaughter and 
plunder of enemies, the destruction of rival and malevolent critics. As one 
regards and finds hymn after hymn interpreted in this sense, one begins 
to understand better the apparent inconsistency in the attitude of the Gita, 
which regarding always the Veda as divine knowledge, yet censures 
severely the champions of an exclusive Vedism, all whose flowery teachings 
were devoted solely to material wealth, power and enjoyment. 

^^It is the final and authoritative binding of the Veda to this lowest 
of all possible senses that has been the most unfortunate result of Sayana^ s 
Comtnentary^ The dominance of the ritualistic interpretation had already 
deprived India of the living use of its greatest scripture, of the true clue to 
the entire sense of the Upanisads. Sayana^s commentary put a seal of 
finality on the old misunderstanding which could not be broken for many 
centuries. And its suggestions, which another civilization discovered and 
set itself to study the Veda, became in the European mind the parent 
of fresh errors,” 

Sri Aurobindo’s carefully studied opinion of Sayana’s 
commentary so admirably expressed, while giving reasons for 
Sayana’s reactionary and unacceptable exposition of the Vedas, 
puts the seal on the verdict, that Sayana’s commentary must 
be rejected, if the Vedas are to be understood in their right and 
true sense. 

DAVANAND’S VEOABHASHYA 

Dayanand had learnt from his guru Virjaiiand that the 
Vedas as well as the Arsha literature, that is, the books 
written by Rishis and Munis, seers and thinkers, of Ancient 
India, are to be interpreted only on the principles laid down 
in the Nirukta and the Ashtadhyayi — authorities acknowled- 
ged by all, and challenged by none. He knew that as Sayana 
in his interpretation of the Vedas, deviated from the rules 
laid down by Yaska Muni, some of his interpretations are 
stupid and absurd and are against common sense. 

A few words are given below to show the great difference 
between their Yaugiha and Rurhi meanings. 




According to Dr. Muir, who interprets Vedic words in their 
lauhik ox rurhi senses, Rishi Kanva is mentioned in Rig Veda 
1, 47. 2; Gautama in 1. 72. 16; Grithsamdas in 11-39-1, and 
Bhargavas in IV. 16. 23. As a matter o£ fact, these words are 
not names of people. They are used in the Rig Veda in their 
Yaugika senses— -Kanva and Grithsamdas mean learned men in 
general (Nighantu 111-13) and Bhargavas means men of intellect 
(Nighahtu V. 5). Thus, when properly interpreted, no historical 
^rsonages are found mentioned in the Rig Veda. 

- Another very important point to remember is that yaugika 
words have many meanings. The commentator has to decide 
which meaning of a word considering the context is appropriate 
to the text in question and he has to adopt it accordingly. Thus, 
the word Agni, according to the Nirukta and the Ashtadhyayi 
means twf’OT (God) as well as one who takes forward (leader), 
9nr W5n (learned), King, Sun, fire etc. Thus when a mantra 
contains the word Agni, the commentator has to decide in which 
of its several meanings, the word Agni is used in that mantra 
so as to be in consonance with the other words and phrases in 
the mantra. Hence it is, that the translation of the Vedas is no 
easy task. 

There is another consideration to be kept in view. There 
are three kinds of meanings of the Vedic texts. 

(a), Adhyatamika ( metaphysical ) where the mantra 
deals with the nature, qualities, works etc. of Souls or of God. 
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(6) JcZicZatwia (Nature) where the mantra deals with Sun, 
Moon, Air, Electricity, Blre, Earth and other powers of 
Nature and describes their nature, functions and works: 

(c)Adhi Tajmka (Works) where the mantra speaks about 
good actions, dharma, politics, social matters, business, economic 
and sacrificial matters. 

It may be noted that the Yajnika meaning of the term 
Karma is not confined to agnihotra, as Sayana and others 
think; but as the Shatpatha Brahmana, 1-7, says, Karma 
means all kinds of good works. The commentator has 
therefore also to consider what is the sense of the mantra, 
Adhyatmika or Adiyainika. 

The interpretations by Sayana, Mahidhar and other 
bhashyakars have been vitiated by their non-observance of the 
rules laid down by the Nirukta and the Mahahhashya. These 
bhashyakars have fallen into errors so gross and fundamental, 
that their bhashyas are not of much value. And the translations 
by European scholars like Roth, Wilson, Benfey, Max Muller, 
Muir and others based on Sayana’s bhashya are further vitiated 
by these scholars interpreting the texts, so as to be: in accord 
with their preconceived theories of historic interpretation and 
evolution and are therefore of no value whatever in under- 
standing the teachings of the Vedas. 

An instance of the unwillingness of English writers to 
accept and recognize the great advance the Hindus made 
in old. days in social and religious matters is furnished 
by the way in which English judges in England have 
interpreted Hindu law regarding women. And this, because 
they themselves till very recently, held very backward 
notions regarding women’s rights. “The Englishman,” says 
the Right Hon. Dr. M.R. Jayakar, “was not accustomed 
until the eighties, to regard women in his own country 
as independently capable of acquiring or holding property. 
Englishwomen got this right at a very late stage. With 
this bias in his mind, it is not surprising that the English 
judge at Westminister, in interpreting ancient Indian 
texts written in a language which he did not understand, 
and of the context of which too, he was personally 
ignorant, adopted a position inclining more towards 
limited female rights than towards ab^solute ones. He 
could not conceive that the Hindus in old days; recognised 
rights of women in property, which; Englishmen have 
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with great difficulty conceded to them only during the 
last sixty or seventy years. They think that when in 
England they were able only towards the end of the 
nineteenth century to give women certain rights, it is 
impossible that the Hindus, a subject race, could have 
been so advanced two or three thousand years ago as to 
have given those rights to women.’” 

Prof. Monier Williams characterises the Vedic mantras 
as really “unwritten knowledge issuing like breath from 

the Self-Existent.” 

Prof. MaxMuller recognises the difficulty of the 

task of translating the Vedas into English. When 
he first published his Vedic hymns he said that his 
work was one of "deciphering" . And more than twenty 

years after when he revised the same work, he still said, 
“1 hold that they (translators) ought to be decipherers.’” 
He further says that his critics are right when 
they say, “No one who knows anything of the Veda 
would think of attempting a translation of it at 
present. A translation of the BiqVeda is a task for 
the next century."^ He adds : “If by translation we 

mean a complete and satisfactory and final translation of 
the whole of the Rig Veda, I shall fed inclined to go even 
further than Prof, von Roth. Not only shall we have 
to wait till the next century for such a work, but 1 
doubt lohether we shall ever obtain it."* He says, “when 
we come to really difficult passages, the Vedic hymns 
often require far greater effort of divination than the 
hymns addressed to Egyptian or Babylonian deities,” and 
adds, “The Veda, 1 feel convinced will occupy scholars for 
centuries to come and maintain its position as the most 
ancient books in the library of mankind.”® 

He admits that his “attempt to translate the Vedas is 
a mere contribution towards the better understanding of 
the Vedic hymns”,' and that There are,m all Vedic 
scholars know, whole verses which as yet yield no sense 

^ Dr* M B* Jayakar^a Address at the fortyfirat session of -the Indian 
National Social Conference at Calcutta in 192S A.D. As an instance of liow 
primitive and uncivilized, Englishmen’s ideas of women were, he says, that till 
recently they recognised the right of the family to put to death a woman 
guilty of adultery* * ‘ 

Sacred "Boohs of the East., Vol. XXXII, Introduction, p. IX* . . 

^ Ibid 7ol XXXII, Introduction, p. XI 

^ Ibid p* XXI* ^ . 

« Ibid ... p- XXXI. ' ■/ , 
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whatever', there are words the meanings o£ which we can 
but guess.” 

After what MaxMuUer says of the difficulty of 
understanding the V edas, commonsense and _ ordinai'y 
decency required that Max Muller should have desisted from 
attempting a translation of the Vedas and presenting it 
to the public as the Scripture of the Hindus (Arj-as). Yet 
he does not hesitate to translate them and tell the 
public that they are the songs of shepherds, and addresses 
to natural objects like the sun and air and storms and 
has evfen the temerity to- declare the Vedic teaching 
as “primeval philosophy.”^ 

As a sample of Prof. MaxM filler’s wrong translation of 
the Vedas, I subjoin the trash he makes of the first 
three mantras of the liigVeda, MandaLa I, Sukta 162. 
The first mantra is 

Max Muller translates it as “May Mitra, Varuna, 
Aryaman, Ayu, Indra, the Lord, the Ribhus, and the 
Maruts not rebuke us because we shall proclaim at the 
sacrifice, the virtues of the swift horse sprung from the 
God. ” ( MaxMuller’s History of Ancient Sanskrit 
Literature,- p. 553). 

“Virtues of a swift horse sprung from the gods” is nonsense. 
“Even the most diseased conception of a savage shrinks from 
such- a superstition as the swift horse sprung from the gods,” 
says P. Gurudatt. If Max Muller only knew the Yaugika meaning 
of the words used in the mantra, which according to the NiruHa 
is the only sense in which they should be understood; and had 
hp not interpreted them in the lauhik (ordinary speech) sense 
he would not have betrayed himself into such a stupid rendering 
of the mantra. The translation as it stands, is a childish, purile 
exhibition of ignorant fantasy. Max Muller translates deva jata 
as “Sprung from the gods” while the Yaugika meaning of it is 
either “with brilliant qualities manifested” or “evoked to work 
by learned men.” The true meaning of the mantra is: *‘We will 
now describe the virtues of the vigorous force of heat which 
the learned or scientific men can evoke to work for purposes of 
S,pplicances (not sacrifice). Let not philanthropists, noble men, 

Soared Sooks qf the EaH, Tol. XXXII, lutroduotion, p. XXXII. 
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judges, learned men, rulers, wise men and practical mechanics 
ever disregard these properties.” 

The second mantra is; — 

1 

IW: H 

Max Muller translates it as below:— 

“When they lead before the horse, which is decked with 
pure gold ornaments, the offering firmly gi'asped, the spotted 
goat bleats while walking onwards; it goes the path beloved by 
Indra and Pushan.” 

This translation too makes no sense. What connection has 
“bleating of the goat” to the “leading of the offering before the 
horse” or with “walking onwards.” And what is “the path 
beloved by Indra and Pushan?” He could not even see that the 
first mantra as he translates is in no way related to the second. 
He mistranslates the words relenasas (wealth) into “gold 
ornaments,” rati (act of giving) into offering (to gods), 
vishvarupa (one having knowledge of forms) into spotted; aja 
which means a man born in wisdom and never born again, into 
a “goat”; memyai, into ‘bleating”; mprang (one who is able 
to piit clear questions) into “walking onwards”; patha (food or 
drink) into “path”: and Indra and Pushan (which mean “those 
who govern and are strong) into the proper names of deities 
Indra and Pushan.” The wrong translation of nine words in 
the mantra makes the whole thing nonsense. 

The translation of the mantra when the words are 
interpreted in their yaugih sense will be, “They who preach 
that only wealth earned by righteous means should be 
appropriated and spent, and those bom in wisdom, who Are 
well- versed in questioning others elegantly, in the science of 
forms and in correcting the unwise, these and such alone drink 
the potion of strength and of power to govern.” 

The third mantra is:— 

wd) Riwt«*r: i 

Max Muller translates it thus : 

“This goat destined for all the gods, is led first with the 
quick horse, as Pushan’s share, for Tvashtri himself raises to 
glory this pleasant offering which is brought with the horse.” 
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The correct translation is:' — “The goat possessed of useful 
properties yields milk as a strengthening food for horses. The 
best cereal is useful when made into pleasant food well prepared 
by an apt cook according to the modes dictated by specific 
knowledge of the properties of foods." 

Another instance in which the European scholars have 
exposed their incompetence to understand and translate the 
Vedas is given below. The fifth and sixth mantras of Rig 
Veda, Mandala I, Sukta 4 are: 

^ arasg sft i ^ ii 

Sf: fCT: I U 

mo fio ? 1 go V X, ^ II 

Max Muller translates them as: 

0) Whether our enemies say, Move away else-where, you 
who offer worship to Indra only, 

(2) Or whether, 0 mighty one, all people call us blessed: 
may we always remain in the keeping of Indra. .. 

Sayanacharya’s translation is: — 

(h May our priests praise Indra ! 0 enemies, go away 
from this place, and also from another place ! Our priests (may 
praise Indra), they who are always performing worship for Indra. 

(2) 0 destroyer of enemies ! may the enemy call us 

possessed of wealth; how much more, friendly people ! May we 
be in the happiness of Indra ! • 

Professor Wilson did not follow Sayana closely, but 
translated them as: 

(1) Let our minister, earnestly performing his worship, 
exclaim: Depart, ye revilers, from hence and every other place 
(where he is adored). 

(2) Destroyer of foes, let our enemies say we are prosperous: 
let men (congratulate us). May we ever abide in the felicity 
(derived from the favour) of Indra. 

Langlois translated: 

W Que (ces amis) en fetant Indra, puissen dire: Vous, 
qui etes nos adversaires, retirez-vous loin d’ici. 

(2) Que nos Cnnemies nous appellent des hommes fortunes, 
Places que nous sommes sous la protection d’lndra. 
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Stevenson translated: 

(1) Let all men again join in praising Indra. Avaunt ye 
profane koff ers, remove from hence and from every other place, 
while we perform the rites of Indra. 

(2) 0 foe-destroyer, (through thy favour) even our enemies 
speak peaceably to us the professors of wealth; what wonder 
then if other men do so. Let us ever enjoy the happiness which 
springs from Indra’s blessing. 

Professor Benfey translated: 

(L And let the scoffers say, They are rejected by everyone 
else, therefore they celebrate Indra alone. 

(2) And may the enemy and the country proclaim us as 
happy, 0 destroyer, if we are only in Indra’s keeping. 

Professor Roth, s. v. anayetah, took this word rightly in 
the sense of ‘to a different place,’ and must therefore have taken 
that sentence ‘move away elsewhere’ in the same sense in which 
Max Muller takes it. Later, however, s. v. ar, he corrected 
himself, and proposed to translate the same words by ‘you 
neglect something else.' 

Professor Bollensen (Onewi a?i<^ Occident Vol. II. p. 462), 
adopting to a certain extent the second rendering of Professor 
Roth in. preference to that of Professor Benfey, endeavoured to 
show that the ‘something else which is neglected,’ is not some- 
thing indefinite, but the worship of all the other gods, except 
Indra.! 

Of these translations, Pi’of: Max Muller says: — 

“Every one of these translations contains something that 
is right though mixed up with a great deal that is wrong.” 

The true translation and teachings ( wwjjJ ) of the two 
ultras in accordance with the rules of interpretation given by 
Nirukta of Yaska Muni as given by Dayanand in his Rig 
Veda Bhashya are: — 

Translation : “Those who having given themselves up 
(wnrurfiP? 1^1) to the service of God, are engaged in giving 
education and te^hing Dharma and pursharatha (lit: ultimate 
object to be gained ^by man) may teach us all kinds of 
knowledge. And may those who are atheists and speak evil 

iMax Muller's r«rfa SawWto, Yol. l;, p. XXXIV (1869 a.d.) 
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of others and are (deceivers) go away from where 

we live; nay, may be kept away from all countries -” — Veda 
Bhashya, Vol. 1, p. 72. 

Teachings ( flrapj ) “It is proper for all men that by 
associating with Apta (righteous) learned men, and disasso- 
ciating from the ignorant they should engage in such 
activities as may always and everywhere result in advance- 
ment of knowledge, removal of ignorance, rendering respect 
to able and noble people, punishment to the evil-doer, 
promoting communion with God and doing good deeds and 
in destruction of evil.” 

Translation of the sixth mantra : “0 God the dispenser 

of punishment to evil-doers, may we always obey Thy 
commands and enjoy constant happiness provided by Thee: 
may all men acquire all kinds of knowledge with pleasure for 
(the good of) all men, so as to know the Truth, and even enemies 
may know and speak of us as possessing all noble knowledge 
and woi’ldly competence. 

Teachings ( ) “ When all men, leaving strife, adopt 

means to do good to all, then even the enemies become friends, 
and then men, through God’s favour, enjoy true happiness. ; 

Sayanacharya’s translation of the Vedas is the fountain 
from which the European translators take their potions. When 
the fountain is contaminated, defiled, all that springs from the 
fountain is bound to be impure and debased. 

Sayana is the father of European Vedic scholarship. As 
a sample of his translation we will quote his rendering of the 
Rig Veda mantra 

q^sfir: ’i’lnirrai i 

gawii wliT! ^ ii R. V. IX, 96-6. 

“ God himself appears as Brahma among the gods Indra, 
Agni, etc. He appears as a poet among the dramatists and 
writers of lyrics ; He appears as Vashishtha etc. among the 
Brahmanas ; He appears as a buffalo among quadrupeds; He 
appears as an eagle among birds ; as an axe in the forest; He 
appears as the soma juice purified by mantras excelling in its 
power of purification the sacred waters of the Ganges, etc. etc.” 

Yaska Muni, in his Nirukta, XIV, 13 gives the exp^osition 
of this mantra as ^ ^ 
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“ The external world as revealed by the senses finds its 
purposes and object, and, therefore, absorption, in this central 
being. The indriyas or the senses are called the devas, because 
they have their play in the external phenomenal world, and 
because it is by them that the external world is revealed 
to us. Hence Atma, the human spirit, is the brahma devanam, 
the conscious entity that presents to its consciousness all that 
the senses reveal. Similarly the senses are called the kavayas, 
because one learns by their names; the Atma, then, is 
kavinam or the true sentient being that understands the 
working of the senses. Further, Atma is rishir mpranam 
the cognizor of sensations : vipra meaning the senses as the 
feeling excited by them pervade the whole body. The senses 
are also called the mripas, for they hunt about their proper 
ailffient in the external world. Atma is mahisho mriganam, 
i.e., the greatest of all the hunters. The meaning is that it is 
really through the power of Atma that the senses are enabled 
to find out their proper objects. The Atma is called shyena, 
as to it belongs the power of realizations, and gridhras are the 
indriyat, for they provide the material for such realization. 
The Atma, then, pervades these senses. Further, this Atma, 
is swadhitir vananam, or the master whom all indriyas serve. 
Swadhiti nxQB,n% Atma, for the activity of Atma is all for itself, 
man being an end unto himself. The senses are called rana, 
for, they serve their master, the human spirit. It is this Atma, 
that, being pure in its nature, enjoys all.’” 

We now see clearly the havoc made by Sayana of 
the mantra in order to interpret it so as to bring it into 
line with the popular superstitions and prejudices of his time. 

Eightly does Prof. A. S. Wadia in the Epistole 
Dedicatory to the Hindus of India, attached to his book, 
The Message of Krishna, say : “Hinduism proper is one 
of the noblest faiths to which a natural being can subscribe and 
giye his whole hearted allegiance Why then indis- 

criminately condemn Hinduism because some of its expounders 
put a wrong interpretation on its cardinal doctrines, and vast 
hoards of its followers lead a life contrary to its basic teaching? 
I am constrained to say to you, my countrymen, that for 
sipreading . such erroneous interpretations of your ancient 
scriptures in the world at large, your own scholars and 
swamis are mainly responsible”.* 

^ Gnrudatt’s TFor;iw, pp. 4748. 

= Pro£ A. 8. Wadia’s Me$tage oj Kritkna, p. XTTT. 
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S wami Dayanand in his Satyarth Prakash, third edition, 
p. 278, thus speaks of German scholarship and particularly of 
Prof. MaxMuller: 

“The impression that the Germans are the best Sanskrit 
scholars, and that no one has read so much of Sanskrit as Max- 
Muller, is altogether unfounded. Yes, in a land wh^e lofty trees 
never grow, even ricinus communies or the caster oil plant may 
be called an oak. The study of Sanskrit being altogether out of 
question in Europe, the Germans and Professor Max Muller 
may there have come to be regarded as the highest 
authorities.” 

“I came to learn from a letter of a Principal of some 
German University, that even men learned enough to interpret 
a Sanskrit letter are rare in Germany. I have also learnt 
from the study of MaxMuller’s History of Sanskrit Literature 
and his comments on some mantras of the Veda, that Prof. 
MaxMuller has been able to scribble out something by the help 
of the so-called tikas or paraphrases of the Vedas, current 
in India.” 

In another place,^ Dayanand says that “so far as the 
Vedas are eoncernedy Max-Muller is like a child.” 

The German philosopher Schopenhauer says: — “I add to 
this the impression which the translations of Sanskrit words 
by European scholars, with very few exceptions, produce on 
my mind. I cannot resist a certain suspicion that our 
Sanskrit scholars do not understand, their text much better 
than the higher class of school boys their Greek or Latin.” ® 

Swami Dayanand gives the qualifications which a commen- 
tator of the Vedas must possess. In the Introduction 
to the Veda Bhashya he says: — “The Mantras cannot be 
interpreted in an ofE-hand manner on hearing them 
or with the help of reasoning alone- They ought to be 
explained with due regard to their context, i.e , with reference to 
what proceeds as well as to what follows. But a man, who is 
not a rishi, who has not performed the austerities [Tapas), 
whose mind is not pure and who does not possess learning, 
cannot realise the meaning of the mantras. Unless a man is 
fully acquainted with the context of the mantras, has the 

^ See :Deveiidranath Mukhopadhyaya’s Mdhrkhi Dayanand Saraswati^ ka 
Jimn ChariU VoL 11^ p, 47$, 

® Quoted in Grurudatt’s Worhs^ p. 17 , 
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necessary qualifications for realising their sense and is a naan 
of the highest erudition, he is not in a position to grasp the 
(true) meaning of the Vedic mantras, however good his 
reasoning may be,’’ 

European Schoolars like Bopp, Lassen, Benfey, Brockhaus 
Stenzler, Westergaord, Aufrecht, Ballantyne, Bohtlingb, 
Fouceruk, * Goldstucker, G. Hall, Kuhn, Muir, Requier 
lioer.Koth, Weber Schiefner, Whitney, Max Muller, Monier, 
Williams, H.H. Wilson, Cowell, Griffths, Haug, Langlois and 
others have tried to translate and interpret the Vedas and 
the Brahmanas in European languages, but without success, 
None of them possessed the qualifications necessary to 
understand and interpret the meanings of the Mantras of the 
Vedas. These qualifications, as Dayanand has stated above, 
include a mastery of the language of the Vedas and of classical 
Sanskrit, an englihtened intellect which is the result of perfect 
Brahmacharya and tapas, the result of practice of yoga. The 
European scholars will never submit to the moral and 
spiritual discipline which yoga prescribes. 

Moreover, some of them suffer from a grave handicap 
which unfits them to understand and interpret the Vedas 
correctly. It is their prejudices and prepossessions in 
favour of their own religion Christianity, which peeps out 
now and then. Prof. Max Muller says: “History seems to 
teach that the whole human race required a general education 
before, in the fullness of time, it could be admitted to the 
truths of Christianity.” Then after referring to the Budhha’s 
doctrine, he says : “That religion like all ancient religions of 
the world may have but served to prepare the way of Christ ' 
by helping through its very errors, to strengthen and to deepen 
the ineradicable yearning of the human heart after the “Truths 
of God”. 

Monier Williams, the first Boden Professor of Sanskrit in 
the Oxford University, plainly says : (Indian Wisdom., 
Introduction, p. XX XVI), “It is one of the aims then, of the 
following pages to indicate the points of contrast between 
Christianity and the three false religions^ of the world, as 
they are thus represented in India.” 

The only Bhashya (commentary) on the Vedas that has 
fully observed the principles of interpretation laid down by 

isiory of Ancient Samhrit Literature^ p, 31-32, 

■^Vedism, Buddhism and Islam. 
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Yaska Muni in the Nirukta, and the rules _ o£ grammatical 
construction affirmed by rishi Patanjali in his Mahabhashya 
to interpret the Vedas, is that of Dayanand Saraswati. And 
it has also the benefit, so necessary for the interpretation of 
inspired knowledge, of being the work of a Yogi and a seer, 
who having undergone the discipline of Yoga, possessed those 
powers of intellect and spiiitual insight which the practice of 
Yoga alone develops and enables one to discern and see where 
ordinary intelligence fails to pierce. 

Sri Aurobindo says of Dayanand’s Vedahliashya : 
“It is a remarkable attempt to re-establish the Veda as a living 
religious scripture. Dayanand took as his basis, a free use of 
the old Indian philology which he found in the Nirukta. 
Himself a great Sanskrit scholar, he handled his materials with 
remarkable power and independence. Especially creative was 
his use of that peculiar feature of the old Sanskrit tongue 
wijich is best expressed by a phrase of Sayana’s, ‘the multi 
significance of roots’. We shall see that the right following of 
his clue is of capital importance in understanding the peculiar 
method of the Vedic Rishis 

“In all the basic principles, in those great and fundamental 
decisions where the eye of intuition has to aid the workings 
of the intellect, Dayanand stands justified by the substance 
of the Veda itself, by logic and reason and by our growing 
knowledge of the past of mankind. The Veda does hymn the 
one Deity of many names and powers; it does celebrate the 
divine Law and man’s aspiration to fulfil it; it does purport 
to give us the law of the cosmos. “ 

“In the matter of Vedic interpretation, I am convinced that 
whatever may be the final complete interpretation, Dayanand 
will be honoured as the first discoverer of the right clues. 
Amidst the chaos and obscurity of old ignorance and age-long 
misunderstanding, his was the eye of direct vision that 
pierced to the truth and fastened on that Avhich was essential. 
He has found keys of the doors that time had closed, and rent 
asunder the seals of the imprisoned fountains. ” ® 

MaxMuller calls Dayanand’s intrpretation of the Vedic 
hymns /as the most perverse interpretation. Sri Aurobindo 

^The Arya^ Pondicherry, p. 218, 

^BanMm, Tilah and Dayanand^ p. 69. 

^Banhim Tilah and Dayanand^ p. 71, 
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replies to such remarks of the European critics of Dayanand’s 
Commentaries 

“In whose mouth does it lie 'to accuse Dayanand’s dealings 
with the Veda of a fantastic or arbitrary ingenuity? Not in the 
mouth of those who accept Sayana’s traditional interpretation. 
For, if ever there was a monument of arbitrarily erudite 
ingenuity, of great learning divorced as great learning too 
often is, from sound judgment and sure taste and a faithful, 
critical and comparative observation, from direct seeing and 
often even from plainest common sense or of a constant fitting of 
the text into the Procrustean bed of preconceived theory, 
it is surely this commentry, otherwise so imposing, so 
useful as first crude material, so erudite and laborious, left to 
us by the Acharya Sayana. Nor does the reproach lie in the 
mouth of those who, take as final the recent labours of 
European scholarship. For, if ever there was a toil 
of interpretation in which the loosest rein has been given to 
an ingenious speculation, in which doubtful indieatidns 
have been snatched at as certain proofs, in which the boldest 
conclusions have been insisted upon with the scantiest 
justification, the most enormous dificulties ignored and 
preconceived prejudice maintained in face of the clear and 
often admitted suggestions of the text, it is surely this 
labour, so eminently respectable otherwise for its industry, 
good win and power of research, performed . through along 
century by European Vedic scholarship. 

“What is the main positive issue in this matter? An 
interpretation of Veda must stand or fall by its central 
conception of the Vedic religion and the amount of 
support given to it by the intrinsic evidence of the Veda itself. 
Here Dayunand’s view is quite clear, its foundation 
inexpugnable The Vedic hymns are chanted to the one 
Deity under many names, names which are used and even 
designed to express His qualities and powers. Was this 
conception of Dayanand’s an arbitrary conceit fetched out 
of his own too ingenious imagination? Not at all; it is 
the explicit statement of the Veda itself “One existent, 
sages”, not the ignorant, mind you, but the seers, 
the men of knowledge, “speak of in many ways, as 
Indra, as Yama, as Matariswan, as Agni.” The Vedic 
Ilishis ought surely to have known something about their, 
own rdigion, more, let us hope', than Roth or MaxMuller, 
and this is what they knew.”! 

^ Banhim, THuk and Dayanand, pp 60, 62. 
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Sri Aurobindo adds:- “Objection has also been made to the 
philological and etymological method by which he (Dayanand) 
arrived at his results, especially in his dealings with the 
names o£ the godheads. But this objection, I feel certain, 
is an error due to our introduction of modern ideas about 
language into our study of this ancient tongue. We 
moderns use words as counters without any memory or 
appreciation of their original sense; when we speak we 
think of the object spoken of, not at all of the expressive 
word which is to us a dead and brute thing, mere coin 
of verbal currency with no value of its own. In early 
language that word was, on the contrary, a living thing 
with essential powers 'of signification; its root meanings 
were remembered because they were still in use, its wealth 
of force Was vividly present to the mind of the speaker. 
We say tool/ and think only of the animal, any other 
sound would have served our purpose as well, given the 
convention of its usage; the ancients said ‘‘tearcr ” and 
had that significance present to them. We say agni 
and think of fire, the word is of no other use to us; to 
the ancients agni means other things besides, and only 
because of one or more of its root meanings was applied 
to the physical object fire. Qur words are carefully limited 
to one or two senses, theirs were capable of a great 
number and it was quite easy for them, if they so chose, 
to use a word like Agni, Varuna or Vayu as a sound- 
index of a great number of connected and complex ideas, 
a key-word. It cannot be doubted that the Yedic Rishis 
did take advantage of this greater potentiality of their 
language; note their dealings with such words as gau and 

chandra. The Nirukta bears evidence to this capacity and 

in the Brahmanas and Upanisads we find the memory of 
this free and symbolic use of words still subsisting.”^ 

WHAT DO THE VEDAS TEACH. 

The Vedas treat of three subjects:- 

(1) Vijnana or scientific knowledge and realization 
of the realities of things of this world, from God to the 

tiniest thing. To understand and teach the real substance 

of the things of this world, not only of the ultimate 
realities, God, Souls and .Matter (prakriti), but also of the 
relationship between them so that both the nuamena and 

^ Sri Aurobmdo’'s Banidm, Tilah and Da^anand^ pp. 67-69. 
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the phenomena o£ the world mny be understood. 

(2) Karma (Works of man). 

(3) Upasana (Communion with Grod). 

The first, Vijnana is the most important of_ the 
subjects of which the Vedas treat; for, on Vijnana 
depends Karma and Upasana. It is in fact the chief subject 
of the Vedas. 

Karma is also important, for without Karma, knowledge 
and learning cannot be acquired. Karma or works are 
of tWQ kinds: 

(1) Those by which man achieves the highest end of 
life, Moksha, through worship of God, prayer, and doing 
righteous deeds, 

(2) Those by which success and prosperity in this w^orld 
are achieved. 

The first is more or less personal as salvation is a 
personal matter. The second is again of two kinds (a) personal, 
for one’s own happiness and prosperity, and (b) impersonal, 
for the benefit of others, as public good. Yajna belongs 
to this class. 

The first thing that the Vedas teach is that God 
is the Creator of the Universe, the source of all true 
knowledge. Omniscient, Omnipresent, Eternal and 
Immortal. Swami Dayanand has embodied these teachings 
into the first and second principles of the Arya Samaj. 
They are:- 

(1) God is the primary cause of all true knowledge 
and of every thing known by its means. 

(2) God is All Truth, All Knowledge, All Beatitude, 
Incorporeal, Almighty, Just, Merciful, Unbegotten, Infinite, 
Unchangeable, Beginningless, Incomparable, the Support and 
the Lord of all: All pervading, All -knowing. Imperishable, 
Immortal, Exempt from fear, Eternal, Holy and the cause 
of the Universe. To him alone worship is due. 

This is the central teaching of the Vedas. A few mantras 
with their meanings are given here to show that the Vedas 
teach pure monotheism. 

’T: SHTcft I 

II 

'K® I nt I ? II 
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“Let US offer all the best that we have, and devoutly resort 
to that Blissful G-od, the Giver of all wealth; Who, in His 
infinite glory, is the One and Sole Ruler of all creation animate 
and inanimate, bestowing (with His unfath’omable wisdom) 
corporeal existence on all creatures bipeds (like men), and 
quadrupeds (like the cow and all other (beings.)” 

--Rig. V. 10. 121. 3, 
sf : firai 3rf^ fiparar few i 

?Io I Ho ’I'S t! 

“He who is our father and the progenitor of all things, who 
rewards everyone according to his deserts, who knows all the 
heavenly bodies and habitable globes, who gives names to the 
wise as well as to the worlds He creates; who is One without a 
seconc?, in whom all things are comprehended: Hhn^let all 
strive to understand by names of friendly discussions.” 

—Yaj. V. 17, 27, 

I 

5r wf *HT ^ ^ ii »fo ? vsiho i ^ n 

“Being aU-visions, all-power, all-motion in Himself, 
He sustains with His power the whole universe Himself, being 
one only." — Yaj, V. 17. 19. 

H H i h ^ mi i wot! *r 

wnft wwl t S' qa i si ^ « 

SWo I V I ?V9, ^o, H 

“There are neither two Gods, nor three nor four, nor ten. 

He is one and only one, and pervades the whole universe. 

All other things live, move and have their being in Him.” 

jd.th/. . IS. h-. Id. etc, 

^ ws wqt *tsi sstpiw ? « wo ^ ^ n 

“He who extends beyond (or, is exalted above) the 
luminous bodies, who extends beyond the earth, who extends 
beyond (i.e. is above the reach of) even the wise, who extends 
beyond the ignorant, in whom the vital airs sustain desirable 
objects, whom the sages, rich in knowledge and wisdom, 
alone can realize ; Him, do ye try to know." — Yaj. V. 17. 29. 

^ srI qatifwfttsfe I 'at 1551% sw: 11 1 11 

mi ijfs: 1 hs: ii ^ u 

jua gnaSns 1 5 fin aiass s^?i*r 3 ?®% as: ii ^ 11 

mi ana; giaiq as?; 11 » 11 

?o I c; I ? II Wto ?« I » I II 
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“0) To Him who rules' the Past, the Present, and 
the Future, who presides over the entire universe, who 
is the sovereign lord o£ all, above the reach of Time and 

Death fself-efEulgent), immutable and absolute bliss 

even to Him, the most exalted Brahma, be our homage. 

(2) To Him, who makes the Sun and the Moon, the eyes 
of the Dniverse, at the commencement of every creation, who 
has made Fire like unto a mouth — even to Him, the most 
exalted Brahma, be our homage. 

(3) To Him, who has, in the Universe, made the Earth 
and other habitable globes in place of the feet, who has made 
space in place of the womb, who has made the Luminous 
Bodies in place of the head...,., .. ...even to Him, the most 
exalted Brahma, be our homage. 

(4) To Him, who has made the Atmosphere as the life of 
the creation, who has made the rays of Light as its eyes, who 
has made the directions of Space as the organs of hearing — 
even to Him, the most Exalted Brahma, be our homage.” 

SJA I ^ II 

“Oh men ! as I have given this Word (i.e. the four Vedas) 
which is the word of salvation for all mankind, namely, for the 
Brahmins (those who are engaged in the propagation of sacred 
knowledge), for the Kshtriyas (those who look after State 
affairs or the government of the country) for the Sudras (those 
engaged in manual work or service), for the Vaishas (those 
who are devoted to agriculture and commerce) for those 
^vho are my dependants and even for them who are lower 
than Sudras .” — Yaj V.26.2. 

5 hi ? 1^: H ^ wg: 1 

arts: ii ? h i v ii 

“Oh men ! this Supreme Being, indeed, pervades 
all the regions. Verily, He resides in the heart of all 
creatures. He manifested Himself before the first creation 
and will manifest Himself in all the future creations. Himself 
without limbs. He accomplishes everywhere the work assigned 
to the limbs (and senses), and is firmly established (by His 
Immanence) in every object. It is He, Whom you should know 
and adore.” — Yaj. F. Sf. 4 

TO i 

TO isif ^ it 

?o t I V II 
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“Whose greatness these sjiowy mountains and the ocean 
with its waters proclaim; Whose arms are these vast regions : 
He it is, to Whom we shall offer our prayers.”— X, 121. A, 

|;J!| i 

w 

“Him we invoke for aid who reigns supreme, the Lord 
of all that stands or moves; Inspirer of the soul, that 
He may promote the increase of our wealth. He, our 
infallible Keeper and G-uard and Well-wisher.” — Y.XXF., 18. 

tsf 'rasnj#r fN i 

“I sing my song of praise to Him, Savitar pervading 
earth and Heaven, strong with the wisdom of the wise, 
and the giver of virtuous impulses, bestower of Tvealth, 
the well -beloved thoughtful Sage. ‘I'o Him I sing, at 
whose impulse the splendid light shone in Heaven. Most 
wise, the Golden - handed, hath measured the sky with 
skilled design.” — Yajur, V., IV. 23. 

5r sft ?r I? flw i 

«nTr5r«%<afa ii ii 

“0 men, He is like brother to us. He is the Creator 
of the universe. He fulfils our wishes. He knows all the 
worlds, their names and places. He is the source of final 
Beatitude and in Him the enlightened obtain emancipation, 
and go wherever they like, even He is our preceptor, 
teacher, king and judge. Let us all worship Him. 

Yajur V„ XXXI/., IG. 
VARIOUS NAMES OF GOD. 

To the objection that several gods are mentioned in 
the Vedas, such as Agni, Vayu, Marut etc, and that the 
religion of the Veda, therefore, is polytheistic and not 
monotheistic, the mantras of the Veda themselves give a 
convincing reply. According to the V edas themselves, Agni 
and Vayu and others are not separate gods to whom 
invocations are made, but are all names of one God, 
indicating his various attributes, 

^ SET *IWg. I 

.- ti w ? i ? 5,v i it 
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“They call Him Indra, Mitra, Varuna, Agni, and He is 
heavenly, nobly - winged Garuttnand He is one, sages call 
Him by many names, viz., Agni, Yama, Matarisvan.” 

Rig. I. 16i. -id. 

«niT I 

. ms( in*Tr ^ ?CT5sft ii f i ro i ? ii 

“Many are Thy names, 0 Agni, Immortal, God, Divine, 
Jatavedas, and many charms of Charmers® All-inspirer! 
have they laid in Thee®, Lord of true attendants. The 
sages have seen Thee and realized Thee.” — R.lll , 20 . 3 . 

aroft ?iPit I 

5# ii ^no i n s ii 

“Agni ! men seek Thee, as a Father with their prayers. 
They win Thee, 0 source of light, to brotherhood by 
holy actions. Thou art a son to him who duly worships 
Thee. Thou guardest him from injury as a trusty friend.’’ 

■ —RJLI..9 

^ 5^ gi «nq: w rsth^.* ii i t ii 

“Even He is Agni, He is Aditya, He is Yayu, Heis 
Ghandramas, He is Sukra, He is Brahma, He is Apa, He is 
Prajapati.” — Yajur. F., XXXII. I. 

w rws «r 11 

^ 3 ii \ ^>5 \ 'iS, yi i\ 

“ He is Aryaman, He is Varuna, He is Rudra, 
He is Mahadeva.” 

“He is Agni, He is Surya, He verily in Mahayama.” 

— Athar. XII 1.4,4. and 5 . 

Count Bjornstjerna, after giving a quotation from the 
Vedas, says ; “These truly sublime ideas cannot fail to 
convince us that the Vedas recognise only one God, who 
is Almighty, Infinite, Eternal, Self-existent, the Light and 
the Lord of the Universe.” ‘ 

Colebrooke says: “The ancient Hindu religion as 
founded on Hindu Scriptures recognised but one God.”® 

^ Garutman *» Bun* 

Charm of Charmers: attractive features and wiriTiing virtues. 

The wise and pious sages hax’-e seen in Thee and realized Thee, 

^ Theogon'i; of the Hindus^ f 63, 

^Asiatic Researches, Yol, Yin, p*v385. 
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Coleman says:- “The Almighty, Infinite, Eternal, Self- 
existent Being, the one unknown true Being, the 
Creator, the Preserver, the Destroyer of the Universe, 
under such and innumerable other definitions is the Deity, 
acknowledged in the Vedas or the sacred writings of 
the Hindus.’ 

Rev. Ward says:- “It is true, indeed, that the Hindus 
believe in the Unity of God.” 

Not only do the Vedas teach that there is only one 
God who is tb be worshipped but that the conception 
of God as believed in by the Aryas (Hindus) is far higher 
and nobler than the idea of God of the Christians. Mr. W. 
Tully Seejor in an article on the “Vital value” in the 
Hindu God Idea in the Hibhert Journal, says that “the 
Hindu idea is much more highly developed than that of 
modern Christianity.” He adds: “Enough has been said 
to suggest the probability that the Hindu conceptions 
regarding the self are just what the Occident needs and 
must appropriate, if it is to see thi’ough life’s falsities and 
lay hold of its spiritual realities.” 

The Vedas teach that there are three eternal and ever- 
lasting entities, God, Soul and Matter (Parmatma, Atma and 
Prakriti). They were never created and can never be destroyed. 
They are all coeval. With the - souls and matter, God creates 
the universe, and then after a fixed period, dissolves it. This 
dissolution and disintegration lasts for the same period as that 
for which the creation existed. The period for which Creation 
, lasts is called Brahma din (Brahma day), and the period when 
matter and soul remain separate and matter remains in its 
simplest, disintegrated form is called Brahmaratri (Brahma 
night). The Veda says: — 

ST ?rg5TT i 

gqliwi: tl X I | II 

Both God and Soul are eternal. They are alike in 
consciousness and such other attributes. God pervades the 
soul and both are companions. The Prakriti, which is like 
the tnmk of a tree whose branches are multiform universe 
which is resolved into its elementary state at the time of the 
dissolution (pralaya) is al^o eternal. The nature, attributes, 
and characters of these are also eternal. God, Souls and 


^ Mythology of the Hindus. 
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Prakriti are all distinct from one another, but they are all 
eternal. 

ssm 5re;qi! » 

?i3il 1:^ ^fr^srf ti ^cir^o v i v. n 

“God, Soul and Matter are eternal, i e. unborn: they never 
take birth. I'hese three are the causes of all cosmos. The 
eternal soul enjoying the eternal matter, gets entangled, but 
God is never entangled, nor does He enjoy matter.” 

The Taittiriya Dpanisad says: — 

% ?T:, ®5E^ss5is^ 11 

“The soul and Brahma are distinct because their distinction 
has been expounded.” 

It is not right to say that the world was created out of 
nothing. Sankhya says: “Nothing can come out of nothing.” 
This is a scientific truth and modern science has recognised 
it. The material cause of the universe must have existed 
when the world was created. And it will not be destroyed 
when the pralaya or Dissolution of the world comes. What 
is, cannot be annihilated. It may change shape. What 
is perceptible only becomes imperceptible. Matter therefore 
is eternal and indestructible. 

Modern science has proved that matter is eternal and 
indestructible. Dr. J.W. Draper^ says: — “It has disposed of the 
idea of the destruction and creation of matter. It accepts 
without hesitation the doctrine of the imperishability of sub- 
stance; for, though the aspect of a thing may change through 
decompositions and recombinations, in which its constituent 
parts are concerned, every atom continues to exist, and may 
be recovered by suitable processes, though the entire thing 
may have seemingly disappeared, A particle of water raised 
from the sea may ascend invisibly through the air, 
it may float above us in the cloud, it may fall in the 
rain drop, sink into the earth, gush forth again in the 
fountain, enter the rootless of a plant, rise up with the sap to 
the leaves, be there decomposed by the sunlight into its 
constituent elements, of its oxygen and hydrogen, and other 
elements, oils and acids, and various organic compounds may 
be made; in these or in its decomposed state;it may be received 
in the food of animals', circulate in , their blood, be essentially 
concerned in acts of intellection e^cuted by the brain, it may 

^ Conflict Between Science and Religion, 
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be expired in tbe breath. Though shed in the tear in moments 
of despair, it may give birth to tbe rainbow, the emblem of 
hope. Whatever be the course it has passed through, what 
ever mutations it has submitted to, its elementary constituents 
endure. Not only have they not been annihilated, they have not 
even been changed; and in a period of time, long or .short, they 
find their way back again to the sea from which they came.” 

Atma or souls are also eternal and indestructible. The 
Yajur Veda says: 

II «o I b; || 

As God is infinite, body less, beginningless, immortal, ever- 
lasting, all pervading, there can be no avatar or incarnation 
of Him. When he is all pervading and immortal, he cannot 
be fixed to a particular body and particular place? There 
can therefore be no image or idol of him. Idolworship there- 
fore is false and not allowable. There have been no incar- 
nations of God. Sri Ramchandra and ’ Sri Krishna were not 
avatars but men, great men, entitled to veneration and 
reverence for their great and good deeds. Thus, there is no 
room in the Vedic faith for temples or for idolworship; for, 
idol are either of God in the persons of Brahma, Vishnu and 
Siva, or of the avatars. There are no gods and goddesses in the 
Vedas, and all worship of Eharoonji and Balaji and Hanumanji 
etc. is wrong. 

The Vedas do not recognise the sacerdotal character of 
water, rivers, mountains. No sacredness attaches to the Ganges, 
Godavari, Jamna, or any other river, and a bath in them 
has no greater virtue than the bath in any other Jake or river. 

The Vedas do not recognise any sanctity in any place or 
city or town and therefore there are no places of pilgrimage. 
Pushkar, Kashi (Benares) Prayag, (llliawas, now called 
Allahabad). Gaya, Hardwar, Vishnu or Shiv Kanclii or Ayodhya 
are as sacred or not sacred as Ajmer, Agra, Bombay or 
Calcutta. 



The Vedas teach that all men are equal before God : that 
there are no high or low classes: no privileged and unprivileged 
classes. There is no caste in the Vedas. Four llamas are 
mentioned, but none of them is higher or superior to the other 
three. They merely indicEri® the work and qualities of men. 
By their actions, temperament and qualities, men become 
Brahmins, Kshtriyas, Vaishas or Sudras. A Brahmin, if ignorant 
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or an evil doer, becomes a Sudra : and a Sudra i£ educated and 
virtuous, becomes a Brahmin. Instances on record show whole 
communities o£ Kshtriyas becoming Vaishas and vice versa. 
Thus there is no sanction or authority for the present day 
caste system in the Vedas. 

The Vedas do not enjoin shraddhas to the dead ancestors. 
Respect and reverence for living elders in the family is 
shraddha. There is no mention of Tilah and chhap, or Kanthi 
(string of beads worn round the neck) in the Vedas. 

The Vedas give equal rights to men and women. Both 
are entitled to receive the highest education. Both are entitled 
to read the Vedas and perform yajnas. Both may hold property, 
Both have the same marriage rights. Both may remarry. 
Enforced widowhood is against the Vedic teachings. The Vedas 
also teach that everyone should observe Brahmacharya till he 
becomes twentyfour years old, and she, sixteen years. Child 
marriage is therefore against the injunctions of the Vedas. 

The entire present religious and social structure of what 
is called Hinduism is inconsistent with what the Vedas teach. 
Idol worship in temples or otherwise : religious pilgrimages to 
sacred places like Pushkarj Dwarka, Kameshwaram; baths in 
the Ganges; the privileged position of the Brahmins; 
the system of castes ; enforced widowhood ; child marriage ; 
untouchability ; painting the forehead, arms etc; tying 
Jcanthees and Rudraksha rosaries ; disallowing Sudras, women, 
and others to read the Vedas or hear them read, 
are all practices and observances against the spirit and the 
letter of the Vedic teachings. 

The Vedas teach worship of one God and equality of all 
men before Him; Mukti or Moksha (salvation) to be gained 
only and solely by one’s good deeds and never by the 
intercession of anyone else, a prophet or an avatar. 

VEDAS ARE THE SOURCE OF ALL KNOWLEDGE. 

According to Swami Dayanand Saras wati, the Vedas 
being the knowledge imparted by God for the benefit and 
guidance of mankind, contained germs of knowledge of all 
kinds useful to man in his life, germs* of the various sciences 
and arts which we see developed in the world today. In his 
commentary on the Vedas and in his Rig Vedadi Bhashya 
Bhwmika, he has quoted mantras containing such germs. 
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Sri Aurobindo says ; “I£ the Vedic godheads express the 
powers of a supreme Deity who is a Creator, Ruler and Father of 
the Universe, then there must inevitably be in the Veda a 
large part of cosmology, the law of creation and of cosmos. 
Dayanand asserts the presence of such a cosmic element; he 
finds in the Veda the secrets of the creation and law of Nature 
by which the Omniscient governs the world.”^ 

Dayanand’s view that the germs of sciences and arts are 
to be found in the mantras, derives support from the facts that 
{a) the Vedas are not man-made but Divine and were given for 
the guidance of mankind and (6) that the Divine purpose was 
to help man. Dayanand was the first man after nearly five 
thousand years to extricate the Vedas from a confused mass of 
Sanskrit religious literature, and study them with the aid of 
Vedic grammar and Vedic lexicon pertaining to the language 
of the Vedas, and place before mankind the result of his study. 
His is the first attempt in modern times to interpret the Vedas 
on the right lines. And till we get another Bhashyakar of the 
Vedas, of Dayanand’s intellectual and spiritual calibre, we 
have to accept his Bhashya as the only true exposition 
of the Vedas. 

In happier times to come, when with the disappearance 
of prejudices and superstitions of the Pauranic beliefs and 
observances partly based on the interpretations of Sayana and 
Uvata and Mahidhara, which clog all efforts to give a rational 
exposition of the revered Scripture, it is hoped that the thread 
left by Dayanand will be taken up by competent Bhashyakars 
(commentators) equipped with necessary intellectual attainments 
as the result of a life of Bramcharya passed in the pure 
spiritual atmosphere of Vedic studies and possessing yogika 
siddhis. They may take us further and give us fuller and 
more comprehensive exposition of the Vedas. 

That Dayanand’s claim to find in the Vedas the germs 
of various sciences and arts is neither unreasonable nor 
fantastic is the opinion also of the great sage Sri Aurobindo, 
one of the greatest living thinkers of the modern world. In 
his book, Banhim, Tilak and Dayanand^ he says : 

“Dayanand affirms that the truths of modern physical 
science are discoverable in the hymns. Here we have the sole 
point of fundamental principle about which there can be 
any justifiable misgivings. I confess my incompetence to 

^ BanUm^ Tilah and Dayanand^ p* 65, 
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advance any settled opinion in the matter. But this much 
needs to be said that his idea is increasingly supported by the 
recent trend of our knowledge about the ancient world. The 
ancient civilizations did possess secrets of science some of 
which modern knowledge has recovered, extended and made 
more rich and precise, but others are even noto not recovered. 
There is then nothing fantastic in Dayanatid’s idea that 
the Veda contains truth of science as well as truth of 
religion. I will even add my own conviction that Veda 
contains other truths of a science the modern world does 
not at all possess, and in that case, Dayanand has rather 
understated than overstated the depth and range of the 
Vedic wisdom." ^ 

The knowledge of cosmology among other things must 
relate to the size and the shape of the earth and the nature 
and the functions of the Sun, the Moon, the Earth and other 
planets, their relation to one another and their movements. 
Among the laws of cosmology, is the law of gravitation and the 
annual and diurnal motions of the Earth round the Sun and 
round its axis respectively. The latter are thus described in 
the Vedas : 

pm i 

“All bodies, Sun, Moon and the Earth etc., revolve in their 
orbits. The Earth in its orbit revolves round the Sun. She 
supplies the living beings with abundant juices and fruits of 
various kinds and fulfils the fixed laws of her motion. Allbodies, 
Earth, Sun, Moon etc. are the cause of speech in all beings.” 

— Rig V. 8. B. lO. 1. 

sTur g?.- 1 ^ h erf; wo i fio ^ ii 

“All bodies Sun, Moon, Earth etc. revolve in their orbit m 
the cosmos. The waters (oceans) are like the mother of earth, 
and the Sun is like earth’s father. She revolves round the Sun. 
Air is father of Sun and space, and Ether its mother. The Sun 
revolves in them. All bodies are supported by air and are 
made to revolve by air and its power of attraction.” — Yaj. S. 6. 

The Aittiriya Brahmana explaining the teachings of the 
Veda says that the Sun neither sets nor rises, and that the Earth 
owing to its rotation on its axis, is lighted up and that is 
called day etc. It says* ; 

1 Bmhlm, Tilah and Dayanand^ p. 67. 

® Haug’s Aittiriya Brahmana, Vol. II, p, 242. 
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sncn5%ft% ai55rRi?sjrsiRTrt!i 

1 5r qi «?q ^r wsi’q st f % H 

“Those who think that the Sun rises in the morning and 
sets at night entertain a wrong notion. The Sun never sets 
and never rises.” 

The Tajur Veda says that the earth is kept in its position 
in space owing to the superior attraction of the Sun. 

^ q# iqsn^ qRq?. ii «to ?? i ho v? n 

“The Sun produces juices etc. in the earth and keeps all 
heavenly bodies in their respective places by its power of 
attraction.” — Yaj.3S.4-3. 

The Atharva Veda says: 

ftfq ii whIo ^to ? v i sto ? i ’to ? ii 

“TheMoon is dependent on the Sun for its light.” 

It also says: 

“The atmosphere surrounds the earth. Its height is 12 
Yojanas (about 60 miles) and the clouds, lightning are 
phenomena connected with it.” 

The Rig V eda says: — 

grariMt ?r?rf«r i 

cT ^iT qgql ii ^ho 9to i ^o v i ^ ? i ho ? h 

“The Moon, whose nourishing properties are wellknown 
revolves round the Earth, and sometimes in the course of her 
journey comes between the Earth and the Sun (eclipse). The 
mantra says that both the luminous bodies like the Sun 
and the dark bodies like the Moon and the Earth are 
always in motion. —Rig, V. 6 4. 13. 3. 

Rig Veda, Ash. 6, Adh. 1, V. 6, mantra 5, also says that 
the various heavenly bodies are kept stable in their places 
and rendered habitable by the power of attraction of the 
glorious Sun. • The next mantra is more significant. 

SElJ^a STo 5, I ^0 ? I Ho ^ I Ho St II 

“0 God Thou hast made the Sun. M^ith Thy infinite power 
and refulgent Self, Thou art upholding the spheres, the Sun 
etc. All the globes, the SuQ. etc. are kept stable by Thy power 
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o£ attraction. All globes like the earth are held firm by Sun’s 
attraction; so the Sun himself and the other worlds also are 
upheld by the law of Grod.” 

Rigveda, Ash. 4, Adh. 5, v. 10, M. 3, and Yajur Veda, Adh. 
33 M. 43 mention the law of attraction and the ^ fact that 
colour and form are made visible by the rays of the Sun. 

Atharva Veda, Ka. 14, Anu., I Mantra I says that 
the Moon is a dark body and shines with the light of 
the Sun. 

Swami Dayanand, in the Big Vedadi Bhashya Bhumika, 
quotes several verses of the Rig and Yajur Veda and says that 
they allude to the sciences of Geometry and Algebra. The 
Rig Veda speaks of airships and steamers. 

In his Introduction to the Veda Bhashya, Dayanand 
discusses the question of ocean going steamers, airships and 
steam-driven cars on land (FicZe, p. 466, Dayanand’s TForhs, 
Centenary Edition, Vol. II). 

After quoting Rig Veda, mantras 3 and 4 of Ashtak I 
Adh. 8 V. 8. 

Too 510 M s; I c I ifo V II 

he gives their expositions, interpreting the terms «rf%r?r 
according to Nirukta, as follows: “Men should construct three 
kinds of conveyances for three places — land, water and 
the heavens, — cars worked by steam for land, steamers 
and boats for the ocean and airships for the high heavens with 
the aid of ashvi, fire, air, electricity. These conveyances are 
to be built with silver, iron and copper. Oceans should be 
crossed by steamers. As the mind travels with great speed so 
men should manufacture cars for the ocean and the skies, which 
will travel fast and cover spaces.” He quotes another mantra: 

sasng fit ii 

3to ? I e: 1 ? I 4o VI. u 
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arid says that this mantra imparts knowledge of electric 
currents, which have since developed into telegraphy. 

In order to understand fully the meanings of the mantras, 
the reader should study the expositions given in the Veda 
Bhashya itself, where Dayanand analyses the words and parts 
of the mantras and interprets them according to Nirukta. 

Certain names and phrases used in the Vedas and other 
Arsha literature contain knowledge of scientific facts. Saturn 
is described in Arsha books as Suryaputra, son of the Sun, 
Modern science has admitted that Saturn once was a part of 
the Sun. Lightning is called irat/rt* Vajra, the bolt of 
electricity, which it is. Charak uses the word Indra to mean 
force Adh. 5)— force of electricity, 

Prof. Wilson says of Vajra: 

“Amongst ordinary weapons one is named Vajra, the 
thunderbolt, and the specification seems to denote the employ- 
ment of some explosive projectile, which could not have been 
in use except by the agency of something like gunpower in 
its properties.’’^ 

Unfortunately, not only Dhanur Veda, one of the Up Vedas 
and the principal authority in ancient India on the Science of 
War, been completely lost but literature on the subject has 
disappeared, and it is not now known how the engines of war 
developed from the germs mentioned in the Vedas. That 
this science had made very great progress in Ancient India is 
proved by the fact that Indian and foreign writers mention 
weapons some of which have only recently been produced in 
Europe, and some of which have not yet been used. The Greek 
writer Themistus® mentions “the Indians fighting at a distance 
with lightening and thunder.” 

Alexander the Great mentions the terrific flashes of flame 
which he beheld showered on his army in India. Philostratus 
says of the Hindus: “Should an enemy make war upon them, 
they drive him away by means of tempests and thunders as 
if sent down from Heaven.” (Philostrato Vit: Apollon, Lt. II 
C. 33) 

Rockets, says Prof. Wilson, are of Indian origin and had 
long been used in Indian armies when the Europeans came 
in contact with them. 

^Wilson’s Essays^ Vol. II, p. 302 
^ Orat. XXVII, p. 337. 
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Sir H. H. Elliot says: — “It is strange that rockets should 
now be regarded in Europe as the most recent invention of 
artillery”. {Bibliographical Index to the Muhammadan 
Ilntorians of India, Yol.lr p. ^b7). 

Ctesias, Elian and Philostratus speak of an oil manufact- 
ured by Hindus and used in warfare in destroying walls and 
battlements of towns, that no battering rams or other 
polioretic machines can resist and it is unextinguishable.^ 

More important than these was the Ashtw' Vidya alluded 
to in the Vedic literature, which is not known in Europe even 
now, and only the principle of which seems to have become known 
only during the first World War. It consisted in annihilating 
the' hostile army by evolving and suffocating it in different 
layers and masses of atmospheric air charged and impregnated 
with different substances. The army would find itself plunged 
in a finely, electric and watery element, in total thick dark- 
ness, or surrounded by a poisonous, smoky pestilential atmos- 
phere full of terror striking animal forms (snakes and tigers, 
etc.) and frightful noises. Thus they used to destroy their 
enemies. The party thus assailed counteracted those affects 
by arts and means known to them, and in their turn assaulted 
the enemy by means of some other secrets of the Ashtur 
Vidya.”* 

This fact is proved by innumerable instances in which it was 
practiced. Ramayana mentions it. The KartiJc Mahatamya 
relates that Jalandhar had recourse to it when he was attacked 
by Mahadeva. 

Another remarkable and astonishing feature of the Hindu 
science of w'ar Avhich would prove that the ancient Hindus 
cultivated and achieved great advancement in every science, 
was that the Hindus could fight battles in the air, like so 
many war-eagles combating for the dominion of the clouds. 
To be so perfect in aeronautics, they must have known all 
the arts and sciences relating to the science, including the 
strata and currents of the atmosphere, the relative 
temperature, humidity and density and the specific gravity 
of the various gases. 

This does not, however, mean that the Vedas contain 
all the theory and practice of what modern science has 
achieved in Europe and America; or, that, in Ancient 

^ Hindu Superiority,, by Har Bilas Sarda, p. 310, 

“ Orat, xxvii, p, 337. 
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India, ways, Telegraphs, Telephones, Wireless, Radios, 
Steamer services and air travelling, existed in the same 
way and to the same extent as they exist in Europe 
aud America today; or that Machine guns. Tanks, Bombers, 
Fighters, Dreadnaughts, Superfortresses and Wireless stations 
and machines were in use as they are in the West at present. 
Mechanical, chemical and other sciences have made wonderful 
advance during the last and the present centuries, and result 
have been achieved and yoked to the service of mankind in 
his ordinary daily life, which to our knowledge did not 
exist in old days. All that is meant is that the Vedas 
contain germs and principles of cosmology, and the nature 
and potential powers of matter and the souls, which men 
may cultivate and develop to an infinite extent. There 
is no limit to such development. Men by developing their 
intellectual and spiritual powers by Yoga and other means 
may in future achieve results which will make the present 
achievements look ' as elementary and preparatory, as a 
primer of the English language is to Shakespeare or Kuskin. 

No one claims that the Vedas possess knowledge of all 
fully developed Sciences or Arts. All that is claimed is that 
they contain knowledge which in the metaphysical sphere 
is beyond the reach of the senses; and, in the sphere of 
matter such as will enable man to achieve results conducive 
of his benefit and advance to which no limit can be 
fixed. 

To sum up. The Vedas being Divine Revelation to 
mankind for his guidance and benefit, must contain 
knowledge of cosmology, the law of Creation and the 
governance of the Cosmos by God, a knowledge of the 
nature of the eternal verities, their relation to each 
other and the laws Vhich govern such relation. The 
Vedas being divine knowledge must contain all such 

knowledge as will enable man to work out his destiny; 
reach the highest development he is capable of achieving, 
and attain the greatest happiness it is possible for him 
to enjoy. They must therefore contain germs of knowledge 
of existence and non - existence ; of the creation and 

dissolution of the Universe; of God the Creator, the 

Preserver and the Governor of the Universe; of souls and 
premordial matter; of time and space, of akash (void) and 
ether, of right and wrong, truth and untruth, of 

movement on land, air and sea; of mechanics, electricity; 
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of the laws of attraction _ and repulsion; of fire, light 
and other things; in other words, truths of the physical, 
moral and spiritual world, many of which were known to men 
in old days but are now forgotten, and many yet undiscovered. 

There is nothing fanciful or fantastic in all this. Once 
you accept the Vedas as divine knowledge, all this flows 
naturally from it. It is a necessary corollary to Veda 
being Kevelation. 

The Vedas being divine knowledge, open long vistas of 
vision and thought, and the ancient rishis and munis, whose 
lives were regulated in strict accordance with the teachings of 
the Vedas, were able, therefore, to explore those vistas much 
more fully than it is possible for men living in the present 
world which is steeped in strife, sterile thought and selfish 
exploitation, heedless of the rights or wrongs of others, to do. 

Some of the teachings of the Vedas, when expanded 
by ancient rishis and munis, seers and thinkers, blossomed 
forth as Upanisads, giving expression to the highest 
philosophic thought that man in the present world has 
yet conceived: others appeared as Ayur Veda, Dhanur 
Veda, Artha Veda, Gandharva Veda, which have developed 
far more fully in modern times and are likely to achieve in 
future, brilliant results not yet dreamt of. The Veda being 
divine knowledge has no limit or end to it as conceived by 
man. Vision and thought when more fully developed by 
people living lives in strict accord with the teachings of the 
Vedas, will no doubt discover higher truths and achieve 
scientific results, of which we have yet no conception. 

' There is no limit to knowledge. There is neither beginning 
nor end of things. The world goes on for ever and ever. 
Dissolution is always followed by Creation, as Creation is 
ever followed by Dissolution. Vedant, or the end of 
Vedic knowledge, is a misnomer. Dayanand’s knowledge 
of the Vedas can not be said to be the last word on 
the Vedas. All we can say is that his knowledge was 
right and true. He is the first of the true interpreters 
of the Vedas in modern times, but not the last. Rishis 
may yet arise and interpret the divine knowledge more 
fully. Possibilities are not exhausted. The Vedas are a 
shoreless ocean of knowledge: Dayanand is the first scientific 
and true navigator in that limitless Sea in modern times, 
and those who want a safe and successful voyage will do 
well to accept his guidance. 


CHAPTER XXI 



q? «? ?rat siigq ii qi® v • ^ h 

Oh Lord God, Creator of the universe (and source of 
all great powers), of Holiest nature (and Dispenser 
of true happiness) he gracious, we beseech Thee, to 
dispel all our miseries (vices and evil propensities), 
and to bestow upon us what is good (such as virtuous 
tendencies, inclination to do benevolent deeds and a 
righteous disposition) — Ya^urVeda, SO, S. 

O F all Swamiji’s works the most important and the 
most widely known is the Satyarfch Prakash. It is 
looked upon by the Arya Samaj in the same light as the 

Bible by the Christians. It embodies the teachings of 
Swami Dayanand Saraswati in almost all matters, religious 
social, educational and moral; his beliefs, his teachings, 
and the way of life he prescribes for men. 

The Vedas can be studied only by the highly educated 
people, who know Sanskrit well. The Satyarth Prakash 

being in Hindi, is for all, the educated and the common 
folk. It is read by all men, women and grown up children 
and is recited at the meetings of every Arya Samaj. It 
gives to the people the gist of what Swami Dayanand 
wishes everyone to know. It contains principles and 
rules of conduct for all. 

Of the seventeen years (from 1867 to 1883 A.D.) that 
Swami Dayanand devoted to preaching Vedic Dharma, 
during the first nine years, he spoke only Sanskrit and 

talked and gave discourses in that language. Till 1874 

A.D. , his work was confined to oral discourses and 
religious debates. In June 1874, Raja Jaikishendas, one 
of Swamiji’s devoted followers, suggested that Swamiji’s 
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teachings should be embodied in a book; The 
•was the Satyarth Prakash. The circumstances in which the 
Satyarth Prakash was first written and published were 
a little peculiar. 

“After listening to the teachings of Swamiji, Raja Jaikishendas, who 
was Deputy Collector of Benares at the time, began to think that the public 
would be greatly benefited if these teachings were reduced to writing and 
published; for, at present only those got the benefit who had had the 
opportunity of hearing them from Swamiji's mouth. And even among those 
who assembled to hear him, many did not hear al]_ that Swamiji said; and 
Swamiji could not go to every city and town in India. Thus, the people of 
those places which he did not visit, were deprived of that benefit. Moreover, 
those teachings, if put in bookform, would become permanent. Raja 
Jaikishendas placed all these considerations before Swamiji, and at the same 
time took upon himself the burden of getting the book written and printed. 
Swamiji accepted the proposal of the Raja Sahib. Raja Jaikishendas appointed 
one Pandit Chandrashekher to write the book ( ) and the 

composition of the Satyarth Prakash began on 12th June, 1874. Swamiji 
used to speak and Chandrashekher used to take down what Swamiji said. 
Eventually the first edition of the Satyarth Prakash with Raja Jaikishendas’s 
assistance was printed and published in 1875 A. D. at Harvanshlal's Star 
Press, Benares.'”^ ; 

It is not stated whether Swamiji spoke in Sanskrit and 
P; Chandrashekher rendered it in Hindi, or whether Swamiji 
spoke in Hindi. We do know, however, that Swamiji hardly 
fepevy enough Hindi at chat time to dictate a book in that 
language; for, as already stated it was in May, 1874 a.d. 
tbat Swamiji made his first attempt to speak in Hindi 
to the public, and “he knew so little Hindi then, that he 
spoke several sentences in Sanskrit.” And the Satyarth 
Prakash was dictated in June 1874. 

A later incident related by Swami Shraddhanand makes it 
clear that Swamiji at that time only gave the gist of what he 
wanted to be written {asKaya, or a brief idea of the subject), 
and^ Chandrashekher and other pandits then wrote out the 
subject. Swami Shraddhanand says * 

“One day in S. 1934 (a. n. 1877) while Swamiji in a public meeting 
was condemning shraddha to dead ancestors, a Brahmin got up with a copy 
of the old Satyarth Prakash in his hand and said: “Swamiji says one thing 
while lecturing, but writes the opposite of it in his book'^ Swamiji took 
the book from the Bmhmin and after reading the passage in the book pointed 
out by the Brahmin, admitted that the objection was quite right. He then 
explained that the writers of the Satyarth Prakash had written against his 

^ Jivan Charitra of Swami Daymand Saraswati, by Davendranath 
^ Mukhopadhyaya, Yolume I. p. 272. 

^ AMm Satyarth Frakasht P* S. 
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ashaya (esseBCo of what he had dictated ) and had written what was the 
opposite of what he had told them. Swamiji at once drafted and sent for 
publication, a notice saying how the amanuensis of the Satyarth 
Prakash had misstated his (Swamiji^s) views. This notice, given in full 
below, was printed on the back of the title page of the 
Shashya^ first fasciculus, for Bhadrapad S. 1935 f August September 
■13TS ■ '■ " ' 

‘‘Let it be known to all that I believe in all what the Vedas say and 
also what is in accord with them, and not what is against them. There are 
many quotations in my books Satyarth Prakash, Sanskar Vidhi and others, 
from the Griha Sutras, Manusmriti and other books, These quotations have 
been given only to make known the opinions and views ( ) of those^ books. 

Out of those, I regard as authorities only those which are in accord with the 
teachings of the Vedas, and reject those that are against them. I also 
regard as authorifcative what is the product of the teachings of the Vedas 
# ; for, the Vedas are Revelation and as such 

I must believe them. And whatever works of Mahatmas from Brahmaji to 
Jaimini Muni, are in accord with the Vedas, I accept as It 

has been printed on p. 40 line 25 of the Satyarth Prakash (old) that 
“no one should perform Tarpan to whoever of his ancestors is alive 
and that he should do Tarpan certainly of those who are dead^' and it 
is also printed at p. 47 line 21, “he who does tarpan and shraddha of 
the dead etc. All these writings which have been printed about tarpan 
and shraddha have been printed owing to the mistake of the amanuensis 
and the proof reader. In place of all this we should understand that 
it is the chief duty of the sons and others to render service with 
devotion to those who are living^ hut not to those tvho ore ^ead. 
For no one can send anything to a man who is dead, nor can a dead man get 
anything given by his sons and others. It is, therefore, proved that tarpan 
and shraddha mean tarpan and shraddha with affection to father and 
others who are living but to none else. Authority for this view furnished by 
Veda mantras is printed on pp. 251 to 267 of the eleventh and the twelfth 
numbers^ cf Rig Vedadi Bhashya Bhnmika (Introduction to the 
Commentary on the Vedas). 

This fact as stated above is further confirmed by Kaja 
Jaikishendas himself, who told Babu Devendranath 
Mukhopadhyaya, the author of the Life of Mahrshi Dmjanand 
Saramati (vide, Jivan Charitra, Yol. I, p. 273) that “Swamiji is 
not responsible for what were stated in the (first edition of the) 
Satyarth Prakash as Swamiji’s beliefs, or what alterations were 
afterwards made in it ; for, Swamiji had no time to see the 
proofs of the Satyarth Prakash. Moreover, in the beginning 
he looked upon all people as good men and trusted them.” 

This proves that every word and sentence contained in the 
Satyarth Prakash as published in 1875 a. n. was not the work 

^ The Rig V edadi Bhashya Bhumikav^&s published in'monthly numbers. 
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o£ Swamiji. As a matter of fact, the book was written by the 
pandits who, after listening to Swamiji’s discourses, sometimes 
enlarged and illustrated them-, sometimes misunderstood 
them, and sometimes inserted in the book their own beliefs 
and views. The composition of the Satyarth Prakasy began on 
12th June 1874, and we find that Swamiji left Benares and 
reached Allahabad on 1st July 1874. This shows that in two 
week’s time, Swamiji told the pandits what he had to say, 
and the pandits then wrote out the book. It also proves that 
after finishing his discourses to the pandits, Swamiji did not 
stay in Benares to see the book through the Press. The 
pandits corrected the proofs, made corrections or alterations and 
published the book. 

It is thus clear that though the old Satyarth Prakash 
yeneralhj embodies the views and teachings of Swami Dayanand 
Saraswati, every word of it is not his work. After sometime, 
when Swamiji acquired good knowledge of Hindi, Swamiji 
revised the Satyarth Prakash and himself corrected its manuscript 
after it was finished, and then corrected the press proofs. 

When the old and the new Satyarth Prakash are put side 
by side, one finds that, except in the first chapter which discusses 
the term OM, not ten lines of the one are to be found in the 
other. The two books are quite different from each other. The 
language and the wording of the one are quite different from 
those of the other. What is common to the old and the new 
Satyarth Prakash is the name. Subjects treated in the two books 
vary, and the treatment is different. The old Satyarth Prakash 
contains 407 pages; the new' contains 592 pages. The new book 
has a Preface;' the old had none. 

The printing of the revised or new Satyarth Prakash began 
in the Vedic Yanibralaya, Allahabad in September 1882 more than 
an year before Swamiji’s death, and Swamiji himself corrected 
and passed the proofs of the first eleven chapters, out of the 
fourteen, of which the book consists. In fact, the first ten 
chapters of the book were printed during his lifetime, and he 
himself sold some copies of the incomplete book that had been 
printed up till then, as people . were impatient to read what 
was ready. 

^ DevendraDath Mukliopadliyaya's Life of Mahrshi Dayanand Saraswati, 
VoL I, p. 272. According to P. Lekhram’s Life of Swami Dayanand Saraswati, p. II 
the book was written during the period^ July to September 1874 a. d. 
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There is documentary evidence to prove that all the 
fourteen chapters of the new Satyarth Prakash were written by 
Swamiji. In the Preface to the new (second edition) b’atyarth 
Prakash dated Udaipur, Bhadrapad Shukla-paksh, S. 1939 
(13-27 September, 1882) Swami Dayanand says: — “Satyarth 
Prakash was written in fourteen chapters. Of these ten were 
written first and the remaining four were written a little 
later, but THE LAST TWO CHAPTERS (ON THE BIBLE 
AND THE QURAN) AND THE STATEMENT OF MY 
BELIEFS COULD NOT BE PRINTED FOR SOME 
BAIHSON IN THE FIRST EDITION. THEY TOO HAVE 
NOW BEEN PRINTEDT^ 

It is thus clear that chapters XIII and XIV which contain 
Swami Dayanand’s criticism of the Bible and the Quran, were 
written as part of the old Satyarth Prakash, published in 1875 
A. D., but could not be printed in the first edition of the 
Satyarth Prakash. They were included in the second edition 
of (or the new) Satyarth Prakash* after further revision. 

The reason why these two chapters were not included in 
the first edition, was that the chapter on the Quran was not 
received back in the press in time from Moradabad where it 
had been sent for verification of its contents. In his letter 
dated 23rd January, 1875 written while the first edition of 
the Satyarth Prakash was still in press, Swami Dayanand 
asked M Harvanshlal to write to Raja Jaikishendas and get 
from him the chapter on the Qui'an and print it early. The 
letter says: 

“Please let me know upto what adhyayn (chapter) the Satyarth Prakash 
has been printed. Please print it quickly. Here, many people want to 



^ Th© question as to the new and the old Satyarth Prakash, and that the 
thirteenth and the fourteenth chapters in the new Satyarth Prakash were written 
by Swami Dayanand himself is fully discussed in my booklet, “ of Mahrski 

Dayanand and tk^ Paropkarini SabhaP 

® Letter dated Sravan Bad 9th S. 1940 (13th July, 1883) from Bahret 
Kishensingh, Udaipur, to f>wami Dayanand Saraswati (Shraddhanand’s Paira 
VyamJiar, p rt If, p. 114) says; — “The criticism of the Quran and the Bible sent by 
you were placed before His Highness the Maharana Sahib (Udaipur) ” 

Though it is not clear whether the criticisms referred to in Swami Dayanand's 
letter dated 29th September 1883 from Jodhpur to Bahret (charan) Kishen Singh 
were the same as those sent to the Vedic Press as the thirteenth and the fourteenth 
chapters of the new Satyarth Prakash in 1883 or were different, yet it is clear that 
Swami Dayanand had himself criticized the Quran and the Bible in S, 1940(1883 
or was interested in bringing such criticisms to the notice of all Hindus to enable 
them to meet the onslaughts of the Christian missionaries and the Muslim maul vies 
on Hinduism. 
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buy copies. Its absence is doing harm. Further, i/ie c/iapiier rfen/m 
wiih the Quran wa? sent to Moradabad for correction. Has the 
corrected copy reached you ? Please write a letter to Raja Jaikishendas, 
if it has not been received by you, and ask him to send it to you early. 
Also please print tho chapter (adhyaya) on the Bible after correcting it. 
You have written that you will print the book within two months: so print 
the whole of the book within two months fully corrected: no mistakes 
should remain.” 

The following facts show that the whole of the new 
Satyarth Prakash, w’as written and sent to the Vedic Yantra- 
laya for printing by Swami Dayanand himself: — - 

(1) The corrections in the manuscript (Press) copy of the 
whole of the Satyarth Prakash with its fourteen chapters 
are in Swami Dayanand’s handwriting,' which proves that 
the manuscript was corrected by Swami Dayanand himself 
before it teas sent to the press. 

(2) The daily routine of Swami Dayanand’s life in 1883 
A. D. described by P. Lekhram, in his L'lfe of Mahrshi 
Dayanand Saraswati (p. 863) published in October, 1897 
A. D. was as below: — 

“From 8 a. m. Swami Dayanand used to dictate Veda Bhashya. 
Then at 1 p. m , he used to correct press proofs of the Satyarth Prakash 
and the Sanskar Vidhi received from the Press.” 

(3) Swami Dayanand’s letter dated Jodhpur, Bhadra Bad 
30, S. 1940 (31st August, 1883 a. b.) to M. Samarthdan 
says: — “Received your letter of 29th August. Today I have 
sent you pp. 248 to 279 of the (manuscidpt) Satyarth Prakash. 

I have by now sent you all pages to the end oj the eleventh 
chapter of the Satyarth Prakash. 

(4) Letter of Aswin Bad 1st, S. 1940 (17 September, 1882) 
from Swami Dayanand to M. Samarthdan, Manager of the 
Vedic Yantraiaya (VTde, Bhagwaddutt’s Patra aurVigyapan 
p. 500) says: — “i am sending you with this, pages 272 to 319 
of the twelfth chapter of the Satyarth Prakash. 

(5) Swami Dayanand’s letter dated Aswin Bad 13th, 
Saturday (29th September, 1883) to M. Samarthdan (Bhagwad- 
dutt’s Patra aur Figyap)an, p. 572) says, “I am sending 
you one page of Preface, and pages 320 to 344 of Satyarth 
Prakash dealing with 'forait (Old Testament) and Zahur 
(Chapter XI 11). See that they reach you. On Monday, 
Aswin Bad 8th, S. 1940, I sent you pp. 1 to 47 of the Sanskar 
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V^MhL They must have reached you Send au acknowledgeT 
ment. 1 will send replies to your other letters later.” 

(6) Gharan Nawaldan’s statement that he purchased a 
copy o£ the new Satyarth Prakash then printed upto page 364 
only, for Thakur Girdhari Singh (F*'c? 0 , p. 862 of P. Lekhram’s 
Dayanand Sarmwati ji ka Jivxn Charitra, (1897 a. d.) 
shows that the first ten chapters of the book had been printed 
and published in Swami Dayanand’s lifetime. 

A further proof of the fact that Swami Dayanand himself 
wrote chapters XIII and XIV as part of the new Satyarth 
Prakash is furnished by Swami Dayanand’s Swamaatavyama- 
niavy * (Statement of Beliefs and non-Beliefs) which forms the 
last part of the Satyarth Prakash and comes after the four- 
teenth chapter in it. Nobody has ever denied' that the 
Swamantavyamantavya is Swami Dayanand’s own composition. 
The Table of contents of the Satyarth Prakash and the 
manuscript (press) copy of the Satyarth Prakash including the 
chapter on the Quran which Swami Dayanand himself sent 
for printing to the Vedic Yantralaya at Allahabad in 1882 
A. D. and 1883 a. d. and preserved in the office of the 
Paropkarini Sabha clearly show that when the Swamantavya- 
mantavya which was published as the concluding part of the 
new Satyarth Prakash for the first time in 1884 A. D. at 
Allahabad is Swami Dayanand’s own work, the rest of the 
Satyarth Prakash, i. e., the proceeding fourteen chapters of 
it must be held to be his work. 

Then there is inherent evidence in the Swam'^ntavya- 
mantavya itself to prove that it is the concluding part of the 
new Satyarth Prakash; and a perusal of it leaves no room for 
any question in the matter. Swami Dayanand says in the 
beginning of the Swamantavyamantavya: 

“I now proceed briefly to state here what my beliefs are 
about certain things. Their fuller descriptions in detail have 
been given in this book (Satyarth Prakash) itself under their 
respective subject heads.” 

Then, for the second time, in the Swamantavyamantavya 
after recounting his beliefs under fiftyone heads, Swami 
Dayanand says: — “I have briefly put down my beliefs. FuU 
exposition of them is given (wirni) under the relevant subject 
heads (chapters) of th%s very Satyarth Prakash. They are 
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also described in the Rigvedadi Bhashya Bhumiha and other 
books.” 

In the Preface to the book which is dated Udaipur the 
Bhadrapad Suklapaksh S. 1939 (13-27 September 1882) Swamiji 
says that his object in writing the Satyarth Prakash is “to 
proclaim to the people the truth of things. To proclaim the 
truth means to recognise what is Truth as Truth, and to 
recognise as false what is false.” 

CONTENTS OF THE BOOK. 

The Satyarth Prakash contains fourteen chapters. The 
first ten form Part I, and the last four, Part 11 of the book. 
A study of the book will give a clear insight into all the 
important theologies and metaphysics that one finds prevalent 
in India. 

The first chapter of the Satyarth Prakash treats of the 
meaning, and gives an exposition, of Om as the name of God. 
Agni, Aditya, Brahma, and other names of God are also 
explained. 

The second chapter deals with the birth and the home 
education of children, with pregnancy, conception, diet of the 
expectant mother, and the instruction and training of infants. 
Emphasis is laid on what the parents should do or not do, so 
that the infant's mind becomes strong. 

The third chapter deals with education in the schools, 
conduct of students, teaching, worship, breath' control, 
necessity and virtues of Brahmcharya; moral and religious 
instruction, control of senses and what books to avoid. It says 
that the Vedas should be studied by women and the Sudras, 
for they are for all men and women. . 

The fourth chapter treats of marriage, the age of 
marriage, Vama or caste to be determined by conduct and 
actions, change of caste, duties of the four varnas. Brahmins, 
Kshtriyas, Vaishas and Sudras; treatment of women. Five 
great duties; Truth, Duty to parents and preceptors and sages, 
practice of Truth, qualifications of teachers, re-marriage, 
patriotism, sacrifices, household duties and other things. It 
shows the necessity and the great merits of the Grihastha 
Ashram. 
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^ o£ Vanaprastha and Sannyaa 

Ashramas, (Retirement from the world, Renunciation) the ten 
essentials of dharma or religion, distinction between God and 
soul, and the sannyasis, who should continually work for 
public welfare. 

The sixth chapter deals with Government, duties of the 
Ruler, State Councils, Qualifications and Experience of 
ministers; Majority and Minority; Taxation, Laws of Chivalry, 
Military Science, Strategy, Tactics, War, Treatment of 
Prisoners, Neutrality, Justice and Judicial' procedure. Punish- 
ment, Politics etc. 

The seventh chapter treats of God and the Vedas, Unity 
of God, His existence: His qualities and Smti, Ujoasjia and 
Prarthna (Recitation God’s attributes. Communion with God, 
and Prayers), purity of mind; Soul’s independence, relation 
between God and man; Incarnation; Neo-Vedantism; 
Vedas as Revelation and its necessity; Commentary on the 
Vedas. It says that the Brahmanas are separate from the 
Vedas. 

The eighth chapter deals with the Creation, Preservation 
and Dissolution of the Universe. It is full of reasoning and 
gives learned expositions of abstruse matters. It treats of the 
three eternal entities, pantheism and atheism- It 
discusses the creeds of the Materialists, Buddhists, Vedantists, 
Fatalists etc., the six darsans as six schools of philosophy^ 
the coming of the Aryas to Aryavarta, the law of gravitation 
etc. 

The ninth chapter treats of knowledge and ignorance, 
Salvation, how to attain it and its duration etc. 

The tenth chapter deals with (a) Moral and immoral 
conduct {b) Foed: what is allowed and what is forbidden, 
(c) Foreign travel, Interdining etc. 

The second part consists of four chapters, from the eleventh 
to the fourteenth. Chapters twelfth, thirteenth and fourteenth 
each has a separate Foreword. The eleventh chapter contains 
an exposition and refutation of the various Faiths and Beliefs 
held in India and the various sects prevalent in the country 
and other miscellaneous matters. Among the miscellaneous. 
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ftiatters are Fire Arms in Ancient India, the cradle of civiliza- 
tion, the Mahabharata War, popes in Europe and India and 
Castes. Among the sects and faiths treated are the Varna Marga 
and its orgies, Materialism, Jainism, Buddhism, neo-Vedanta, 
doctrines of the Yoga Vasistha, Saivism, Hinduism, Vaishnavism, 
Sakta faith, Chakrantiksj Sankara, Bamanuja; Origin of 
idolatry; the Puranas, Bhagwat; the Khakis, Sikhism, Eama 
Snehies, the Swami Narayan sect, the Brahmo Samaj and 
others. It also treats of the sacred places of India, Benares, 
Gaya, Dwarka, Hardwar, Muttra, Eameshwaram, Jagganath 
Puri; and saints, Kabir Kanak, Daduetc. 

The twelfth chapter deals especially with Atheism, Buddhism, 
Jainism, the Charvak faith, the animal sacrifices, meat eating, 
Jain ahimsa, science and philosophy and the practices of 
Jainism. 

The thirteenth chapter deals with Christianity; Creation 
and Adam, Tower of Babel, Abraham, Idolatry, Moses, Sabbath, 
Miracles, Crucifixion and Ressurection, Trinity, Christ’s 
life etc.. 

The fourteenth chapter deals with Muhammadanism, It 
tteats of the Holy Quran, Satan, Paradise and Hell; Prophets; 
war against infidels etc. Its criticism extends to only sixty 
tivo out - of the one hundred and the thirteen Soorats of 
the Quran. 

With the coming into political power of the East India 
Company, various Christian missions entered India. They 
attacked Hinduism, condemned idolworship and the caste 
system and began to convert people to Christianity. Many 
people left Hinduism and became Christians. Though the 
Muslim Rule in India practically came to an end about the 
middle of the eighteenth century, atitular Turk padshah, shorn of 
all power and prestige, still sat on the throne at Delhi, under the 
aegis of the British Government. The maulvies having 
lost political power, turned their attention to religion 
and opened an attack on Hinduism. In 1845 a. d., Maulvi 
Muhammad Ismail Kokini Ratnagiri, through Muhammad Idris 
son of- Abdullah Chalmai, published a book Radde Hindu, 
attacking Hinduism. A reply to it was published by Chaube 
Badridas under the title Radde Mmsalman. In 1852 a. d. 
a second attack was made by one maulvi UbeduUah^ who 

‘ originally a Hindn named Anant Ham. He embraced Islam in 

l'a4a A*- D, ... 
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published Tohfatul Hind, the third edition of which 
was published in i860 by the Hashmi Press, Meerut. M. 
Indramani of Moradabad replied to it by his book Tohfatul 
IssLam. M. Sayad Mahmud Husain published a rejoinder 
in 1865 under the title /Khilatul Himood. U. Indramani 
published his reply to the latter in 1866 a. D. by his book 
Pada^he Islam, dome Muslims of Bareilly published a 
book in verse, Masnavi TJsule Din Hindu ridiculing Hinduism. 
Again M. Indramani replied to his by his poetical work Masnavi 
Din in 1869 a d. One Maulvi A hmad Din of Moradabad 

wrote a book Aijaze Mtihammadi, a'ndL Sbnothev man, mauivi 
Qutab Alam wrote Islam. M. Indramani replied 

to them by his book Hamle Hind and Samsame Hind in 
1865. In 1868, Saulate Hind was published. After this, 
Maulana Muhammad Husain alias Faqir published a 
book about 1873 a. i). entitled Teghe Faqir bar gardane Sharir 
(Faqir’s sword on the neck of the wicked). Thus, when dwamiji 
started to fulfil his mission to renovate the Arya Dharma by 
removing the extraneous falsities and futilities that had gathered 
round Hinduism and to restore the Vedic Dharma in its purity 
in the country, he found the Arya Dharma (Hinduism) being 
attacked both by the Muslim maulvies and the Christian 
missionaries and the common folk were bewildered, dwamiji 
felt that it was necessary to do something to ward off these 
attacks. This perhaps is the background against which Swamiji 
wrote his criticism of the Quran and the Bible, to enable the 
Hindus to defend themselves against the attacks of the 
Muslims and the Christians. 

It was with the Christian missionaries and Maulvi 
Murad Ali at Ajmer in 1866 a d. that Swamiji’s earliest 
religious debate took place. In the circumstances then existing, 
in order to protect the Hindus, Swamiji found it necessary to 
expose the true nature of the Islamic and Christian teachings. 
Hence, when he dealt with the various sects of Hinduism in 
the Satyarth Prakash, he devoted two chapters to these two 
foreign religions which were attacking Hinduism. 

Apart from the fact that Swamiji wanted to protect the 
Hindus from Muslim and Christian attacks on them, Swamiji 
as a World Teacher, was. anxious for the redemption of the 
Muslims and the Christians just as much as he was anxious to 
redeem the Hindus; and he told them just as he told the 
Hindus that they were worshipping wrong gods. 
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I THE SANSKAR VIDHI AND 
I OTHER WORKS 

g’srif^frsRi ir v, i M » 

“Oh man ! if thou dost possess power acquired by a right 
knowledge of the three attributes, sattva, rajas and tamaa, 
do something for the good of the world, else thou art a 
milk and water man. — V , 5, 16. S. 

|r TnLIKE the Satyarth Prakash, the Sanskar Vidhi is not 
an original work. It was compiled to help people 
properly to perform the sixteen Sanskars. 

A notice printed on the cover of Swamiji’s Rigveda Bhashya 
published in 1878 says: — “The writing of this book (Sanskar 
Vidhi) began on Saturday, Kartik Bad 30, S. 1932 (2nd 
October, 1875). The book was printed by Keshavaram 
Nirbhairam at the Asiatic Press, Bombay in V. S. 1933 (A. D. 
1877) after it was revised and corrected by P. Lakshman 
Sastri.” The Preface of the book says: — “The book Sanskar 
Vidhi is now being commenced for the benefit of those people 
who perform sanskars. In this book, a collection will be 
made of quotations from the four Vedas, the four Grihasutras 
of the four Vedas, and here and there of Manusmriti and the 
Brahmanas and other books with brief interpretations of them 
in the prakrit (Hindi) language.” 

As was the case with the Satyarth Prakash printed in 1875, 
at Benares, so also in the case of the Sanskar Vidhi printed in 
Bombay in 1877, Swamiji only gave oral instructions and 
cited Veda mantras and G-rihasutras, and the pandits wrote 
them out and translated and expanded what Swamiji had 
dictated. 

With regard to the authoritative character of the quota- 
tions from the Brahmanas, the Grihasutras, the Manusmriti 
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and others given in the Sanskar Vidhi, Swamiji has made his 
position clear in the public notice printed on the back of the 
title page of the Rigveda Rhashya, first fasciculus, published 
in Bhadra V. S. 1935 (August September 1878 a. d.) quoted 
in full in chapter XXI of this book. 

As both in the old Satyarth Prakash and the old Sanskar 
Vidhi, the pandits who wrote these books after listening to 
Swamiji’s instructions, interpolated passages which were against 
Swamiji’s beliefs and instructiojas, but which the Pandits 
themselves believed in, both these books were later rewritten 
and published in the Vedic Yantralaya in 1884 a. d. 

'J'he Sanskar Vidhi treats of sixteen sanskars. The sanskars 
mark the various periods of a man’s life. The various 
Grihasutras differ from one another in the matter and the number 
of the sanskars. Some prescribe less than sixteen: some more. 
Swamiji has fixed sixteen on the authority of the Grihasutras 
and the Manusmriti. The Sanskars are: 

(1) ■ Garbhadhan— conception: Kites connected with it. 

(2y Punsavan — festal rites to be performed on perceiving 
the signs of life in the foetus, held in the second 
or third month of pregnancy. 

(3) Simantonayan — purificatory rite held in the fourth 

sixth, or eighth month of pregnancy. 

(4) J at Karma — festal rites on birth. 

(5) Nam Kama — naming the child in the 10th, or 

the 11th month, or on the first anniversary day of 
its birth; or in the third year. 

(6) Mishkaraman— rites to be performed on taking the 

child out of the house in the fourth month from its 
birth. 

(7) Annaprashana— when grain food is first given to 

the child, when six months old. 

(8) Chura Karan — tonsure at the age of one or three 

years. 

(9) Kama Vedh — boring the ear at the age of three or 

five years. 

(10) Upnayana and Vedarambha — sacrament of regenera- 
tion by the investiture of the sacred thread at 
eight years of age for the Brahmin, at eleven for 
the Kshatriyas and at twelve for the Vaishya, as 
an emblem of the vow to study the Holy Vedas or 
; the whole circle of knowledge. 
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(11) Samavartan — rites on the student’s return home 
after the completion of Vedic studies from the 
academy. 

(12) Vivah — marriage at the minimum age of sixteen 
for the bride and twenty four for the bridegroom, 

(13) Grihasthashrama— entering family life or betaking 

(14) Vanprasthasbram — -retirement from the world on 
the birth of the son’s son or appearance of old age. 

(15) Sannyas— renunciation of all for exclusive devotion 
to preaching the truth or the propagation of divine 
knowledge. 

(16) Anteshti Karma-- cremation, 

KIGVEDADI BHASe YA BHUMIKA. 

The Bhvmika (Introduction) is one of Swami Dayanand's 
important works. It was written before he commenced writing 
his commentary on the Vedas. It 'discusses the origin and 
the subject matter of the Vedas and shows that the Vedas 
are eternal. It explains the name Veda, and the c?Aarma 
taught by the Vedas. It gives the cosmogony of the 
universe, and proves by quoting mantras the existence of 
of germs of various sciences in the Vedas. The Bhumika 
deals with Stuti, Upasm, Prarthna and Mohsh. It quotes 
mantras from the Vedas and shows that the Vedas contain 
knowledge of ship-building, medical science etc, and then 
discusses the doctrine of Rebirth, the question of marriage 
and Niyoga, the duties of the rulers and the ruled. It 
discusses the Varnashrama and the duties pertaining 
to the life of Brahmcharya, Grahstha, Vanaprastha and 
Sannyas. it lays down tive great duties of everyone, 
and contain certain questions and answers about the Vedas. 
It shows the blunders of Sayana, Mahidhara and others in 
interpreting the Vedas. It discusses the general grammatical 
rules applicable to the Vedas, and gives the meanings or 
interpretations of Agni, Vayu &c. 

THM ARYA BHIVINAYA. 

This book contains one hundred and eight mantras, fifty 
three from the Rig Veda, and fifty four from the Yajur Veda, 
and one from the Taittiriya Aranyaka Upanisad, with their 
exposition in Hindi. The mantras are in Stuti and Prarthna, 
praise of and prayer to God in a deeply devotional spirit. 
God is addressed as Father, Mother, Guru, Friend and King. 
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This book is an incomplete one. For, Swamiji in his letter dated 
Saturday the Chaitra Bad 9 (29th May, 1875) to Rao Bahadur 
Gopalrao Harideshmukh, says: — “Two Adhyayas of Arya 
Bhtvinaya have been composed, four adhyayas remained to be 
done.” The present publication is in two adhyayas only. It 
took a fortnight to compose this book as it is. It seems that 
Swamiji intended to write a bigger book containing six 
chapters giving mantras from all the four Vedas, but owing to 
want of time, only two chapters containing one hundred and 
eight mantras from only two of the Vedas were written. 

ARYODDESHYA RATFAMALA. 

This small book contains the definitions and expositions 
of one hundred such terms as one generally comes across in 
reading (Arj'an) Hindu Philosophy and Swamiji’s works. Some 
of these are also defined in the .statement of Swamiji’s beliefs 
and disbeliefs given at the end of the Satyarth Prakash. 
Some of the terms are, htoara {God.) Dharma (duty) Pap (sin) 
Janam (birth) and so on. This book was published on Wed- 
nesday, Sravan Sud 7, S. 1934 (lOth August, 1877 a. D.).; 
It has been translated into English. , 

VYAVAHARABHANU. 

The object of the book is to give a clear concept of the 
true meanings and scope of the terms constantly used in the 
discussion and expositions of various religions and philosophical 
subjects, and save people from falling into errors into which 
the teachings of the later day misinterpreters of sastras and 
writers have led them. 

It deals with various popular and every day topics, such 
as the qualifications of teachers; virtues of continence 
(Bx'ahmcharya); qualities of heroes; the various kinds of educa- 
tion, tests of 'iruth and Untruth; social manners; the meaning 
of the word Pope as used by Dayauand: how to use one’s resour- 
ces, how should husband and wife behave'; how does a man 
become righteous. These teachings are illustrated by inter- 
esting anecdotes and incidents. The book was written in 
Benares and completed on Phalguia Sud. 15, S. 1936 (26th 
March, 1880 a. D.) 

ASHTADHYAYl BHASHYA. 

This is a commentary on the famous grammarian Panini’s, 
Ashtadhyayi. The best commentary on it is Patanjali’s 
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Mahabhmhya Various writers have written commentaries 
on Ashtadhyayi, some even going against the Mahabhashya. 

Swamiji wrote his Bhahsya on the first four chapters of ^ 
Ashtadhyayi in Sanskrit. It was not published during his 
lifetime and is incomplete. Hindi translation of Swamiji’s 
Sanskrit commentary on the first two chapters and a part of 
the third existed in the manuscript left by Swamiji. In a letter 
dated Dehra Dun the 24th April, 1879 to B. Madholal of 
Danapur, Swamiji says that, “the commentary on four 
chapters of the Ashtadhyayi is ready.” 

Swamiji has throughout supported Mahabhashya and 
has refuted the expositions given by Jaidatta and Bhattoji 
Dixit wherever they have gone against the Mahabhashya. Si 
The Paropkarini Sabha has so far published Swamiji’s commen- 
tary on chapters one to three. 

SANSERITA VAKYA PEABODHA. 

Swamiji wrote some books as aids to learn and talk 
Sanskrit. This book is one of them, and contains short 
Sanskrit colloqual sentences often used when talking in 
Sanskrit. It was written in Benares on Phalgun Sud. 11, S. 

1936, 22 March 1880. 

VEDANTl DHWANTA NIVARaNA 

. This book gives the meanings and expositions of the four 
principal aphorisms on which the neo-Vedantists rely to prove 
the oneness of God and Soul. The book refutes their content- 
ion. Authorities from the Brahmanas, Upanisads and other 
books have been cited in support of Swaraiji’s interpretations. 

The book has been translated into English. 

GAUKAHUNANIDHl. 

In this book, Swami Dayanand Saraswati pleads for the 
protection of cows in particular and other animals in general. 

He shows how useful a cow is; and that it is because of the 
slaughter of cows and the scarcity of milk and milk products, 
that Indians have become weak and feeble. It is an appeal 
for the abolition of cow slaughter. It is divided into two 
parts (a) condemnation of meat eating, (b) establishment of 
societies for the protection of cows and rules and byelaws 
for such societies. It protests against the reservation of 
Government forests and advocates that free pasture lands be 
set apart in every village and town in India. The last sloka 
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gives the date o£ its writing as Phalgun Bad 10th, Thursday, 
1937 (24 February, 1881). The book has been translated into 
English. 

PANCHAMAHAYAJNA VIDHI 

The book describes the five Yagyas which should be 
performed daily. They are (1) Brahmyagya or Sandhya, and 
Upasna or meditation of God (2) Devayagya or Agnihotra 
i. e. purification of air; (3) Pitriyagya, or shraddha, tarpan to 
living elders and performance of filial duties; (4) Bhutyagya 
or bahvaisha deva, giving alms and (5) Atithiyagya, 
maintenance of the learned and the guests. 

This book was first published at Bombay in S, 1931 
(a.1). 1874) vide, Swamiji’s letter dated Ghaitra Sud 6, Sunday, 
1932 from Bombay to R. B. Gopalrao Harideshmukh. The 
revised edition was published in 1877 a. d. at the Lazaras 
Press, Benares. 

BH R ANTI NI VAR ANA 

In 1877 A. D. Swamiji circulated to various learned 
men in India a sample of his Rigveda Bhashya (Commentary) 
P. MaheshchandraNyayaratna, Principal of the Sanskrit College, 
Calcutta, issued a small pamphlet raising objections to Swamiji’s 
interpretation of the names, Agni, Vayu etc. used in the 
Vedas. Swamiji had interpreted Agni as God. Mahesh 
Chandra, following Sayana says that Agni means nothing 
but fire. Swamiji, in this book, explains that these words 
have ordinary as well as spiritual meanings, and has proved 
this by citing passages from the Brahmanas, Upanisads, Nirukta 
and Manusraciti. Swamiji incidentally mentions that there 
were about three thousand Ary a books from the Vedas to 
Purvamimansa, which were acknowledged authorities, but 
except a few, all of them are now lost. 

BHRAMOCHEDANA 

Raja Shivprasad, c. s. i. of Benares raised objections to 
Swamiji’s Rigvedadi Bhashya Bhumika and published them 
with the written approval of Swami Vishuddhanand, one of 
the most learned pandits of Benares. Bhramochedan is a 
reply to these objections. It was published in May June, 1880. 
Swamiji’s criticism of Raja Shivprasad is sometimes severe. 
Swamiji, for instance, says that the Raja does not 
know the meanings of the words used in the Sastras, from 
the Vedas to the Purvamimansa, and yet dares talk about 
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them. He refutes the Raja’s objections as to the meanings of 
words on the authority of Nirukta and his (Raja’s) contention 
that the Vedas contain apara knowledge (worldly knowledge) 
and the Upanisads Para or knowledge of Brahma (God), 
Swamiji incidentally mentions in the book that he had visited 
Benares five times before June 1880 a. h. 

VEDA VIRUDDHA MATAKHANDANA 

This book was written by Swamiji to refute the tenets 
of the Valiabhachari sect. It denounces idolworship, tilak 
(painting the forehead) (string of beads tied round 

the neck), belief in avatars and similar things. It also denounces 
the practices of the other A^aishnava sects. Hence the 
comprehensive name. The book was written in Sanskrit, and 
the last sloka gives the date of its writing as Kartik Bad 30, 
Tuesday, S. 1931 equivalent to 8tli December 1874. It was 
translated in Gujrati by P. Shyamjikrishna A'anna and both 
were published in Bombay, P. Bhimsen translated it into Hindi. 

SlKSHAPATllI DHWANTI N1 VARAN A 

' ' This is a refutation of the book Sihsha patri, written by 
Batyanand, wellknown as Swami Narayana, the founder of 
'the Swami Narayana sect prevalent in Gujrat. It is called 
the Removal of the Darkness of Siksha Patri. It was written 
.'pnPaush Bad 11th, Sunday, S. 1931 (3rd January, 1875). It 
was written by Swamiji in Sanskrit, and translated in Gujrati 
by Shyamjikrishna A’’arma and both were published in Bombay 
Its Hindi translation is known a,s Swami Narayana Mat 
Khandan. 

KASHI SASTRARTHA 

This little book gives an account of the famous religious 
debate which took place between Swami Dayanand Sai’aswati 
and the pandits of Benares assembled under the chairmanship 
of the Maharaja of Benares on Tuesday, Kartik Sud 12th, S. 
T92fi (I6th November 1869 A. n.) 

: ' 'The. sastrarth took place ■ in Sanskrit. A Hindi vei’sioii 

is also given in the- book. The Sanskrit account appears to 
have been written by Swamiji; the language is the same . as 
that used by Swamiji in his others boo&. The subject .of the 
debate was whether idolworship is sanctioned by the^ Vedas. 
The pandits failed to prove that it is. An account , of this 
Sastrarth appears in chapter V, p..67 of this book. . 
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THE SANSKAR VIDHt AND OTHER WORKS 

SAT Y ADHAEM A VICH AR, OH ANDAPUR FAIR 

This is an account of the religious debate held on the 
T9th and 20th March 1877 at the Chandapur Fair, which was 
convened by M. Pyarelal to discuss and find out which is 
the true religion. The debate was a tripartite one. Christia- 
nity was represented by Rev. T. G. Scott and Rev. Noble: 
Islam by Maulvi Muhammad Qasim of Deoband, and the 
Arya Dharraa by Dayanand Saras wati and M. Indramani. 

The subjects selected for debate were: — 

(1) When did God create the world, why and with what 

material? 

(2) Does or does not God pervade all things ? 

(3) How is God, just as well as merciful r 

(4) What are the proofs that the Veda, the Bible and 

the Quran are Revelation. 

(5) What is Mukti (salvation): How can it be attained. 

VEDANGA PRAKASHA 

It is a series of fourteen books dealing with the structure 
of words etc of the Sanskrit language. These books were 
written for students of Sanskrit literature. They are: 

(1) Varnocharana Siksha, orthoepy. 

(2) Dnadhikosh, word-making. 

(3) Sandhi Vishaya, coalescence of letters and orthography. 

(4) Namik, declension. 

(5) Karikiya, cases. 

(6) Samasika, compound words. 

(7) Strain taddhita, genders. 

(8) Avyayartha, indeclinables. 

(9) Akhyatika, the verb. 

(10) Sowvar, accentuation and prosody. 

(11) Paribhashika, technicalties. 

(12) Dhatupatha, roots. 

(13) Ganapatha, conjugation. 

( 14 ) Nighantu. 

These books show the” different ways in which the 
■grammar of the Vedic Sanskrit and that of' ordinary Sanskrit 
•deal with various'. grammatical matters. Number 1 tG (i contain 
expositions of I’ amni'B Dhatupatha and No. 7 to lO.thoSeiof 
various sutras of Ashtadhyayi in Hindi. NumberPSth is a 
Sanskrit commentary on Panini’s TJnadhi Sutras No. 7 is a 
glossary of ternis used in PaainFs grammar. No. llM2and 1.4are 
merely reprints of certain useful parts of PaninPs Ashtadhyayi. 



CHAPTER XXm. 



gq*ii ^ «»3»nft ftji^ t 


Oh self-effulgent, Omniscient Lord ! We bow unto Thee 
with profound humilioy. Cast out from us all debasing 
and sinful desires and habits, and lead us, by the path of 
righteousness, to the acquisition of all true knowledge 
that we may enjoy true happiness. — Yaj. V., 40.16. 

^^LwaMANTAVYAMANTAVYA is a statement of Swami 
^ Dayanand Saraswati’s Beliefs and Disbeliefs, which he 
appended to the Satyarth Prakash. The following is an 
i^glish translation of it: — 

“Dharma, religion, which is based on cosmopolitan 
and universal doctrines, and which from time immemorial 
has been believed in, and is at present and will (in future) 
continue to be accepted by all men, and to which no reasonable 
opposition is possible is, in consequence, called the ETERNAL 
RELIGION. (?rtrratTf^w ^). 

People who are steeped in ignorance, or those who have 
been misled by various sectaries may look upon it as 
improper, but no wise man will agree with the view of such 
people, That faith (Dharma) alone is really worthy of 
credence, which is accepted by the Apata, i.e. by those men 
who are true in word, deed and thought, and who promote 
puolic good, and are impartial and learned : and what is 
discarded by such men is unworthy of belief and is not 
authoritative. 

I now publicly state for all good men a statement of my beliefs 
about God and other objects as taught in the Veda and other 
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true sastras, and accepted by all sages, from BRAHMA down to 
JAIMINI. That alone I hold to be acceptable which is worthy 
of being believed in as one and the same by all men in the 
Past, the Present and the Future. It is not at all my purpose 
to found a new system or religion. My sole object is to 
believe in what is True, and help others to believe in it, and 
to reject what is untrue arid help others to do the same. If I 
had been partial, 1 would have championed any one of the 
religions prevailing in India. I do not accept any system of 
unrighteous conduct sects now prevalent in Aryavarta or any 
other country; nor do I reject or get rejected what is in accord 
with Dbarma in them, since such conduct is contrary to the 
duty of man. He alone is entitled to be called a man 
who keeping his mind cool, feels for the happiness and 
unhappiness, profit and loss of others, in the same way as 
he does for his own self 5 who does not fear the powerful 
but unjust, but fears the virtuous though weak. And not 
only this. He should always exert himself to his utmost to 
protect and promote the good of the righteous and treat 
them with love, though they are extremely poor and weak 
and destitute of high qualities. He should constantly strive to 
destroy, deteriorate and oppose those "who are wicked and 
unrighteous, even though they be universal potentates and 
independent, and men of great power and possess great 
ability. In other words, a man should, as far as it lies 
in his power, constantly endeavour to undermine the power 
of the unjust and to strengthen the power of the just, 
though he may have to undergo great suffering, and may 
even have to sacrifice his life in the performance of this 
duty, which devolves on him as a man, and which he should 
never shirk. I subjoin here as fitting the occasion some 
verses which King BWtrihari and others have written : 

Bhartri Hari — “The wordly-wise may praise them or 
censure them ; fortune may smile on them or frown on them ; 
death may overtake them today or after ages, but wise men do 
not swerve from the path of justice.” 

The Mahabharata — ‘‘Let no man ever renounce dharma 
(righteousness) either through lust or through fear or through 
greed or even for the sake of his life. Dharma is eternal, whUe 
pleasure and pain are transitory. The soul is eternal: while 
the body is perishable.” 

“Dharma is the friend that follows one even after death, 
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All else perishes with the body.” 

Mauu — “Truth alone conquers; untruth never. It is the path 
oE rectitude alone that men of learning and piety have followed ; 
and it is by treading this path, that the great sages of righteous 
(hiHire have reached the highest citadel of truth. 

Verily there is no virtue higher than TRUTH; no 
.sin greater than falsehood. Verily, there is no Knowledge 
higher than TUUTH ; let a man, therefore, follovr truth.” 

All men should hold convictions which are in accord with 
the teachings of the above verses. I now proceed to describe 
brielly the various things, <1^4, as I believe them to be; 
Their detailed expositions have been given in this book 
(Satyarth Prakash) in their proper places : — 

1. Finst. “Ishvara”, God, who is called Brahma (the 

most High) Parmalma (the Supreme Spirit) etc., who 
possesses the attributes of Existence, Consciousnes.s 

and Bliss etc, whose attributes, works and characteristics are 
pure- Who is Omniscient, Formless, All-pervading, Unborn,, 
Inilnite, Almighty, Merciful and Just ; Who is the maker of. 
the .whole Universe and is its sustainer and dissolver ; Whp 
awards with absolute justice to all souls the fruits of their 
deeds as they deserve, and is possessed of the like attributes;. 
Him alone 1 believe to be the Great God. 

2. 1 hold that the four Vedas (the Divine revealed 
knowledge and Religious Truth comprising only the Sanhitd 
or Jfaufran) as infallible and as authority by their very"’ 
nature. In other words, they are self authoritative and do not' 
stand in need of any other book to uphold their authority; just 
as the Sun or a lamp by its light is self luminous and illumines 
the earth and other objects; even so are the VEDAS. I hold 
the four Brahrnanas of the four Vedas, the six Angas and 
Upaugas, the four Up Vedas, and the eleven hundred and' 
twentyseven shakhas of the Vedas as books composed by 
Brahma and other great Kishis, as commentaries on the Vedas, 
and having authority of a dependent character. In other 
words, they are authoritative in so far as they are in accord 
with the Vedas ; whatever passages in these works are 
opposed to the Vedas, I hold them as unauthoritative. 

3. I accept as Dharma, whatever is in full conformity with 
impartial justice, truthfulness and the like (virtues); that which 
is not opposed to the teactiings of God as embodied in the Vedas. 
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Whatever IS not free from partiality and is unjust, partaking 
of untruth and the like (vices), and as opposed to the teachings 
of God as embodied in the Vedas— even that I hold as Adharma. 

4. 1 hold the soul as that eternal entity which possesses 
the attributes of desire and hatred (t^), repulsion, feelings of 
pleasure and pain, and as possessing limited knowledge and 
such other things. 

5. God and the souls are distinct entities, being different 
in nature and characteristics t they are, however, inseparable 
being related a,% the parvader and the pervaded, and having 
certain attributes in common. Just as a material object has 
never been and shall never be, separable from the space in 
which it exists; nor has it ever been, or shall ever be one 
and the same or identical with it; even so, I hold that God 
and the souls are related as the pervader and the pervaded, 
worshipped and worshipper, father and son, and having other 
similar relations. 

6. There are three things “ beginningless ”5 namely, God, 
the Souls and the Prakrit! or the material cause of the universe. 
These are also known as ever existing. As they are eternal, 
their attributes, works and natures are also eternal. 

7. Substances, attributes and works which come into 
existence by combination, cease to exist after dissolution. But 
the power by which they first integrated is eternally inherent 
in them, and it will lead to similar unions and disunions in 
future. I hold these three to be eternal by succession (sraif). 

8. ‘‘Creation”, is that which results from the combina- 
tion of different substances in various forms in an intelligent 
manner and according to design. 

9. The object of creation is the exercise or fulfilment 
of the creative energy, activity, and nature of the Deity. 
When a person asked another, “ what is the use of the eyes ”, 
and the other person replied, “to see with” similarly, the 
fulfilment of God’s creative energy is in creating the universe, 
and in making the souls reap the fruits of their deeds 
properly. 

10. The world is a creation, and its Creator is the afore- 
said God. From the display of design in the universe and the 
fact that dead inert matter is incapable of moulding itself 
into seeds and other various requisite forms, it follows that the 
world must have a Creator. 
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11. “bondage” (o£ the soul) has a cause i,e. this 
C 8 ,u 9 e. is ignorance. All sinful acts such as worship of objects 
otkei: than God, and ignorance result in suffering, which has to 
be borne though no one desires it. Hence it is called “bondage”. 

12. gfe, “Salvation” is the emancipation of the soul from 
all woes and sufferings, and to live bondfree, a life of liberty and 
free movement in the AU-pervading God and His creation, 
and resumption of the earthly life after the expiration of 
a fixed period of enjoying salvation. 

13 The means to attain salvation are, contemplation 
of, God i.e., the practice of Yoga, the performance of virtuous 
deeds, the acquisition of knowledge, practicing Brahracharya, 
assppiating. with wise and pious men, true knowledge, purity 
oj.. thought, a life of (benevolent) activity and the like. 

14. “Artha” or true wealth is that which is 
righteously acquired ; while that which is acquired or achieved 
by vicious means is called Anartha. 

15. wn, “Kama” or enjoyment of legitimate desires is 
that which is achieved by righteousness or dharma and honestly 
acquired wealth or aftAa. 

16. 1 hold that the Varna (Caste_ or class or order of an 
indiyidual) is determined by his merits (qualifications and actions.) 

17. He alone deserves the title of a “Raja” or king, who 
is illumined with excellent qualities, works and disposition, 
who follows the dictates of impartial justice, who treats his 
subjects as a father, and considering them as his own children, 
always. strives for promoting their advancement and happiness. 

18. Praja or subjects are those who, by cultivating 
excellent qualities, works and disposition, and by following 
the dictates of impartial justice, and being ever engaged in 
furthering public good, are loyal to the sovereign whom like 
children they regard as a parent. 

19. He, who aftercareful thinking, is ever ready to accept 
truth and reject falsehood; who puts down the unjust and 
promotes just things, and strives for the happiness of others 
as he does for his own self, even him I call the Just. 

20. 1 hold that Devas are those men who are wise and 
leqroedj asuras are those .who are ignorant; rahhshas are those, 
who are sinful; pichachas are those who are wicked in their acts 
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21. Devaj}uja consists in showing honour to the wise 
and the learned, to one’s father, mother and preceptor, to 
preachers of truth, to a just ruler, to righteous persons, to 
women who are devoted to their husbands, to men who are 
devoted to their wives. The opposite of this is called 
Adevapuja. I hold that worship is due to these living persons 
and not to the inert images of stone etc. 

22. Shihha or Education is that which promotes know- 
ledge, culture, righteousness, self-control and the like virtues, 
and eradicates ignorance and the like evils. 

23. 1 hold that the Puranm are the Brahmanas such as 
Aittiriya and others written by Brahma and others. They are 
also called Itihas, Calpa, Gatha, and Narashansi, but not the 

and other books of that sort. 

24. flH, Tirtha is that by means of which the ocean of 
misery is crossed: In other words, I hold that tirthas are good 
works such as speaking the truth, acquisition of knowledge, 
society of the wise and the good, practice of the pamai 
and (other stages) of Yoga, life of activity, spreading knowledge 
and similar other good works. No places or water oj rivers g,r,e 
tirthas. 

25. Activity, 3*5^4, is superior to Destiny uiWj since the 
former is the maker of the latter, and also- because if the 
activity is well directed, all is well but if it is wrongly directed, 
all goes wrong. 

26. I hold that it is commendable for a man to treu;t all 
others in the same way as he does his own selfj sympathise 
with them in their happiness and sorrows, their losses and 
gains. It is reprehensible to behave otherwise. 

27. Sanskar (ritual) is that which contributes to the 
physical, mental, and spiritual improvement of man. From 
Conception to Cremation there are sixteen Sanskars. I hold 
their performance as obligatory. Nothing should be done 
for the dead, after their remains have been cremated. 

28. Yajna consists in showing due respect to the wise ^d 
the learned; in the proper application of the principles of 
physical and mechanical sciences and chemistry; in the 
dissemination of knowledge and culture, and the peformance of 
Agnihotra which, by contributing to the purification of afr, 
rain, water and medicinal plants, promotes the well being of .all 
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sentient creatures. I hold its performance as highly 
commendable. 

29. The word Arya means virtuous man, and Dassue 
as wicked man. I hold the same opinion. 

30. This country is called Aryavarta, because it has 
been the abode of the Aryas from the dawn of Creation. It is 
however bounded on the north by the Himalayas, on the south 
by the Vindhyachala mountains, on the west by the river 
Attock and on the east by the river Brahmputra. The land 
within these limits is termed Aryavarta, and those who have 
been living in it from times immemorial are called Aryas. 

31. He is called an Acharya, who teaches his pupils the 
sciences of the Vedas with their Angas and Upangas and helps 
them to adopt right conduct and relinquishment of wrong 
conduct. 

32. He is termed a Shishya ( pupil ) who is fit for 
acquiring true culture and knowledge, possesses a virtuous 
character, is eager to learn, and is devoted to his preceptor. 

33. By the term Guru is meant father, mother and any 
one who imparts truth and makes one reject falsehood. 

34. He is a Purohita, who wishes well to his Yajman, 
by preaching truth to him. 

35. An Upadhyaya (Professor) is one who can teach any 
portion of the Vedas or the Angas. 

36. Shuhtachar consists in leading a virtuous life, 
in acquiring knowledge while observing Brahmacharya, in 
testing truth by reasoning, such as direct cognition, and other 
ways, and then accepting truth and rejecting error. He who 
practices shishtachar is called a “Shishta” (gentleman). 

37. I believe in the eight kmds of evidence (as described 
in the sastras) such as direct cognition etc. 

38. 1 call him alone an Apia who always speaks the 
truth, is virtuous and strives for the good of all. 

39. There are five kinds of tests of knowledge. The first 
is the attributes, works and nature of God, and the teachings 
of the Veda. The second is eight kinds of evidence such as 
direct cognition etc. The third is “Laws of Nature,” The 
fourth is the conduct of practice of Aptas ; The fifth is the 
purity and conviction of one’s own conscience. Every man 
should sift truth from error with the help of these five tests, 
and accept truth and reject error. 
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40. I call that Parophar (philanthropy) which helps in 
freeing all men from their vices and sufferings, and promotes 
the practice of virtue and happiness. 

41 The Soul is a free agent in his works; but is dependent 
in as much as he has to enjoy and suffer the fruits of his works 
awarded by the justice of God. Likewise, God is independent 
in doing His good works. 

42. Swwga (Heaven) is the enjoyment of special happiness 
and the possession of the means thereof. 

43. '^Narka” (HeU) is undergoing great suffering and the 
means thereof. 

44. ^‘Janma” (birth) is the soul’s assumption of the body, 
which I hold to be three-fold , viz., past, present and future. 

45. Birth is the name given to the union of the soul with 
the body, and Death is only their separation. 

46. Marriage is the acceptance of the hand, through 
mutual consent, (of a person of the opposite sex) in a public 
manner and in accordance with laws or rules. 

47. Niyoga is the temporary union of a person with 
another of the opposite sex, of the same or higher class, as a 
measure, in exceptional or distressing conditions, for the 
raising of issue in widowhood, or when he or she is suffering 
from some permanent disease, like impotence or sterility. 

48. Stuti (adoration) is reciting Divine attributes or 
hearing them recited, and meditating on them. It results 
in love for God and similar pious feelings. 

49. Prarthana (Prayer) is requesting God to grant 
knowledge and similar ( other boons ) which can come only 
from communion with Him and what is beyond one’s own 
power and capacity after one and has exerted his utmost. Its 
result is humility and similar things. 

50. Upasana (Communion) consists in purifying our 
attributes, works and nature to become similar to those of 
God, and in feeling that God pervades us also, and that we are 
the pervaded. Also in realising through the practice of Yoga 
that we are near to God and he is near to us. This results 
in the advancement of our knowledge. 

51. Saguna and Nirgma Stuti consists in praising God as 
possessed of the attributes which are inherent in Him, and also 
as devoid of the attributes which are foreign to His nature. 
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“Saguna and Nirguna Prarthana" (prayer) consists in 
praying for God’s help for the attainment of vrituous 
qualities and elimination of vicious qualities. 

“Saguna and Nirguna Upasna” consistB in resigning 
oneself to God and His will, realizing Him as possessed of 
all good attributes, and as devoid of all evils. 

1 have thus briefly explained my beliefs here; their 
detailed exposition is to be found in this very hook, Satyarth 
Prakash, in their proper places, and is also given in other 
works such as RigVedadi Bhaskya Bhtimika (An Introduction 
to the Exposition of the Vedas.) 

In other words, 1 accept universal maxims: For example 
the speaking of truth is commended by all, and the speaking of 
falsehood is condemned by all. 1 accept all such principles. 
I do not approve of the wrangling of" the various religions, 
against one another, for they have by propagating their 
creeds, misled the people and turned them into one another’s 
enemy. My purpose and aim is to help in putting an end 
to this mutual wrangling, to preach universal truths, to bring 
all men under one religion so that they may, by ceasing to 
hate each other and firmly loving each other, live in peace, 
tmd. work for their common welfare. May this view through 
the grhce and help of the Almighty God, and with the support 
of aU virtuous and pious men, soon spread in the whole, 
world so that all may easily acquire righteousness, wealth, 
gratification of legitimate desires and attain salvation, and 
thereby elevate themselves and live in happiness. This alone 
is my chief aim. 

A WORD TO THK WISE 

May God, the friend of all, the best of all, Lord of Justice, 
the mightiest of all, the Lord of the Universe, the Omnipresent, 
be the giver of happiness to us. Salutations to Brahma, the 
Supreme Lord of infinite power. Thou art the Great God. 

1 have spoken of Thee alone as the true self-evident Brahma. 

1 have preached Thy true knowledge. I have spoken the Truth. 
Thou hast therefore given protection to me, the Truth Speaker. 
May thou, Lord, save us from the three kinds of suffering.’” 

^ The three kinds of suffering are;— (1) Adhyaimiha, those arising from 
ignorance, jealousy hatred, folly, favour etc. (2) Adidaiviha, those arising from 
excessive rain, cold, heat, earthquake etc. (3) Adilihautiha, those arising from an 
enemy, predatory brutes, thieves, snakesfotc. 
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CHAPTEE XXIV. 



nr niwf, jti siftfeilw, *wj«i n 

?tfiq*i flio I I n H 

From untruth lead me to truth, 

From darkness lend me to light, 

From death lead me to everlasting life. 

Shatapatha 14. S. 1, SO. 

WWAMI Dayanand Saraswati was a world teacher. His 
^ teachings were not intended for any particular community 
or country. He envisaged the whole world as one country and 
all humanity as his countrymen. He made no distinction 
between Indians, Europeans or Africans and others so far as 
the Truths he taught were concerned. He worked for the 
uplift of all humanity. His chief teachings are 

1 

There is one God, who is the Creator, Father, Preceptor of all 
mankind. All men, whether they live in the East or in the West, 
in Asia or Europe or Africa or America are God’s children and 
are brothers, and He is their father. They are members of the 
same family and should love one another and help one another. 
God treats them all with equal affection and justice. He is not 
like the God of the Israil, nor like t>ie God of the Momins. He 
is bodyless and never dies He alone should be worshipped. He 
taught mankind to give up worship of idols, whether of metal 
or stone or wood or any other substance, or pictures and 
paintings. For the benefit of all, God revealed divine wisdom 
at the beginning of the Creation in the form of the Vedas. 
The Vedas are God’s commandments and instructions for all 
mankind, without distinction of colour or country. All should 
learn, and act according to, these divine teachings. The Vedas 
are not the monopoly of the people of Aryavarta (India). Every 
man and woman, high or lowy rich or poor, learned or 
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ignorant has a right to learn the truths contained in them. 
They (Vedas) belong to the Aryas (Hindus), Kuropeans and 
Americans as well as to the Arabs, the Chinese and others; the 
Brahmins as well as the Sudras. 

The Vedas themselves say that all men and women, 
Brahmins and others, have the right to read them. 

^tfo «r«. I ^ n 

“As I have given the word (Vedas) which is the word of 
Salvation for all — Brahmins, Kshtriyas, Vaishas, Sudras; women, 
servants, even the lowest of the low — so should you all do, i.e , 
teach and preach the Vedas”. 

He taught that the Vedas contain fundamental truths of 
life and being, and germs of all knowledge, and contain nothing 
historical, nothing which is not ever true. 

The Vedas are the inheritance of all mankind. Truth is 
one and is for all: so also the light of the Vedas is for all. That 
light is to dispel darkness in all nooks and corners, in aU 
countries and climes. - As there is one God, so there is one 
Revelation and one religion for all. • 

, , \ ■ ,i. II 

■Dayanaiid ' taught that’ every human being and every 
animal, whether it walks on earth or flies in the air or lives 
in water, has a soul, and no one has the right to kill any living 
being for one’s self interest. On the contrary, every one should 
help the others. 

III 

Dayanand also taught that all men are free agents in their 
actions, and shall reap the fruits of what they do, whether good 
or evil, .and no one can save them from the consequences of 
their Karima (works), God is just and does justice. 

IV 

God requires no intermediaries to deal with men. In the 
beginning of the world. He gave them the Vedas for their 
guidance in life. He has no need to send, and has never sent, 
any prophets or special messengers for men, nor a son or a 
brother to carry his message to them. All men are His sons, 
no one of them is nearer or dearer to Him than the.others. 
There can be no recommendations from anyone ; and prayers 
bring no parden. Men must suffer the consequences of their acts. 
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Dayanand taught the great Truth that miikti, salvation, is 
not given or bestowed by anyone, but every man and woman 
has to achieve it himself or herself by doing good and noble 
works. One’s karma alone will bring mukti. No one should 
depend for it on anyone else. No socalled auators, incarnations 
of God, no prophet, no Son of God or father, mother, Guru, 
Acharya can give it. One has to work for it himself. God 
himself cannot give it as a favour. He gives it only when one, 
by good works, earns it. Instead of burning incense at the 
alters of others, and running to Hard war or the. Ganges, to 
Jerusalem, to Mecca or to Home asking for it; visiting temples, 
praying to idols or tombs or emblems like a Cross or other 
material objects, natural or those made by man, he must 
realise his own capacity and make full use of his powers to 
purify himself and devote himself to doing good, abstain from 
doing harm to anyone, give up injustice, untruth, evil deeds 
and exploitation of others for ones own benefit, and treat all 
living beings with kindness and sympathy, and thus earn 
deliverance. 

VI 

Another principal teaching of Dayanand is, Accept the Truth 
wherever found and reject the untruth wherever met with. 
He has embodied this teaching in the fourth principle of the 
Arya Samaj, which says ; “An Arya should always be ready to 
accept Truth and to renounce untruth. ” 

^vii ; . 

Another great teaching of his, which proves that he was 
one of the noblest of God’s creatures, and that his outlook was 
not confined to India or anyone country, nor limited to the 
people of India is that every man should ever keep 
before Aim, whatever he does and wherever he lives, the good 
of- mankind as a whole. This noble teaching is embodied in 
four out of the Ten Principles of the Arya Samaj, which he 
established for the good of the people, — the sixth, the seventh, 
the eighth and the ninth principles. 

; The sixth principle is : “The primary object of the A.rya 
. Samaj is to do good to the whole 

world.” 

The seventh „ “AH ought to be treated with love, 

justice and with due regard to 
their merits.” 
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The eighth principle is: “Ignorance should be dispelled & 

knowledge diffused everywhere.” 

The ninth „ “No one should be contented with 

his own good alone, but every one 
should regard his or her prosperity 
as included in that o£ others.” 

In fact, all the Ten principles of the Arya Samaj which 
must be taken as his principal teachings, and which, according 
to him, should guide mankind in life have universal application 
and contain nothing that in the slightest degree, marks or 
pertains to a sectarian, communal, racial or national view of 
life or life’s functions. 

The Ten Principles are; — 

(1) God is the primary cause of all true knowledge and of everything 
known by its means, 

(2) God is All-truth. All-knowledge, - All beatitude. Incorporeal, 
Almighty, Just, Merciful, Qnbegotten, Infinite Unchangeable, Without a 
beginning, Incomparable, the Support and the Lord of All, All-pervading. 
Omniscient, Imperishable, Immortal, Exempt from fear. Eternal, Holy and 
the Cause of the Universe. To Him alone wroship is due. 

(8) The Vedas are the Books of true knowledge, and it is the 
paramount duty of every Arya to read or hear them read, to teach and 
read them to others. i 

(4) An Arya should always be ready to accept truth and renounce 
untruth. 

; ; (5) All actions must conform to virtue, i e., should be performed after 
a.thotough consideration of right and wrong. 

(fi) The primary object of the Samaj is to do good to the whole world, 
viii,, by improving the physical, spiritual, and social condition of mankind. 

(7) All ought to be treated with love, justice and with due regard to 
their merits, 

(8) Ignorance must be dispelled and knowledge diffused every where. 

(9) No one should be contented with his own good only, but every 
one should regard his or her prosperity as included in that of others. 

(10) In matters which affect the general social well being of the human 
race, no one should allow his or her individuality to interfere with the general 
good, but in strictly personal affairs, everyone may act with freedom. 

The first and the second principle relate to God and 
his attributes. The third teaches that the Vedas contain 
True knowledge given by God and that all, irrespective of 
sex, country, colour or climate, should read them and 
teach them to others. The fourth teaches that it is the 
duty of all to accept Truth wherever found and discard 
untruth. The fifth principle lays down that in everything 
a man does, he should conform to right and reject what is 
wrong. The sixth, seventh and the ninth as already stated 
enjoin mankind ever to look upon public good as the aim of 
life. The eighth principle calls upon all to spread light and 
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remove ignorance throughout the world. The tenth principle 
lays down the principle that in strictly personal matters, one 
is free to act as he likes, but in matters that affect the 
wellbeing of society, one must always act so as to promote 
public good. 

The universal character of Dayanand’s teachings is also 
proved by the fact that though he was born in India and 
knew and spoke only an Indian language, and though India 
is the country where Rishis and Munies lived and Aryan 
culture originated, yet he has not declared India or any part 
of it as Holy Land, as the votaries of Christianity and Islam 
have done with the places of the origin of those religions. 

The Christians look upon Palestine as Holy land and 
Jerusalem as their sacred place. The Muslims look upon 
Hedjas and Mecca as their sacred places, for Muhammad was 
born there. But Dayanand did not declare India as a sacred 
country, nor did he regard Muttra and Ajodhya, the birth 
places of Srikrishna and Sri Ramchandra as sacred. He taught 
that Hardwar or Rameshwaram or Dwarka or Benares are no 
more sacred than Delhi, Agra, Ajmer, Lahore or Poona. 

He also declared that a man, wherever he may be born, 
if he is righteous in his conduct and follows Truth and 
worships God, would get salvation, no matter what language 
he speaks and what country he dwells in; but not he, even 
though he lives in India and believes in the Vedas, but leads 
an unrighteous life. 

His Swamantavyamantavya (Beliefs and Disbeliefs) which 
are the basis of his teachings, and in accordance with which 
he steered the course of his life, are of a universal character 
and cosmopolitan in nature. His beliefs are free from personal, 
communal or national partiality. They do not in the 
slightest degree pertain to any community or country, not even 
to India or its inhabitants. These beliefs are for all mankind, 
and are applicable to the whole world and not to any paticular 
part of it or to any particular portion of humanity. Mankind 
was to him one, indivisible and an inseparable whole. Not 
this only. Neither space nor time according to him was 
divisible so far as relationship between man and God was 
concerned. In God’s knowledge the Past, the Present and 
the Future all exist at the same time. And as far as He is 
concerned, this threefold division, 'which is an essential fact 
in the knowledge of man with his limited understanding and 
power, has no existence. 
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He explains in tbe Simn.antmyamantmya, what is God’s 
nature and what His attributes are. He is not like the God 
of the Christians or of the Muslims, egoistical and vindictive 
and swayed by passion and influenced by partiality. Dayanand 
teaches what Atma (Soul) is and what attributes it possesses and 
what its position in the Creation is. He gives correct 
'definitions of the terms Devas, Tiraths, Yajnas, Guru, Arya, 
Heaven and HeU and shows that they have been misinter- 
preted by commentators and are misunderstood by the people, 
and that properly understood, they have nothing to do with 
idolworship, pilgrimages to various places and such other 
popular superstitions. 

Dayanand also taught that marriage, food and dress 
have nothing to do with religion and are regulated by the 
customs of the countrj^ No religious significance attaches 
to them, and they should not be mixed up with questions of 
religious faith. Social customs, conventions and regional 
conveniences and requirements govern these things. They 
are not of an immutable nature. He repeatedly told the 
Christian missionaries and maulvies that there was neither 
merit nor demerit in Aryas dining with non-Aryas (non- 
Hindus) and that religion did not forbid it. 

As he taught that all men are entitled to know and 
practice Truth when they find it, and that nobody has the 
fi^t to prevent anyone from seeking and accepting truth 
and light, he advocated not only the reconversion of the 
Hindus who had become Christians or Muslims, but also the 
conversion to the Vedic Faith of those wdio were born 
Christians or Muslims and others and assigning them 
equal status with those born as Aryas, in all social matters. 
He himself converted one boni Muslim named Muhammad 
tJmar at Hoorki and named him Alakhdhari. 

It will thus be seen that there is. nothing in’ his teachings 
which may be interpreted as those of a sectarian or communal 
or even national i-eligion. His teachings are for the good of 
aU men, men of all times and of the whole world. They are 
ever true — true in the past, true in the present, and true in 
the future. They inculcate no new religion or faith nor are 
they in any way eclectic in character. They embody truths 
which according to him were taught by God at the beginning 
of the . Creation. His teachings when dispassionately • 
viewed, would be found acceptable to all, whose minds are 
free from prejudice, prepossession and partiality; 
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**BIay life succeed through sacrifice ( Yajna ); may 
life-breath thrive by sacrifice. May the eye thrive by 
sacrifice. May the ear thrive through sacrifice. May the back 
thrive by sacrifice. May sacrifice thrive by sacrifice. We 
have become the children of Prajapati and givers of 
happiness. We have become immortal,'^ — Yajur F,, 

ITT' 

1 HE doctrine and the practice o£ yajna have played a 
"*• most important part in the history o£ what we now call 
Hinduism Performance of yajna is prescribed in the Vedas 
as a religious duty of every human being. But itis prescribed as 
one of his or her many duties. In time it assumed an importance 
which eclipsed other equally or more important duties. Later still, 
the practice of'Yajna began to be abused. Its abuse I'eacted 
with great and even devastating force on Hinduism. This 
abuse of yajna gave rise to the Charvaka doctrine. It was 
this abuse which gave rise to Jainism, and later to Buddhism, 
It was this abuse which produced repercussions even in the 
mind of Sankaracharya. If the very useful practice of Yajna 
had retained its prestine purity, Jainism and Buddhism would 
perhaps not have come into existence. 

According to Panini’s Dhdtupath, the word Yajna is 
derived from the root*W, which has several meanings (a) respect 
for the learned, {b) gifts, (c) joining things. The Shatapatba 
Bmhmawa says:— *np % which means that ‘^Yajna 

is doing very good works,” Shatapatba gives a very wide 
meaning to the term YajnA In ordinary speech, however, 
Yajna is used for agnihotra only. 
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The principle underlying Yajna is a very simple one, 
but one which only a spiritually minded people with clarity of 
vision could conceive and recognise. After the lapse of ages, 
Dayanand regrasped it and has given it, its proper place in the 
lives of men, the place which was assigned to it in the 
teachings of the Veda. That principle is that all men in their 
lives necessarily soil and render impure the atmosphere, by their 
excreta, and discharges from the nose and the mouth and by the 
sweat, and spread contamination and thus do harm to mankind. 
Secondly, they keep for their benefit animals, cows, horses, 
dogs, elephants, donkeys, bullocks, etc, and they by their 
discharges make the air and the earth foul. It is, therefore, the 
duty of all men to do what they catf'to purify the earth and remove 
the pollution, the impurity and the ppison in the atmosphere.^ 
It is a duty which^ every human being owes to others as well as 
to himself. And it behoves every man and woman, as he or 
she every day in his or her life sullies and pollutes the air 
which all men and women breathe, to make his or her contribu- 
tion to purify and disinfect it. Havan or Agnibotra is the one 
way in which every one can do it. Agnihotra therefore is the 
daily duty of everyone. It is a duty which a man owes to his 
fellow men,® and it is therefore an obligation which he must 
discharge, if he is to do his dharroa. 

Agnihotra is a physical act : its object is physical and the 
result will also be physical. Dayanand has dealt with the subject 
of Agnihotnt in the Satyarth Prakash®, Big Vedadi Bhashya 
Bhumiha*, and the Panchmahayagya Vidhi.* 

In his Rigvedadi Bhashya BhumiJea, Swami Dayanand says: 
“ The vapours that arise from a yajna remove the impurities 
of the air and the rain water, and are thus conducive of 
happiness of the world. A yajna is performed for the benefit 
of others. Good results from a yajna flow only when it is 
performed with pure ingredients in a proper manner. A 
yajna is productive of happiness to the whole world. ” 

The Shatpatha, V. 3. 

a'iki ii k i «<> ? n 

^ I)ayanan<3 Saraswati's Migvedndi Bhmhpa Dayanand Granikmata. 

Tol It, pp. 320-21. ' 

Ibid p. 317. ■ • J. * ■ ' 

^ Dayanand Granthmala, Yol. I, pp. 125*7. 

^ Ibid, VoL II, pp. 314-331. 

^ Ibid, Vol. I, pp. 872-6, 
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It says that vapour and smoke are produced by fire; when fire 
enters into trees, medical herbs, water and other substances, 
it disintegrates them and separates their juices from them. The 
pieces are rarefied and ascend into the upper regions, 
borne up by air. ^ 

Dayanand gives an example to illustrate the purifying 
effect of the vapours of a havan. He says; — “In order to prepare 
good curry, fragrant ghee is poured into a ladle and heated over 
fire ; and when smoke begins to rise, the ladle is thrust into the 
vessel containing the curry, the mouth of the vessel is closed 
and the curry is stirred about. The smoke is condensed as 
fragrant liquid and mixing with the curry renders it nutritious 
and palatable. In like manner, the vapours that arise from a 
yajna remove the impurities of air and rain water.” ' 

Once when Sir Sayad Ahmad Khan expressed his doubt 
regarding the vapours of havan purifying the enoi’mous air 
which surrounds men, Swamiji asked him how much asafoetida 
he uses for his five seers of Dal daily cooked in his house. 
He replied, a few grains. Then said Swamiji. just as a few 
particles of asafoetida render a large quantity of dal fragrant 
and delicious, so do the vapours of havan purify the air. * 

The Gopath Brahmana (Par. I Kh. 18) says ; — 

?if I# I 

I ii i ? i n 

“ The four monthly yagyas are medicinal yagyas and 
hence they are performed at the change of the seasons; for 
diseases appear in those days.” 

To the objection that “the fragrant substances such as 
musk etc., are destroyed by being thrown into fire, Swamiji 
replies, “riot/w'rip' is ever vtterly annihilated^’ What is called 
destruction is merely the passing from a perceptible state into 
an imperceptible one”. * 

To a further objection that if the object of a yajna is only 
to purify the air and rain water, it would be gained by keeping 

1 Dayanand Granthmala, Vol^ I. p. 317. 

® Bhwniha^ Dayanand GrantJimaJa, Vol. pp. II» 317. 

^ Gopath Brahmana describes twentyone kinds of Yajnas. Foarteen kinds of 
Sbrota Yajna are mentioned in the Brabmanas and saTchas^ and seven are 
mentioned in the Griha Sutras. 

4= Dayanand Granthmala^ V’ol, 11, p, 322. Also Vol, I, p, 126. 
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the fragrant sabstauces in the house, Swamiji replies that *‘the 
air would then not become rarefied and would not ascend in 
the sky : when things are burnt in the house, the heat would 
cause the air to expand and rise higher. The air being laden 
with atoms of fragrant substances through havan^ would 
ascend the sky and purify rain water and increase its quantity, 
which in its turn would produce plants of pure quality. * 

As regards the recitation of mantras at the time of 
Agnihotra {havan) Swamiji has said 

“The recitation of mantra has its own purpose. As we 
perform havan with the hands and receive its sensation of touch 
through the skin, so we recite the mantras with the tongue in 
order to render worshij*, prayer and praise (stuti) to God. 
The mantras impart us knowledge of the advantage.s of havan 
and of the existence of God”. ® 

The Vedas only mention the various yajnas, but do not 
lay down their processes. It is the Brahmanas that describe 
them and lay down in detail how they are to be performed. 

When the study of Ve las fell into neglect, the Brahmins, 
the priestly class, began to interpret Vedic terms into their 
or rurhi meanings and began to abuse the performance of this 
beneficial rite. Vedic terras suCh as Ashvamedh which means 
that the kingis to protect his subjects and treat them with justice; 
Gaumedh which means, ‘‘to keep pvuje the senses, the earth etc.” 
and Narmedh which means “to cremate a man on his death 
according to proper rites,” were perverted to mean sacrificing a 
horse, a cow and a man in a yajna, by taking the words 
Ashva, Gau and Nar into their laukik or colloqual meanings. 
Thus began the sacrifices of animals. ^ 

As presiding at Yajnas became the profession of the 
priestly class, these sacrifices were encouraged to such an extent 
that enormous numbers of animals began to be slaughtered for 
the purposes of Yajna. This barbaric practice produced a 
revulsion iu the minds of people who, holding all life sacred, 
felt pity for the animals and began to denounce the religion 
which sanctioned such slaughter. Thus arose Jainism. Buddha 
found that the Vedic religion had sunk to mere observances of 
ceremonial ritual and animal sacrifices. People became 
disgusted with the lifeless repetition of mantras and hollow 

^ Dayaiimid Granthmala, Vol II, p, B26. 
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ceremonies, and denounced the domination of the priestly class 
who conducted the sacrifices. Buddha denounced these sacrifices 
and condemned with bitter irony the knowledge possessed by 
the priests as well as their pride of caste. 

Buddhism spread like wild fire when the State adopted it, 
for the people were disgusted with empty ritualistic observances. 
Brahminism came under eclipse in India. All this was due 
to the abuse of the Yajna doctrine. Later, purified Brahminism 
raised its head against the atheism of the Buddhist teachings 
and the inability of Buddhism to answer fundamental 
questions of Existence, of Creation, Soul and the ultimate 
cause of things. But as the Vedas were no longer understood, 
the Karmahand in a milder form again came into vogue. 
Sankaracharya had to raise his voice against it. Thus, this 
practice of Yajna misunderstood and abused, has produced 
destructive reactions against Hinduism. 

Happily, the regenerator of the country, Dayanand, by 
studying the Vedas in the right way and understanding and 
mastering their true spirit, has rehabilitated Yajna in its proper 
place and explained its true functions. He has shown that 
Yajna is only one of the Karmas enjoined by the Vedas and 
that its performance is a duty which a man owes to his fellow 
beings ; that the bare act of agnihotra, putting fragrant things 
into lire, has no spiritual significance, but is an act hygienic in 
its nature and beneficial in its effect to all living beings. 

Europeans adopt other measures to achieve the object for 
which havan is enjoined. They prescribe sanitary measures 
which the Municipalities, District Boards and other bodies 
enforce, and such hygienic precautions as individuals are taught 
to take. If, however, as every man helps to pollute the air and 
water, every man, as is his duty in consequence, undertakes 
the task of doing what he can by agnihotra to purify air and 
water and help rainfall, and thereby help in producing healthy 
and nourishing plant life, he shall not only do his duty to his 
own satisfaction and satisfy his conscience, but will render the 
sanitary measures taken by Municipalities and others, much 
more effective and prevent the outbreak of epidemics of 
smallpox, malaria, cholera, plagae and others. 
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Oh, educated women, juat as the dawn, with the Sun’s 
all piercing rays brings joy to all and gives pure water- 
giving dew, so also you, advanced women, who do your 
work very well, and who give birth to valiant and brave 
sons and are givers of happiness and providers of pure 
food and water, you noble women come to our homes. 

May you ever protect us. — Yajur V., %4- AO. 

I J'AYANAND had the highest respect for womanhood. 
Womanhood in his mind was inseparable from mother- 
hood, and every woman was therefore entitled to be treated 
with respect. According to him, a woman is not an object or 
source of pleasure to a man? She is not to be played with, nor 
to be looked upon as an instrument of enjoyment. The relation- 
ship between man and woman is, in his eyes, a sacred one. 

He looked upon every woman and girl as a personification 
of creative power, and therefore, a mother. When out 
walking at Chitor in 1881 a.d., he saw a girl four years old with- 
out any clothes on. He bowed and said, “mother.” When 
asked, he said, “1 bow to her as Matti-ialcti (motherhood.)* 

Mahatma Gandhi says: — “I have looked upon woman 
never as an object of or satisfaction of sexual desire, but 
always with the reverence due to my own mother,” — 
Conquest of Self, vol. 1, p. 74. 

Dayanand advocated equal rights for men and woman 
in all respects, in education, in marriage, and in the matter 
of property. He assigned to them supreme authority in 
domestic matters. 



^ See page 273 supra. 
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Swami Dayanand teaches that woman should be respected 
and honoured by all. He cites Manu in support o£ his view; — 

“Where the women are honoured, there the deities are 
pleased: but where dishonoured, there all religious rites become 
useless.” * —Manu, III, 56. 

“The family soon goes to rack and ruin where women are 
unhappy and miserable. That family enjoys perpetual prosperity 
where women are and filled with joy, alacrity and delight.”® 
— Manu, III, 57. 

Colonel Tod, the father of Rajput history, quotes a 
Hindu sage who says: “Strike not even with a blossom a 
wife guilty of hundred faults,” and adds that it is a 
sentiment so delicate that Reginald de Born, the prince of 
Troubadours never uttered a finer one.® 

Marriage, according to Dayanand, is not the means of 
satisfying carnal craving and physical pleasure, but a most 
solemn and important event in life, just as life itself is a 
great and serious responsibility. Marriage is the union of a 
man and a woman for two purposes, firstly for procreation, 
and secondly for comradeship and mutual assistance in 
life to fulfil life’s duties and its true functions. 

Woman being the emblem of the Creative power, and 
representative of motherhood, she must be Ireated with respect 
in married life, more so than in other relationships The basic 
idea of relationship between husband and* wife according to the 
Sastras is therefore respect and even reverence for the wife. 
In Europe, the basic idea being different the attitude there is 
one of love, fondness, passion, amour, and physical attraction, 
resulting in familiarity which expresses itself in Thee and Thou. 

According to Dayanand the attitude should be one of 
deference, courtesy, honour and respect. 

Dayanand says: “Whenever the husband and wife have 
occasion to meet or to pa^t, whether in the day or at night, 
they should bid namaste (salutation to you), to each other 
with affection and cordiality.” 

Familiarity often turns into carelessness and levity, 
and sometimes breeds contempt. Mutual respect, as 
the queen of Maharaj Jaisingh of Jaipur said, “ is 
the guardian not only of happiness but of virtue.” 

* mi fra r ^ ftsw ii 

” «ra ftfltJReng i nln ^ nlftr ii 

® Annah and Antiquities of Sajasthan^ Vol, I, p. 611. 
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The great English thinker, Mr. Herbert Spencer, disapproves 
of the state of things in Europe and says: “1 conceive that 
instead of there being, as is commonly the case, a greater 
familiarity and carelessness with regard to appearances between 
husband and wife, there ought to be a greater delicacy than 
between any other parties.”^ 

As the object of marriage is not to enable the couple to 
indulge in sexual intercourse for pleasure, Dayanand lays 
down the rule that sexual interconrse even in married life should 
be resorted to only for producing children^ which is a necessary 
part and function of life. It is the duty of men and women 
to preserve the essence of life, the vital fluid, and not waste 
it: for, brahmcharya, continence, prolongs life, gives vigour 
of body and mind and makes life happy.® 

Dayanand cites the authority of the Veda in support of 
his view. The Rigveda says : 

“0 virgin ! 0 young maiden ! I take thy hand,i. e , 
I marry thee and thou marriest me for accomplishing the 
purpose of begetting children. Lady ! mayest thou grow 
old in my (thy husband’s) company, and may I grow old in 
thy (my wife’s) company, and may we, in this way, lovingly 
perform our duties and remain happy. God, full of glory and 
grandeur, the Ordain er of justice, the Creator and supporter of 
the whole universe, has bestowed thee on me for household 
duties. All the learned men assembled here are our 
witnesses. If any of us should ever violate this our compact, 
he or she would be punishable by God and the learned”.'* — 
Big Veda. VIII, 8, 27. 1. 

Mahatma Gandhi, after his life long experience, has come 
to hold views in the matter which are in fuU accord with the 

* Vol. 1, p. 268. 

Mahatma Grandhi says: ‘‘This bears out our coutentiou that cohabitation 
in marriage should only be for the purpose of begetting ofEsprini?, never for sensual 
gr#iS^tion’\ ^Conquest of Self, Vol. I, p. 47. : 

® “How foolish is intentionally to dissipate vital energy in sensual enjoyment. 
■It is a grave misuse to fritter away for physical jjratificatiou that which is given 
to ma^u and woman for the full development of their bodily and mental powers* 
Such misuse is the root cause of many a disease ”.^ of Self, Vol. 1, p, 37. 

* i 

« 1 ^ I ^ 11 
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teachings of Swami Dayanand Saraswati. In his Conquest 
of Self^ VoL I, he says:— 

‘‘Though there is nothing to be ashamed of in the sex urge, it is 
meant only for the act of creation. Once the idea that the only and 
grand function of the sexual organ is generation possesses man and 
woman, union for any other purpose they will hold as criminal waste of 
the vital fluid, and consequent excitement caused to man and woman as an 
equally criminal waste of “energy 16, 

“Thus marriage must be eonsidered to be a sacrament imposing 
discipline upon the partners, restricting them to the physical union only 
among themselves and /or of procreation^ when both 

the partners desire^ and are prepared for it.'" — p. 21. 

“He who does not want a child 7ieed not marry at alL Marriage 
for the satisfaction of sexual appetite is no marriage/’ — p. 54 

As regards the age of marriage, Swami Dayaiiand says 
(F?c?e, Satyarth Prakash, Chapter IV/ “The best time for a 
girTs marriage is when she is from sixteen to twentyfour 
years of age, and for a youth when he is twenty five to forty- 
eight years of age. The lowest age for a girl for marriage is 
sixteen and for a man, twentyfive. He quotes Manu and 
the Rigveda : 

“Let a damsel seek a husband equal to herself in qualifications, three 
years after her menstruation. As jpaenses occurs every month, there are 
thirtysix menseses in three years, after which marriage is proper, but not 
before.^^^— Manu, IX, 90 

“Verily, that man alone makes a name for himself and enjoys 
happiness and benefits the people, who after taking the vows of chastity 
(Brahmcharya) at the upnayana (Sacred Thread Ceremony) and observing 
them strictly, has acquired sound knowledge and moral training, who 
enters married life^ in the full bloom of youth as if born again. He is 
firm and courageous &c , &c/^— Rigveda, III, 8-4. 

Similarly for girls, the Rigveda says: 

“Let girls, who are virgins, like cows that have never been milked 
before, who have passed the period of childhood and are about to leave single 
lives, are well-educated and cultured, fit to bear all the responsibilities 
of married life, and are in the full bloom of youth, who, by the practice of 
Brahmacharya, have reached a state of excellence and wisdom, which only 
those of great learning and high virtues can attain, marry husbands of 
mature age and bear children by them.”® — Rigveda, 3, 55, 17, 
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‘‘I shall marry after having aAi&imd, full growth and vigour of 
mind and body, and acquired perfect knowledge and moral training in 
accordance with rules of studentship, so as to obtain good old age when ^ 
days and nights mar the beauty and weaken the strength of the body by 
pushing it on to decline of life just as they deprive previous autumns and 
fading twilight of their charm"^ — -Rig. V., 1-179. 

Dayanand quotes the great Dhanwantari, author of 
Shmrat, who forbids marriage of a man before twentyfive and 
a girl before sixteen years of age. He says: 

“If a girl under sixteen conceive of a man under twentyfive years, 
she very often miscarries, and if a child is born it does not live long, but if 
it does live long, it is nothing but a weakling. A man should not 
therefore have sexual intercourse with a girl of a very tender age.”“ 

All marriages should be in Swayamvai’a form, i e., the 
maid should choose her husband. In order that there be 
compatability, and the husband and wife live in harmony, a 
Brahmin, Kshtriya or Vaisha should not marry a Sudra 
woman. Dayanand favours a man to marry a woman not 
living in the same place as he does. He favours intercaste 
and international marriages. He quotes Manu in support: — 

“Good women, all kinds of gems, knowledge, truth, 
purity, gentle speech and all arts and industries should be 
taken from all countries and nfittions"’^ * 

JSllYOGA. 

Motherhood is the chief function of womanhood; and 
Swamiji, following the ancient rishis, has allowed in certain 
well-defined cases, sexual intercourse outside wedlock, called 
Niyoga, to a widow desirous to be a mother. This is 
in advance of the conventional ideas of modern society. But 
modern society in its relationship between man and woman 
has yet to acquire an adequate conception of the true ^ 
functions and nature of sex. 

Swamiji explains Niyoga in the fourth chapter of the 
Satyarth Prakash as a recognised temporary union of a widow 
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and her deceased husband’s younger brother, or any widower 
who is consequently called Devara (or second husband) for the 
purpose of begetting a child The child will be regarded as her 
deceased husband’s offspring, and the widow will have nothing 
to do with the Devara after the child is born. 

In order that the motherly instinct in a woman should 
receive satisfaction, even a married woman is allowed, if all 
hope of having a child by her married husband is gone, to have 
a child by Niyoga with another person. 

He cites as his authority, Rig Veda, X, 85. 45. 

“0 man, thou who art fit to procreate and art strong, do 
thou make this wiarnedf woman or the widow', with whom thou 
hast contracted Niyoga, happy by begetting on her good 
children,” ^ 

“0 widow ! Do thou give up thinking of thy deceased 
husband and choose another from among living men. Hut thou 
must understand and remember that if thou contractest Niyoga 
for the benefit of thy second husband, with whom thou art 
united by performing the ceremony of joining hands, the child 
resulting from this union shall belong to him; but if thou 
enterest into the relation of Niyoga for thy benefit, the child 
shall be thine. Do thou bear this in mind. Let thy husband 
by Niyoga also follow this law.”** — Kig Veda, M. 10, S. 
18, M. 8. 

“Do thou, 0 woman, that givest no pain to thy husband or 
devara (husband by Niyoga), art kind to animals in this Order 
of house-holders, walk assiduously in the path of righteousness 
and justice; thou art well-versed in all the sastras, thou 
desirest children and grand children, and to give birth to 
valiant and brave boys by a second husband (by Niyoga), and 
bestow happiness on all, do accept a man of thy choice as thy 
husband or devara (husband by Niyoga) and always perform 
the havan which is the duty of every house holder.” * He 
also quotes Manu IX. 58 & 69. in support of Niyoga. 
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There is fundamental difEerence regarding the object of 
marriage between Dayanand’s view and the popular one held 
ill the West and in modern times in India. Men and women 
are complementary to each other and the popular view of 
marriage is that it is performed, firstly to satisfy the sexual 
desires of the husband and the wife, and secondly, to help each 
other in life, the begetting of children being the accidental or 
unintended reMt of copulation. The very wide use of 
contraceptives and other means in the West for preventing 
conception shows that in Europe, unrestricted pursuit of sexual 
gratification is a principal object of marriage. Self control in 
sex relations is not accepted as a rule of life. 

(Ihild birth being a natural function for a woman, Swami 
Dayanand, discarding prudery, gives detailed directions in the 
fourth chapter of the Satyarth Prakash as to how this function 
is to be performed when the day for this purpose is fixed. 

Swami Dayanand was a realist. Holding the view that 
ordinarily a woman’s principal function is to be a mother, he drew 
up some private instructions, which according to the Hindu 
science of Eugenics, are helpful in promoting conception. 

SECRET RULESV 

1. ' After the Swamvara marriage is performed, both the 
wife and the husband should be very careful about their food 
for a period of at least one month, and at the most, three months, 
and observe Brahmcharya prior to copulation for the purpose 
of getting a child; that is, they should abstain from everything 
which is either too cold or too dry, or is intoxicating, but should 
partake of foods which are only moderately heating or cooling 
and are rich in nourishment such as milk, sweets, unhusked 
rice, wheat, pulses, curd, butter, H-agrant things and those that 
promote intelligence and strengthen the heart, till the time for 
sexual intercourse comes. 

2. Every month there are sixteen nights when conception 
can take place. Out of the sixteen, 'one should not touch one’s 
wife, for the four days of the menstruation period. On the 
fifth day, when the purification is complete, if there is a wish 
to have a son, the best nights for intercourse are the sixth, 
eighth, tenth, twelfth, the fourteenth and the sixteenth. If, 
however, a daughter is desired then the fifth, seventh, ninth, 
eleventh, thirteenth and the fifteenth nights are best. But it is 
desirable that one should not resort to sexual intercourse on the 

^ Bhagwad Datt's Patra aur Vigydpan^ p. 480 
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eighth, the fourteenth day of both fortnights, and on the fifteenth 
(poornima) and the thirtieth (Amavasya) days of the month, 
even if those nights be suitable otherwise. 

3. Ritudan (causing conception) should be done that night, 
on which one is physically, mentally and spiritually happy; and 
the intercourse should be had between 10 p. m. and 2 a. m. 
After the intercourse, both parties should rest a while, and 
then have a bath. They should take a drink of boiled mUk, 
mixed with Salah mi$ri (orchislatifolia), saffron and other 
fragrant ingredients after it is cooled, then take a betel leaf, if 
desired, and go to sleep in separate beds. 

4. If the wife is clever, she wiU know at once whether 
conception has taken place; otherwise, it will become clear to 
her that she has become pregnant, when she does not have her 
menses in the next month. When this becomes known, the 
husband and wife, though living together, must observe 
Brahmacharya (celibacy) for one year or till two months have 
passed after the birth of the child. They should have their food 
as stated above, and live properly. This wiU be helpful 
in getting good children in future. 

5. The husband and the wife must neither think nor talk 
of, nor have illicit connection with any woman or man, but 
should remain perfectly loyal to each other and remain 
happy, and enjoy long life performing religious and ^,other 
charitable works, achieve prosperity and attain salvation. 

If even by doing all this, conception does not take place, 
then the woman should do Balehandrayana Faft, and take 
once a day at the same hour every day, eight morsels of food, 
each weighing only three tolas or thirty six mashas of one kind 
of grain, and thus keep the fast for full one month from the 
15th to the 15th (Pummashi to Purnmashi), or from 30th to 
the 30th of the next month (Amavasya to Amavasya) and must 
daily perform Havan and sleep on the floor. The husband in 
his turn must live as a brahmachari and protect his semen. They 
should then have recourse to the process of conception as given 
above. It is possible then that conception may take place. 

Not only in the matter of doing justice to the instinct and 
the function of motherhood in a woman did Swamiji teach 
doctrines much ahead of those now held by the enlightened 
people of the West, but in the matter of legislating on the 
rights of children, he has gone beyond the point to which 
the leaders of popular opinion in the West have yet arrived. 

Children born out of wedlock, called illegitimate m law^, 
are treated in the West as well as in the East, with injustice. 
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It is no fault of a child that he comes into the world by the 
union, of a man and a woman which the society does or does 
not recognise as lawful: so far as the child is concerned, 
absolutely no guilt attaches to it whether it is the fruit of 
a union that society recognises as proper and valid, or 
condemns as improper and invalid. Justice and fairness demand 
that the natural rights of an illegitimate child should be the 
same as those of a legitimate one. 

If there is any guilt in any union of a man and a woman, 
it is that of the man who begets the child, but not of the child., 
Why should the child then be punished instead of the father, 
Dayanand saw this and proposed that this wrong should be 
redressed. He was of opinion that the law should be amend- . 
to right this wrong. 

In a letter dated the 27th of July 1880, written (in English) 
from Meerut to Lala Mulraj, President, Lahore Arya Samaj 
Swamiji ^ says : 

“1 have a mind to address oiir Government on a subject which is 
unquestionably a matter of public good, now wished for by hundreds of men, 
who have attended my lectures, &c. It is that Government may be moved 
to pass a Regulation, by which children of widows be entitled to claim and 
obtain their rights of the property, both movable and immovable, of their 

g rents, and that any one trying to injure the widow in any way be made 
ble to punishment by Government. The results which I anticipate from 
the above are, that lives of thousands of children will be saved, miscarriages 
thall be minimized or cease. Niyoga or. remarriage of widows will thus be 
introduced at last &c. &c , &o. (sic) But this is a work not to be dealt 
with by men of ordinary abilities. I, therefore, leave the matter to you and 
ask you to frame a Regulation worthy of the subject, giving everything 
requisite in detail. I hope you will agree with me and do the needful. 1 have 
given you only the hints, you have to think upon and frame what is called 
a law, complete in all respects, having sections, clauses &c, for every part 
of the point in view. This draft regulation may be sent to me as soon as 
f eady in a complete state for submission to Government under my signature, 
but the sooner it is done, so much the better.” 

But Lala Mulraj, either because he did not appreciate 
the value of the proposal of Swamiji, or because he himself 
was of a different opinion but lacked the courage to say no 
.to Swamiji, apparently acted in the matter as he did when 
■Swamiji asked him to translate into English, the Gauharuna- 
mdln which condemned meat eating, L. Mulraj, did not 
translate the book Guukarunanidht j and he did not frame 
the measure which Swamiji had asked him to do so, 

' ~ '^Bkagwad Batt’s Fatra out Vigyapm^ p. 215 , . i 
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The proposal did not take a practical shape. The fact, 
however, that ISwamiji held such an opinion shows that 
he was, in his views about the status and rights of women 
and of children as in some other matters, much ahead 
of his times. 

renunciation of the world. A sannyasi, 
therefore, should have nothing to do with women. Sadhus, said 
Swami Dayanand at Udaipur, should keep away from women} 
and throughout his life he avoided women. When women 
approached him iov updesh, he told them to hear his updesh at 
public lectures or receive it from their husbands or fathers and 
brothers. 

As he denounced the practice of women going to the 
temples, and was aware of the immorality that existed there, he, a 
reformer, who preached chastity as the highest virtue, set an 
example to priests and sadhus to keep away from aU contact 
with women. 

He was aware of the sexual immorality and corruption of 
the priests, mahants, religious heads of the Vaishnava and other 
sects. He knew how this immorality had ruined the cause of 
religion, and undermined the morals and spoilt the lives of the 
people. He wished to remain above aU suspicions of this kind. 

Bentham says that it is not only necessary that you should 
be honest but you should make people believe that you are 
honest. In the same way, it is not only necessary that you 
should be pure and chaste, but that you have got to" make people 
believe that you are pure and chaste. A sadhu, like Csesat’s 
wife, should be above suspicion. 

At Muttra (1860-63) when he, a student of "Virjanand, was 
in deep meditation and in a trance on the banks of the Jumna, 
" woman in reverence laid her head on his feet. He woke up 
a:u.i cried “mother” “mother”; and to do penance for the 
sacrilegious act of having a woman’s head on her feet, he 
retired to a solitary place and kept a fast for three days and 
nights passing the time in meditation. 

He always kept his eyes downwards when he happened to meet 
women or had an occasion to speak to them. When at Surat as a 
guest of Mohan Baba in 1874 he was pressed to give darsan to 
women assembled in a separate room, he went there, but kept 
his eyes fixed'to the ground and positively refused to let them 
touch his feet in reverence. 
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Oh men, anxiona to leam Yoga and the science of physios, 
just as we Yogis, by practicing Yoga, and by our 
knowledge of science and our powers do, so, in order to 
gain happiness receive enlightenment from God who has 
created all, and bestows knowledge on all. So, may you 
receive enlightenment. — Vajur V., ll,S 

D AYAKAND Saraswati was a great Yogi. He left home 
at twentyone to leam Yoga. He learnt Yoga from 
Toganand and received further lessons from Jwalanand and 
Sivanandgiri. He met Yogis of a higher grade at Mount Abu 
and learnt from them further secrets. He practiced Yoga in the 
■jungle of Chandee near Hardwar and continued the study and 
practice of Yoga in the company of pure yogis and sannyasis 
at Rishikesh. At Joshi Mutt on the way to Badrinarayana, he 
met many yogis and learnt more about Yoga Vidya. 

After he finished his education under Swami Virjanand at 
Muttra, he went to Agra in 1863 a.d. and practiced Yoga there, 
and made such progress that he was able to go into samadhi 
(trance) for eighteen hours. During his roving life on the banks 
of the Canges, he continued to practice Yoga and attained some 
Sidhis (attainment of spiritual powers which Yoga alone gives). 
He could forsee some future events and know things which 
occurred at some distance and were invisible to ordinary people. 
A Yogi conquers and overrides certain laws of nature such as 
the law of gravity. By Yoga, Swamiji attained great spiritual 
.enlightenment. Swami ji has declared that a Yogi in his 
meditation comes face to face with Grod. It was as a Yogi that 
hC; saw God and become thoroughly convinced of the existence 
of the Supreme Being. 
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Several incidents in his life show that he was a Yogi. 
At Ajmer, in June 1866, some milk was brought to Swamijifrom 
the house of one B. Shyamlalsingh of the Prarthana Samaj. 
Swamiji declined to accept it saying that he did not want it, as 
it had been grudgingly sent to him, and that he did not want to 
create discord in the family. Shyamlalsingh, when apprized 
of it at first felt surprised, but later found out that his mother 
had objected to sending the milk to a sadhu. 

One Nandkishore of Bulandshahr brought some vegetables 
to Swamiji who declined to accept them as they were stolen 
articles. When pressed, Swamiji asked, “Did you ask for 
permission of the owner when you plucked them from a garden 
on your way?” 

At Lahore in 1877, he told one of his pupils named 
Ganpatrai that he would not live beyond thirty years and should 
not marry. Ganpatrai made up his mind not to marry: but 
his father pressed him and he got married. He died when 28. 
The incident was related by Ganpatrai’s brother, Taraehand at 
Muzaffarpur to P. Lekhram, author of Swamiji’s Jiwancharitra 
in Urdu. 

At Monghyer in 1872, Swamiji’s Aahar servant went to a 
wood stack situated at some distance from Swamiji’s abode 
and begged for some fuel. When he returned, Swamiji asked 
his cook Kajnath to punish him. When Kajnath' asked for the 
reason, Swamiji said the servant had begged for fuel as alms, 
which he had no business to do. 

One day Swamiji told his cook Rajnath while he was 
cooking food that his father had come to take him (Rajnath) 
away. Rajnath went out of the house but did not see his 
father or any one else. After half an hour, Rajnath’s father 
came, and as ted Rajnath to return home. 

One day in 1872, while he sat with some people at Benares, 
Swamiji suddenly stopped and said something unusual was 
going to happen. In a few minutes, a man came with some 
food and asked Swamiji to eat it. Swamiji told the company 
that it was poisoned food. Swamiji told the man never to do 
it again. 

At Udaipur in 1882, Swami Sahjanand Saraswati saw 
Swami Dayanand sitting on the surface of a lake and practice 
samadhi. He once saw Swamiji going into samadhi (trance) 
for 24 hours. 
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At Meerut in 1879, Col. Olcott told Swamiji that he doubted 
if, as had been recorded, Sankaracharya transferred his soul into 
the dead body of a king. Swamiji said it was quite possible 
and tliat he, though not a very great Yogi, could concentrate 
his life into anyone part of his body, leaving the rest of it 
quite lifeless; and if he, an ordinary Yogi, could do it, a perfect 
Yogi could certainly do what Sankaracharya is said to have done. 

Col. Olcott in the obituary notice in the Theosophist 
stated that Swamiji bad told him some years ago that he would 
not live to see the end of C^e year 1883. a. d. 

At Amritsar, Swamiji while dictating Veda Bhashya 
suddenly stopped and came out of the room where he was 
sitting and told people to come out and remove all things from 
the room. People felt surprised. In a few minutes the roof 
of the room fell in. 

One day while Pandya Mohanlal Vishnulal, Secretary, 
State Council, Udaipur, was sitting with Swamiji at Cawnpur 
in August 1869 A. D.. Swamiji asked him suddenly to go 
away as some disturbance was going to take place there. After 
a littlewhile some ruffians came to attack Swamiji. Pandya 
Mohanlal witnessed it and has- related this incident. 

At Udaipur, while H. H. Maharana Sajjan Singh, Swami 
Sahjanand and some other people were sitting with Swamiji, 
Swamiji suddenly said, “P. Sunderlal is coming. If he had 
sent me word beforehand, a conveyance could have been sent 
for him.” The Maharana said, it could be sent even then. 
Swamiji said “He is coming now in a bullock cart, one of the 
bullocks is white and the other has red spots on his body, and 
he will arrive here tomorrow”. P. Sunderlal reached 
Udaipur the next day in a cart with bullocks such as 
Swamiji had described. 

Again on 30th October 1883 a. D., a little while before 
passing away at Ajmer, Swamiji asked for P. Sunderlal. When 
told that Sunderlal had not come, he said that Sunderlal had 
come. And in a few minutes, Sunderlal did come. These 
incidents prove that Swamiji’s yogic powers enabled him to 
foresee happenings. Col. H. S. Olcott and Madame Blavatsky 
met Swami Dayanand Saraswati at Meerut on 30 August 1880. 
On 1 0 September 1880, they sought enlightenment from Swamiji 
with regard to the psychic powers which Yogis may acquirei 
Col. Olcott took notes of the conversation and published 
a memorandum in the Theosophist for December 1880, pp. 46-48 
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(Vol II, No, 8). Col. Olcott says: ^^THe memorandum does not 
profess to be a verbatim report of tbe conversation, but a careful 
abstract giving the spirit of what was said by Swamiji in 
Sancii and interpreted in English by B. Baldevaprasad, Head 
Master of the Normal School, and B. Jwalaprasad, clerk in the 
Magistrate's court, Meerut, and B, Chedilal, commissariat 
gumashta/’ 

MEMORANDUM. 

^*The first question propounded to the Swamiji was whether Yoga was 
a true science or but a metaphysical speculation; whether Palanjali described 
psychical powers attainable by man, and whether they had been attained 
by yogis or not. The SwamjPs answer was that Yoga was true and based 
upon a knowledge of the laws of Nature. It was then asked whether these 
powers could still be acquired, or the time had passed by. The answer 
was that natures^s laws are unchangeable and illimitable; what was 
done once could be done now. Not only can the man of to-day learn to 
do aJl the things described by the ancient writers, but he himself, the 
Swarhi, could teach the methods to anyone who might sincerely wish to 
take up that course of life. Many had come to him professing their desire 
and asserting their ability to command success; be had tried three but all 
failed. One was a resident of Agra. They began well, but soon grew 
impatient of having to confine themselves to what they regarded as trivial 
efforts, and, to their surprise, broke down suddenly. Yoga is the most 
difiScuIt science of all to learn, and few men are capable of learning it 
now. He was asked if there are now living any real Yogis who can, at 
will, produce the wonderful phenomena described in Aryan books. His 
reply was that there are such living men. Their number is small. They 
live in retired places, and in their proper persons they seldom or never 
appear in public. Their secrets axe never communicated by them to 
profanes, nor do they teach their secret science (Vidy a) except to such as 
upon trial they find deserving. 

Colonel Olcott asked whether these great masters (Mahatmas) are 
invariably dressed in the saffron clothes of the ordinary Sanoyasi or fakir we 
see every day, or in ordinary costume, Tho i:: vami answered in either, the 
one or the othbr, as they may prefer, or as circumstances require. In reply to 
the request that without suggestion he would state what specific powers the 
proficient in Yoga enjoys, he said that the true Yogi can do that which the 
Ivulgar call miracles. It is needless to make a list of his powers, for 
practically his power is limited only by his desire and the strength of his 
WiU. Among other things he can exchange thoughts with his brother Yogis 
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at any distancse even though they be as far apart as one Pole from the others 
and have no visible external means of communication such as the telegraph or 
the post, Ee can read the thoughts of others. He can pass (in his inner self) 
from one place to another and so be independent of the ordinary means of 
conveyance and that at a speed incalculably greater than that of the railway 
engine. He can walk upon the water or in the air above the surface of the 
ground. He can pass his own soul (atma) from his own body into that of 
another person, either for a short time or for years as he chooses. He can 
prolong the natural term of the life of his own body by withdrawing his 
atma from it during the hours of sleep, and so, by reducing the activity of 
the vital processes to a minimum, avoid the greater part of the natural 
wear and tear. The time so occupied is so much time to be added to the 
natural sum of the physical existence of the bodily machine. 

Question : — Upto what day, hour, or minute of his own bodily life 
can the Yogi exercise this power of transferring his atma, or inner self, to 
the body of another ? 

Answer : — Until the last minute or even second of his natural term of 
life. He knows beforehand to a second when his body must die; and, until 
that second strikes, he may project his soul into another person's body if one 
is ready for his occupancy. But, should he allow that instant to pass, then 
he can do no more. The cord is snapped for ever, and the Yogi, if not 
sufficiently purified and perfected to be enabled to attain Moksha, must 
follow the common law of re-birth. The only diflference between his case and 
that of other men is that he, having become a far more intellectual, good 
and wise being than they, is reborn under better conditions. 

Q. Can a Yogi prolong his life to the following extent; say the natural 
life of his own body is seventy years, can he, just before the death of that 
body, enter the body of a child of six years, live in that another term of 
seventy years, remove from that to another, and live in it a third seventy ? 

A. He can, and can thus prolong his stay on earth to about the term 
of four hundred years. 

Q. Can a Yogi thus pass from his own body into that of a woman ? 

A, With as much case as a man can, if he chooses, put on himself 
the dress of a woman, so he can put over his own atma her physical form. 
Externally, he would then be in every physical aspect and relation a woman; 
mternally, himself. 

Q. How many kinds of Yoga practice are there ? 

A, Two — Hatha Yoga and Raja Yoga. Under the former, the student 
undergoes physical trials and hardships for the purpose of subjecting the 
body to the will. For example, the swinging of one's body from a tree, head 
downwards, at a little distance from five burning fires, etc. In Rajayoga 
nothing of the kind is required. ’ It is a system of mental training by which 
the mind is made the servant of the will. The one — Hatha Yoga — gives 
physical results; the other— Raja Yoga— spiritual powers. He who would 
become perfect in Raja Yoga must have passed through the Hatha Yoga 
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Q But are there not persons who possess the Siddhia, or powers, 
of the Raja Yoga without ever having passed through the terrible 
ordeal of the Hatha ? I certainly have met three such in India and they 
themselves told me that they never had submitted their bodies to torture. 

A. Then they practiced Hatha in their previous birth. 

Q. Explain, if you please, how we may distinguish between real 
and false phenomena when produced by one supposed to be a Yogi. 

A. Phenomena and phenomenal appearance are of three 
kinds: the lowest are produced by sleight of hand or 
dexterity; the second by chemical and mechanical aids or 
appliances; the third and highest, by the occult powers of 
man. Whenever anything of a startling nature is exhibited 
by either of the first two means, and it is falsely represented 
to have been of an unnatural or supernatural, or miraculous 
character, that is properly called a Tamasha,' or dishonest 
deception. But if the true and correct explanation of such 
surprising effect is given, then it should be classed as a 
simple exhibition of scientific, or technical skill, and is te 
be called Vyavahar-Vidya. Effects produced by the . sole 
exercise of the trained human will, without apparatus oY 
mechanical aids, are true Yoga. 

Q. Define the nature of the human atma,. 

A. In the atma, there are twenty-four powers; shall I 
name them all to you, and separately explain each. . 

Q. No. It is not necessary to go so much into detail. 
We merely want at this time a general idea of the subject. 

A. Among these qualities are, will, passivity, action, 
determined perception or knowledge, strong memory, etc.. 
When all these powers are brought to bear upon the 
external world, the practitioner produces effects which ai*e 
properly classed under the head of Physical Science. When 
he applies them to the internal world, that is Spiritual 
Philosophy — Yoga, Antaryoga, or inner Yoga. When two 
men talk to each other from far distant places by means of 
the telegraph, that is Vyavahar Vidya; but when without any 
apparatus and by employing their knowledge of natural 
forces and currents, it is Yoga Vidya. It is also Yoga 
Vidya when an adept in the science causes articles of 
ahykind to be brought to himself from a distance; or sends 
them from . himself to any distant place, in either case without 
visible means of transportation, such as railways, mes'settgersi 
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or what not. The former is called ( attraction ), the 

latter Preshana. The ancients throughly understood the laws 
of attractioix and repulsion of all things in Nature 
between each other, and the Yoga phenomena are based . 
upon that knowledge. The Yogi changes or intensifies these 
attractions and repulsions at will. 

Q. What are the pre-requisites for one who wishes to 
acquire these powers? 

A, These are : (1) A desire to learn - such a desire 

as the starving man has for food, or a thirsty one for water; 
an intense and eager yearning. ( 2 ) Perfect control over 
the passions and desires. ( 3 ) Chastity; pure companionship; 
pure food — that which brings into the body none but pure 
influences; the frequenting of a pure locality, one free from 
vicious taint of any kind ; pure air; and seclusion. He 
must be endowed with intelligence— that he may, comprehend 
the principles of nature, — concentrativeness — that his 
thoughts may be prevented from wandering, and self- 
control — that he may always be master over his passions and 
weaknesses. Five things he must relinquish — Ignorance, 
egotism (conceit), passion (sensual) selfishness, fear of 
death. 

■ Q. You do not believe then, that the Yogi acts 
contrary to natural laws ? 

A. Never ; nothing happens contrary to the laws of 
Nature. By Hatha Yoga, one can accomplish a certain range 
of minor phenomena, as, for instance, to draw all his vitality 
into a single finger, or when in Dhyana ( a state of mental 
quiescence ) to know another’s thoughts. By Raja Yoga he 
becomes a Siddha ; he can do whatever he wills and know 
whatever he desires to know, even languages which he 
has never studied. But all these are in strict harmony with 
natural laws. 

Gol. Olcott in his Old Diary Leaves, Second Series, p. 222 
says: ... 

“1 think this one of the simplest, clearest, most 
sententious and most suggestive digests of the Indian view 
of the high science of Yoga in literature. My respondent 
was one of the most distinctly Aryan personages of the time, 
a man of large erudition, an experienced ascetic, a powerful 
6rht?or, and an intense patriot.” 


CHAPTER XXVIII. 
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“In order to get wealth and food grains, may cows, which 
should never be slaughtered, become more and more 
numerous. May cows with their calves be free from 
ordinary diseases as well as such dangerous diseases as 
tuberculosis. May sinful people and thieves never become 
masters of cows. May the cows of those persons who 
protect them go on increasing, and may they 
have long lives. Oh God, protect the cattle of the 
virtuous.” — Yajurveda,Ll. 

m ..AAURAKSHA or protection of the cow, was an integral 
^^part of Swami Dayanand’s work and. teachings. For 
a vegetarian people like the Aryas (Hindus), preservation of 
milch cattle and particularly the cow, whose milk forms a 
principal part of the vegetarian diet, is a great necessity. He 
advocated the protection of cows on strict utilitarian principles. 
He has nowhere assigned sacerdotal character to the cow. 
The cow’s life is as sacred as the life of any other animal, a 
horse, an elephant, neither more nor less. It is because cow’s 
milk is so essential for the sustenance and the wellbeing of 
human life both physically and mentally, that he so strongly 
pleaded for cow protection and condemned slaughtering them. 

Slaughter of cows is one of the greatest evils of British 
rule in India; and the harm it has done is incalculable. In 
India, even in the earliest times, sages saw the benefits that 
cows confer on humanity, and insisted on protecting them. It 
was with the advent of the foreigners that the slaughter of 
cows for food began to be practiced in India. Even some of 
the Muslim rulers of India, however, appreciated the Hindu 
point of view and abolished cow slaughter. It is only when 
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the British came to India that the demand for beef increased, 
and slaughter-houses for cows were established. 

Swami Dayanand was the first to raise his voice of protest 
against this evil and ruinous practice; and wherever he went, 
he preached against the slaughter of cows, not on religtous 
gr mnds, but for purely economic and utilitarian reasons. He 
appealed to high British administrative officers wherever he 
met them, for instance, at Ajmer to Colonel Brooke, the Agent 
Governor General for Rajputana, and at Farrukhabad ( vide p. 
100) to Mr. Muir, the Lt. Governor of the N. W. P. (now U. P.) 
to abolish the slaughter of cows, explaining to them the material 
benefits the cow yields to mankind, Later, he wrote his Oau- 
ii:arunaTttci?A.L fully showing the harm that the slaughter of 
cows was doing, and recounting the benefits that men derived 
from the cows. He even prepared a memorial to be Signed by 
two or three crores of people from aU over the country including 
the Indian Princes, to be submitted to Queen Victoria and the 
British Parliament asking for abolition of cow slaughter in 
India Lakhs of signatures were obtained including those of 
several Ruling I’rinces such as Their Highnesses the Maharana 
of Udaipur, Maharaja of Jodhpur and the Maharao of Bundi. 
His premature death, however, put a stop to the movement. 

In his book, QauTcarunnf^idhi, Swami Dayanand^ recounts 
the, benefits received from the cow and shows how many people 
fed by a cow’s milk during her lifetime He says: — 

: _ . “If of two COWS, one yields two seers of milk and the other twenty, 
it is clear the average yield of each will be eleven seers. According to this 
calculation a cow gives in a month eight maunds and a quarter of milk. 
The sliortest period of time after which a. cow ceases giving milk is six 
months and the longest eighteen, between any two successive calving 
seasons; hence on the average a single milking season of the cow comes to 
twelve months. Thus, each cow yields in one milking season of twelve 
months, ninetynine maunds of milk. If this milk were to be boiled with a 
sufficient quantity of rice and sugar, say. two and three ounces of each 
per two. pounds of milk the average quantity necessary for a man to quench 
his hunger at a time, 1980 men can be fed once with the milk given by a 
cow during one milking season. The least number of times a cow calves, is 
eight and the greatest eighteen, the average of which comes to thirteen. 
This means that 2.5,740 persons can be once fed to their satisfaction on the 
total quantity of milk a cow can give during her life-time. Now supposing 
that out of the thirteen calves that a cow gives birth to, six are female and 

; . A The book ends with the sloka ; ■ 

H6| in wbosd th© wordnwnwd is preceded by (the word) Ddpa ot 

compassjcm for the cows ( Baya Anand^Bayanand has written the book called 
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seveB are male, one cow can be the cause of the sustenance with milk of 
1,24,440 persons in the manner described above. The usefulness of the 
male calves can be understood from the following details: 

“A farmer can produce, in a year, with the aid of a pair of bulls, 
200 matinds of corn, and with three pairs therefore,^^^^^^ 600 

maunds* On an average, a bull works for about eight years which means 
that three pairs of bulls will help to grow 4800 maunds of corn during 
their life-time. Now supposing a man requires a pound and a half of corn 
for one meal, the corn grown with the help of three pairs of bulls during 
their life-time will be enough to feed 2,56000 persona at a time. If the 
milk by the mother cow during this period were to be added to this, 4,10,440 
persons can be fed once. In this manner a single cow and her calves support 
a very large number of persons with food. But if a cow were to be 
killed only 80 (eighty) persons can feed on her flesh only once. Hence, 
to kill such an useful animal for the selfish satisfaction of a few and 
thereby deprive innumerable people of the benefit derived from it, is a 
great crime and a great sin.^^ 

In Ms Satyarth Prakash, Bvvami Dayanand after stating 
how many people can be fed by a cow, says : Similarly if we 
calculate the amount of corn and milk, a cow supplies in 
all her generation, it will be found that millions of people 
can be fed with them. Besides, the bullocks render great 
service. They are useful in pulling carts and wagons and 
carrying heavy loads. 

^‘Buffaloes are also useful as cows and bullocks. The milk of 
the she-bufifaloes, however, is not so useful in promoting the growth 
of intellect as a cow^s. It is due to this reason that the Aryas have 
always regarded the cow as the most useful animal. 

‘‘Calculating in the same way, one goat yields enough milk to 
satisfy 26920 people, similarly horses, camels, donkeys and sheep are 
of great service to man in various ways. Those who slaughter these animals 
should he looked upon as enemies of the human race. When the Aryas 
were a sovereign people and independent, these useful animals were 
not killed, and man and other living beings lived in great peace 
and happiness/^ 

It is to be noted that Dayauand nowhere pleads for the 
protection of the Cows on the ground that the Cow is a 
sacred animal. His whole argument rests on the usefulness 
of the cow to man. In man’s own vital interest, the cow 
should he protected. It is not to sentiment he appeals : 
but to man’s material welfare. In order to reach their 
full physical, mental and spiritual growth, men should give up 
slaughter of cows. 

Swami Dayanand Saras wati was the first to start establish- 
ing Gaurakshini Sabhas in India in order to popularize and 
strengthen the movement. , 


CHAPTER XXIX. 
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“Those who know how to purify grain and water 
and cook in a proper manner and exclude meat from 
their food become energetic.” 

—Rig.V.,M.l,S.162,M.lS. 

^ W AMI bayanand was a strict vegetarian all his life. He 
^ condemned meat diet. In the tenth chapter of the Satyarth 
Prakash, he briefly discusses the question of diet, and 
mentions what foods are wholesome and permissible and what 
are injurious and forbidden. He lays down the general 
principle that foods allowed by the Dharma Sastras and are 
conducive of health are allowable, and those condemned by 
the 8astras are forbidden foods. Further explaining the 
matter, he says: “such foods as are obtained by killing or 
injuring animals or by theft or breach of faith or fraud 
are forbidden foods, while those acquired through righteous 
means without killing or injuring any living being are permis- 
sible foods. The latter includ^e all those that promote 
health and give strength or vigour, destroy disease, increase 
intellectual power, give energy or prolong life such as rice, 
wheat, sugar, milk, butter, fruit, tubers, roots, vegetables, 
properly dressed and cooked and eaten in moderation. One 
should abstain from eating things which do not agree with 
one’s constitution and are apt to cause illness or are sickening. 
As meat cannot be obtained without killing animals, meat, 
fish and fowl are forbidden food.” To the question, if meat 
can be obtained without killing any animals, for instance 
the flesh of animals rightly killed as being harmful to men, is 
eating it permissible, he answers that eating such meat is not 
harmful to the world, but is harmful to the eater, for it will 
worsen his disposition and make him himsah (prone to destroy, 
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kill, injure). And all things obtained by himsa, that is by 
causing injury or killing, are forbidden food. 

In the new Satyarth Prakash printed and published for 
the first time at Allahabad in 1884 (vide pp.283-4)Swamiji says; 

“It is childish to say that eating meat, drinking liquor, 
adultery etc., are not sinful; for it is not possible to 
secure meat without giving pain to living beings and it is 
against dharma to give pain or inflict suffering on any one who 
has committed no fault.'* 

In another book of his, the Gaukarunanidhi, espeqialiy 
written to plead for the protection of cows and prevent 
killing them for food, Swamiji unreservedly condemns killing 
animals for food and eating meat. The Preface to the 

book says:— “How is it possible for good people ( 
not to look upon killing any living being without any 
fault of its own and eating it as an evil deed ( ).” 
Swamiji then says: 

“Are there in the world greater betrayers of trust ( ) 

more unuseful, oppressive and sinful persons than those who out the 
f throats of useful animals like cows, goats, camels, buffiiloes, sheep and 
fill their own stomachs?” Hence God ordains in the first mantra of the 
first Adhyaya of Yajurveda: 

“Oh man do not kill animals. Protect those animals who give 
happiness or are useful to people, for thereby you will also be protected,” 
“The Aryas from Brahma uptil now have looked upon killing animals as 
a sin and an irreligious act. ( qiqr ) They do this even now. 

Oh God, why dust Thou not show mercy to these animals 

who are being killed for no fault of theirs? Dust Thou not love them? 
Is Thy court of justice closed for them? Why dust Thou not pay 
attention to relieving them from pain? Why dust Thou not hear their 
cries? Why dust Thou not inspire the souls of the meat-eaters with 
mercy, and take away from them the evils of inhumanity, hard-heartedness, 
selfishness and iguoranee so that they may not commit such evil deeds.” 

Swamiji ends the Gaukarunanid hi ^vith the prayer, “ Save 
the lives of these poor unprotected animals. Oh Almighty 
God, if nobody saves these animals, then Thou shouldst soon 
become ready to protect them and make us ready to protect 
them.” 

The very sight of meat sickened Dayanand. In bis 
Autobiography, fragmentary as it is, Swamiji relates an incident 
which occurred at Tehri in A. D., 1855 and which shows how 
repugnant eating meat was to him.^ 

iT&is incident i» quoted at p. 12 eupra. 
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In Kanauj, in May 1869 A. D., Bakshi Ramprasad 
Ganesh Prasad Khatri questioned Swamiji about the Kayasthas^ 
Swamiji said that they were originally Vaishas, but as they 
began to eat meat, they became Sudras.^ 

While lecturing to the students of the Rajkumar College 
at Rajkot in January, 1875 on (non-killing and 

noninjuring is the chief feature of Dharma) he pointed out the 
evils of meateating so well that the Principal of the College 
could only say that in that case the Rajkumars being meateaters, 
the doors of Heaven would be barred against them. Swamiji 
replied that taking life for food was a sin. If meat, could be 
obtained without taking life, and if eating it was free from other 
evils, the AryaSastras would not have condemned it. The sin. 
is in halting life, not in eating meat. And if public good 
requires taking of life, then, even taking life is excusable. 
Swamiji is reported to have added that when the Aryas were 
clearing the jungles and establishing settlements, lions, tigers, 
and others predatory beasts attacked them and the deer and 
other animals laid waste cultivation. Then, in public interest, 
the Arya rishis (Seers) declared that it was allowable for 
Kshtriyas to hunt them, for without this, they could not protect 
themselves, their property, their cultivation and their domestic 
animals. “No sin is involved in doing one’s duty.” 

In one of the fifteen lectures delivered at Poona in 1875 
A. D., which were collected and published in Mahratti by a 
Mahratta pandit in book form, Swamiji condemned meat-eating 
and killing animals for Yajnas - FicZe, p. 114 of The Updesh 
Maiijari, a Hindi translation of the book. 

At Multan in March 1877, Swamiji strongly condemned 
meateating and drinking, and said that meat did not give 
strength, and challenged any meateater to try his strength with 
him. P. Krishnanarain had a talk on meat eating with Swamiji. 
Swamiji declared that meateating was against the Vedas, that 
even if it was not harmful to the body, it was certainly harmful 
to one in one’s spiritual development. He said that nl meateater 
cannot become a yogi and cannot realize God. 

Again at Roorki in August 1878, Swamiji in his lectures 
declared that meat is not necessary to acquire physical strength. 

While lecturing at Baroda in 1875, Swamiji challenged any 
youth who ate meat to compete with him in walking. . .7 

^P. Ijokhram's Mo>lir&hi Dayotnaud SotTUswcUi kci Jiwoin OkaTiiTCt* 
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During Swamiji’s stay at Fatehgarh from the 2oth September 
to 8th October 1879, the pandits of Farrukhabad sent through 
Baldeva Prasad, twenty five questions to Swamiji to answer. 
In answer to question six, “Is meateating sinful: if so why do 
sastras prescribe slaughter of animals for Yajna and food 
Swamiji replied that, “Except as medicine or in extreme 
misfortune, meateating is sinful,” and added “the Vedas and 
Arya sastras nowhere allow slaughter of animals for food 
except as a remedy for disease.” - . n 

In December, 1880, when Swamiji suggested to the Lord 
Bishop of Agra that some sort of unity could be established in 
India if the propagandists of the theistic religions propagated 
the truths common to their religions, the Lord Bishop replied 
that such unity was not possible, for the Christians and the 
Muslims would never give up eating ineat. 

Swamiji’s belief in the Vedas was implicit, absolute and 
unquestioning. And as the Vedas condemn meateating, he also 
held that eating meat is sinful. The Vedas unequivocally 
condemn meat eating. 

(1) Rigveda, Mandal 1, Sukta 162, Mantra 13 says: 

*n ^ i 

■ “Those who are free from the evil of cooking meat, and 
know how to ignite the fire properly etc., are adepts in cookery.” 
(Swamiji’s Bhashya, Vol. Ill, p. 551) 

(2) Rigveda: Ashtak 8, Adhyaya 4, Varga 8, Mantra 
16 says: 

*T; *ngsint: i 

“Those persons who eat meat, and those Rakshasas who 
subsist on the flesh of horses, etc., deserve death at the hands 
of the ruler.” (P. Kriparam’s translation). 

(3) Yajurveda: Adhyaya IS, Mantra 50 says: 

aaiTsrt swi m i 
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“0 ruler, you have received education, do not kill two 
footed beings like men; nor birds, nor four footed beings like 
cows and other animals, nor sheep etc.” Swamiji in giving the 
object of this Mantra, says: “0 ruler, you should punish those 
wicked people who kill sheep, camels and other animals wnich 
are all useful to men.” (Swaraiji’s Vedch Bhashya, Vol. II, pp. 
1363-6'4) 

(4) Yajur Veda: Adhyaya 13, Mantra 47 says; 

^4 m qg'4;, i 

RIB ’Nnd ^ i 

“Let no onh kill animals that are useful to all but protect 
them and make use of them to make all happy. But the wild 
animals who cause injury to the animals and to the cultivation 
of the villages and their inhabitants, may be killed or driven 
away by the rulers.” (Swamiji’s Veda Bhashya, Vol. II, p. 1358). 

(5) Yajurveda, Adhyaya 13, Mantra 49 says: 

sisnui^ w arhi^ i 

“Administrative officers, it behoves you never to kill the 
bullocks and other animals which are useful to agriculture, cows 
and other animals from whom we get mUk, ghee etc for the 
benefit of the people, but punish those who kill these animals 
etc.” (Swamiji’s Veda Bhashya, Vol. II, p. 1360-63) 

(6) Yajurveda: Adhyaya 13, Mantra 51 says: 

wwjnpwwg h %nf4 i 

^ 4 ^ ii 

“Man should not kill goats and good birds like the 
peacock but protect theih and punish those who kill them. 
For the protection of people, those wild beasts who destroy 
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cultivation mav be killed.” fSwamiii’s Feia Bhaghtja, Vol. IL 
p. 1365-67.) ' 

(7) Samveda : First Adhyaya, Khand 8, Mantra 8 says ; 

W3 ^ m ’iitRt. w t ten gw n 

“ Oh G-od, you have always destroyed the wicked 
Rakshasas, and they cannot gain victory in battle; destroy 
(burn) those meat-eating Rakshasas, let them not escape from 
divine wrath. ” (P. Kriparam’s translation). 

(8) Atharva Veda : Khanda 8, Sukta 6, Mantra 23 says : 

“Oh God, let us be destroyers of those who eat raw meat or 
meat cooked by them. ” etc. 

Swamiji’s books, his lectures and discourses and personal 
practice fully show that Swamiji condemned eating meat, both 
because meat cannot be obtained without killing animals and 
taking life of any living being without any fault of it is sinful, 
and because eating meat is harmful and unwholesome 
to mankind. 

Swamiji’s teachings show what is righteous and what is 
unrighteous and sinful. He did not, however, make it a 
condition precedent for one to be a strict vegetarian in order 
to become a member of the Arya Samaj. He knew that many 
members of the Arya Samaj ate meat, but he did not 
exclude them from the A rya Samaj. He also knew perfectly 
well that many of those whom he appointed members of the 
Paropkarini Sabha, such as His Highness the Maharana of 
Udaipur, the Raja Dniraj of Shahpura, the Rao Sahib of 
Masuda and other nobles of Mewar were meateaters, yet he 
appointed one of them as the President of the Paropkarini 
Sabha and the others as members of it. 

When an Arya Samaj was established at J odhpur in 1883 
A. D., Maharaja Sir Pratapsingh asked Swamiji how he, a 
meateater, could join it. Swamiji replied that there was no 
objection to his becoming a member of the Arya Samaj, and 
he was, to Swamiji’s knowledge, appointed President of the 
Jodhpur Arya Samaj. 
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Life depends upon food: no life can exist without food. 
Food is fuel for life. Just as an engine needs coal and a 
car petrol to provide energy to drive them, so man needs 
food to provide energy for the body to make it go. AU 
food or fuel for life ultimately means proteins, fat, carbohy- 
drates, Vitamins mineral salts and water, Man needs all 
of them, not only to get sufficient energy tomake the body 
go but also to repair the tissues which wear out and have 
to be replaced. Animal food as well as vegetable food 
provide these. There is nothing in meat and fish food which 
is not found in a diet of milk and cereals and vegetables 
and in a better and purer form. To provide fuel for the 
body and to repair the worn out tissues, vegetarian food with 
milk is not only adequate but is better, as it is free from certain 
impurities and elements which meat contains and which are 
harmful. 

Recent medical research in America and England fully proves 
that meat is unnecessary as food, and a diet without meat is more 
wholesome than a meat diet. Dr. W. R. Aykroyd, M.D., the 
Director of Nutrition Research Laboratories in India says : 
“Meat is not a necessary food, because a diet containing 
whole cereals, milk, pulses, vegetables and fruit in the 
right amount, and no meat, is in every way a satisfactory 
diet” (Health Bulletin, No. 30, p. 15). 

It is a wrong notion that meat gives strength which a 
non-meat diet does not. It is sometimes said that for a 
soldier, meat diet is a necessity. Adolf Hitler, the Fuehrer 
of Germany is a standing refutation of this notion. Bernard 
Shaw, perhaps the greatest writer of the present age is a 
living example of a vegetarian enjoying good health, long 
life and admirable brain power. 

People who eat meat do so more because meat dishes 
are tasteful than that meat is strength giving, But this taste 
k an acquired taste and not a natural one. 


PART IV 

RELIGIONS AND SECTS IN INDIA. 
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May God the Just, the Elected of His devotees grant me 
wisdom through righteous deeds. May God the Effulgent, 
the Lord of all creatures favour me with right under- 
standing. May God the Omnipotent, the Source of all 
vitality and strength confer on me the faculty to 
discriminate between right and wrong. 

—Yajur Veda, XXXI 1.16. 


^WAMI Dayanand Saraswati criticized in the Satyarth 
Prakash and in his lectures, the various religions prevalent 
in India; those that were offshoots of the Vedic faith, having 
their origin in mistaken views of the Vedic teachings, due to 
wrong interpretations of the Mantras, as well as those which 
were of foreign origin but had taken root and become largely 
prevalent in India. Materialism, Charvaka, Jainism, Buddhism, 
Saivism, Vaishnavism, neo-Vedantism and their various sects 
belong to the former class; and Islam and Christianity to the 
latter. Dayanand’s chief object was to remove differences 
that had sprung up amongst the people of India by following 
wrong notions and tenets and to bring about unity in India 
by bringing the various sects and communities together, and 
finally to establish amicable relations between the various 
nations. 

The faiths that he criticized fall under three heads : 

(а) Those that respect and accept as final authority the Vedas, 
but through ignorance of their teachings, follow diverging 
schools of thought and ha.ye formed various sects. They are 
broadly divided into Saivism, Vaishnavism and neo-Vedantism. 

(б) Materialists, who deny the existence of God as Creator and 
governor of the Universe and deny the authority of the Vedas. 
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They are the Charvakas, the Jains and the Buddhists, 
(c) Religions of foreign origin, Islam and Christianity that came 
to India when India lost her political independence. Dayanand 
has said nothing about Zoarastrianism and the Jewish faiths, 
because they do not proselytize. 

In his Satyarth Prakash, he very briefly describes the origin 
and the growth of these various faiths and sects and exposes 
some of their untruths and harmful practices. 

I ■ 

SAIVISM. 

When the study of the Vedas fell into neglect, and the 
Brahmanas, which mostly deal with the Karraakand or yajnas, 
became the highest religious authority, the performance of the 
yajnas became the principal duty of man, and yajna became 
synonymous with religion amongst the masses. 

Elaborate processes for performing yajnas were prescribed. 
A class of people arose who took up the profession of presiding 
at and conducting yajnas, relieving ordinary people of this task. 
Seekers after pleasures of the senses interpolated texts in 
the old sastras, and composed new ones in the name of old seers 
and thinkers, Vyasa, Narada and others, advocating animal 
sacrifices. 

This estranged some people who rejected the yajnas 
and began to worship the deity as Rudra. Both 
Rudra and Siva are names of God in the Vedas. 
Rudra became Siva or Mahadeva ( lit : great God ) 
in the Brahmanas. As Siva was supposed to work through 
sakti, both Siva and Sakti began to be worshipped : some 
took up this worship to the exclusion of every thing else. Siva 
thus became the chief object of worship. In its prestine form, 
it difFered little from the theism of the Vedas, except that a 
female element was introduced. It believed in God, souls and 
primordial matter, the three eternal entities. The beginningless 
samsar according to Saivism is due to matter and souls which 
are both eternal.^ Moksha is not becoming one with God but 
enjoying the presence of the Lord.* 

They composed twenty-four Agamas which are for the 
Saivas what the Vedas are for Aryas or Hindus. Later, Sakti 

^ Sim Siddhant quoted in Sir Radhakriebnan’s Bi$tory of Indian Philosophy^ 

VoiU,p. 728. 

» Ibid, p. 730. " ^ ;:r . 
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came to be worshipped as Devi and wife of Siva. A large 
literature of this cult came into existence. This Salta cult 
has seventy seven Agamas. The Sakta people composed 
J'aniras, in imitation of the Mantras of the Vedas. They 
are in the form of dialogues between Siva and Devi. 

As time passed, Sakti became the chief object of worship 
as world mother. “Siva, when united with Sakti is able to 
create : otherwise he is unable even to move”. The Anand 
Luhari ® even says : “Brahma, Vishnu and Siva perform their 
functions of creation, preservation and destruction in obedience 
to Sakti.'’ 

Saiva and Sakta cults later degenerated. The Saiva cult 
came to consist of (a) worship of Siva in the form of liuga and 
his wife Sakti or Parvati as jaladhais, (6) wearing a chaplet of 
rwdraljsfea (Berries of elecarpus) round the neck and («?) applying 
ashes on the forehead, chest and arms 

The Sakta people composed Devi Bhagwata, which says 
that the goddess Sri, created the whole world and Brahma 
Vishnu and Mahadeva. By rubbing her hands, a blister 
appeared, from which came Brahma. The Devi asked him to 
marry her. He refused, saying that she was his mother. 
She reduced him to ashes. She then, in the same way, produced 
Vishnu who was also destroyed for the same reason. She 
then produced Mahadeva. When she requested him to marry 
her, he asked what were the two heaps of ashes lying 
there. When told that they were the remains of Brahma 
and Vishnu, Mahadeva asked Sri to revive them and to 
produce three maidens and they three will marry them. Sri 
did so and the three gods married the three maidens. Sri 
then created Indra and others and made Brahma, Vishnu, 
Mahadeva as her palanquin bearers. The Siva Purana of 
the Saivas gives a similar account of the goddess and 
other deities and makes them servants of Mahadeva. 

The Saivas. split into several sects such as Natha, Giri 
(hillmen) Puri (towns people) Bana (forest dwellers) Aranya 
(people of wasteland). Later, they degenerated into several sects, 

Saundaryalakrit says ; 

sr ^ ^ sr ^ f»rar! ii 

* The Anandlahari pp. 2 & 24. Sim Furana, the sacred book of the Saivas 
was composed in the time of Kaja Bhoj, in the name of Vyasa Muni When Baja 
Bhoj eame to know of this^ he beneaded the forgers, and ordered ikat whoever 
writes a book, should do so in his own name. 
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such as Janghams or Lingayats (worshippers o£ Linga) Jogies, 
Grorakhpanthies, Aghoris, Oghards, Sukharas, Nagas &c. Some 
o£ the Jogies are Kanpathas, as they wear large rings in the 
middle o£ their bored ears, and grow /aia (big braids o£ hair 
on the head). Gorakhpanthies are £ollowers o£ Gorakhnath, a 
contemporary o£ Kabir. Their principal seat is at Gorakhpur. 
Janghams are perhaps the most ancient o£ these sects and the 
most respectable. Their Ghie£ temples are those o£ Vishveswara 
at Benares, Somnath in Gujrat (destroyed by Mahmud Ghazni 
and since restored) and Rameshwaram in the extreme south 
o£ India. Aghoris eat meat and drink liquor. They even eat 
dead bodies of men. Sukharas are mendicants only. Nagas 
go about naked, grow JatasmA. carry arms. They are the Saiva 
counterparts of the Vaishnava Nagas. 

The Saktas are worshippers of Sakti, the Divine 
energy in action. Sakti is worshipped in various forms, 
as Durga, Kali, Chamunda, Bhavani. Worship of Kali is 
generally prevalent in Bengal, and the Sakta cult has flourished 
there more largely than in any other part of India. Just as 
the Saiva cult degenerated into Sakta, so Sakta degenerated 
iato Varna Marga. 

11 

VAMA MARGA. 

This sect represents the extreme left of the Indian 
hedonists. They use some or all of the five makaras, i.e. things 
whose names begin with the letter M. Their tantras denounce 
the Vedas.and encourage indulgence in every possible kind of 
pleasure of the senses. There are hundreds of such tantras. 
Swami Dayanand quotes from some'of them in chapter XI of 
his Satyarth Prakash. The Kalitantra, for instance, 
enumerates the five makaras and says: “ Wine, meat, fish, 
delicious eatables and copulation, all these five things beginning 
with the letter M, lead to salvation at all times.” ^ 

These tantras generally put their doctrines in the mouth 
of Siva and Parvati. Siva says. Siva’s wife Parvati says. Bhairava 
says. Their meetings are called Bhairva chakra, and are 
always secret and closed to the public. In these meetings, all 
men are Siva, and all women,. Parvati ; promiscuous copula- 
tion under the influence of liquor takes place there. 

^ gs? w 1 WWfi: ft gil ^ 11 
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Swami Dayanand quotes some o£ their tenets ' from 
Rudrayamala Tantra, Guyana Sankalni Tantra and. Uddasu 
Tantra, in order to expose their foul teachings. He says 
that it was the Vamamargis who interpolated verses in 
some of the old sastras, and themselves wrote books in the 
name of Rishis and Munis like Vyas and others. They 
interpolated a verse in Manusmiriti * to say : “There is no 
sin in eating meat or drinking liquor or in sexual intercourse.” 
It is also the Vamamargis who introduced animal sacrifices to 
give sanctity to eating meat and drinking liquor. They 
interpreted Asvamedha, Gaumedha and Haramedha Yajnas as 
horse sacrifice, cow sacrifice, and man sacrifice. Swami 
Dayanand, in order to refute their wrong interpretations, 
quotes Shatpatha Brahmana and gives their proper meanings. 

The Vamamargis are divided into two sects, the Chauli 
Mar gi and the Bij Margi. Both meet secretly and do things 
which are foul, loathsome and filthy. Swamiji quotes from 
several Tantras and exposes their evil tenets and their doings 
in chapter XI of the Satyarth Prakash. 

After a time, people became disgusted with the slaughter 
of animals in the name of religion. They revolted against the 
elaborate practices of Karmakand taking the place of religion, 
as also against the rise of the arrogant priestly caste who 
monopolized religious functions and behaved as if they were 
superior beings. These people lost faith in the texts which the 
priests misinterpreted as sanctioning these revolting practices, 
and rejected the sastras and became materialists. The earliest 
of these are known as the Charvakas, the later ones as Jainas 
and Buddhists. 

Ill 

OHARVAKA OR ABHAVAKA. 

The founder of the cult of materialism was Brihaspati 
whose sutras have all perished. His teaching ® was : “Enjoy 

^ II 5If5r II 

siffa^ ii k i r ii 

* qisFsftd i 

fg: u . . 
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and be bappy while life lasts.” The materialists were called 
Lokayats, as they held the lohct as the only reality. They 
were also called Charvakas h They accept as true only that 
which can be known by perception. “What cannot be perceived 
does not exist” is their chief doctrine. They, therefore do not 
believe in the existence of God and souls. The four elements, 
earth, water, fire and air produce the soul which perishes with 
the body 

The object of life according to them is to gain wealth and 
enjoy life. There is no other world than the present one. 
Death is the end of all ^ While life is yours, live 
joyously. None can escape Death’s searching eye.^ The 
Sarvadarsanasan^vah ( Adhyaya I ) denounces the Vedas, 
the shraddhas, the agnihotra. They condemn the sacrifice 
of animals on the plea that they (animals) go to Heaven.® They 
condemn eating meat. 

The Gharvaka doctrines tried to wean people away from 
the corrupt practices which had been introduced in the name of 
Vedic Dharma. It was a natural reaction against the rites 
of the Karmakand which had become known as the Vedas. 

After Brihaspati and Oharvaka, other teachers and 
thinkers of the same school arose. Some of them are 
mentioned in Buddhist books, such as Sanjaya who condemned 
inquiry in the nature of soul and God : Ajita Kesakambalin, 
a through going materialistj Furana Kasyapa and Askarni Gosal 
the fatalist; Kakuda Katayana and others. They aU taught 
that (a) preception through the senses is the only source of 
knowledge, and that (b) thought is a function of matter. 
“Just as the liver secretes bile, so does matter secrete 
thought”, forgetting that matter can secrete only matter 
and not spirit. They also taught that atma is nothing else 
than a man’s body, that religion is a foolish conception 

‘ The term 01)arTak,a means orje who is clever and fond of wrangling. Its 
coirmpliOQ, ckarvak in still in use in common speech for those who talk and 
dispute too much. 

* qn sjrw JWwrwRRf ii 

* BraJutdhachandrodaya^AGt IL 

* SarvadaTBan Sangtah, p. 2. 

® i *rsiin^si m i 
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and that belief in God is the result of man’s weakness 
and cowardice. ^ ^ ^ 

Swami Dayanand says; ^ “The followers of Varna Marga 
to serve their purpose, which was to be free to resort to 
wicked practices such as the use of flesh and spirituous 
liquors and adultery, invented their creed in the name of 
the Vedas and thus, brought the latter into disrepute. The 
Charvakas, the Buddhists and the Jains began to revile the 
Vedas without reading them when they saw the professed 
believers in such scripture, teach such wicked things and 
commit such wicked deeds. They therefore founded a new 
religion, which is anti-Vedic and Atheistic. Had they read 
the Vedas themselves, they would not have been misled by 
false commentaries to forsake the Vedic faith ’’ 

IV 

JAINISM. 

The Charvakas were followed by the J ains and the Buddhists. 
These two faiths came into existence after the Mahabharata 
period. The Jain faith came first and Buddhism later, the 
last Tirthanhar of the Jains, Mahavira, being a contemporary 
of Gautama Buddha, the founder of Buddhism. Mahavira 
Swami is the last and the most famous of the twenty 

four Jain Tirthankars, who were all Kshtriyas. Mahavira 
Swami was born at Vaisali* about 599 B. C. and died at 

Pava in 527 B. C 5 while Gautama Buddha was born at 

Kapilavastu in 597 B. G. and died at Kusinagar in 488 B C. 
Mahavira’s original name was Vardhmana. He became known 
as Mahavira Swami after he ’ became an ascetic. 

The sacred books of the Jains are Siddhants and Agamas, 
which are to them what the Vedas are to the Aryas or 
Hindus. ® The Jains and Buddhists differ from the 
Charvakas in many ’things. 

The Charvakas accept as evidence only direct 

cognition. The Jains and Buddhists accept four kinds of 
evidence, direct cognition, logical or inferential, personal, 
and historical evidence. 

^The Satyartli Prakash, Chapter XII, 

* Now village Basrah, twentyseven miles north of Patna. 

®For Agamas of the Digamber awcl Svetambar sects, ;see H. Wilson’s 
Eeligiom SeUs of tli€ Hindus^ p. 
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The Charvakas believe that the soul comes into 
being with the body and perishes with its death. The 
Jains and Buddhists believe in rebirth and future lives ; 
the Charvakas do not. 

The Jains believe only in mind or chit, and matter 
ox achit. They say that the mind becomes God; for, God 
is one who is free from desire and other passions — Ajita 
Nischaya Alartikara. As they deny the existence of God, 
they condemn &tut% upetma and prarthna. 

Swamiji quotes from Ratnasarahhaga which contains 
the essence of the Jain scriptures written by the Tirthankars, 
in order to show the fantastic division of time and distance 
according to the Jains. Samya is the smallest period of 

time. Asankhyata (innumerable) Samyas make one Avali and, 
16770916 Avails make one Mahurata, 

30 Mahuratas make a day. 

They say that a buse is 96 miles long and a scorpion, eight miles. 

Jainism* looks upon the world as filled with Jivas. They 
have evidently borrowed this doctrine from the Mahabharata 
( Santi Parva, 15-16 ) which says: “The world is full of 
creatures, which cannot be seen by the eye, though 
inferred by logic. When we move our eyelids, their limbs 
break and fall.” 

The Jains believe that even stones have souls and 
that there are countless souls in a plant. The number of 
senses possessed by souls vary. The simple plant possesses 
one sense ( touch ). Louse and conchshell have two senses. 
Ants have three and bees four: higher animals have five.* 

Swamiji quotes further from the same book to show 
the Jain notions of Geography. The world has innumerable 
islands and countless seas. The first of all is Jambudwipa 
(India) in the centre, with an area of eight hundred 
thousand ( 800000 ) miles. It is surrounded b^y a salt sea 
whose area is 1600000 miles. Around the sea, is an island, 
Dhatkikhana, 3200000 miles in area. This again is 

1 "The metaphyaical scheme of the Jains has afSnities with Leibniz’s 
Monadinm aud Bergson’s Creattve 1-volutionism.’’— Sir Radhakrishnan’s Indian 
Pft«7oiopfty, Vol, I., p.334. 

® Cultural Heritage of India, Vol. L p. t203. 
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Burrounded by a sea called Kalodadhi with an area of 
6400000 miles. Around it is the Pushkara A varta continent 
with an area of 128 lakhs of miles and so on.^ ^ ^ ^ 

The Jain Tirthankars declare that there are four 
virtues : mercy, forgiveness, correct knowledge and good company 
and good conduct. One of their sacred books, Fn’ejfcsar, 
forbids praise of others than the Jains, saluting or talking 
frequently to them or even giving them food or water. 
Swamiji deprecates the feelings of malice, hatred and 
hostility which underlie such teachings. The book says 
that the Jains murdered Namuchi, prime minister of a 
king of Muttra, whom they regarded as their enemy, but 
became purified by performing some penance. Swamiji 
asks if this murder was the result of exercise of mercy and 
forgiveness. 

Swamiji quotes extensively in his Satyarth Prakash, 
from Prakarna Ratnakar to expose Jain teachings such 
as these: 

“Let not the Jains even look at those who are opposed to the Jain 
religion." — Part II, p. 20. 

“All except the Jain teachers and are worse than snakes. It is not 
right to see them, serve them or associate with them ; for, the snakebite 
kills a man once, but by association with false teachers belonging to non- 
Jain religion, one becomes subject to a concatenation of births and deaths.” 
— Part II, p. 37. 

“It would have been better if the non-Jains who are preachers of 
falsehood, had not been born at all, or had not grown up, if born.” — 
Part II, p. 81. Let the Jains never engage in trade and agriculture even 
though they risk their lives by obeying this injunction. These occupations 
lead to Hell.”-Part II, p. 109. 

And yet trade is the chief occupation of the Jains aU over 
India. 

“If a man were to say that the Jain ascetics are virtuous and so are 
others, he would be deemed to pass billions of years in hell and thereafter 
will be reborn as a despised creature” > Part II, p 122. “One who worships 
Jain idols is freed from all worldly sorrows”. — Viveksar, p. 61. 

Swamiji criticizes the Jain teaching contained in Viveksar, 
p. 10, which says that Arnaka Muni, who misconducted himself 
for years in the family of Datta, a banker, went to Heaven and 
Sathaliya who kidnapped Dhandhan Muni, son of Srikrishna, 
became God. The Jain conception of Heaven is contained in 

^ H ST^o UIo \ qit* qo ^ II 
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Ratnasam p. 23: 

^‘There is a place in the higher region called Siddhshila. It is 
higher up than Heaven and four and a half millions of leagues long and as 
many leagues broad. It is eight leagues in thickness. It is whiter than a 
necklace of white pearls and cow-milk. It is situated at the top of the 
nineteenth region. It is more replendent than gold and clearer than 
crystal. Higher up is Shivapura where also emancipated souls dwell. 
There they are not subject to birth and death and enjoy bliss. They do 
not return to this world and are not required to do deeds.'*' 

An idea of the fantastic exaggerations by the Jains 
is given in which says: When Mahavira (the 

last of the Jain tirthankars) was born, he was bathed 
with water contained in sixteen millions of buckets. King 
Dasharna went to pay his respects to Mahavira but 
displayed hauteur. To wean him from this, 16,777,216,000 
men of Indra shape and 13,370,572,800000 women of Indrani 
shape appeared on the scene.'^ 

The Ratnasar, part I, pp, 166-7, enumerates the twenty- 
four Tirthankars and says that the first of them Rishabhdeva 
was 500 dhanush^ long and 72,00,000 Purva years old 

The most important of the twenty-foUr Tirthankars are 
Rishabhdeva the first, Parasnath the twenty-third and Mahavira 
Swami the twenty-fourth. ^ The Fra^arnc* Ratnakar (4-77) 
says that the Jambudwipa contains two Moons and two Suns. 
The salt water sea has four Suns and four Moons. In the 
Dhatki of metal, there are twelve Suns and twelve Moons and 
so on. Thus there are 492 Suns and an equal number of 
Moons in the universe. 

The Prakaran Ratnakar, IV, 135 says: 

‘‘Righteous souls that have attained salvation will, on account of 
being free, roam about the fourteen kingdoms. This is due to the power of 
their psychic faculties " On the crest of the fourteenth kingdom, a little 
above the flag of the air-ship which secures the gratification of all desires, 
there is Siddhshila or the Divyakasha, otherwise called Shivapura. Only 
perfect beings that is those that have attained the state of omniscience 
and perfect purity, go to the region and become All-knowing, on account 
of their psychic powers," 


^ Bhanush is 3^ times the length of a human hand. 
^ The 24 Tirthankars are : 


(1) Rishabhdeva. 

(2) Ajitnath. 

(3) Shambhunath. 

(4) Abhinandan. 

(5) Somatinath. 

(6) Padmaprabha. 

(7) Parehasnath, 

(8) Ohandraprabha. 


(9) Suvidhinath, 

(10) Shitalnath, 

(11) Shreyansnath* 

(12) Ya 8 upu 3 ya Swami. 

(13) Vimalnath. 

(14) Anantnath. 

(15) Dharmanath. 

(16) Shantinatlr, 


(17) Kunthanath. 

(18) Amarnath. 

(19) Millinath. 

(20) Munisuvrita. 

(21) Naminath. 

(22) Neminath. 

(23) Parasnath. 

(24) Mahavira Swami. 
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After exposing the extravagances o£ the Jain beliefs, 
Swami Dayanand enumerates their good points also, such 
as ahimsa, forgiveness, etc. 

It must, however, he said in justice to the Jains, 
that their acharyas and writers have produced a very 
valuable literature, comprising many works on Philosophy, 
Logic, Epic and Dramatic poetry, Ethics and other subjects. 

The Jains are divided into three sects — the Digambar, 
the Svetambar and the Dhundhias. It was the Jains who 
first introduced idolworship in India. The Digambars keep 
their idols naked: the Svetam bars put clothes on them. The 
Dhundhias do not worship idols. The teachers and sadhus 
of the Jains are called Yatis, and the laity, Sravakas, 

The Dhundhias have men as well as women teachers, 
the later are called Arjias (Aryas, the feminine of the 
word Arya). All Dhundhias tie a piece of cloth on their 
mouths, which they remove only when taking food. They 
do not stay in anyone place for long: only in the rainy 
season, they may stay for four months in one place. They 
always travel on foot and are not allowed to use any 
conveyance; for, a conveyance in old days was drawn by an 
animal. They do not use even a motor car or a railway 
carriage They generally lead very austere lives, more so 
than the sadhus of any other community in India. 

V. 

BUDDHISM. 

Buddhism as taught by Buddha is somewhat different 
from later Buddhism. It differs from Jainism in one 
important respect. The Jains deny God altogether : Buddha 
neither affirmed nor denied the existence of God or the 
existence of the soul. The celebrated interview with the 
monk Vachagotta with Buddha proves this: 

When the monk asked, “Venerable master, “Is there the ego’^ 
(atma), Buddha kept silent. Again when he asked “Is there not 
the ego”, Buddha still kept silent. Then the monk went away. 

This ‘noble silence’ is the most remarkable feature of 
Buddha’s teachings. 

Buddha told king Bimbasar: “Some say, I endure 
after death : others say it perishes. Both are wrong.” 
According to Buddha, there is no being in the world, 
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but only hecoming. “Soul or Ego is a thing made up o£ 
sensations, perceptions, conformations and consciousness”. ^ 

In fact Buddha taught nothing about the ultimate 
realities of existence. He thought that the study and 
discussion of metaphysics were useless, as the ultimate 
phases of things were far too deep and complicated to be 
grasped by the limited human intellect and cannot be 
compassed by human imagination. He discouraged all 
attempts at knowing truths about God, Soul and Matter. 
Salvation according to him does not depend upon knowledge 
of minute distinctions of metaphysical conceits. 

Swami Dayanand looks upon Jainism and Buddhism as 
one religion and says that the Jains often called them- 
selves Buddhas and their Tirthankar Jin as Buddha. The 
main principles of the two faiths do not differ except in 
details. Swami Dayanand describes all the four divisions 
of the Buddhists — the Madhyamika, the Yogachara, the 
Sautrantika and the Vaibhashika and their differences and 
shows their defects. 

The basic belief of Buddhism is that life is nothing 
but dukkha, suffering. Dayanand shows that this is wrong. 
There is Dukkha as well as Sukha, suffering as well as 
happiness, in life. He exposes the chief doctrines of 
the four sects of Buddhism. Yogachar says that nothing 
exists outside consciousness. Dayanand says, how can you 
deny the existence of a mountain, a big material object, 
outside consciousness. If as the Vaibhashika and Madhyamika 
sects say, thought is the sole entity, then the knower, 
being nought cannot know nought. 

Buddhism teaches that Dwadashayatan puja consists 
in showing respect to the five organs of sensation, such 
as ears, eyes, nose, mouth, and the organ of touch, and 
the five organs of action such as those of speech, 
locomotion, excretion and reproduction, the principle of 
attention and the principle of discernment by giving them 
unlimited license, and that the Dwadashayatana. pujd 
of twelve places alone can lead to salvation. Let a Buddhist 
therefore collect all kinds of material for offering this 
kind of worship -and build twelve places, and worship 
them in the proper manner. Why should he worship 
anything else? 

1. Oldenberg’s Buddha, p,, 281» 
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But these teachings are not the teachings of Buddha 
himself. These are later accretions added to Buddha’s 
teachings. 

In its fundamental ideas and essential spirit, the 
teachings of Buddha “approximate remarkably to the 
advanced scientific thought of the nineteenth century. The 
modem pessimistic philosophy of Germany, that of 

Schopenhauer and Hartmann, is only a revised version of 
ancient Buddhism.” “As far as the dynamic conception of 
reality is concerned, Buddhism is a splendid proplxecy of 
the creative evolutionism of Bergson. Early Buddhism 
suggests, the outline of a philosophy suited to the practical 
wants of the present day and helpful in reconciling the 
conflict between faith and science.” V 

About the Sutta Pitaka, one of the three Pifakas or 
Baskets of Laws, which contain the teachings of Buddha, 
compiled in the third century before Christ, Prof: Rhys 
Davids, the great English authority on Buddhism says: 
“In the depth of philosophical insight, in the method of 
Socratic questioning often adopted, in the earnest and 
elevated tone of the whole, in the evidence they afford of 
the most cultured thought of the day, these discourses 
constantly remind the reader of the dialogues of Plato.”® 

This philosophic thought, however, is only a restatement 
of uithe teachings of Upanisads. Prof : Rhys-Davids says : 

•‘It is only a restatement of the thought of the Upanisads 
froni a new standpoint.” ® He adds ; > 

i “Gautama was born and brought up and lived and died a Hindu. 
There was not much in the metaphysics and principles of Gautama 
which cannot be found in one or other of the orthodox system?, and 
a great deal of his morality could be matched from earlier or later 
Hindu books. Such originality as Gautama possessed lay in the way 
in which he adopted, enlarged, ennobled and systematised that which 
had already been well said by others: in the way in which he 
carried out to their logical conclusion, principles of equity and Justice 
already acknowledged by some of the most prominent Hindu thinkers. 
The difference between him and other teachers lay chiefly in his 
deep earnestness and in his broad public spirit of philanthropy.” 

Oldeuberg says * : “It is certain that Buddhism has acquired as 
an inheritance from Brahminism not merely a series of its roost 

^Radhakrisiinan’s Indian PMlotophpi Vol. I., p, .342. 

’Radhakrishnan’s Indian PMlosphp, Vol. I, p, 343. , 

^Buddhitm, p. 83.84. • : 

*Buddha, p. 53. 
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important dogmas, but what is not less significant to the historian, 
the bent of its religious thought and feeling, which is more easily 
comprehended than expressed in words." 

“Buddhism," says Dr. Rhys Davids* “grew and flourished 
within the fold of the orthodox belief," and that “The 
spirit of the Upanisads is the life spring of Buddhism.” * 

“Buddha himself admits that the Dharma which he 
has discovered by an effort of self culture is the ancient 
way, the Argan path, the Eternal Dharma” * 

Devamitta Dharmpal, the famous Buddhist preacher 
says : “In the Suttas of Pali Pitabaa nowhere do we find 
one word against the Vedas." ^ 

What Swami Dayanand criticized and condemned in his 
Satyarth Prakash, were the atheistic teachings of Jainism and 
Buddhism and mostly the superstitions, the views and practices 
of the Jains and Buddhists which influenced the daily life and 
conduct of the votaries of those faiths. He did this just as he 
criticized and denounced the tenets and practices of the 
Vaishnavas, the Saktas and the Charvakas, which marred their 
lives and corrupted the social life of the people. 

VI 

VAISHNAVISM. 

As some people took up the worship of Siva, soothers 
began to worship Vishnu, both Siva and Vishnu being 
names of God. Vaishnavism is of later origin than Saivism. 
It originated in the south of India. Dayanand says that 
in its present form it came into existence about a century 
and a half after Baja Bhoj of Dhar. Its founder was Shatakopa, 
bom in a Kanjar(low caste) family. Later, Munibanan, a 
bom sweeper, and then Yavanacharya, a Greek or a Muslim, 
taught it. Prof. H. H. Wilson says that Vishnu worship 
was taught by Laxman Acharya and Hastamalaka at 
Kanchi or Conjeveram, and that Hastamalaka gave the 
worship a turn, and introduced Krishna worship in it. 
Vaishnavism is now mostly worship of Krishna, though a 
few of its teachers worship Rama instead, both Rama and 
Krishna being incarnations of God. 

p. 85. 

®R*dha)tri8hnan’g Zn<«an PhHo$ophy, Vol. I., p,.S62. 

•Ibid, p. 360. 

*I)buinp«l*s Buddha, p, la 
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represents the Bhakti school of Hinduism. 
Just as the Saivas composed the Siva Purana, so the Vaishnavas 
composed the Vishnu Purana. According to some writers, 
Vaishnavism is a later developement of the Vasudeva 
Krishna cult, which is mentioned in the Mahabharata. It 
was known as the Bhagwat faith. It also became known 
as Pancaratra.* It was monotheism and it taught that 
salvation is the result of Bhakti or devotion. Later, this 
Bhagwat religion became transformed into Vaishnavism. 
Its first teacher of note was Yavanacharya later called 
Yamunacharya. Another teacher Kathu Muni preceded 
Yavanacharya. The later was a disciple of the Alvars of 
the Deccan. He arranged their hymns. Yavanacharya 
defended the Vaishnava faith against attacks upon it and 
wrote several books. 

The first great teacher of Vaishnavism, however, was 
Ramanujacharya, who was bom in 1027 a.d. at Sripuramdendir, 
and was a great scholar and thinker. He wrote commentaries 
on the Brahma Sutras and the Bhagwad Grita According to 
Ramanuja, the Vedas are eternal, since at every world-epoch, 
Ishvara only give utterance to them.”* 

There are four Acharyas of Vaishnavism, the other 
three are N imbaraka, a Telegu Brahmin who lived between 
1027 and 1100 a. d. ; Madhava bom in 1199 a.d. at Udipi, 
South Canara District; and Vallabha born in 1401 a. d. 
All the four Acharyas were Telegu Brahmins and natives 
of the Deccan. 

Ramanuja is the greatest of these four. He accepted 
the Advaita version of the Vedanta philosophy, but he 
diflEers from Sankara in many respects. He rejects the 
doctrine of Maya. His advaitism is called Vasiuhadvaita 
and his followers are known as Sri Vaishnavas. 

The second Acharya was Nimbaraka, also called Nimba- 
ditya. His original name was Bhaskaracharya and his followers 
are known as Nimavats. The chief centres of this sect are at 
Dhruvakshetra near Muttra, and Salemabad in the Elishangarh 
State, near Ajmer. Nimbaraka believes in three eternal 
entities, God, souls and matter (prakriti)j God and souls being 
self conscious, but not matter. He, however, identifies the 
Supreme Spirit with Krishna. He criticises the Maya theory 
of the world. Summed up in a few words, his argument is that 

^ Badhakrisbaan^ Indian PhllQ$ophy^ Tol. II., p. 496, 

^ Ibid, YoL n, p. 674, 
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“the soul and the world (Jagat) are different from Brahma, 
since they possess attributes and natures different from those 
of Brahma. They are also not different, as they cannot exist 
by themselves and depend absolutely on Brahma. The 
difference proves distinct but- dependent existence; and non- 
difference signifies the impossibility of independent existence. 
According to him the aphorism means, tat means 

Brahma, tvam means individual soul, and an means relation 
between the two, i.e. difference consistent with non-difference. 
The difference between Grod and soul is the same as between 
the sun and its rays, Nimbaraka’s system is called Dwaita 
Advaita. In his Dasasloki, he expounds his view of the 
distinctness of jiva, ishvara a,n(l Jagat. He also wrote a 
commentary on the Brahma Sutras, 

After Nimbaraka came Madhava. He was born at Tuluva 
near ^ Udipi. He refutes Sankara’s pure advaitism. His 
doctrine is of unqualified Dualism. He holds God, Soul, and 
matter as distinct from one another, and all the three having 
independent existence. He also wrote commentaries on the 
Brahma Sutras, Bhagwadgita and the Upanisads. According to 
him, devotion to Vishnu is to be shown in three ways, Anhana, 
Nanialcarana and Bhajana, i.e. marking the body with chakra, 
gadba etc. with hot iron; giving Vishnu’s names to children, 
and the recitation of his name. Madhava is also known as 
Anandtirtha and Purvaprajna. 

The fourth Acharya, Vallabha, was also a Telegu Brahmin 
of South India, but he settled in North India, as Niihbaraka 
had done in Muttra before him. Vallabha was a follower of 
Vishnu Swami, who lived in the thirteenth century. Vallabha 
developed his views, and made only Brahmins his disciples. 
Vallabha was the son of Lakshman Bhatt. Living in Gokula 
near Muttra, he imbibed the spirit of devotion to child 
Krishna, for Krishna had lived in Gokula in his childhood. 
Vallabha’s interpretation of Vedanta is theistic Fut differs 
from those of Sankara and Ramanuja. It is called Shuddhadvaita 
(pure Advaita). According to him the souls and the matter 
are all Brahma. Not only is God, karta or doer, but also 
enjoyer or hheUa. He identified God with Krishna. 

It is Vallabha who is the cause of Vaisbnavism becoming 
corrupt and immoral. He taught that privation and asceticism are 
no part of sanctity, and that the deity (Krishna) should be 
worshipped in rich cloths, offered delicious food and associated 

^ Prof. H. H. Wilson^s Jieligiom Seotg of the Hindus^ p, 139, 



HELtGIONS AND SECTS IN INDIA 


491 



with pleasures o£ society and enjoyment o£ life. Vallabha 
gave up the monastic order and married. The teachers of 
the Vallabha school, called Gusaius, are all married. They 
put on most costly clothes and eat most delicious food. The 
most vicious teaching of the Gosains is the complete surrender 
to the Gosains by the followers of the sect, of man, dhan, 
body, mind and wealth. This pernicious doctrine of surrender 
of the body of the men and women of this sect has corrupted 
social life and undermined the morals of its followers, which 
facts were fully exposed in the celebrated MoJiarajas Case at 
Bombay in the seventies of the last century. Swami Dayanand, 
in his Satyarth Prakash, describes their modes of enticing 
women and some of their practices, exposes their evil influence, 
and criticises them severely. 

The Gusains worship Krishna as a child, and thus attract 
women more than men. Vallabha was succeeded by his 
son Vithalnath, who first assumed the title Sri Gusainji. 
Vallabha was known as Sri Acharyaji. Vithalnath had seven 
sons, and the followers of these seven, form different subsects. 

Thus while all the four Acharyas of Vaishnavisra belonged • 
to the Deccan, two of them Nimbaraka and Vallabha, migrated 
to Upper India and lived in Braj (Muttra and its environs) 

In Bengal, Vaishnavism is represented by Chaitanya, 
whose original name was Gauranga. He was born in, 
Phalgun, S., 1485 (a. D. 1428) son of Jagarmath Misra, who 
belonged to Sylhet but had settled in Nadiya. As Jagannath 
Misra’s eldest son became an , ascetic, Chaitanya remained a 
householder to look after his mother till he was twentyfour. 

He then became a vairagi and travelled in Upper India and 
finally settled in Cuttack, Orissa. He too was a devotee of 
Krishna, and according to him, Bhakti, devotion is the 
means of salvation. Repetition of the name of Krishna is 
the chief ritual of the followers of Chaitanya. The chief 
character of God is love, and “The chief form of God is 
Krishna, and Kadha is the delight-giving power.” 

In Gujrat, Vaishnavism took the form of Swami 
Narayanism. Its founder, a Brahmin, Sahjanand by name, was 
born in a village near Ajodhya. He migrated to Gujrat and 
lived in Cutch and Kathiawar. He was a clever man and 
imposed bn the simple-minded people of Gujrat. Sahjanand 
wrote a book, Siksha Patri. The article of faith of this sect is 
the same as that of the Gusains, Sri Krishna Shamam Mama, 
“Sri Krishna is my asylum.” Swami Dayanand wrote a 
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refutation of Sabjanand’s Siksha Patri and showed how 
Sahjanand’s teachings support Vallabha’s teachings ns explained 
by Vithal. Sahjanand supports idolworship, visits to temples 
and going on pilgrimages and other common religious practices 
of the Hindus. 

Various small sects of Vaishnavism arose after Ramanuja. 
The most important of these is that of Ramanand. It is an 
offshoot of the Ramanuja sect, Ramanand was a follower of 
Ramanuja, but separated from Sri Vaishnavism, because after 
his visit to North India, when he returned to his Muth presided 
over by Raghavanand, he was not allowed to sit amongst his 
fellow disciples at meals on the plea that during his 
peregrinations, he could not have observed privacy in his meals, ; 
which is a vital observance of the Ramanuja sect. Thus 
discarded, he left the Muth and went and settled in Benares. 
He gathered followers there and founded several Muths. His 
followers are called Ramavats, also Ramanandis. His Deity is 
Sri Ramchandra. Ramchandra and Sita take the place of Krishna 
and Radha of the other Vaishnava sects. While the chief seats 
of the Ramanuja and Madhava are in the Deccan, those of 
Ramanand and Vallabha are in Upper India, at Benares and 
Muttra respectively. 

The clerical members of the Ramanuja, the Madhava and 
the Nimbaraka sects are monastic; only Vallabhacharies are 
married people} for enjoyment of life is the creed of the 
latter. While the followers of Ramanuja are exclusive in their 
food, Ramanand has allowed all his followers. Brahmins, 
Rajputs, Vaishas to sit together at meals. 

The monastries of the Vaishnavas and their offshoots are 
called Muths, Asthals or Akhadas,and are controlled by Mahants. 
While the chief objects of worship of the Ramanandis are Rama 
and Sita, they, along with other Vaishnavas, also worship 
Saligram (stone) and the Tulsi plant. Some of the mendicants 
of this sect are called Vairagis and they worship only Rama 
and Krishna. AU Vaishnavas, the followers of the four Acharyas, 
and of Ramanand, mark their foreheads, but the marks differ 
with the sects. Ramananad’s followers observe no caste. 
Chamars, sudras and all meet together. 

Among Ramanand’s pupils Were Kabir the weaver, Raidas 
the chamar or currier, Dhanna the Jat, Seva the barber, and 
others. , 

Ramanand’s chief disciple Kabir founded a sect of his own, 
called Eabirpanth. Kabir was a Brahmin widow’s son 
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abandoned by his mother. A Muslim weaver Nuri’s wife, Nima 
took him and brought him up. He attacked idolworship and 
condemned the Mullahs and the Quran as well as the Pandits 
and the Sastras. He composed voluminous verses in Hindi, 
sabdas, dohas, sakkis &nd others. The Kabirpanthies split into 
twelve principal branches under twelve of Kabir’s disciples. 
They spread all over India. The principal seat of the Panth is at 
Benares called Kabirchawra: others are at Cuttack, Baroda, 
Dwarka and other places. As Kabir’s son became an ascetic, 
the family came to an end.* 

Another Vaishnava sect is that of the Khahis founded by 
Kil, disciple of Krishnadas, whose guru Asanand was one of the 
disciples of Ramanand. They are so called as they smear their 
bodies with ashes (kkak). Some of them live in fixed residences, 
but most of them lead a wandering life in groups. They worship 
Rama and the lion incarnation of Vishnu, Narsingh. They go 
naked and grow jata on the head. They smoke gctnja (hemp) 
and and opium. They despise learning.* 

Another branch of the Ramanandis are the Malukadasis. 
The chief difference between the two is that the latter are aU 
householders, while the teachers of the former are all ascetics. 
The wellknown couplet,* 

“The python performs no service: the birds do no work. Malukadas 
declares that Rama supports all," shows that the chief tenet of the sect 
is to depend upon Rama. 

A ramification of the Ramanandi sect is that of Dadupanth, 
which was founded by Dadu» sixth in descent from Ramanand.* 
Dadu was a cotton weaver, bom at Ahmedabad. He came to 
Sambhar (Salt lake) in his twelfth year and finally settled at 
Naraina, eight miles from Sambhar. He lived about the year 
1600 A. D. The Dad upan this wear a round white skull cap and 
carry a rosary. They are divided into three classes, Viraktas, 
Kagas and Vastradharis. They are to be found in Jaipur, 
Marwar and Ajmer. They assemble at the annual fair held at 
Naraina, which lasts from the new moon to the full moon day 
in Phalgun (February March). Daduvani or sayings of Dadu, 
are the guide of : the sect. 

Another sect largely prevalent in Rajputana is the 
Ramsnehi sect. Their faith consists in repeating Rama, Rama, 
which would give salvation. They condemn idolworship. As 

* ft i 

* WTOf *r <1^ *1 fw I w »iii» 

^ Bskmanftnd, Kabir, Kamal, Jamal, Timal, Buddhan and Dadu. 
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Hama without his wife, Ramaki, cannot be happy, so the 
Ramsnehis attract women. They do not marry. They constantly 
repeat Rama, Kama and do nothing else. They are called Sadhas, 
corruption of Sadhus. This sect was founded by a banya 
(shopkeeper) of Jaipur named Ramacharan. He became a 
disciple of a saint at the village Dantra and settled at Shahpura 
in Mewar. Their dogma is the couplet: 

^ tRt ^ Rraw, fi? i 

?tsr aitj ipt wiR mtf, a«r 311? II 

“The disease of doubt disappears when the name of the 
bodyless is repeated. The warrant of the god of death is torn 
and Karma (sins) removed.” 

Another couplet of Ramcharan says: 

fiiw fiR gjpil srhi f qpri 

sft 3R ^ ?wt II 

“Those who repeated the name (of Rama) have crossed, 
(the ocean of life), says Ramcharan; those who foi'got (the 
name), they come to the doors of the God of death.” 

The Ramsnehis are ignorant people who read nothing, and 
live happily on the food brought by women. Their residences 
are called Hamadwaras (doorways to Rama). Dayanand criticises 
them severely, for their lives are corrupt, as they are 
surrounded by women. He says they are not Ramsnehis, lovers 
of Kama, but randmtehis, lovers of widows. 

VIlV 

THE SIKHS 

As Chaitanya appeared in Bengal, and Sahjanand in Gujrat, 
so guru Nanak appeared in the Punjab, and founded a new 
faith there. This faith, Sikhism, has played a most important 
part in the history of India. Originally, only a reformed sect of 
the Hindus, Muslim persecution under Aurangzeb converted it 
into a religio-political body, which materially helped in 
uprooting the Mughal (Turk) domination in India. 

Guru Nanak was a saint. His views were materially 
influenced by the teachings of Kabir. The scripture of the 
Sikhs is the Adi Grantha or Grantha Sahib. Another sacred 
book of theirs is Das Badshah Ka grantha. 

Guru Nanak condemn^ i^i^ofsiip, but liis followers 
worship the Grantha Sahift' lli idols.* Guru N’anak 

was a househedder mb!®:l' -Hfe motive was noble, to 

wean away the » people from superstitious practices, and bring 
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peace to the world by creating amity between the Hindus and 
the Muslims. His creed is embodied in the Japji, Pourhi 1. 

wi wcBsrw sbnI 5i5« psrw?? sn 

imfii isra t »ft «Eraf H'st i qt?'\ ? 1 1 

“Om, He whose name is true, is the Creator, All 
pervading Being, free from fear and hatred, of deathless 
form, who is not bound by time or birth, self-glorious. 
Repeat His name by the favour of the Teacher. He existed 
from all beginning of eons, exists in the present, and 0 
Nanak, will exist in the future.”-— Jay)/!, Pourhi I . 

Nanak did not know Sanskrit and did not know 
what the Vedas teach. He had heard some of the stories 
in the Brahmanas, which the Pauraniks call Vedas. The 
following sayings illustrate this fact. 

i fis nf|ni 5i u », r it 

u go 'ft?l =;, ^ ii 

“Brahma died, though he had read the Veda: the 
four Vedas are stories. The Vedas do not know the 
greatness of the saint.” — Sukhmani, p. 6. 

“Oh Nanak, the knower of God ( ) is himself 

GodP—Ibid, 8.6. 

After Guru Nanak’s death, Sikhism^ became divided 
into seven branches: (Jdasis, Ganjbakshis, ' Ram Rais, Sutra 
Shahis, Govind Singhis, Nirmalas, and Nehangs. The Udasi 
sect was established by Dharmachand, grandson of Nanak. 
Guru Govindsingh converted the peaceful sikhs into a warlike 
people, and the sword began to be worshipped. He 
introduced the panch Eahar * as emblems of Sikhism. They 
are Kesh (hair, useful in battle) Kangan (comb worn on the 
head), Kada (wristlet), Kachha (jangiya to protect hips 
and the loins) Kachu (a small sword). 

The Nirmalas are akin to the Udasis and are learned 
men and often Vedantins. 

There are severaT other minor sects of Vaishnavism such as 
Raidasis, Charandasis, Ganpatiyas (worshippers of Ganpati) 
Satnamis, Runkharh, Sunkharh, Sutra Senis etc. 

Swamiji’s chief object in criticizing these sects and 
faiths was to rid the Hindus of the various prejudices 
and superstitions, false doctrines, misleading teaching of 
ignorant people revered as saints, to do away with division 
of people and to integrate them again by eliminating all 
disintegrating elements, and exposing the falsities, futilities, 
and wrong teachings of the various creeds. 

^Compare the makars of the Varna Margis. 
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VIII. 

ADVAITA VEDANTA, 

The Advaita Vedanta is a system of metaph} sics, not 
religion. It is pure speculation. The term Vedanta, 
Veda-anta literally means the end of the Vedas. In that 
sense, it is self contradictory; for, the Veda being knowledge 
of God, can never have an end. 

Vedanta has been taken to mean the essence of the Vedas. 
Though the Mundak Upanisad uses the term to denote the 
Upanisads, it was first specifically applied to Badarayana’s 
system of philosophy, Uttara Mimansa, also called the Brahma 
Sutra Sbud Saririha Sutra. 

The Dttara Mimansa has five hundred and fifty five 
sutras divided into four chapters. The Sutras mostly consist 
of two or three words each. They are unintelligible by them- 
selves and can only be understood with the help of 
commentaries.' They profess to summarize and explain the 
philosophy of the Upanisads. But the summary is far more 
difficult to understand than the Upanisads. A whole 
system of philosophy is condensed into five hundred and 
fiftyfive sentences, mostly of two or three words. Condensa- 
tion of a whole thought into two or three words has given 
rise to varing interpretations of the Sutras. There have 
been numerous commentaries on. Brahma Sutras. 

Those by Suka, Dramida, Tanka, Bhartraprapanch, Bharnci, 
Kapardi, Brahmananda, Baudhayana and Guhaodeva are 
lost. Those of later writers, Sankara, Bhashkar, Yadava, 
Prakasa, Kamanuja, Keshava Nilkantha, Madhava, Nimbarak, 
Baldeva, Vallabha and Vijyan Bhikshu are ' available and 
differ from one another. The two best known commen- 
taries are those of Sankara and Ramanuja, the latter 
containing the system known as V ishishtadvaita. 

The first wellknown writer to propound the advaita 
doctrine was Gaudapada, whose disciple Govinda was 
Sankara’s guru. Gaudapada in the third and the fourth parts 
of his Mandukya Kariha, has established the Advaita theory. 
He is probably the first thinker who believes and asserts 
that the world as a realitjr does not exist, that it is an 
illusion and that with jnana, the illusion disappears. 
Sankara was the first important commentator on the 
Brahma Sutras who has interpreted the Sutras as teaching 
oneness of God and soul. 
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ORIGIN OF ADVAITA VEDANTA 

With the fall of Buddhism, men’s minds reverted to 
the ancient Arya dharma which is founded on the Vedas. 
But the study of the Vedas had long fallen into neglect, 
and their language was not understood. The highest reach 
of the learned men of the age was the XJpanisads, and 
the six Darsanas including the B rahma Sutras of Badarayana, 
which latter profess to be a summary of the Upanisads. 

And as the Upanisads were looked upon as expositions 
of the teachings of the Vedas, people began to look upon the 
Upanisads as the Vedas, and began to interpret them in 
the terms with which they had become familiar during 
the long period between the rise and fall of Buddhism. 

Though Buddhism as a religion disappeared from India, 
it left its mark on the thought of the people. Sir S. 
liadhakrishnan says: ‘ Brahminism silently assimilated the 
best elements of the Buddhist faith.” He adds: “Buddhism 
created in the region of thought a certain atmosphere 
from which no mind could escape, and it undoubtedly 
exercised a far reaching influence on Sankara’s mind.” ^ 

Gaudapada, the guru of Sankara’s guru Govinda, “was 
familiar with the Buddhistic doctrines which he accepted 
when they were not in conflict with his own advaita. His 
liberal views enabled him to accept doctrines associated 
with Buddhism and adjust them to the advaita design. ® 
He was the first systematic exponent of the advaita 
Vedanta. 

When Brahminism triumphed over Buddhism, different 
theistic sects began to practice rites in support of which 
they could cite some text or other of the Sastras. “It 
was a critical period in the history of the Hindu nation, when 
there was a general sense of weariness with the wrangling 
sects. The age needed a religious genius who was 
unwilling to break with the past and was yet open to the 
good influences of the new creeds.” 

The people longed for a system of religion which 
while respecting the authority of the Vedas, gave due 

^IndAm Philosophy ^ voL II, p. 471* 

^Ibid,p.45a. 
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weight to the doctrines which Govinda had learnt from 
his guru Gandapada, and which, as stated above, were a 

mixture o£ the Buddhist doctrine o£ phenomenalism and a 
recognition o£ areal existence as taught by the Upanisads. 
Sir S. Radhakrishnan says:- “I£ we introduce the reality 
o£ an absolute Brahma into early Buddhism, we find the 
Advaita Vedanta again.” ^ 

Sankara knew that the negative philosophy o£ Buddhism 
had failed to satisfy the yearning of the people and 
that “no movement could thrive on a spirit of negation, 
and so asserted the reality of Brahma on the basis of 
Sruti. Thus, in propounding his system, he kept to the 
ancient tradition and incorporated with it the phenomenalism 
(maya) of Buddhism.’ It was Buddhism that started the 
theory that the world was an illusion. Subhadra Bhikshu 
{Buddhist Catechism, p. 83) says to “the Arahat, it is the 
world with all its appearances that is nought, is illusion, 
error.” Mr. Dasgupta in his History of Indian Philosophy 
says:- “I am led to think that Sankara’s philosophy is 
largely a compound of Vijnanavada and Sunyavada of 
Buddhism with the Upanisad notion of the permanance 
of Self superadd ed.” 

The new school of Vedanta, founded by Gaudapada 
and perfected by Sankara, effected a compromise by affirming 
the existence of atma universal in character, and denying 
prakriti ( matter ). This was done by introducing the 
doctrine of Maya into the Vedanta Sutras. 

Sankara’s interpretation of the Brahmasutras, however, 
was rejected by many thinkers and writers before Dayanand 
condemned it. The Pushpahara Agama rightly remarks: “If, 
as Sankara says, the world is an iUusive appearance of 
conscious being, the effected world will be a hollow 
unreality; how can the world which is established to be 
really existing by all methods of proofs be a false 
transmutation of consciousness?” ( II, 5.) 

Vijnanabhiksu in his Sankhyapravachana Sutra I. 22 
says: “There is not a single Brahma Sutra in which our 
bondage is declared to be due to ignorance. As to the 

Indian Philosophy t Volume 11, p» 473. 

‘‘Phenomenalism of the Buddhist is akin to the doctrine of Maya.*’— 
Philosophy, lolU^pAlZ 
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Dovel theory of Maya propounded by persons calling them- 
selves Vedantists, it is only a species of the subjective 
idealism of the Buddhists. That theory is not a tenet of 
the Vedanta.” 

In Padma Purana, Siva says: “That great system 
the maya theory, is not supported by the Veda.” 

Isvara in the Posrfma Parana declared to Parvati, “The 
theory of Maya is a false doctrine, a disguised form of 
Buddhism.” 

We thus see that the advaita interpretation of Vedanta 
is the result of Buddhistic influence on theistic Upanisadic 
thought. Such appears to be the origin of neo- Vedanta or 
advaita Vedanta. Before the advent of Buddhism, no 
great teacher asserted that the llpanisads or the Brahma 
Sutras taught the doctrine of maya or the oneness of 
Brahma and soul, the atma and the Farmatma. The 
new interpretation of the Brahma Sutras called the Advaita 
Vedanta, or as some term it, neo-Vedanta arose 

in India after the fall ef Buddhism. And it is due to the 
colossal intellect of Sankara that his system of philosophy 
is one of the grandest conceived by man. This is Sankara’s 
glory. 

“The main fabric of advaita, the garment which has 
clothed Indian thought for so much of domestic as well 
as foreign service through these long centuries, that is 
essentially the handiwork of Sankara, the orthodox opponent 
of ritualism and the rational opponent of logicism.” 

The advaita doctrine as taught by Sankara is that 
the ultimate and absolute truth is the self, which is one, 
though appearing as many in different individuals, has no 
reality and has no other truth to show than this self. All other 
events, mental or physical, are but passing appearances, 
while the only absolute aud unchangeable truth underlying 
them ail is the self. While other systems investigated the 
pramanas only to examine how far they could determine 
the objective truth of things or our attitude in practical 
life towards thern, Vedanta sought to reach beneath the 
surface of appearances, and enquired after the final and 
ultimate truth underlying the microcosm and the naacrocosm, 


the subject and the object. The famous instruction of 
Svetaketu, one of the most important Vedanta texts says, 
“That art thou, 0 Svetaketu.” This comprehension of myself 
as the ultimate truth is the highest knowledge; for, when 
this knowledge is once produced, our cognition of world- 
appearances will automatically cease. 

“Sankara says that the self we call our own is really the 
supreme self. It is only our ignorance or avidya * that hides 
our identity with Brahma, and this ignorance is quite 
removable by knowledge. When this ignorance is removed, 
we realise the truth of the mahavakyas, great utterances of the 
Vedanta, So’ham, l am He 5 Ahctm Brahmasmi’, I am Brahm ; 
Tattvammi, Thou art That; utterances which Sankara is 
never tired of repeating. Nevertheless this identity of God 
and man, however real and essential has to be discovered 
through a process in the case of the ordinary individual. 

The Neo-Vedantists call these aphorisms, Mahavakyas 
(great utterances) and as belonging to the Vedas, and interpret 
them as proofs of Parmatma and atma, BraWa and soul, 
being one. 

A careful consideration of these aphorisms, however, 
shows that they are neither great utterances, mahavakyas, 
that is to say utterances in any way of especial importance: 
nor do they, when properly understood, prove the unity of 
Brahma and jivatma. Sankara quotes them as vakyas of the 
TJpanisads, So’ham (1 am He) from Isopanisad, XV: Aham 
Brahmasmi (I am Brahma) from Brhidaranyaka, 1-4-10 ; and 
Tattvamasi (Thou art That) from Chhandogya Hpanisad, VI. 8 . 

Now the TJpanisads are in no sense of the term Veda or 
Revelation. The Revelation, as has been clearly proved in 
Chapter XX above, consists only of the Rig, Yajur, Sam and 
Atharva Samhitas and nothing else. The various Brahmanas 
of the Vedas and the TJpanisads generally consist of parts of 
the Brahmanas and expositions of them, or are pure metaphy- 
sical disquisitions. 

THE VEDANTA APHORISMS. 

So’ham occurs in the sixteenth mantras of the Isopanisada. 
Sankara interprets the fifteenth and the sixteenth mantras of 
the Isopanisada thus : Brahma who is a dweller in Suryaloka 

*Maya and avidya are, one enbjeetive and the other objective. 
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aD<l other lokas and is indestructible, his face or nature is 
covered by the cover of light, *.e., his brilliance does not allow 
us to penetrate to his real nature, just as the sun’s rays 
blind us and not allow us fully to see the Sun ; that dweller in 
Sun is 1, who dwell in the human body. 

Dr, E. lioer translates the mantras fifteen and sixteen as 
follows: — 

15. To me whose duty is truth, open, 0 Pushan, the 
entrance to the truth concealed by the brilliant disk, 1 in order 
to behold (thee). 

16. 0 Pushan, Eishi thou alone, 0 dispenser of justice, 

(Yama) 0 sun, offspring of Prajapati, disperse thy rays (and) 
collect thy light ; let me see thy most auspicious form ; (for) the 
same soul (which is in thee) am i. . 

Swami Dayanand Saras wati after giving separately the 
meanings of the various words of the Y 'itjurveda mantras gives 
the meanings of the mantras as under : — 

God says to men, “Oh men as 1 am present here (this 
world) I am the same as he who is present in the Sun 
(Suryaloka) and other lokas (worlds), I pervade everywhere as 
space does. No one is greater ( aft ) than myself. My own 
name is Om which is like a son who possesses all good 
qualities, dearer than breath. Whoever finds refuge in me, i 
as dweller in him by destroying ignorance ( aftai ) enlighten- 
ing his atma, making him one who has good qualities, actions, 
temperament, giving him true knowledge ( ) the result of 

Yoga and ridding him of all suffering, make him attain 
salvation.” Thus there is nothing in the mantra to establish 
the identity of God and man. 

Aham Brahtnasmi ( «if ) 

This aphorism is a part of the Brhidaranyalta Upanisad, 
Adhyaya 1 Brahmana 4, and Kandka 10 and not of the Vedas. 
The sloka is : — - 

*5% tgr ii 

Swami Dayanand gives its meaning as under: 

siir=^$R«r 
■ «i%p=f or If 

iBrakma, here expressed as “the truth’* is considered especiailj^ to abide in 
the disk of the sun. Pushan, the nourisher, is another name for the deity of the sun. 
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Swamiji says that Aham Brahmasmi^ means“I live in God” 
and noi that I am God. There is tatasthya in the 

wording, when people substitute the thing, in place of what is 
contained in it. People say Machan Kroshanti 'the machan 
(watching platform in cultivated fields) is shouting’. This 
really means that those who sit on the machan (platform) 
are shouting, and not that the machan (which is lifeless) shouts. 
The authority for the above interpretation of Swamiji is rishi 
Gautama’s iVt/a«/a /SMt-ra, No. 131. 



Now, Vatsayana, the commentator of Nyaya says : 

which means that by sthm 
(place) in machan shouting is meant the men living in the 
machan. P. Saligram Sastri, the late learned professor of 
Sanskrit in the Ajmer Government College, in his Nyayatatica- 
hodhini, p.()2 {Rajasthan Yantralaya, Ajmer, 1894 a. d.) 
interprets the sutra as under : “Owing to various reasons such 
as association and others, words are used to mean things which 
literally they do not. For instance, when people say, feed the 
lathi, the meaning is feed the Brahmin who carries the lathi. 
Similarly, ‘machan (platform) speaks’ means “Those who sit on 
the platform speak.” \ 


Swami Dayanand Saraswati therefore says, Ahamhrahm- 
asmi means Aham, 1, Brahmasth in Brahma, Asmi live, I 
dwell in Brahma, and not that I am Brahma. 


Swamiji then proceeds to answer a possible objection. 
“What is the object in saying that the atma lives in Brahma, 
for aU things live in God. The answer is that though it is true 
that all things live in God, yet Atma (human soul) being nearer 
in character to God and being possessed of similar attributes, 
it is only the human soul that can know God; and during the 
time of salvation lives in the very presence of God, having 
direct cognisance of Him all the time. Hence the relation of 
God to the soul is that of a container or supporter to the thing 
contained therein and supported thereby and that of one 
companion to another.” 


It is clear, therefore, that God and soul are not one. Just 
as a person says in reference to another ‘He and 1 are one, i. e., 
in complete harmony with each other; in the same way, the 
human soul, being irresistibly drawn towards God by its extreme 
love for him and thereby completely immersed in Him during 

Satyarth PrahaBh^ Shatabdi Edition, Vol. L, p. S05. 
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Sctmadhi ^axL say ‘‘G-od and I are one,” that is, in harmony 
■with each other. 

Tattvamasi ( ) 

As regards the third aphorism “Thou art that” 

interpreted a,s ‘Oh soul thou art G-od,” Swami Dayanand asks 
how can the word “that” be interpreted as God. The Vedantist 
says the word Brahma is mentioned in the preceding verse 
and the word “that” refers to it. Swamiji says, the word 
Brahma is nowhere used in the preceding verse which is ; — 

Nonplussed, the Vedantist asks, “Then what do you think 
the word T/iai means?” 

Swami Dayanand gives the vakya in full, H t 

5r snwt Chhandogya, 

pr. 6 khand 8, man. 6 & 7. in Avhich Svetaketu's father 

Aruni tells Svetaketu: 

“ That God is worth knowing, who being infinitely subtle, 
is the soul or support of the whole universe and the Atma 
(human soul). He is true reality. He is his own atma 

or support. Oh my dear son, Swetaketu “That all knowing 
God is within thee ( ^ gis t ),” This interpi-etation alone is 
consistent with the teaching of the TJpanisads; for the 
Brhidaranyaha Upanisada says:— 

*i ’torwi i snursrlsseifi «rwi# m 

II 

The sage Yagyavalka says to his wife Maitriye : 

“0 Maitriye, the great God resides within the soul and 
yet is distinct from the Jivatma. The ignorant soul does not 
know that God pervades him. The soul is His (God’s) body. 
Just as the soul pervades in the material body, so does God 
pervade in the soul. Remaining distinct from the Jivatma, 
(soul) He judges the good and the bad deeds of living beings and 
gives them the deserts of their actions and regulates and 
controls them, that very deathless Omniscient Being pervades 
thy soul too. ” 

Swami Dayanand quotes another aphorism which the 
Vedantists cite in support of their contentions, swJntJtf arap, which 
Swami Dayanand says, expresses what the Yogi says when in 
the samadhi (perfect self concentration) he sees God face to 
face and gets direct cognition of God. He says : “This very 
God who is prevading me, that very Brahma pervades the 
whole universe.” 

The outstanding features of Sankara’s system are (a) his 
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acceptance of the Vedas as the ultimate authority in all matters, 
and (6) his belief that reason by itself will not enable a man 
to know God. 

“The advaitism of Sankara is a system of great speculative 
daring and logical subtlety. Its austere intellectualism, its remo- 
rseless logic, which marches on indifiEerent to the hopes and 
beliefs of man, its relative freedom from theological obsessions, 
make it a great example of a purely philosophical, scheme.” ^ 
“Supreme as a philosopher and dialectician, great as a man 
of calm judgment wide toleration, Sankara taught us to love 
truth, respect reason and realise the purpose of life. Twelve 
centuries have passed, and yet his influence is visible,” ® 

Of the five schools of Vedanta— those of Sankara, Kamanuja, 
Nimbarak, Madhava and Vallabha—Madhava alone insists 
on the absolute duality, the separateness of Brahma and the 
souls. The other four try to reconcile duality and unity. 
Madhava holds that Brahma is the efiicient but not the 
material cause of the universe, while the other four hold that 
He is both. , 

Sankara holds that jnana or knowledge is the sole means 
of attaining moksha; while the other four hold that Bhakti, 
devotion, is the only means of mukti. While Sankara denies the 
existence of individual souls, the four Vaishnava Acharyas accept 
the separate existence of souls and hold that they and matter 
are as real as Brahma. But except Madhava who believes that 
God and the souls are quite distinct and separate entities, the 
other three acharyas accept the belief that in some way or 
other they cannot exist quite apart from Brahma. 

As the four Acharyas believed that devotion, bhakti, alone 
leads to salvation, they accepted the worship of Krishna and 
thus sank into idolators, with the result that their belief in 
Vedanta has become a theoretical proposition, while worship of 
Krishna, in one form or another has become their creed. 
Sankara too, though he did not believe in the reality of the 
existence of matter and therefore of material objects, yet 
did not condemn idolworship. He rather encouraged it. 

^ Eadhakrishnan’s Indian PUloBophy, Vol, II, p. 446. 

Ibid. p. 668. 
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“I am coming towards Brahma (God). May Brahma 
give me strength. May that Brahma give me spiritual 
power (Bra Amaiej) Atharva VeAa, 10-5~i0. . 

i j NLIKE the Arya Samaj which is a product of purely 
Indian, thought and action, the Brahma Samaj founded 
in 1830 by Raja Ram Mohan Roy, owes its origin to the impact 
of English education, and the teachings of Christian missionaries, 
in Bengal. Bengal was the first province of India to come under 
English domination. Education imparted in the schools there 
on Western lines, and the criticism to which the Christian, 
missionaries subjected the religion and the social practices of 
the Hindus, created feelings of dissatisfaction and even revdlt 
in the minds of the youth, and searchings of hearts began. 
Many of them lost fniith in the orthodox form of worship and 
the practices based on the rigid and inelastic caste system^ 
The Brahmins, the custodians of religion, and arbiters in .all' 
social matters, instead of taking heed and adjusting matters 
to the requirements of the new conditions created by the impact 
of the West on the East, began to use the only weapon they 
possessed, excommunication, and denounced as heretics, all who 
qiiestioned their authority, or the truth, the validity, or the 
usefulness of prevailing practices. Such was the state of affairs 
when Raja Ram Mohan Koy was born. 

Raja Ram Mohan Roy who, according to Romain Rolland, 
was the first really cosmopolitan type in India, was born 
in 1774 in Bengal in a Brahmin family. His education 
was mainly in Persian and Arabic, for his ancestors were all 
employed in the court of the Subedar of Bengal, and the court 
language of Bengal was Persian. At the instance of his mother’s 
people, however, he learned some Sanskrit too. Owing to an 
estrangement between him and his father due to religioiis 
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differences, Ram Mohan Roy left home and visited various parts 
of India and Tibet. After some time, his father recalled him and 
restored him to his favour. On his father’s death in 1803, he 
became a serishtadaT (called Dewan) in the bast India Company’s 
service. Later, having secured an independent fortune, he 
settled down in 1814 in the suburbs of Calcutta a,nd lived in 
affluence Meetings now began to be held at his house to 
discuss religious and social matters, and eventually a Brahma 
Samaj or society of those who believed in Brahma (God) was 
established in January 1830. 

As the great Mughal, the nominal Emperor of India, 
appointed him his envoy to the Court of Directors of the East 
India Company at London, he sailed for England on 15th 
November 1830 and arrived at Liverpool on 8th April 1831. 
After a short stay there, he went to London. He was lionized 
in London. He was presented to the king and was entertained 
by Dukes and Duchesses and other prominent people. He 
went to Paris and dined twice with the king of France, Louis- 
Philippe. But as his health began to fail, he returned to 
London. He went to Bristol, fell seriously iU there and died 
in the house of Miss Castle at Stapleton Grove on 27th 
September 1833. 

Raja Ram Mohan Roy was the greatest Indian of his time, 
tie was a man of learning and knew E'nglish, Sanskrit, Persian, 
Arabic, Greek, Hebrew and Tibetan. In early life, he broke 
the shackles of popular superstitions, condemned idolworship 
and observances of evil customs such as enforced widowhood 
and Sati. He wrote tracts and books denouncing them and 
advocating pure theism. He defended the pure Vedic faith 
against the attacks of the Christian missionaries. In his 
autobiographical note, he says : ‘ The ground I took in all my 

controversies, was not that of opposition to Brahminism but to 
a perversion of it , and endeavoured to show that the idolatry of 
the Brahmins was contrary to the practices of their ancestors 
and the principles of the ancient books and authorities which 
they profess to revere and obey.” 

He worked so as to restore Brahminism to its prestine 
purity, and purge society of its evil practices. His outstanding 
achievement was the passing of a law in 1829 a. d , abolishing 
the custom of Sati. Romain Holland says ; 

“His (Ram Mohan Roy) vigorous campaigns for social reform, 
were supported by the English administration, more liberal and 
more intelligent than that of to-day. There was nothing 
parochial about his patriotism* He cared for nothing but 
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liberty and civil and religious progress. Far from desiring the 
expulsion of England from India, he wished her to be established 
there in such a way that her blood, her gold and her thought 
would intermingle with the Indian, and not as a blood-sucking 
leave her exhausted 

His religious beliefs are embodied in his work Tohifatul 
Muwaddin. liaja Ram Mohan Roy was a firm believer in one 
Grod and the Vedas. “Adore God alone. None but the Supreme 
Being is to be worshipped. Nothing except Him should be 
adored by a wise man.”® 

Though he was surrounded by Christian influences in 
Calcutta, and particularly during his visit to England, he 
remained a staunch follower of the Vedas and had no truck 
with Christianity. Romain Rolland says : ‘‘He rejected the 
divinity of Christ just as he rejected the Hindu incarnations. 
He attacked the Trinity no less than polytheism.” ® To him 
the Veda was divine and therefore true.* Thus, Ram Mohan 
Roy believed in one God and in the Vedas as divine Revelation, 
and anything against them as untrue and false He denounced 
idolworship, the present caste system, superstitious customs 
and practices which are against the behests of the Vedas. 
Prof. MaxMuller says : “He remained to the end a Brahmin, a 
believer in the Veda and in the one God, who as he maintained, 
had been revealed in the Vedas”® This is exactly what 
Dayanand preached and taught. There was no fundamental 
difference between Dayanand and Ram Mohan Boy. No 
reformer or religious Teacher born in India during the 
eighteenth or the nineteenth century a. l)., stands nearer to 
Dayanand than Raja Ram Mohan Roy. A curious fact in the 
lives of both these great men is that they both died at the age 
of 59 years — Ram Mohan Roy in 1833 and Dayanand in 1883 a n. 

After Ram Mohan Roy’s death, one of his disciples P. 
Rarachander Vidyabagish, carried on the work of the Brahma 
Samaj with the financial help of Dwarkanath Tagore one of 

^Prophets of the New India, p. 72-73. “The recent blunders of the Indian 
Government and the legitimate desire of India to free herself from it, the spirit of 
brutal and narrow pride of which Lord Curzon as Viceroy was the most striking 
t^jrpe, aud the spirit of narrow and vain glorious incomprehension reflected in 
literature in the works of Kipling, ought not to allow the moral debt which India 
owes to the British administration to be forgotten. Not to mention the admirable 
work of scholars there were the superior merits of the great Governor Generals, the 
disintfcrtstedness of Clive, the high intelligence of Warren Hastings who wrote (who 
remembers the fact now) “that the writings of Indian philosophers would surrive 
when British dominion in India should have long since ceased to exist.” 

^ Works of Ram Mohan Century Edition, Vol. 1, 11 120. 

^ Prophets of the New India^ p. 70. 

^ Max Muller’s Biographical Essays, p. 44. 

^ Biographical Euays, p. 83. 
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the wealthy citizens of Calcutta. The latter’s son Devendra 
Nath Tagore, who was religious-minded from his boyhood, joined 
the Brahma Samaj in 1841, and became its leader- “In 1848, he 
wrote in Sanskrit the Brahma Dharma, a theistic manual of 
religion and ethics for the ediiication of the faithful. He 
himself considered that it was inspired, ” ^ 

Neither Devendranath Tagore nor anyone else in the 
Brahma Samaj knew the Vedas. As he could not answer the 
Ghristian criticism of the Vedas, and as his father Dwarkanath 
Tagore had told him that under European scholarship the Veda 
would soon lose “its halo of unapproachable sanctity”, 
Devendranath sent four young Brahmins to Benares about 
1845 or 1846 a. d. to study the Vedas and report as to 
their contents. These Brahmins made a report, on which 
Devendra Nath in 1850 a. n. “dethroned the Vedas.” 

He now felt the need of a settled form of worship and 
a fixed standard of faith and practice. Towards the end of 1843 
he organised the society and summed up its teaching into 
definite formulae. The Brahmic covenant or vow to be 
taken by all members consisted of seven declarations by 
which idolatory was abandoned; God, Creator and without 
form, to be worshipped | holy lives to be led; and forgiveness 
of sins to be won though abandonment of sin. * In 1844, the 
Theistic church of India known as the Brahmo Samaj of Calcutta 
was established. In 1852-, the seven declarations were revised 
and replaced by four principles : 

(1) In the beginning was one Supreme being alone: 

He made the universe. . 

(2) He is eternal, formless, blissful, all pervading, selfdepen- 
dent, all knowing, aU powerful, etc. 

(3) By worship of Him alone can happiness be secured 
in this and the next world. 

(4) Love towards Him and performing the works, which 
He loves, constitute his worship. * 

By assumuig that Creation came out of nothing, the 
Brahma Samaj accepted the Christian doctrine of Creation. 

Thus the Brahmo Samaj left its moorings and drifted 
from the ancient Aryan Scripture, and began to toss about on 
the sea of indecision and negativity. It continued to drift 
rudderless till under Keshab Chandra Sen, a section of it found 
its haven of rest in the teachings of Christ, whom Keshab 

^ Prophets of the New India^ p, 76. 

® Lillingston’s Brahma Samaj and Arya Samaj, p, 67. 

® lUd, P’ The Brahma Samaj became The Brahmo Samaj. 
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finally accepted as the Son o£ God. 

. : Unfortunately, no one understood the Vedas at the time : 
their study had been given up ages ago and their sanctity 
and authority rested on tradition and immemorial belief. 
The Brahmo Samaj rejected the Vedas, which had always been 
revered in India and held sacred and divine by great rishis like 
Kanada and Vyasa, philosophers like Sankara and others, 
merely on the report of four young Brahmins sent to Benares 
to study. A society that rejects its scriptures on such flimsy 
grounds, without itself knowing anything about them is a 
society which has unstable foundations. 

The Brahmo Samaj continued its uncertain course till 
Keshab Chandra Sen joined it in 1857 a. n.' Eeshab Chandra 
Sen was born on 19th November, 1838 “ This man,” says 

Komain Rolland “who only lived from 1838 to 1884, irresolute, 
restless” was the chief personality to influence the Brahmo 
Samaj during the second half of the nineteenth century.* 
Though sprung from one of the orthodox Vaidya families in 
Bengal, says Prof. MaxMuller, “European influences had 
reached and permeated his home for at least two generations 
before his birth.”* His father died when Keshab was ten years 
old. Keligious differences drove Keshabchandra Sen to take 
refuge with Devendra Nath Tagore who being a very rich man, 
maintained him when they both worked for the Brahmo Samaj. 

On 1st November 1859, Keshab Chandra was appointed a 
clerk in the Bank of Bengal on a salary of £36 a year, which 
was soon raised to £ 60. In 1861, Keshab Babu gave up his 
post in the bank to devote himself to the Brahmo Samaj. 
He lived under the protection of Devendra Nath Tagore 
till December 186 when he obtained readmission into 
his own family. 

In course of time, differences arose between Keshab Chandra 
Sen and other members of the Brahmo Samaj. Prof. MaxMuller 
says that Devendranatli and others found all they wanted in 
their own ancient literature, and in the book of nature, 
open before their eyes ; while Keshab Chandra Sen was looking 
more and more beyond the narrow frontiers of India, and 
seeking for spiritual food in the Christian Bible, and also, 
though in a less degree, in the Qoran and other sacred books. 

Later, when Keshab Chandra Sen who had been appointed 
minister of the church by Devendranath Tagore “insisted on 


^ Some say 1858 a. d. 

“ FropheU of the New India^ p. 78. 

^ Max Muller *s Biographical E&mys, p. 50 
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the removal o£ the sacred thread as a sinequonon oi Brahma 
fellowship,' there was a revolt, and Deveudranath dismissed 
Keshab Chandra from ministership. Keshab Chandra, thus rejec- 
ted from office in February 1865, founded a new society called 
“The Brahrao Saraaj of India” on 11th November 1S66, the 
original society being henceforth known as Adi Brahmo Samaj. 
Prof. Max Muller thinks that the real cause of this breach in the 
Brahrno Samaj was Keshab Chandra Sen’s devotion to Christ 
which became more and more pronounced from year to year.”* 

Keshab Chandra Sen now adopted the following’ five 
principles as the creed of the new Samaj. (p. 77 of Lillingston’s 
Brnhma Samaj and Arya Samaj.) 

(i) God is the first Cause of the universe. By His will, He 
created all things out of nothing and continually upholds them. 

(ii) The true Scriptures are two, the volume of nature, 
and the natural ideas implanted in the mind. 

(iii) God Himself never becomes man by putting on a 
human body. His divinity dwells in every man, and is displayed 
more vividly in some. Moses, Jesus Christ, Muhammad, iVanak, 
Chaitanya, and other great teachers appeared at special times 
and conferred vast benefits upon the world. 

(iv) The Brahrao religion is distinct from all other systems 
of religion; yet it is the essence of all. It is not hostile to other 
creeds. What is true in them it accepts It is based on the 
constitution of man, and is, therefore, eternal and universal. 

(v) Every sinner must suffer the consequences of his own 
sins sooner or later, in this world or the next. Man must labour 
after holiness by the worship of God, by subjugation of the 
passions, by repentance, by the study of nature and of good 
books, by good company, and by solitary contemplation. These 
will lead through the action of God's grace to salvation. 

'fhe first principle definitely accepts the Bible doctrine of 
Creation. The second principle shows that Christ is not yet 
fully accepted as guide. Keshab Chandra Sen in 1872 said; “As 
touching the question asked, ‘Is Christ our guide ?’ I revere 
Christ as a teacher; to Chaitanya and other Indian prophets 
too, and to the ancient scriptures of the Hindus, we are 
profoundly thankful for our spiritual growth. But we look upon 
none of these as our guide in the path of salvation.” * 

The third article places Christ on a level with Moses, 
Muhammad, Kabir, Nanak and Chaitanya. This follows naturally 

^Max Muller’s Biographical Esmgs^ p. 57 
®Ibid, p. 64 

Biographical Essays^ y 
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from the second principle. The fourth article claims catholicity 
for the Brahmo Samaj and gives it an eclectic character. 
Pratapchandra Mozoomdar in his Fa%th and Progress of the 
Brahmo Samaj, 158, says that by eclecticism the Brahmos 
mean not ‘^collection** but “unification of truth. 

The fifth article makes a near approach to the Christian 
doctrine of sin, and a complete departure from the beliefs of 
Rammohan Roy and Devendranath Tagore. 

In 1870, Keshab Chandra Sen went to England where he 
was made much of.^ After his return, various reform measures 
were taken by him. On 19th March 1872, the Brahmo Marriage 
Act was passed, which legalised marriages performed according 
to the Brahmo ritual. The Act fixed the minimum age of 
fourteen for the bride and eighteen for the bridegroom for 

marriage. , . • 

Keshab Chandra Sen became more and more autocratic in 

his o'overnment of the Brahmo Samaj and frec[uently pleaded 
that’he had Adesa or divine command for what he did. 

In 1878 he announced the marriage of his daughter to the 
Raia of Cooch Behar. His daughter was below fourteen and the 
Raia was below sixteen. This breach of the^ Brahmo Marriage 
law ^ which he was chiefly instrumental in getting enacted 
roused opposition, and people declared him unfit to be minister 
of the Samaj. Another objectionable feature of the marriage 
was that it was celebrated, to ensure its legality, according to 

the strict Hindu rites, which are idolatrous. 

Keshab Chandra Sen, says Max Muller, “would not listen 
to any remonstrances. He simply appealed to Adesa ov the 
voice of conscience within. He asserted the doctrine oi special 
inspiration he had received from Hod.” And when some 
members of the congregation voted his deposition, he took 
forcible possession of the pulpit in his own mandir; nay, he 

called on the police to help him. t, , « . p 

A largQ majority of tho branches of the Brahmo Samaj of 
India asked for a general meeting to consider the question of 
the organisation of the Samaj, but the secretary, Pratapchandra 
Mozoomdar, demurred to it. This caused great dissatisfaction 


»“His iournev to England was a triumphal pro^ss. The enthusiasm he rousM 
was equal Vo tha/ inspire by Kossuth. During his six months stay, he addressed 
Kventy meetings of 40.000, persons, ’’-Prop/isis oj the New India, p 85. 

a matter of fact mere betrothal is no breach of the Brahnw Mamage law. for 
^ ^ t an tr «pnse of the term But the Cooch Behar marriage was 

save; “The priucipal event of the year was the Raja s marriage which was celebrated 
on the 6th of March 1878,” 
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and a large nutnber o£ members headed by Anand Mohan Bose 
held an independent meeting on 1 5th May 18 ( 8, and established 
a separate body called the SadharanBrahmo Samaj. It proclaimed 
as its object, “the realization o£ the grand ideal o£ Rammohan 
Koy, £rom which the Brahmo Samaj had greatly departed. ^ One 
o£ the articles o£ its creed was the rejection o£ any belie£ in an 
individual being to bring salvation. Mr. S. K. Chatterjee in 
1879 said, “Theists can never accept Christ as the saviour of 
mankind, the mediator between God and Man, and they are in 

no need o£ a meditator The Theistic religion of India is 

in no way inferior to the teaching of the Bible. The V edas and 
tbe Upanisads are sufficient for our salvation.” 

The Sadharan Brahmo Samaj thus moved back to come 
closer to the Brahma Samaj established by Rammohan Roy. 

Keshab Chander Sen from now openly and defiantly moved 
more and more towards Christ’s faith till he became all but a 
Christian in name. Remain RoUand says: 

“In a serious confidential letter to his intimate disciple 
Pratapchandra Mozoomdar, a letter of primary importance passed over 
in silence by non-Christian Brahmos, he shows us how he was waiting 
until the time was ripe to make public avowal of his faith in Christ. 
The double life, Keshab led for so long, was partly caused by the 
duality of his own character, compounded as it was of the diverse 
and incompatible elements of the East and the West, which were 
in constant conflict with each other.”^ 

This “letter whereon the exact date does not appear, 
but which it is safe to assume was written to Pratapchandra 
Mozoomdar directly after his famous lecture in 1866 on 
Jesus Christ, Europe and Asia,” shows that Keshab Chandra 
Sen accepted Christ and Christian tenets then, but did not 
think it proper to profess them openly. The letter says: 

“I have my own ideas about Christ, but I am not bound to give 
them out in due form, until the altered circumstances of the country 
gradually develop them out of my mind. Jesus is identical with self- 
sacrifice, and as He lived and preached in the fullness of the time, 
so must he be in turn preached in the fullness of the time.” — Prophets 
of the New India, p. 80. 

In his letter to Prof: MaxMuller, dated 19th July 1881 
{ Biographical Essays, p. 126) Keshab Chandra Sen says: 

1. too regard him {Christ) as the Son of God, and would 
never give him higher honour, I see in him not merely an ethical 
teacher, nor a mere saint of unexampled devotion and unblemished 
character, but a greater than Socr^es, in as much as he was the Son of 
Gbd. I have often said, as my published lectures and sermons will show 
that the distinctive feature of Ohristfs doctrine and life was bis divine 

^PropHeti of the New India, p; 80. 
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sonship. I stand, as you do, between the orthodox Trinitarians on the 
one hand and the rationalistic Unitarians on the other. My position 
is that of a Unitrinitarian. My explanation of the doctrine of the 
Trinity you will find in my leotnre on “Great Men” and in the later 
numbers of the New Dispensation. I am so glad and thankful that 
the Spirit of God has helped me to work my way through Hinduism 
to the point where an enlightened Christianity has brought you. I 
have always disclaimed the Christian name, and will nob identify 
myself with the Christian church; for I set my face completely 
against the popular doctrine of Christ divinity. Yet I recognise divinity 
in some form in Christ, in the sense in which the son partakes of 
the Father’s divine nature. We in India look upon the son as the 
father born again,” 

Keshab Chandra Sen’s parting words to MaxMuller quoted 
by the latter in his letter to the former dated 19th July, 
1881 ( Biographical Essays, p. 140 ) were : “And if fifty years 
hence people should find out that I have been doing 
the work of Christ, what harm is there?” 

In his letter to MaxMuller dated the 20th July, 1883, 
Keshab Chandra Sen says {Biographical Essays, p. 14'6); 

“These twentyfivn years the Holy Ghost has been to me not 
only my teacher and guide, but also my guardian and protector. He 
has given me the bread of inspiration ; and to his directions too I 
owe my daily bread. I never knew any Guru or priest, but in all 
matters aflfecting the higher life, I have always sought and found 
light in the direct councils of the Holy Spirit.” 

“On March 6, 1881, he celebrated the Blessed Sacrament 
with rice and water instead of bread and wine, and three 
months later, the sacrament of baptism, wherein Keshab 
himself set the example, glorifying the Father and the 
Son and the Holy Grhost.”^ 

“His ardour as a neophyte was such that he made 
his friends call him Jesudas, or the servant of Jesus; and 
he celebrated Christmas by a fast within a small circle of 
intimate friends.”* 

In his lecture “Does God manifest Himself alone ?” “he 
showed the son sitting on the right hand of the father.” * 

“Let India accept Christ, were the words of Keshab Chandra Sen, 
one of the leaders of the Brahmo Samaj of India, when he preached 
to a large congregation at Calcutta in 1879. To Christian ears no 
words could be more welcome; the blood of Christian martyrs, the 
seed of the Church, seems at first sight to have taken root in the 
soil of India, when Christ is preached not only hy foreigners, but 
many of her own sons.” — Frank Lillingston’s The Brahma Samaj and Aryn 
Samaj in their bearing upon Christianity, p. i. 

^Prophets of the New India, p. 92. 

^Prophets of the New India, p. 83. 
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In his lecture on “India asks, who is Christ”, delivered on 
9th of April, 1879 in the Calcutta Town Hall, Keshab said: 

“India is destined to become Christian, and cannot 
escape her destiny. You, my countrymen, cannot help 
accepting Christ in the spirit of your national scriptures.” 
In another part of the lecture we find him u^ng these 
remarkable words: 

“Gentlemen, you cannot deny that your hearts have been touched, 
conquered, and subjugated by a superior power. That power, need I 
tell you is Christ. It is Christ who rules British India, and not 
the British Government. England has sent out a tremendous moral 
force in the life and character of that mighty prophet to conquer 
and hold this vast empire. None but Jesus, none but Jesus, none but Jesus 
ever deserved this bright, his precious diadem, India, and Jesus shall have it.’’^ 

In the same lecture, Keshab Chandra Sen exclaims: “My 
Christ, my sweet Christ, the brightest Jewel of my heart, 
the necklace of my soul— for twenty years have I 
cherished him in this my miserable heart.” 

And in his lecture : “Am 1 an inspired Prophet,” delivered 
in January 1879, he said: 

What was it that made me so singular in the earlier years of my 
life ? Providence brought me into the presence of three very singular 
persons in those days. They were among my souls' earliest acquaintances, 

1 met three stately figures, heavenly, majestic, and full of divine 
radiance; (the first) John the Baptist was Been going about in the 
wilderness of India, saying, Repent ye, for the kingdom of Heaven is 
at hand.” I fell down at the feet of John the Baptist. He passed 
away, and theu came another prophet far greater than he, the 
prophet of Nazareth, ‘Take no thought for the morrow.' These words of 
Jesus fouud a lasting lodgment in my heart. Hardly had Jesus 
finished his words, when came another prophet, and that was the 
travelled ambassador of Christ, the strong, heroic and valiant Apostle 
Paul,”’ 


Professor Monier Williams says that iu the lecture, 
“Am I an inspired prophet Keshab Chandra Sen lays claim 
to a kind of direct inspiration. He declares that he has 
had vision of John the Baptist, Jesus Christ, and St. Paul, 
who all favoured him with personal communications, that 
the Lord said he was to have perennial inspiration from 
Heaven, that all his actions were regulated bv divine 
command ( adesa ), and that men should remember that to 
protest against the cause which he upheld was to protest 


^Monier Williams: Beligiom Thought and Life in India, p. 514. 

’Bomain ^Hand’s Prophet) of Ihe New India, pp. 79.80. Rev. Clarke 
iSnL Keshab Chaudra Sea have forfeited the name of 

^ to the doctrines 


vuristiamty*-^B«ogrrapAtca2 Essays^ p, 89, 
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against the dispensations of God Almighty.”^ 

ffi now. began to give way and, according to 

MaxMuller, the declining years of his life “were years of 
intense suffiering and full of many disappointments.” He 
died at Calcutta on 8th January, 1884, a little more than 
two months after Swami Dayanand Saraswati. 

After the schism in the Brahmo Samaj of India consequent 
on Keshab Chandra Sen’s daughter’s marriage with the Kaja of 
Cooch Behar in 1878, the opposition of the members of the 
Brahmo Samaj and their condemnation of his despotic methods 
affected his mental equilibrium and roused his ire. His feeling 
of loneliness, his consciousness of his intellectual superiority, 
and the admiration and applause which his extraordinary 
oratorical powers won him wherever. he went, evidently unhinged 
him and he began to think himself' to be a prophet. Prof. 
MaxMuller says that he became “inclined to look upon himself 
as the recipient of a special Revelation of God’s goodness and 
wisdom. His few remaining friends used even stronger language 
and spoke of him as the Heaven appointed missionary of the 
Brahmo Samaj, and his utterances as infallible.” ^ 

Though a great orator in the English language, Keshab- 
Chandra Sen was in no sense of the term a man of learning or of 
wide reading. Prof. MaxMuller says ; “He was not a well read 
man”. Besides his mother tongue Bengalee, he knew only 
English: his reading was chiefly of Christian literature. He did 
not know Sanskrit and was quite innocent of Hindu Philosophy 
or Hindu cultural literature. He knew nothing of the Vedas, 
the Upanisads, the Darsanas, the Gita. He did not know who 
king Janak or rishi Yajyavalkya or Vashishta or Yalmiki, or 
Kapila or Kanada, or Gautama or Vyasa or Jairaini or 
Patanjali were, and what they had taught. Nowhere 
in his lectures or writings do we find any discussion or 
description of the teachings or the lives of these great religious 
teachers. He evidently came across some aphorisms or sayings 
of Kabir and Nanak current in Hindu society and saw the 
followers of Chaitanya in Bengal talk of their faith and sing 
their devotional songs and appreciated them. But he does not 
appear to have studied the scriptures of these sects, nor was 
he in any way influenced by their teachings, as he was 
influenced by Christianity. 

^Monier Williams’, Religiom Thought and Life in India, p. 651. “A Brahmo 
Missionary Conference held on 22 December 1880, commissioned the brother of 
Mr, Keshab Chandra Sen to write a letter to Prof* Monier Williams in which 
the members of the Conference assert that Mr. Sen is not regarded by them 
as a pope, hut only as an inspired apostle commissioned hy Godf 

2 MaxMuller’s Biographical Essays, p. 81, 
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In the formative years of his early life, Keshab came under 
Kuropean influences, to which his family had been subjected for 
two generations. Owing to Ignorance of Sanskrit and the absence 
of Brahminical influences in the shape of religious teachings or 
traditional rites and customs in his family, his early fondness for 
Christ developed into a craze. Christ-mad, and knowing no other 
teacher or philosopher weU., he went into ecstasies over Christ’s 
teachings. His horizon was very limited, bounded by Christ’s 
life and his work. He never cared to study the religion or the 
culture of his forefathers or the philosophy and literature of the 
country of his birth. What he lost in breadth of view, however, 
he gained in intensity of feeling. And at last he began to 
consider himself as the recipient of God’s messages and orders. 
He even changed the name of the religious body of which he 
was the minister. The Brabmo SamaJ became the “New 
Dispensation,” quite in keeping with the character of his alien 
beliefs. 

In the year 1880, Keshab Chandra Sen began to speak 
of a New Dispensation, by which he meant no doubt a 
special manifestation of God’s will. He says himself ; “when 
men are hoplessly gone in the way of misery and ruin, 
when a thick gloom of sin settles upon society, when human 
eyesight is unable to discern the right path, it is then that 
Providence sends to the world one of those men whose life has 
been sold to His Almighty will.” This, says MaxMuUer, no 
doubt refers to himself. ^ 

. Thus the Brahmo SamaJ, which came into existence as a 
Hindu national reform movement, based on the teachings of the 
Vedas, and was national in character in every sense of the term, 
evolved, in its last phase into a Christian institution under 
Keshab Chandra Sen. Eomain Rolland® says : “Noble and true 
though the successors of Rammohan Roy were, they changed his 
doctrine out of all recognition.” Under Ram Mohan Roy, the 
Brahma SamaJ followed the pure Vedic faith. Under Devendra- 
Nath Tagore, though it rejected the authority of the Vedas, the 
Brahmo SamaJ, retained its national character as a Hindu 
SamaJ, and rejected all Christian advances. Babu Pratapchandra 
Roy, the chief disciple of Keshab Chandra Sen in his letter dated 
the 20th August 1881 from 'Simla to Prof. MaxMuIler, sa.ys : 
“But for the Bible, for the character of Jesus and of his disciples, 
the Pradhan Acharya (Devendranath Tagore) of the Brahmo 
SamaJ has always had an unfeigned dislike.” 

^ MaxMuUer’s Biographkal Bsmus, 

» FropheU of the New India, p. %%. 
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The Adi Brahmo Samaj has, remained more or less faithful 
to its original character, but the New Dispensation, founded by 
Kesha b Chander Sen became a completely denationalized body. 
It rejected Hindu culture and Hindu thought, and in all essentials 
became a Christian body masquerading in a thin Hindu garb. 

Swami Dayanand had two contacts with the Brahmo 
Samaj- The first contact was in Calcutta in 1872 a. B. During 
his three and half months’ stay in Calcutta from the middle of 
December 1872 to Ist April 1873, he met Keshab Chandra Sen 
several times, had several conversations with him and delivered 
lectures at his residence as well as in places arranged by him. 
He also met M. Devendra Nath Tagore and d.elivered a lecture at 
his residence on.21st January, 1873 during the anniversarj'of the 
Adi Brahmo Samaj. He declined the Brahmo Samaj leader’s 
invitation to stay at his house. 

Swamiji had a high opinion of Keshab Chandra Sen’s 
sincerity of convictions, his intellectual powers and his high 
character. After listening to Swamiji’s answer to his question 
as to which was the true religion when Swamiji told him that 
the Vedic religion was the one true religion and gave six 
cogent reasons tor his views, Keshab Chandra Sen was so 
impressed by the superb intellect and reasoning powers of 
Swamiji that he expressed his regret that Swamiji did not 
know English, otherwise he would have gone to Europe and 
achieved wonders there. 

Swamiji came in contact with the Prarthna Samaj, a pale 
imitation of the Brahmo Samaj ' in the Bombay Presidency in 
1874 when he went to preach the Vedie religion there. During 
his stay at Rajkot, Swamiji established the first Arya Samaj 
there in January 1875 incorporating the Prarthna Samaj into it, 
the members of whichagreedto accept the Vedas as Revelation. 

His second contact with the Brahmo Samaj took 
place at Ijahore, When Swamiji went to the Punjab and 
reached Lahore on 19th April 1877, the members of the 
Lahore Brahmo Samaj received him with enthusiasm. They 
raised subscriptions to defray the expenses of Swamiji’s food, 
hoping to persuade Swamiji to join their Samaj. Two weeks 
passed and when they found that Swamiji instead of joining 
the Brahmo Samaj, criticised its tenets and advocated the 
doctrine of rebirth and the divine character of the Vedas, 
they not only stopped their supplies hut had the meanness to 
demand refund of the money they had expended on supplying 
him with food for the past two weeks. Nobody had asked 
them to show hospitality to Swamiji. People of their free 
will offer food to Sadhus and Sannyasis, but the members of 
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the. Lahore- Brahmo Samaj, to their disgrace, had the temerity 
to askSwamiji to reimburse them and eventually received from 
him Rs. 25 ! 

Swamiji praised the work of the Brahmo Samaj so far as 
its giving up of superstitions and harmful social practices was 
concerned, and had respect for the courage and character of 
its leaders Devendranath Tagore and Eeshab Chandra Sen. 
But he condemned the denationalising influence it had on 
the people. 

. In the eleventh chapter of the Prahash, Swami 

Dayanand discusses the merits and demerits of the Brahmo 
Samaj and the Prarthna Samaj in the form of questions and 
answers.- He says that “their system of belief has a few good 
points with many that are objectionable.” Their good points are: 

(1) They have saved a small number of people from 
embracing Christianity. 

■■ (2) They have helped to abolish idolatry to some extent 

(3) They have freed people to some extent from the shackle.? 
of false books. , 

Their objectionable points are that people belonging to 
these Samajes are wanting in patriotism; for, they only imitate 
Christians in their ways. They laud the Christians and 
Europeans to the skies in their lectures and run down, their 
own forefathers. They look upon Europeans as most learned 
men, and think that the people of Aryavarta have always been 
ignorant. In the sacred book of the Brahma Samaj, Christ, 
Moses, Muhammad, Hanak and Chaitanya are mentioned as 
holy men, but not one sage or seer of the past in India is 
mentioned. Born in Aryavarta, having lived and still, living 
on its products, they have renounced the religion of their fore- 
fathers and. call themselves scholars though they are quite 
ignorant of Sanskrit learning which is indigenous to India. 
They plume themselves on their knowledge of English. They 
must be believing that promiscuous eating and drinking and 
breaking of caste rules mean . reformation of their country. 
They think wearing’ boots and trousers, living in hotels and 
eating food prepared by all are the causes of European progress. 

He says that the Brahmo Samajists have become aliens 
in India. Europeans do not care for them, and Indians look 
upon them as followers of an alien religion. Dayanand then 
proceeds to show that they are , wrong in believing that the 
w^ld was created without any material cause, for, he says, that 
notitSag can be created out of nothing. He further says that 
their belief in forgiveness of sins through prayers and repentence 
is responsiMe for people eommifctmg more sins in the world. 
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When people believe that they can get rid of sin by pilgrimages 
and by the recommendation of Christ and Muhammad, there is 
nothing to deter them from committing sins. 

A more or less comprehensive summary of the history and 
the teachings of the Brahmo Samaj has been given above to 
show the nature and the evolution of one of the two movements 
inaugurated in the nineteenth century in India to reform the 
prevailing Hinduism in the country. Both the Brahma Samaj 
and the Arya Samaj were originally started to restore the religion 
of the Hindus to its prestine purity, and to do away with the 
evil and corrupt practices, religious and social, that had 
embedded themselves into the original pure monotheism of the 
Vedas. Both started with the afl&rmationofone God, Omniscient 
and Just, and the Vedas as His divine commandments and guide 
to mankind. But while the Arya Samaj has kept to its 
fundamental principles and teachings, the Brahmo Samaj, which 
came into existence because of the disintegrating influences of 
foreign thought and religion on English educated Hindus in 
Bengal, has leaned more and more on that thought, and neglected 
the study of Indian thought and literature altogether, and has 
moved away from the foundations on which it had been based. 
It has therefore lost its stability. A section of it led by 
Keshab Chandra Sen came more and more under Christian 
influence and became all but Christian in name The Brahmo 
Samaj has thus become an exotic plant growing on an 
uncongenial soil. 

Keshab Chandra Sen, by his intellectual ability and brilliant 
oratorical powers, caught the ear of the European critics of 
Indian thought and culture, who began to forecast the trend 
that Indian religious thought would take in the future. Not 
knowing the realities of the Indian situation, the potential 
strength of the Hindu religious thought in the country and the 
perennial nature of the source from which it derived its 
inspiration and sustenance, they predicted that under the 
increasing pressure of European science and culture, the Arya 
Samaj would disappear, and the Brahmo Samaj would prosper 
and become the nucleus of a religion which will be a new 
form of Christianity, and which will be accepted by the people 
of the country. 

Prof. Max Muller says: — “India is in a process of religious 
fermentation, and new cells are constantly thrown out, while 
old ones burst and disappear. For a time, this kind of liberal 
orthodoxy started by Dayanand may last; but the mere contact 
with Western thought, and more particularly . with Western 
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scholarship, will most likely extin^ish it. It is di£Eerent with 
the Brahmo Samaj under Devendranath Tagore and 
Keshab Chandra Sen. They do not fear the West; on the 
contrary, they welcome it, and though that movement too, 
may change its name and character, there is every prospect 
that it will in the end lead to a complete regeneration in the 
religious life of India.” 

Sir Alfred Lyall, Prof. E. W. Hopkins, Prof. A. Barth, 
Prof. M. Monier Williams and others interested in the 
propagation of Christianity, have all thought so and predicted 
the acceptance by India of some modified form of Christianity 
like Keshab Chandra Sen’s Brahmo Samaj. 

Prof. Hopkins says: — “Not the heathen, but the Christian 

barred the way against Christianity The hand stole and 

killed: the mouth said, “I love you.” The Hindu understood 
theft and murder, but it took him sometime to learn English.” 
Prof. Hopkins however sees “in the distant future the rise of a 
spirit of progress which will set India free to accept Christ.”^ 
Prof. Monier Williams says: — “The mas.ses (of India) will 
never be satisfied with (positivism) and when the walls of the 
mighty forces of Brahminism are encircled, undermined and 
finally stormed by the soldiers of the Cross, the victory of 
Christianity must be signal and complete.” ^ 

Mr. F. Lillingston at the end of his “Brahma Samaj and 
Arya Samaf’ (1901) looks cheerfully forward to see in due 
time the leavening of the whole population of the world, and in 
the light of this reasonable hope, he interprets the signs of the 
times as pointing to the speedy advent of Christ to India.” ® 

AU this is wishful thinking. Obsessed with their blind and 
blinding belief in the supreme truth of Christianity, blind to its 
limitations, its narrow vision of human salvation, its illogical 
and unphilosophical tenets regarding Heaven and Hell, its trust 
in the recommendatory power of Christ, rejecting the doctrine 
of Karma and man reaping the fruits of his works, which alone 
vindicates God’s justice, and its various other teachings — relying 
entirely on the nobly-led life of Christ and some of his ethical 
teachings, they think that every thing else must give way to 
what they think is right and true. The progress of events since 
these prophecies were made, however, prove that these prophecies 
were not based on sound data. Even in Europe, the stronghold 
of Christianity, whole communities and nations are giving it 
V ' " 

, . ^xThe Religions of Tndia^'pj), blO-1 
Mbdern India (1878) 

»The Samaj and the Arya Samaj p. 120. Out of tlie 120 pages of tMs 

book* ouly 8X3C pages are given to tbe Ai?ya Samaj, and 114 to the Brahma Samaj. 
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up. Pecuniary benefits, temptations of securing better worldly 
position, the unjust and cruel rites and customs of corrupt 
Hinduism, may carry the ignorant aborigines and the needy, 
in India to the fold of Ghristianity; but all available data 
point to the fact that Christianity in the form of Brahmoism 
or its like has no chance at all of acceptance by the people of 
India. Mr. Blunt, in the United Provinces Census Report for 
1911 says: “Brahmoism is nothing but a limp eclecticism. 
Such a religion has little vitality.’’— -p. 138. 

A much greater man than Max Muller, Monier Williams, 
Lillingston, Hopkins or Sir Alfred Lyall, one with an unclouded 
vision has seen that the Brahmo Samaj was a mushroom growth 
and had not taken root in the soil and there was no future for 
it or for Christianity. Romain Rolland says: 

“Keshab Chandra Sen ran counter to the rising tide of 
national consciousness then feverishly awakening. Against 
him were the three hundred miUion gods of India and three 
hundred million living beings in whom they were incarnate, the 
whole vast jungle of human dreams wherein his Western 
outlook made him miss the track and the scent. He invited them 
to lose themselves in his Indian Christ, but his invitation 
remained unanswered. They did not even seem to have 
heard it." ^ 

The philosopher Schopenhauer, who drank deep at the 
fountain of the XJpanisads and got rid of his Jewish and 
Christian superstitions, says: “In India, our religion (Bible) will 
now or never take root, the primitive wisdom of the human race 
will never be pushed aside by the events of Galilee. On the 
contrary, Indian wisdom will flow back upon Europe and 
produce a thorough change in our knowing and thinking.” 


^Prophets of the New Indian p, 97. 
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igfliw atirra i 

StSjto I V I II 

The giver of happiness to the world gives the best 
of real knowledge to him who is a seeker after 
knowledge. When Truth and Untruth clash, He gives 
protection to what is true and destroys the untrue. 

Atharva — 8-Jp-12, . 

X event occurred in the year 1878. a. D. which produced 
some ripples on the placid waters of the Arya Samaj at 
the time. The event was the dramatic appearance of Colonel 
H. S. Olcott and Madame Blavatsky on the horizon of India. 
They became disciples of Swami Dayanand and made the 
Theosophical Society, they had founded in New York in 1875, a 
branch of the Arya Samaj, which Swamiji had established 
in India. The event was hailed by Swamiji with joy when 
it became known that two learned and prominent people 
from America had not only accepted the Vedic Dharma, but 
looked upon India as Holyland and promised to serve her. 

The pleasure this event gave to Swamiji and the 
Arya Samajes was, however, shortlived. Colonel Olcott and 
Madame Blavatsky, after a few months’ stay in India, 
began to feel their position secure, and then threw off the 
mask they had been wearing, and it became clear that their 
desire to learn the Vedic Faith was a pretence, and. service 
of India an excuse. Their real object in coming to 
India, was to establish in this backward country, branches 
of the Theosophical Society, of which they were the founders. 

, It may be that they thought of India when they found that 
the society, they had founded in 1875 at New York, 
wA %4 making no headway in America, The event, how- 
ever, '"•if of interest, as it shows the dangers to which 
public uictyements in their initial stages are exposed, and 
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to which they often succumb unless proper care is taken 
to avoid them. 

The event is an episode in the history of the Arya 
Samaj. For one thing, it shows the vigilance with which 
Swami Dayanand tended the growth of the Arya Samaj, 
the firmness with which he dealt with matters concerning 
its wellbeing and prosperity so as to keep its purity and 
integrity intact, and not allow elements foreign to its 
nature and contrary to its aims, to get embedded within it. 
Above ail, it constitutes a remarkable testimony to the 
fact that Swami Dayanand had consecrated his life to 
the preaching of truth; that he was no respecter of persons 
where truth and honesty were in danger, and that he did 
not hesitate to denounce hypocrisy, falsehood and untruth 
when he detected them even if they showed their head in 
the highest quarters. It also shows that he was a votary of 
truth as he found it in the Vedas, and that he refused to 
tolerate the slightest departure from the truth in whatever 
guise such departure was clothed. 

In order properly to understand the establishment and 
later the severance of the connection of the Theosophical 
Society with the Arya Samaj, it is necessary to give an 
account of the origin of the Theosophical Society and the 
circumstances in which Colonel Olcott and Madame Blavatsky 
established contact with Swami Dayanand Saraswati. The 
events that occurred and the correspondence that took place 
between Swami Dayanand and Colonel Olcott and Madame 
Blavatsky are described at some length so as to let the 
reader fully understand why Swami Dayanand finally broke 
with the founders of the Theosophical Society. 

Colonel H. S. Olcott, a prosperous practising lawyer of 
New York, America, finding the materialistic pursuit of 
life, so characteristic of Europe and America not satisfying, 
became disgusted with the teachings and tenets of 
Christianity and the corrupt practices of its ecclesiastical 
institutions. Finding that the problems of life were neither 
solved nor explained by Christian teaching, he turned to 
spiritualism, and met at Chittenden in 1874 a talented 
Russian lady named Madame Blavatsky, who had come to Ameirica 
in 1873, and was not only a good spiritual medium hvs^ 
professed to be guided by Masters who lived in *the 
Himalayas. As they were both interested in spiritualism 
and occultism, they became friends and began to investigate 
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occult phenomena. On the 7th September 1875, a few 
persons met in Madame Blavatsky’s room in 46, Irving place, 
New York to found a society of people interested in occultism. 
On the 8th September, a society was founded with Colonel 
Olcott as Chairman and Mr. W. Q. Judge ' as Secretary, for 
the study and elucidation of occultism, and a committee 
of four was appointed to draft a constitution for the Society. 
The society consisted of sixteen former members and was 
named the Theosophical Society — Colonel Olcott’s Old Diary 
ieat’ca. First series, p. 121. 

On 30th October, 1875 at a preliminary meeting of 
the Theosophical Society, Colonel Olcott was elected 
president and Madame Blavatsky corresponding secretary. 
The first regular meeting of the Theosophical Society was 
held on 17th November, 1875. “Thus the Theosophical 
Society, first conceived on the 8th September and constitu- 
tionally perfected on the 17th November 1875, after a 
gestatory period of seventy days, came into being and 
started on its marvellous career of altruistic endeavour per 
angusta ad augustn.^’ {Old Diary Leaves, First series, p. 136). 

It continued to lead a fitful life till 1877, when the 
two founders. Colonel Olcott and Madame Blavatsky, possibly 
not finding America a congenial place for their work, thought 
of changing its venue to India to get into relations with 
the Asiatic people. Colonel Olcott thus describes the 
event in his Old Diary Leaves. 

“Our two hearts drew up towards the Orient, our dreams were 
of India, our chief desire to get into relations with the Asiatic 
people. No way, however, had yet opened on the physical plane, and 
our chance of getting out to our Holy Land seemed very slight, 
until one evening in_ the year 18? 7 an American traveller, who had 
recently been in India, called. He happened to sit so that, in looking 
that way I noticed on the wall above him the framed photograph of 
the two Hindu gentlemen (Mulji Thakersey and Tulsiram) with whom 
I had made the Atlantic passage in 1870, I took it down, showed 
it to hipa, and asked if he knew either of the two. He said he did 
know Mulji Thakersey and had quite recently met him in Bombay, 
I got his address and by the next mail wrote to Mulji about our 
Society, our love for India and what caused it.” 

Colonel Olcott, like a true businessman, offered Mulji 
a diploma of naembership of the Theosophical Society with 
his letter. Mulji accepted the offered diploma and introduced 
to Colonel Olcott, Harishchandra Chintamani, President of the 
Arya- Samaj, Bombay and also wrote about Swami Dayanand 
Saraswati ,as a great Hip-du Reformer. 
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On IStii February, 1878 Colonel Olcott wrote his first 
letter to Swanai Dayanand Saraswati and sent it through 
Harishchandra Chintamani. This important letter gives a 
picture of the writer’s distracted mind, tossing about 
rudderless on the sea of Western life and the consequent 
humility and earnestness with which he and his colleagues 
began to seek enlightenment. 

No. 71, Broadway, New York. 

18tli February, 1878. 
Sir, 

To the most Honourable Pandit Dayanand Saraswati, India. Venera- 
ted Teacher, A number of American and other sbudents who earnestly 
seek after spiritual knowledge, place themselves at your feet^ and 
pray you to enlighten them. They are of various professions and callings, 
of several different countries, but all united in the one object of 
gaining wisdom and becoming better* For this purpose thej?, three 
years ago, organized themselves into a body called the Theosophical 
Society. Finding in Christianity nothing that satisfied either their 
reason or their intuition, seeing on every side the evil effects of its 
pernicious doctrines, finding priests who were hypocrites, rapacious and 
sensual; and worshippers who lived false and unclean lives, beholding 
crime concealed and condoned, and virtue and wisdom put aside as 
obnoxious to existing conditions of society in Christendom, they stood 
apart from the world, turned to the East for light, and openly proclaimed 
themselves the foes of Christianity. The boldness of their conduct 
naturally drew upon them public attention and reprobation of all 
influential organs and persons, whose worldly interests or private prejudices 
were linked with the established order. We have been called atheists, 
infidels and pagans. Eighteen months ago, in this great city of over 
a million Christians, we buried one of our number with pagan rites, 
employing the symbols of fire, lights, the ancient Tan entwined with 
the serpent and others. Six months later we took the corpse from its 
temporary resting place, and reduced it to ashes by burning according to 
the customs of the fathers of the race, 

‘‘We need the assistance not only of the young and the enthusiastic, 
but also of the wise and the venerated. For this reason, we come to your 
feet as children to a parent^ and say ^Look at us^ our teacher: tell us 
what we ought to do. Give us. your counsel and your aid.^ Here are 
some hundreds of millions who are shut out from the light of the spirit, 
and grovelling in the dust and darkness of matter. Not content with 
being misled, bigoted, and unhappy themselves, they expend their wealth, 
their active intelligence and their quenchless energies in carrying on a 
crusade throughout the East against the ancient religions and philosophies, 
and persuading the ignorant- masses to embrace their false theological 
system. Our society through its members has access to the press. We 
would spread throughout Christendom a correct idea of Eastern ■ thoughts 
and throughout heathen and pagan lands expose the practical efforts of the 
religion offered to their acceptance by lying missionaries. Orientalists, 
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SO called, who acquire Sauskrit and other old languages, forge and mutilate 
the Vedas and other sacred books in translating them. We wish to print 
and circulate correct translations made by learned pandits with their 
own commentaries upon the text. 

“Will you honour us by accepting the Society's diploma of “Corres- 
ponding Fellow^' ? Your countenance and favour will immensely 
streogthen us. We place ourselves under your instruction. Perhaps 
we may directly and indirectly aid you to hasten the accomplishment of 
the holy mission, in which you are now engaged; for our battle-field 
extends to India: from the Himalayas to Cape Comorin there is work 
that we can do. 

“You venerable mao, who have learned to pierce the disguises and 
masks of your fellow-creatures, look into our hearts, and see that we 
speak the truth. See we approach you not in pride but humility^ 
that we are prepared to receive your counsel, and do our duty as it may 
be shown to us. If you will write to us a letter, you will know just 
what we wish to know, and will give us what we need. 

“In behalf of the society, I subscribe myself, Venerable Sir, with 
great respect, 

(Sd) Henry S. Olcott 
President of the Theoaophical Society, 


Like a true American, Ool. Olcott, with an eye to business first, begs 
Swamiji to honour the Theosophieal Society by accepting the Society's 
diploma of (Jor responding Felloiv. 

This letter reached Swami Dayanand -when he was at 
Lahore, Swamiji sent a reply to it on Baisakh Krishna 5, S. 
1935 (21st April, 1878) in Sanskrit,* with an English translation. 
The reply is addressed to Col. Olcott as “one who is dissatisfied 
with false religion and is anxious to worship Ood without 
a second’’ and to Madame Blavatsky. Swamiji says : 

“I thank God who is all Powerful, Omnipresent, Infinite, Birthless, 
Just, Embodiment of knowledge, who causes the creation, the preservation 
and the dissolution of the world etc. By whose favour an occasion has 
arisen for correspondence and contact of Indians with people of Fataldesa^ 
Americans. Just as there is only One God, so the whole world should 
have one religion. That religion is to worship one God and obey His 
commands. The Vedas teach it: it is proved by reason and is accepted 
by the learned You should know this. We pray to God so that all 
false religions may disappear and only the one eternal, one professed by 
the Aryas spread throughout the world.’^ 

Swamiji then promises, in compliance with Col Olcott’s 
request, to continue^ to correspond with him. It should be 
noted that Swamiji nowhere in the letter accepts the diploma 
of “Corresponding Fellow” of the Theosophieal Society. On 
21st May, Madame Blayatsky and Col. Olcott wrote the 
following letter to B. Harishchandra Chintamani: 

^ Paroptoe, the organ of the Paro]> 

karnn Sabha, yol. I, No. I, Chapter III; p. S. o x 
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My; dear : Sir and : Brother, 

A.8 I am about to leave the city of New York to take a needed rest 
at the sea-Si,ore, with no probability of rny returning before I sai] for 
Europe and india ( whether I will stop in London one month or one year, 
fate alone knows). I have decided to send a portion of my books direct 
to Bombay to await my coming (some 250 volumes and as many unbound 
books). The President adds some of his. If any accident should prevent 
my coming there in person, you will please present them to any library 
of Arya Samaj. Bj accident 1 mean Death: for nothing except death 
will prevent our coming to India in due season. I have decidedy as soon 
as I am in the Motherland to present the greater part of the volumes 
to such Samaj as you may designate: and I hope to bring a load 
more from England (and Olcott also). I hope you will not feel annoyed 
at my writing and bothering you so often, but I assure you I never 
breathe so easily as whnn I either write to, or receive letters from India, 
It seems to me as if I was sending a portion of my heart and soul to the 
blessed Motherland every time. 

New York, 21st May 1878. (Sd) H. P. Blavatsky. 

Dear Brother, 

I will add a few lines to our sister's letter to say that I have read 
its conoents, and its several propositions have my unqualified approval. 
In suggesting that our society should make itself known as a branch of 
AryaSamaj subject to P. Dayanand^s control and myself, I am proud to 
acknowledge fialty to such an instructor and guide as that wise and 
holy man. There is much work to be done by us before we can expect 
very great results. As you say, let us work together in hearty co-operation 
and we will be able to effect wonders. 

To Brother Harichand Ohintamani, (Sd.) H. S. Olcott. 

Though no letter o£ Harishchandra Ohintamani suggesting 
amalgamation has been quoted by Colonel Olcott, yet it 
appears that the former suggested to Colonel Olcott to merge 
the Theosophical Society into the AryaSamaj. On 22nd May, 
1878, a meeting of the Theosophical Society was held and it 
was resolved to make the Theosophical Society a branch of 
the Arya Samaj and recognize Swami Dayanand Saras wati 
as the head of the Theosophical Society The following letter 
bears testimony to this. 

To 

The Chiefs of the Arya Samaj. 

HONOURED SIRS,.. ....You are respectfully informed 

that at a m<^eting of the Council of the Theosophical Society held at New 
York on the 22nd of May 1878, the President in the chair, upon motion of 
Vice-President A. Wilder, seconded by the Corresponding Secretary H. P. 
Blavatsky, it was unanimously resolved that the society accept the proposal 
of the Arya Samaj to unite with itself, and that the title of this Society 
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be changed to The Theosophical Society of the Arya Samaj of India, 
Resolved, that the Theosophical Society, for itself and. branches in America, 
Europe and elsewhere, hereby recognise Subami Dayanand Saraswati^ 
Pandit^ Founder of the Ary a Samajy as its lawful Director and Chief, 
Awaiting the signification of your approval and any instructions that you 
may be pleased to give, I am, honoured sirs, by order of the Council, 
Respectfully yours, (Sd.) Augustus Qustam, Recording Secretary, 

Col. Olcott received Swamiji’s letter of 29th April, 1878, 
on 29th May, 1878 and the same day he wrote to Harishchandra 
Ohintamani the following letter; — 

Dear Brother, ......We have been made very happy to-day by 

the receipt of the benevolent reply of Swami Dayanand Saraswati to my 
officiai letter. We feel highly honoured not only by acceptance of our 
Diploma/ but also by the very kind phrases in which he communicates his 
decision to us, 

“ I cannot tell you how glad I am to feel that we have established 
such close fraternal relations with the Arya Samaj. Its answering hail 
comes across the seas to us like that of a rescuing party to the benighted 
traveller who finds himself in the depth of a forest with wild beasts all 
around him. For, where are there beasts more hostile than these Christians 
are towards heathens and Infidels like ourselves? With your hands 
clasped in ours, we feel strong enough to fear no odds that can be arrayed 
against us. My affectionate regards to &c., &c. Yours fraternally, 

Sd. H. S. Olcott. 

As he did not know whether Swamiji would approve of the 
amalgamation of the Theosophical Society with the Arya 
Samaj, Col. Olcott wrote the following letter the next day 
(30th May, 1878) to Harishchandra Chintamani: 

DEAR BROTHER, A diploma for each nominee would have been 
sent also, but for the fact that in case the revered Swami approves our 
change of title and declares us affiliated with the Arya* Samaj, new 

DipZowus would have to be sent to replace the old ones.,- Hoping 

favourable response from our venerable and illustrious chief in the matter 
of the amalgamation of the two societies, Ever sincerely yours, 

Sd. H. S. Olcott, President, etc. 
On 5th June 1878, Col. Olcott addressed the following letter 
to Swami Dayanand Saraswati : 

No. 71, Broadway, New York, 5th June, 1878. 

To , the Most Honourable Pandit Dayanand Saraswati Swami. 

Venerated Teacher, The benignant letter which you have so kindly 

sent us by the intervention of our brother Harichand Ohintamani of 
Bombay, has come safely to our hands. It affords all the fellows of the 
Theosophical Society and its officers "great happiness to receive your 
blessing upon them and upon their labors, and your wishes for their 
health and prosperity. In return, it only needs that we should express 
our fervent hope that your stay upon earth may be prolonged until your 
beneficient mission is fully accomplished, and humanity prepared to 
listen to and avail of your wise counsels. 

^ Swamiji’s letter nowhere even mentions the diploma, much less accepting it. 
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We perceive, O venerable sir, in your definition of the nature and 
attributes of the All Good, that we humble students in the West have 
not misinterpreted the teachings of Aryan ancestors. The supreme one 
whom you teach your disciples to contemplate and lift their aspirations to, 
is the very same Eternal Divine Essence whom we have been pointing 
these Ohristiaos to as the proper object of their adoration, instead of their 
own cruel, remorseless, and vacillating Moloch — Jehovah. But it is a 
hard task for us to teach others when we ourselves so sorely need instruc- 
tion. We feel our unfitness more and more every day, and but for the 
conviction that he who has learnt even a very little of the truth, should 
not withhold it from his needier brother, we would feel disposed to 
withdraw ourselves completely from public view until we had had a 
sufficient time to acquire the precious knowledge you have promised that 
you will impart to us. 

I have duly forwarded our brother Harrychand Ohintamani the 
resolution unanimously adopted by the Council to affiliate the Theosophical 
Society with the Arya Samaj ; and to change its title accordingly, provided 
that our action is approved by you. Recognizing, as we do, the Aryan 
source of our race, and of its knowledge of things terrestrial and celestial, 
we. Theosophists, will feel proud to be permitted to call ourselves your 
disciples, and to disseminate throughout the West a correct idea of the 
Arya Samaj and its doctrines. Permit us to give you the name of our 
teacher, our Father and Chief ; and we will try to deserve by our actions so 
great a favour. In respect to the Vedic Philosophy, we are but as children, 
instruct us. What shall we tell the people. How shall we tell it? 
We await your orders and will obey. 

Whatever your wisdom may consider necessary or advisable to _ do or 
have done, we promise shall be done to the extent of our power. _ This is a 
sordid, a prejudiced, an unspiritual people; their religious worship appeals 
to the bodily senses— to fear, pride, covetousness, cowardice, _ malice; their 
temples or churches vie with each other in ostentation ; crime and vice 
nestle securely beneath velvet and silken robes, and in the _ corners of the 
soft-cushioned pews; their priests and ministers temporize^ with moral 
delinquencies and promise the blessings of eternal communion with God 
and the saints in Heaven to such as pay liberally and profess loudly. But, 
nevertheless, there are many earnest thoughtful men and women in every 
city and town, who would joyfully unite with the Arya Samaj, did they 
birt know of its existence, and the truths it was born to promulgate. These 
minds we must reach through the press, since we have no _ Swami or 
pandits here to discourse from the platform. What comes within our poor 
abilities to do, we are ready and anxious to set about when we shall receive 
your instructions. We pray you to give the same to us as speedily as the 
pressure of your many important engagements shall permit. 

And will you not carry to all the Samajes throughout Aryavarta 
the assurance that, away off at the other side of the globe, there is a society 
of men and women who hold to the same religious philosophy, teach the 
same doctrines, rejoice in the same views of the future life, are moved by 
the same aspirations as themselves, and along that cord of sympathy 
which stretches from hearts to hearts which beat in unison, send to their 
Aryan brothers a message of fraternal love and encouragement 

We ask you what are the rules of the Arya Samaj ; how is its work 
conducted ; who are eligible, and. especially who are ineligible for membership; 
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what should bo our policy towards the various religious seetSj towards 
society at large, in this country and in Europe ; what books in any western 
language, can we recorimiend for perusal to inquiries as containing true 
ideas as to Uod ; man— his origin, p-wers and destiny; and Nature; and 
bow far should the rules enforced in India he modified or changed to meet 
the different conditions of western life ? It is especially important for us to 
know what to say to “Modern Sp ritualists^'— numbering sooie ndilions — 
about their phenomena, their cause and effects, the nature of mediumship, 
its benefits and perils. Living men seem ever to have been striving to tear 
aside the curtain that hangs over the edge of the tomb and the funeral pyre. 
The human heart seems ever to have yearned after an assurance that the 
dead have not passed beyond the reach of their sympathies The mother 
cannot give up her dead babe as gone for ever from her embraces, nor the 
wife her husband, nor the lover his misi ress. This is the fierce and unquen- 
chable longing upon which western modern spiritualism has grown so 
enormously, and from its advocates has come the bitterest opposition we 
have had to combat. The mediums, or psycho-physiological sensitives, by 
the help of whose organisms and magnetic emanai-ions the intelligences 
behind these multifarious phenomena have been corresponding by writing, 
speech, percussive sounds, apparitions and other means, with enquirers, are 
numbered by thousands. Millions believe that their very deceased relatives 
are talking with them, and making their materialized forms visible. We 
ask what shall be our course with these people and movement ? We must 
be specific, exact and convincing to satisfy them. I clearly infer from your 
letter — that part where you speak of the ph»^*nomena of giving life to a dead 
man, healing lepers, moving a mountain, and touching the moon “as 
betraying an irreligious spirit, and sure to give rise to many misfortunes," 
that you disapprove of “miracle" working. You esteem it as much inferior 
to the study of philosophy and one’s innate spiritual powers. This is 
wisdom, and we recognize it as such. But the masses here, like the masses 
everywhere, are averse to philosophy and hunger after marvels. Their 
underst»anding8 seem attainable only through their imaginations and senses. 
The 'mediums show them marvels, and we vainly offer them the d soussion 
of philosophy. Perhaps we have not used the best methods. A conviction 
that this may he so, brings us to your feet for instruction and guidance. 

I think that much progress will have been made when we can lay 
before the western public an un mutilated, lucid and interesting exposition 
of Yedic philosophy. One of the ablest editors of America, a fellow of our 
society, who publishes a newspaper with a circulation of 50,000 copies, says 
the most crying v^ant of the time is an analysis of Eastern religions, showing 
whence the Christian dogmas, traditions and ceremonies have been stolen, 
and bow each more modern faith in turn sprang from the Aryan. Another 
fellow, a Vernacular philologist, who is just bringing out a work upon the 
origin and destiny of the English language, complains that the Christian 
Bishop Heber mutilated the translations of the Zend Avesta, and begs me 
when I go to India, to send to western scholars clearer data about the 
origin and emigrations of peoples, and the birth of languages. There is, in' 
fact, so very very much that the East can teach an ignorant but willing 
West, that i scarcely know how to restrain my pen from propounding to 
you more questions than you could fitly answer even were you to devote half 
of your precious time to the task. But you are accompanied and 
surrounded by many learned pandits and other Aryan scholars who, for the 
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love of the Mofeherk^ and Mother faith may be willing to give as some 
valuable help. We are so far away from you, and letter writing is so meagre 
and unsatisfactory a method of correspondence between teacher and scholars, 
that a few of us feel the absolute necessity of coming very soon to Af yavarta 
to stfidyi B,nd fit ourselves^ m-tssionary work among our own races. 
We think that we can learn as much there m two or three years as we could 
here in twenty, and but for the brevity of human life, which warns those of 
us who are in middle life and older, to lose no time if we would do good, even 
twenty years is not too much to devote to self instruction. But pending 
our departure from America, we most earnestly, though respectfully, ask 
you to give ua the wished for information above specified. 

And now rendering our homage, and praying for your continued 
health and happiness, I on behalf of my whole society, write myself, with 
your permission. Your humble disciple and follower, 

Sd. Henry S. Olcott, President of the Theosophical Society/^ 

Before sending the above letter to Swami Dayanand, 
Colonel Olcott addressed the following letter to the Indian 
Bombay. ^ 

Extract from a letter from Colooel Olcott, to the Editor of 
the Indian Spectator^ dated New York, 29th May, 1878: — 

New York*29tli M y, 1 78 

‘'We understand Buddhism to really mean the religion of Bodh or Buddlt 
(Wisdom) in short, Wisdom-Religion. But we, in common with most 
intelligent Orientalists, ascribe fco the popular Buddhistic religion only an 
a^e of some twentythree centuries — in fact, not so much as that. As 
we understand it, Sakya Muni taught the pure Wisdorn or Buddh 
R»di^ion, which did antedate the Vedas: for when the Aryas came to the 
Punjab, they did not bring the Vedas with them but wrote them on the 
banks of the Indus. That Wisdom- Religion^^ is all contained in the 
Vedas; hence the Aryas had ity — It was a secret doctrine from the first, it 
is a thousand times more so now to our modern scientists, few of whom are 
anv wiser than MaxMuller, who calls all in the Vedas which he cannot under- 
stand “theological twaddle/'^ Being a secret doctrine — comprehensible 
fully but by the brightest minds, the priest of every creed distorted it. 
It is this wisdom Religion which the Theosophical Society accepts and 
propagates and the finding of which in the doctrines expounded by the revered 
Swarni Dayanand Saraswati Pandit, has led us to afiSliate our Society 
with the AryaSamaj AND RECOGNIZE AND ACCEPT ITS CHIEF 
AS OUR SUPREME RELIGIOUS TEACHER, GUIDE AND 
RULER. We no more permit ourselves to be called Joss-worshippmg 
Buddhists than Joss-worshipf>ing Catholics; for, in the former, we see no less 
than in the latter, idolaters who bow down to gross images, and are ignorant 
of the true S tpreme, Eternal, Piucreate Divine Essence which bounds all, 
fills all, emanates everything and in the fullness of cycle reabsorbs every- 
thing until the time comes for the next one in the eternal series of rebirths 
of the visible from the invisible. You see then that we are neither Buddhists 
in the popular sense nor Brahmanists as commonly understood, not certainly 
Christians. Say that we are of the Aru a Samaj and that we give heart 

^ The whole of the letter is not available. 
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and soul to the advancement of its holy and beneficient work, that will 
include everything. Respectfully Yours, Henry S. Olcott, 

President of the Theosophieal Society." 

Thus, according to Col. Olcott, the Buddhism or wisdom 
religion he believed in is all contained in the Colonel 

Olcott never wrote to Swami Dayanand anything about 
Buddhism or wisdom religion. 

Col. Olcott’s letter dated the 5th June, 1878 reached Swamiji 
on 7th July, 1878 at Amritsar. As Col. Olcott sought enlighten- 
ment as to the principles of the Arya Samaj, information as 
to the nature and attributes of God and the doctrines of the 
Vedic Faith, Swami Dayanand wrote on Sravan Bad II, S. 
1 935( 26th July 1878) a long letter from Roorki giving Col. 
Olcott fairly full information about the teachings of the Vedas, 
the nature and attributes of God, of Jiva (souls) and of Prahriti 
premodial matter, the fundamental principles of the Arya 
Samaj and the expositions of the Vedic philosophy. Swamiji’s 
reply was sent in Sanskrit with an English translation attached. 

This reply addressed Col. Olcott as “one diligent in the 
worship (g'q'rasn) of God, believer in the Godgiven knowledge of 
the Veda, President of the Theosophical Society which 
proclaims the same religious doctrines as the Arya Samaj, 
Col. H. S. Olcott.” The letter says: 

“Thanks be offered to God who is without a second, All Powerful, 
Lord of the whole world. Creator and Pervader in all the universe, and 
who has inspired you and us with affection for the Vedas which are the 
source of all kinds of knowledge and are His own inspiration." 

The letter then accepts the Theosophical Society’s resolution 
to make that society a Branch of the Arya Samaj and continues: 

“All men should offer worship (3<ii?nn) to Cod as has been stated by 
me in my Bhumika (Introduction to the Commentary on the Vedas) This 
is the summary of it. 

“All men should sit in a clean place, concentrate their minds, 
breaths and senses, and worship God. This worship consists of three 
things : (a) stuti, praise of God and his powers, (6) Prartkana, prayer, and 
(c) Upasna. Stuti is of two kinds: Saguna and Nirguna. Sngun, God as 
possessing certain attributes — such as Omnicient, Just, Creator etc., and 
Nirguna as not possessing certain attributes, for instance, bodyless, 
imperishable, unborn, undying, as having no second or third or fourth etc. 
Prarthann as in Yajur Veda, adh, 32, m. 14, 0 God (agni) All Refulgent 
Lord, bestow upon me today that intelligence and wisdom endowed with 
memory and truth which the wise and learned possess. When a man 
asks for learning and inteOigence he asks for all good qualities 
and virtues. 

“0 God, remover of fell , diseases, vices of sinners,. be pleased not 
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to keep 138 away true self, happmpss, knowledge, love, 

obedienGe to your will and pure dispolition nor do you keep away from us: 
separate us not from those dear to us and from objects whieh we desire. 
0 lord ! do not destroy our means of getting happiness. 0 Lord you who 
award piinisbment to all living beings for their evil deeds, do not separate 
us from our learned elders nor from those who are dependent on us. Lord, 
destroy not our potent and learned men, nor other virtuous things; preserve 
our fathers who protect us and our preceptors, our loving mothers and our 
knowledge and our bodies, which keep us happy: Lord, the destroyer of 
diseases, do us the favor to preserve our children, prolong our lives, 
preserve our faculties etc: do not destroy onr heroes, even if you are annoyed 
with us for committing sins. In this way, Nirguna worship should 
be oSbred. 

Saguna Upama is to hold communion with God, with our minds 
and senses concentrated in the firm belief in the justice, mercy, universal 
knowledge of the All-illumining, Ever-present, Possessor of ai! virtues, 
Knower of all hearts, in the same way as has been done in Prarthana 
(prayer) and Shut i (praise). Nirguna Upasna should be done by knowing 
God as devoid of all trouble, evil, destruction, birth, death, cold, heat, 
hunger, thirst, sorrow attachment, shape, smell, touch and as seer of all our 
actions, being present everywhere, and thereby enabling us to abstain from 
committing sin. 

^^Arya is he, whom people should know and value and whose society 
should be sought because of his knowledge, learning, doing good to others 
and righteous living Brahminhood consists in knowing God and 
the Vedas and obeying their commands, (sexual 

chastity) is to observe celibacy from the eighth to the forty eighth year and 
living according to good rules, exercising full mastery over his organs and 
faculties, associating with the learned, listening to and contemplating the 
meanings of the Veda end keeping Brahmacharya in order to acquire 
knowledge of all kinds, and to live with one’s own wife a life of continence 
and discarding all other women. 

“Those who knew and understood the 7edas, and learnt from 
them the meaning of the term Arya, have named noble minded men 
as Aryas. 

“The first creation was in the Himalayas. Later, when 
population increasedj there were good men as well as bad: the good, 
the Aryas, cvrne to this country which came to be called A ryavarta. 
The river Saraswati is the rives Indus in the west which arises in the 
north and flows into the sea in the south. River Drashdwati is the 
river Brahmputra in the East, which also flows from north to south 
into the sea. Between these two rivers lies Aryavarta. The society 
of Aryas is Arya Samaj. When a man himself practises justice, 
gentlemanUness, doing good to others, Truth and acquires knowledge, 
he should get his fellows also to practice and do the same things. 
This in brief is the reply (to your question). Full knowledge of 
these things can be obtained by studying the Vedas and listening to 
their teachings. 

“A perusal of the books I have written, the Commentary on 
the Vedas, Sandhyupnmn^ Arya Bkivinaya'^ Veda Virudh MatMando% 
Vedantidhivant Nivaran, Satyarth Prakash^ Sanskar Pidht^ Arya Desk 
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Eatnmiala and others — will also impart knowledge of what the Vedas 
teach. What is intelligence, is#l if e. Jiva (^soulV is undoubtedly an 
intelligent being an i its qualities are desire, etc. It is bodyless, indes- 
tructible and eternal. It is never born ; nor is it destroyed. This has 
been proved by powerful arguments and reasons in Arya books. This is 
stated in brief here, as there is no time for a full explanation. 

The Yajur Veda says: 

ti ^3® mo yo mo r h and 

5^1^ \m%o mo mo u 

‘‘The soul naturally desires a life of hundred years The desire to 
live is souTb attribute. His desire for happiness and avoidance of 
suffering and hatred as stated in the first, and jnana or realization 
of things as stated in the second mantra, are so uFs attributes. The 
soul has many other attributes. 

“To inhale and exhale the breath, to open and close the eyes, 
to apply the senses to some objects or remove the senses from them; 
to work in the heart; diseases, hunger, thirst, to act righteously, 

uniting and disuniting, are all attributes of soul. That which is 

united with what resides in consciousness, desire, dislike, effort, happiness, 
suffering, light of knowledge, that is termed soul. But the soul is 
separate from the physical body, the organs, breath, consciousness, 
and it is intelligent, for it combines things in itself. For instance, 
I saw with my eyes what I had first heard with my ear, and 
what I saw with eyes, I touched with my hand and what I touched 
with my hand, I tasted with my tongue, and what I tasted I have 
smelled with my nose, I knew by my mind, and I think of it by 

my thought and that which I thought, I believe by my intelligence 

and what I believe, I become proud of, owing to my egoism and so 
on. Thus the Atma, soul, is separate from all these organs. No 
one can think of a thing which is seen by another man, nor can 
one touch anything by eyes. 

“By the knowledge of the Vedas and meditation in Samadhi 
Yoga, many Aryas hava realized and will realize the real nature 
of Jiva ( soul ). 

“When the soul leaves the body, it is said that death has 
occurred. After leaving the body, the soul lives in space and under 
God^s orders takes another birih, according to his good or bad works in 
previous life. When it remains m the space or in the womb of a 
woman or in childhood, he is more or less ignorant. He remains in 
the condition in which one is during sleep. 

“Now, one may object that if a soul is capable of entering 
another body then why is it unable to secure wealth, body, clothes, 
wife, son, friend and the place dear to him. The reply is that the 
world is impossible without a governor, that God alone who is just 
and Omniscient awards the fruit of good or bad actions. 

“As to the photo of the dead spirit (magnetic-emotion?) which 
you have sent me, there is no doubt that there is deception and 
charlatanry in it. As a juggler by his cleverness to our amazement 
makes false things appear as true, so is the case with this. As a 
man who after gazing for a time on the shadow of his head and 
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throat without looks at the clear sky sees a picture of his 

head aud throat separate from the shadow, so may be the case with 
the picture you have sent me. In Sansisrit, means a person 

who existed in body but is now no more; prej5a means a corpse which 
has not yet been cremated. Here exist no such beings as some people 
believe them to do. 

^‘The knowledge you wish to learn from me is of two kinds, 
spiritual and worldly, and is very vast and cannot be given by 
correspondence. It is briefly mentioned in my books and is to be 
found in detail in the Vedas. I have asked Harishchandra to translate 
in English my small book Arya Desk Ratnamola and give it to you. 
From that you will learn something of the true teaching/' 

The letter then gives details of how to cremate a dead 
body and adds 

‘‘You may alter the name of your Society when you decide to do 
so. I see no harm in naming your society also as Aryasamaj. In 
future, when you write a letter to me please address it to me^ hut 
you may as before send it through Harishchandra Ohintamani and 
others. That is to say my name should appear in the letter intended 
for me^ but on the cover, the name of Harishchandra etc, may be 
written. God be praised and thanked that time has come for us 
both to associate with each other for doing good. Let us both make 
use of this occasion and take such steps as may . help the true religion 
of the Veda which is eternal and which is in accordance with the laws of 
nature, to spread in the world, and false faiths, sinful acts, ignorance 
and evil actions cease to exist. 

“Little can be done by correspondence. Full benefit can accrue 
only when we meet face to face. I have hope that as by the 
favour of God, correspondence has taken place between us, so we 
shall someday meet in person too. Dated Sravan Bad II, S. 1935 (26th 
July, 1878 A. D.r 

This letter must have reached Colonel Olcott sometime 
towards the end of August 1878, and he must then have 
come fully to know that Swamiji believed and taught 
that there is one God, All-knowing, Present everywhere, 
All-powerful, Eternal, Infinite and Just, loho awards the 
fruits of good and evil actions-, Creator of the World and 
its protector, who should be worshipped; that the Atma 
or soul is eternal and everlasting and indestructible and 
takes rebirth according to the fruits of good or 
evil work as ordained by God; that after death, a man 
. does not become a ghost, nor can he do anything as a 
spirit, that he cannot respond to any call through a medium 
and that all that sort of thing is deception, and that the 
Veda is God’s knowledge given to mankind and contains 
nothing but truth and is a repository of all true knowledge. 

After the receipt of this letter, Colonel Olcott remained 
in America for several months, but he never wrote a word 
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to Swamifi, or tool: any exception to anything Swamiji had 
said in the letter about God. 

An almost verbatim translation of every important 
thing stated in the letter lias been given above not only 
because the letter gives a more or less comprehensive 
exposition of the salient points of the Vedic Faith, but 
also to show that by the end of August 1878, that is, 
several months before he left America for India, Colonel 
Olcott received full knowledge of Swaraiji’s beliefs and 
teachings, and particularly- that Swamiji believed in one 
personal God who created the world and governs it and 
rewards and punishes men as they deserve according to their 
good or bad actions, and that the Jtra (souls) are separate 
entities, eternal and indestructible, and are reborn after death. 
No question of any misunderstanding of Swamiji’s position 
thus remained. 

Colonel Olcott and Madame Blavatsky left America 
on 17th December, via London and arrived in Bombay on 
16th February, 1879 a d. They were received by Harishchandra 
Chintamani and a few friends when they landed and were 
disappointed at the meagre reception they received. They 
put up at Mr. Chintamani’s bungalow. They gave several 
lectures at Bombay which were attended by thousands of 
people and created a sensation; for, they said they had 
come to India to learn the Truth, while the West was 
sunk in untruth. Some of the Christians present at the 
lectures said that it was a wonder that while they were able to 
convert ten lakhs of people in India in two hundred 
years, the Arya Samaj had in two years converted lakhs of 
Christians in America — vide, Vidya Prahash for February, 
1879, pp. 75-76. 

Swamiji reached Jwalapur on the 20th February 1879 
to open his preaching campaign at the Hardwar Kumbha 
fair. When he came to know of the arrival at Bombay 
of Colonel Olcott and Madame Blavatsky, he wrote to 
M. Samarthdan on 10th March to proceed to Bombay and 
meet them. They too were anxious to meet Swamiji and 
wrote to him to say that they were leaving Bombay for 
Hardwar to meet him. Swamiji wrote back to say that 
he was not well and would meet them as soon as he felt 
equal to undertaking a journey. They, however, arrived at 
Saharanpur on 29th April, where the Arva Samajists gave 
them a cordial reception and a banquet. Colonel Olcott 
gave a lecture at a meeting of the Arya Samaj and wrote to 
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Swamiji to say that they were coming to Hardwar. Swamiji 
wrote back saying that Hardwar was not a suitable place for 
them and that he himself was coming to Saharanpur to meet 
them. Swamiji reached Saharanpur on 1st May, ,1879. 
This was the first meeting of Swamiji with Colonel Olcott 
and Madame Blavatsky. 

After staying for two days at Saharanpur Swamiji left 
for Meerut on 3rd May taking Col. Olcott and Madame 
Blavatsky with him. The members of the Meerut Arya Samaj 
received them very cordially and lodged them in one Kothi and 
Swamiji in another. They stayed in Meerut till the 6th May 
and . met Swamiji several times. They lived like ordinary 
Aryas and called themselves Aryas. They delivered a public 
lecture on Religion on 5th May, in which they declared that 
they had come from America, where religious darkness 
prevailed, and had become disciples of Swami Dayanand and 
hoped that with his blessings, they would know the Truth. 
Madame Blavatsky asked the Europeans and Christians present 
there to question her, if they wished to know why she and 
Col. Olcott had become Swamijt’s disciples and made him 
their Guru. But no one said anything. They praised the 
Vedic faith and behaved and talked in every way so as to 
show that they were followers of the Vedic Faith. Their 
behaviour and lectures confirmed Swamiji in his belief which 
their letters from America had inspired, that they were true 
followers of the Vedas and believed in G-od. 

Swamiji was so profoundly convinced of their faith in the 
Vedas that in his letter dated 7th May 1878 to B. Madholal 
of Danapur he said that they had produced a conviction on the 
minds of the people that all true knowledge is in the Vedas 
and that all faiths against the Vedas are false. He wrote 
similar letters to the Secretary, Arya Samaj, Shahjahanpur 
and some others. 

In a letter of 5th May 1879 which Swamiji wrote to 
Munshi Saraarthdan at Bombay, Swamiji says: 

“In the Sahiblog (Col. Olcott and Madame Blavatsky) there is nothing 
opposed to onr Samaj; they agree with the Samaj in their 
beliefs and conduct. They have talked with me for four or five days. 
They appear to be quite sincere. When I spoke about the matter to the 
Sahib (Col. Olcott), he told me in reply that until now the object of the 
Thepsophical Society was such that followers of all religions may join it 
and give their o union. ‘From now after understanding the principles 
of the Arya Samaj, we will do as you (Dayanand) will order, and those 
who do not approve of the prittciples of the Arya 8n.maj will not remain 
in the Theosophical Socif-ty/ Muljibhai Thakersey when he comes to 
Bombay, will explain all this to you,^' , . 
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In a letter to Col. Olcott dated the 13th July, 1879 from 
Moradabad, after acknowledging his two letters and one dated 
30th June of Madame Blavatsky, Swamiji said that they (Col. 
and Madame) had acted wisely in negotiating with the Governor 
of Bombay and removing all suspicions of Government about 
their work and movements in India. Swamiji approved of 
their starting a monthly journal and suggested that the 
he Theosophist ov Arya Prahask. 

Swamiji also wrote a letter to Madame Blavatsky from Moradabad 
evidently in reply to a letter from her, in which Swamiji told her that 
after death, a man's soul lives in Akash (space) and Vayu (air) till God 
allows it to take rebirth according to its good or bad deeds of the life 
before death; that if good deeds predominate the soul is born as a deva 
(highly educated man); when bad deeds predominate, the soul is born as an 
animal; if good and bad deeds are equal, the soul is reborn as an ordinary 
man. Mukta Jim ( one who has attained salvation) enjoys happi- 
ness till one Mahakalpa^ and is then born again as a human being. The 
Vedas did not come as a book from Heaven. God inspired the Vedas 
into the Atma of the rishis. This is fully explained in the 
Veda Bhashya. 


Apart from exchange of letters, Swamiji personally met 
Col. Olcott and Madame Blavatsky four times. The first wreeting 
was at Saharan pur and Meerut. This contact was of six days 
duration, from the 1st to the 6th of May, 1879. The next 
meeting between Swamiji and the two Americrms^ took place 
in Benares on 15th December, 1879, seven months and eight 
days after the 5nd of their first contact. Swamiji went to 
Benares from Danapur on 19th November 1879, and Col. 
Olcott and Madame Blavatsky, accompanied by Mr. A. P. 
Sinnett, Editor of the Pione&r and a lady, came to see 
Swamiji on 15th December 1879 from Bombay and took up 
residence in another building in Anandbagh where Swamiji 
was staying. Little is known about the conversation that 
Swamiji had with Col. Olcott and the Madame during the 
latters’ stay at Benares, . 


Col. Olcott gave several lectures in which he praised 
Swamiji and declared himselj to be a follower of the Vedas. 

On 14th July 1880, Swamiji. wrote a letter, a very 
important® one, from Meerut to Col. Olcott and Madame 
Blavatsky. In this letter Swamiji informed them that he had 
recovered from his illness and added: 

“I have heard that you went to Ceylon. What happy things 
. ' , , 
Brahma Din is of 4,320,000000 years and Mahakalpa . 
155,520,000000000 years or 36000 Kalpas. See Scst^arth Prahash. 

“ Mafeme Blavatsky, though a Bussian by. birth had became a domiciled 
Citizen of tHe United States of Ameria, ' 

^ Printed in the Paropkarini Sabha’s ionrisal, The Pdroptoi, ' i 
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occurred there: You m have returned quite well from there. lam 
staying in Meerut aud will stay here for a month. Leu me inform you 
that the na^ri ( Hindi) letter which you sent me at Benares declaring your 
firm belief in the sacred, eternal and God-given Vedas which are of 
benefit to all, gave me and the learned Aryas who read it, great pleasure. 
It is true that learned and righteous people when once they accept a faith 
never give it up. Now the Society which is the Vedic Branch of the 
Theosophi cal Society is a branch both of the Theosophical Society and 
the Arya Samaj : neither is the Theosophical Society a branch of the 
Arya Samaj, nor is the Arya Samaj a branch of the Theosophical Society. 
But the Vedic Branch of the Theosophical Society is the connecting link 
between the Arya Samaj and the Theosophical Society, I will soon notify 
this in the Arya Samaj and (it is hoped) you will also make this clear in 
the Theosophical Society. It is not right that this should remain a secret. 
The members of the Arya Samaj, the Vedic Branch, and the 
Theosophical Society should know and make clear to all the precise 
relation existing between them, so that no doubt in the matter may 
remain in any quarter. 

** And what I told Mr. Sinnett is quite right, fori don^t think it 
right to witness or show these tamashas (entertaining or amusing things) 
whether they are sleight of hand or Yoga process. Without practising 
Yoga no one can realise the excellence of Yoga nor appreciate the truth 
of it. On the contrary, people, being amazed, only wish to test the skill 
of the exhibitor and see these astonishing things and leave aside all reform 
and progress. That is why I did not show these things to Mr. Sinnett, 
nor do I wish to show them now whether he is pleased or displeased. For, 
if I once do this, all pandits and ignorant people would ask me to show 
them too the Yogio feats which I had showed to somebody else, and people 
would pester me with requests to show these things, as people now 
constantly ask Madame Blavatsky to do. They do not try to benefit by her 
learning and knowledge which would purify life and give happiness. 
This is the reason why I abstain from doing these things. I am, however,, 
prepared to teach Yoga processes which would enable one to achieve the 
Siddhisy if one sincerely wishes to learn them/^ 

The third personal contact took place when Col. Olcott 
and Madame Blavatsky came to see Swamiji in September, 
1880 at Meerut on their way to Simla, where they were going to 
show some occult phenomena to the Viceroy, Lord Ripon. It was 
during this visit that the Founders o£ the Theosophical Society 
revealed themselves in their true colours. It was at Meerut 
that they threw off the mask they had been wearing ever since 
they wrote from New York to Swamiji early in 1878, seeking 
enlightenment and acknowledging him as their venerable 
Teacher. 

One afternoon, B. Jyoti Swarup, Paliram and some others 
went to see Col. Olcott and Madame Blavatsky at B. 
ChhedilaFs bungalow where they were staying. When it began 
to grow dark, Paliram got up saying it was time for doing 
evening Sandhya (prayers):..^ Blavatsky . smiled 
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and asked if he really prayed and to whom? This question 
surprised Paliram, who said, “Don’t you do sandhya to God?” 
She said she did not believe in God, for there was no God. 
To a further question she replied that she and the Colonel were 
Buddhists. Paliram reported this conversation to Swamiji who 
asked Col. Olcott and the Madame if they really did not believe 
in God. They confessed then that it was so. Swamiji then asked 
them to have a discussion with him. Col. Olcott, however, said 
“there can he no debate between a Guru {preceptor) and a 
chela (disciple)” Swamiji replied that the relationship of 
preceptor and disciple was not possible between a theist and an 
atheist, and insisted that they should discuss and settle the 
matter; otherwise, he said, he would cease to have any connec- 
tion with them. Then they agreed to discuss the question. 
These conversations continued for three days. On the fourth 
day, Col. Olcott sent word expressing his unwillingness to 
continue the discussion and said that if Swamiji insisted on 
continuing the discussion, they would go awu-y to Amritsar. 
Swamiji replied that he would break all connection with them 
if they went away without finishing the discussion. Col. Olcott 
and Birtvatsky, however, left Meerut, and Swamiji in a meeting 
at L. Ramsarandas’s house declared that all connection between 
the Arya Samaj and the Theosophical Society had come 
to an end. 

On 8th October 1880, Madame Blavatsky wrote a letter 
in rather an impertinent tone to Swamiji from Simla, but 
addressed it to B. Chhedilal and asued him to send a 
translation of it to Swamiji, as the matter concerned the latter 
more than B. Chhedilal. The letter was of the nature of a 
remonstrance. Madame Blavatsky said that she had heard 
that at the second anniversary function of the Meerut 
Arya Samaj, Swamiji had said that should any one 
belonging to any society ask the members of the Arya Samaj 
to join his society they should say that the ten principles of the 
Arya Samaj were sound and unassailable and there was no 
necessity for them to join any other society whose principles were 
not so perfect and that if the principles of that society which they 
were asked to join were as good as those of the Arya Samaj, it 
was no use their joining that society. In high dudgeon, she 
demandedj “what could the infallible Pope of Rome say more 
than that ” She added she was sure that Swamiji who was 
against the popes of India-the proud Brahmins — could not have 
said so. Swamiji was also reported, she said, to have declared 
that tihere could not be the same friendship and affection 
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amongst the members of a foreign Samaj as between the 
members of the Arya Samaj who belonged to the same country 
and the same reliKion. Swamiji, she said, was reported to have 
said the followm^^^ that the Theosophists were making 
efforts to enrol the Arya Samajists in their society and that the 
Arya Samajists should give them the answer mentioned above. 
She added ; 

“What therefore is the meaning of all this when, we have never 
asked anyone except yon to become a member of our society. It is true 
that . many Arya Samajists of Bombay, Lahore, and other places are 
members of our society but we never asked them to do so. 

“ If our principles are in conflict with the principles of Arya Samaj, 
it is only in the fact that we Theosophists respect the religion of every 
member, and accept as members of our society all whether they are Arya 
Sarnaiists or Ohrisdans or Idolaters. We never interfere with the 
members^ religion, while Swamiji is a follower of his own religion and 
believes in the same religion as the Arya Sam ajes. We of course look 
upon Swamiji and every Arya Samajist as our brother. The religion of 
an Arya Samajist is in no way interfered with by his becoming 
a memfer of our Society. In fact Swamiji has been for two and half years, 
one of our most respected members and Guru of many European and 
American Theosophists. 

/‘As I don^t believe in a personal God (as creator or protector) I 
cannot join your Samaj. Now wherein is brotherhood whieh is so useful ? 
Where do we find noble and useful brotherhood, in the Society which all 
can join, or in that which is confined to a few people ? What Swamiji has 
declared is surprising and sows discord against us is his mind. 

“Upto this time I believed that Arya Samajists and Theosophists 
were brothers. Swamiji himself has preached this and said so in his 
lectures and letters, Theosophists in London and America look upon 
Arya Samajists as brothers but the Europi^an members of the Theosophical 
Society who live in India do not think so. Those Europeans who reside in 
India and have joined us and espe dally those important people who Jive in 
Simla say that they are prepared to treat all Theosophists whether 
European or Indian as brothers, but see no reason to treat Arya 
Samajists except Swamiji himself as such. The reason why they treat 
Swamiji as brother is that he is the Guru of many European brothers. This 
is the reason why I asked you (Lala Chhedilal) and one or two others to 
join us. It does not matter whether other Arya Samajists join us or not.^' 

This last paragraph and what follows is a clever bait to 
Chhedilal and other Arya Sanaajists to join the Theosophical 
Society. The letter continues: — 

“Here (Simla) we have fully gained our object. Major Henderson 
who is the highest officer of the Police^ declared when he joined our 
society that he was joining the Society because the society had conferred 
many benefits. He also said, ‘You and Col. Olcott have within eighteen 
months achieved what we Europeans have not been able to achieve in as 
many years, and you are bridging the gulf between Europeans and Indians 



^Director General of Thuggi and JDacoity, 
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and we have now begun to get greater respect shown to us because of 
you, and they have begun to give up their hatred of us. 

‘‘They say that our work is noble and important, and I am sure that 
they will prove in practice what they say; but whenever Swamiji was 
mentioned they said that Swainiji^s opinion is not the same as that of the 
Theosophists and that their opinion is firm but not in favour of Swamiji, 
When the Arya Samaj looks upon God as governor and protector, then 
why should we look upon the Arya Samajists as our brothers. You can now 
think for yourself that the Theosophical Society loses nothing by the Arya 
Samajists not joining it. The Irz/a Samajists, however, suffer loss by it. 
as you will see. This does not, however, prove that we have ever tried to 
make the Arya Samajists join us. We have not done so, because they are 
certainly brothers of myself and Ool. Olcott whether they belong to the 
Arya Samaj or not. Swamiji, however^ by what he had said, must have 
taken away (from us) the hearts of some Arya Samajists generally. 
Well, he can do what he likes. 

“We will leave here (Simla) on 20th October for Amritsar and from 
there go to Lahore during the Durbar time. From there we go to Delhi 
and Benares where the Maharaja has invited us. We have made many 
new members here. Among others Major Henderson, Captain Maitland, 
Captain Beatscn, Dr. Johnson, Captain Maisy, Major Street, Mr. Dividson, 
Mr. Chow, Mr, A. 0. Hume, and others. People always crowd round us. 
Last evening Col. Olcott was invited by the Governor General, and the 
night before last by Mr. Hume. Sir Alfred Lyali has just gone to 
Kandhar. Mr. Hogg, who is Director General of Post Offices and several 
members of the Governor GeneraPs Council such as Mr. Grant and Mr. 
Fitzpatrick are also our friends. Two generals also want to join us. 
When today^s Pioneer reaches you, please read it. You will find some 
feats of mine there with the names of the witnesses who were present. 
Please send a translation of the letter to Swamiji, for, 1 want to know 
what his answer is to the whether we will remain friends or 

enemies. This is all I want to know 

(Sd.) Madame Blavatsky. 

What possibly could be the object of Madame Blavatsky 
in telling L. Chhedilal and Swamiji that she had won the 
friendship of the most influential people in Simla, how they 
were feted by the Grovernor General and members of his 
Council, how the highest Government officers were their friends 
and that all those people were willing to look upon Indian 
Members of the Theosophical Society as brothers, but not on the 
Arya Samajists, except to tell them that it was in the interests 
of the Arya Samajists to leave the Arya Samaj or at least to 
become members of the Theosophical Society. 

Swami Dayanand sent the following reply to this letter 
of Madame Blavatsky: 

“Your letter of 8th Cctober sent through B. Chhedilal, Rais of Meerut, 
has reached pae at Dehra Duu, and I send you this letter replying to all 
the points raised in your letter, with perfect sincerity. You sent me letters 
from America and I sent you replies to them. After that, you and I met 
at Saharanpur, Meerut, Benares and again at Meerut. 
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“On my part, I have all along been treatbg you as required by the 
relationship thus established and in accordance with my beliefs, but I don't 
see that you meted out to me the same treatment. Do you remember 
what you first wrote to me and what your attitude was when you first 
met met Where is that attitude now ? Look into your hearts and see 
yourself. You first wrote to me to say that you would learn Sanskrit, 
receive instruction (from me) and make your society a branch of the Arya 
Samaj. Those letters have been published and I have got copies of the 
replies I sent you. When recently in Meerut, we talked the other night 
ark)ut the principles of the Arya Samaj and the Theosophical^ Society, did I 
not say when you and others were present that there is nothing of special 
value in your society’s principles which is not to be found in the principles 
of the Arya Samaj ? I said this very thing in my letter which I_ sent to 
you at Bombay. 1 hold the same belief even now and say that it is not 
proper to get the Arya Samajists to join your society for religious or other' 
kindred purposes. Have not you and Ool. H. S. Olcott written and said 
this very thing in your writings and discourses and discussions that true 
faith, true knowledge and true reform and Parama Yoga, such as are 
found from time immemorial in the people of Aryavarta and in the 
sastras like the Veda are not to be found anywhere else? Consider 

therefore whether it is the Theosophists who should join the Arya Samaj, 

or are the Arya Samajists to become members of the Theosophical Society. 
You know that neither I myself nor any Arya Samajist has ever endeavoured 
to get any Theosophist to join the Arya Samaj. And consider your own 
attitude in your heart as to what you have done and what you are doing. 
What efforts have you made to get the Arya Samajists to become Theosophists 
and from how many you have taken ten rupees each as membership fee. 
After our talk at Meerut how strongly you spoke to B. Ohhedilal at Apabala 
to become a Theosophist. And did you not send him a letter from Simla ? 
Owing to these reasons, I did say in the presence of all that if ever you or 
Col. Olcott or any Theosophist asks anyone to become a Theosophist or a 
member of any other Society, the reply should be that if i'h® principles 
and objects of the Arya Samaj are the same as those of the Theosophical 
Society then we and they are already one; that if the principles are 
different then it is not necessary for ah Arya Samajist to join any other 

sooietv, and that the principles of Arya Samaj must be taken as sound so 
long as nothing unsound is proved in them. Now say whether my acta 
are those of the infallible Pope of Rome or yours." 

“ As to what I said about friendship and affection in the case of 
members who join a society of foreigners and those who join a society in our 
country, I did say it and do say and will say it, because awording to 
whatever benefit can accrue and whatever affection can 
exist amongst those who belong to the same country, speak the same 
language, and are born, live and marry in the same country, cannot subsist 
in the society of foreigners; just see what difficulties arise in the dealings 
between myself and Europeans owing to difference of language. And wtoe 

all these things are different, Httle affection and benefit can accrue. But 

among those who belong to the same country and have the same language 
and other things among them, affection, benefit, etc., easily arise in a 
greater degree. Is there any doubt about it.. ^ _ 

‘‘On the second day fcoo I briefly mentioned it ; for, diagnosis and 
proper treatment are necessary in the case of a patient, but not m the case of 
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a healthy man. We have always regarded and still regard Theosophists be- 
longing to a branch of the Arya Samaj as brothers. We have not endeavoured 
to get them to join the Arya Samaj, nor have we recovered ten rupees from 
each as fees, nor do we do it now. So far as possible we try to do good to 
them and have affection for them. But to those who do not belong to the 
Arya Samaj or the Theosophioal Society and who of their own accord 
accept the Vedic faith after listening to expositions of it, it is not necessary 
to give them this treatment, for no disease exists there. You say that apart 
from me, many Arya Samajists of Bombay and Lahore have joined the 
Theosophical Society, but that you never asked them to do so. This is not 
true. For, you asked Munshi Samarthdan and others in Bombay and P. 
Sunderlal and other Samajists in Allahabad to join the Theosophical Society. 
I can bear witness to this. And as you include my name amongst the 
members of your society, what doubt can there be that you have done the 
same with regard to others. 

“As to the fact that you desire people of all religions which are against 
the principles of Arya Samaj to join your society while you don't interfere 
with their religions but take them amongst you for the sake of brotherhood, I 
ask you what is your religion? If you say your religion is against all other faiths, 
then those who Mong to other religions cannot unite with you. As night and 
day are opposed to each other, so are all religions opposed to one another. If 
you say that your religion is not opposed to anyobher religion, then why 
should people join you. The Mussalmans call those who are not Muslims, 
Kafir and say that they cannot be friends with them. How can people 
belonging to such religions join your society to encourage brotherhood; for, if 
they have affection for and make friends with you in perfect sincerity then 
they lose their own religion ? If they strictly adhere to their religion, then 
they cannot become your brothers, for both things cannot exist at the same 
time. We 'can settle all these points only when we sit face to face and 
discuss them. 

“Is it not wholly untrue that Swamiji has for two and half years been 
one of our most respected members.? Please tell me when did I send you an 
application or orally asked you to let me become a member of your society. 
Have you forgotten the letter which I sent to you at Bombay to say that 
I never accepted nor do I accept now or will accept in future the principles 
of any society or Sabha except the eternal Vedic faith of Aryavarta, for this 
is my soul's firm belief ? I inay lose my life, but I shall never turn against 
the Vedic religion. You are responsible for the wrong (snifra) you have 
done me in that, without being asked, you have of your own choice 
written my name amongst your members. How can this fact be true ? 
Have you forgotten that at Meerut in the presence of Moolji Thakersey 
where you were also sitting, I asked Ool. H. S. Olcott as to why he had 
written my name as a member of the Bombay Theosophical council, that 
he ought never to do a thing to which I do not agree and that if he or 
you do anything of your own accord I will never accept it. On this 
Ool. Olcott said that he would never do such a thing. Then I sent you a 
letter at Bombay asking you to cut off my name from wherever you have 
entered it as member. If inspite of all this, you have again written this 
in your lette^, can anybody take it to be true ? Row amming is it that 
you came here (India) to become a disciple and a pupil and now want to 
become Quru and Acharya (preceptor.) Is it proper for any one to do 
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such contradictory things? 

‘‘You do not believe in a personal God, God as doer and governor. 
This thing has occurred only in the month of Bhadra in S. 1937 (September 
1880) Before this you never said this to me. Nor did I ever hear from 
anyone that you don^fc believe in God as such, except from Pramodadas 
Mitra and Dr. Lazarus during our Benares meeting. Don^t you remember 
that in Benares, in the presence of Dr, Thibaut and others sitting on the 
Ghabutra outside the Kothi, one evening, when Pramodadas Mitra told me 
that Madame (you) is an atheist and does not believe in God, I said perhaps 
he had not understood you ; and then 1 asked Damodar to ask you whether 
you believe in God or not, and Damodar after putting the question to you 
toid me that you do believe in God. Is this thing also untruel Nothing 
done by me to you can cause separation. On the contrary what you do 
towards me gives rise to differences. I looked upon you like a sister or a 
friend and will think so till something unusual happens, for I and all good 
Aryas have always believed and will continue to believe that ordinarily all 
Indians, Englishmen, Americans and others should always have brotherly 
and friendly relations with one another in a truly religious manner and 
not in an irreligious way. Whatever Englishmen in India think of Aryavarta, 
whether the Government officials or business men, or in whatever way 
they may look upon me, I, on my part, have dealt with all mankind with 
hearty good will and will continue to do so. 

“As to their saying that they see no reason why they should 
treat the Arya Samajists other than Swamiji as brothers, they may 
say so till they come to know the ancient history of the Aryas, 
their work, progress, education, achievements, their justice and other 
good virtues and till they know the true meanings of the Vedas 
and other Sastras. Time, however, will come when they will give up 
their prejudices. I offer thanks to God that we have been able to 
get rid of discord and evil ways, superstitions and the troubles made 
by the Jains and the Muslims, and have gained some independence 
which has enabled me and other men to write good books and 
practise our religion. If the Queen Empress, Parliament and Indian 
States authorities had not been righteous and good hearted, it , would 
have been difficult for me to write a commentary on the Vedas. In 
fact it would have been difficult to keep this body. I therefore thank 
all of them. 

“You must surely remember that you wrote in reply to my 
letter from Benares to the effect ‘^Even if you (Swamiji) give up 
Vedas, still we will not give them up/' This declaration of yours 
deserves praise and thanks. How good would it be if all Europeans 
join us in these good things. If they don't join, the Aryas and 
Arya Samajists do not lose anything. We have always believed in the 
Vedas since the beginning of the Creation and the coming into existence 
of the Vedas. What does it matter if for sometime past for want 
of knowledge and good instruction, many Aryas _ have been to some 
extent going against the Vedas and some acting according to it. 
Whoever likes may join the Arya Samaj for his and others^ ^ benefit. 
We don^t lose anything if they don^t join the Arya Satnaj. The 
loss is theirs. Our desire, aim, and wishes are to regard our process 
in the progress of others. Anybody can say that so and so believes 
God to be doer and protector and therefore we should not have 
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a£fection. for him. But this cuts across your society’s chief object 
which is to look upon everyone as brother. Consider carefully and 
see on whose side lies causes of discord. Our chief aim is to_ do 
good to the world and harm to no one. We can also say that if a 
Theosophist works against the Arya Samaj we don’t lose anything, 
but that he by destroying his own aim of brotherhood does harm to 
himself. We endeavour to convert unrighteous people by our good 
will into righteous people and to exercise brotherly affection for them. 
We do this and will continue to do so as far as it lies in our power. 
Now, you may after considering your past dealings do what you 
think is in your interest. Please give my namaste to Colonel H. S. 
Olcott and others. Dated Marghshirsh Badi 6, S. 1937, Tuesday (23rd 
November, 1880).” 

The meeting of Colonel Olcott and Madame Blavatsky 
with Swami Dayanand in Meerut in September 1880 
marks a very important stage in the history of the 
Theosophical Society; for, it marks the stage when its 
founders thought that they no longer needed Swami Dayanand ’s 
support, and could do their work independently. 

When its founders thought of India as the future 
field for their operations, they began to look out for a 
suitable opportunity to make their entry into it, 
and started manoeuvring for a position for themselves. 
When they learnt that a great Reformer, Swami Dayanand 
had arisen in India and that the Arya Samaj was taking 
rapid strides under him in the country, they decided to 
enter India under its wing, accepting Dayanand as their 
Guru and making the Theosophical Society a branch of 
the Arya Samaj, but keeping up its individuality. After 
coming to India they found that the Arya Samaj did not 
occupy the position in the country which they had thought 
it did; that it had few members and that the majority of 
the educated" or upper class Hindus held aloof from it, the 
two new comers began to win the sympathy of educated 
Hindus by eulogising Hindu religion and philosophy 
and Hindu culture at the expense of the West, and 
recounting with admiration the achievements of their 
ancestors. Educated Hindus were then accustomed to be 
looked upon as inferiors by the Europeans in India and 
treated with patronising condescension. Those who heard 
Colonel Olcott’s lectures were flattered beyond expression by 
a Sahib and a Mem Sahib treating them as their equals 
and by their telling the Hindus that their religion was 
far superior to Christianity, and that their ancestors had 
made far greater advance in philosophy and science than 
the achievements of modern Europe. The founders of the 
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Theosophical Society tlrns won their sympathy and good 
will. But they were still suspected by Government and 
treated as undesirables. Their position was not yet quite 
secure in the country. As, however, they had no political 
objectives, these suspicions began to wear out. They 
negotiated with the Governor of Bombay in 1879 to allay 
all suspicions of Government {Vide, Swamiji’s letter of 
13th July, 1879 quoted above ). They became friends with 
Mr. Sinnett, the Editor of the Pioneer, which was for long 
a semi-o'fficial organ of Government, and other Europeans, and 
felt sure by 1880 that their position was pretty secure in 
India so far as the Government was concerned. 

After twenty months’ stay in India, during which 
time they made the position of the Theosophical Society 
stable by enrolling as its members as many educated 
Hindus as possible with the friendly cooperation 
of the Arya Samajists in the country, they felt quite 
sure of their position, and thought that they could 
stand on their feet with perfect safety. The Government 
also came to know through its officers that the Theosophical 
Society was making progress amongst Indians and that its 
leaders were respected by the people. Later, some of the Euro- 
pean residents in India joined the Theosophical Society; and 
when the Government felt sure of their loyalty. Colonel Olcott 
and Madame Blavatsky began to receive marks of social 
recognition. And it was when they were invited by the 
Viceroy at Simla and were on their way to it, that they 
stopped to meet Swamiji at Meerut. They had no more 
need of Swamiji now, and they felt that it was unnecessary 
now to hide their beliefs and inner thoughts. They, there-, 
fore, did not hesitate in giving out that in matters 
religious, they did not see eye to eye with Swamiji. And 
when Swamiji pressed them to discuss the matter and 
either convince him that he was wrong or be themselves 
convinced that they were wrong, Colonel Olcott and Madame 

Blavatsky left him and went away. 

' ^ 

After they reached Simla, they, by their cleverness, 
ingratiated themselves into the favour of high officials 
and secured an entry to the Viceroy’s House. They now 
felt that they were on firm ground and that their position 
was absolutely secure. They, therefore, assumed an attitude 
towards Swamiji which was not only inconsistent with their 
acknowledgement of his discipleship, but was openly defiant. 
Madame Blavatsky now mustered up courage to write to 
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Swamiji in a tone which was .not only discourteous ^ but 
impertinent. In fact she told Swamiji that it was neither 
in his interest nor in the interest of the Arya Samajists 
that he should break with her and Colonel Olcott, who 
now had the backing of the highest officials in the land, 
and that they were in a position to meet Swamiji on 
equal terms and did not care whether he remained a 
friend or a foe. Like the Eoman plenipotentiaries who 
before the Punic wars, went to Carthage and told the 
Carthaginian Grovernment that they had brought both 
Peace and War, and the Carthaginians "had the choice to take 
either, and that if they wanted War they could have it, 
Madame Blavatsky in her letter addressed to L. Chhedilal 
but meant for Swamiji clearly demanded that she wanted 
to know definitely whether Swamiji would remain her 
friend and colleague or become an enemy, and that she 
was prepared for either category. 

Flushed with success in their expedition to Simla and 
having overcome all opposition to their movement and 
secured the good will and cooperation of some of the highest 
officials in the land, she thought she would cow down 
Swamiji into accepting her friendship and acquiesce in her 
domineering behaviour and give up opposing the methods 
and means ^she was employing to spread Theosophy. 
Accustomed to dealing with people who preferred profit to 
principle, who cared for success and prosperity more than 
right or integrity, she thought she would overcome Swamiji 
and would henceforth go from strength to strength finally 
to be accepted by the people of India as the undisputed 
prophetess of a new world-wide movement, and she and Colonel 
"Olcott as acclaimed spiritual teachers of mankind. 

Those who have carefully followed the careers of Colonel 
Olcott and Madame Blavatsky sketched above must have 
noticed the volte face now adopted by them. In his first 
letter of the 18th February, 1878 from New York, Colonel 
Olcott said, “we come to your feet as children to a parent, 
and says, “Looh at us, our teacher tell us lohat we 
ought to do. Your contenenance and favour wiU immensely 
strengthen us. We place ourselves under your instruction. 
See that we approach you not in pride but humility.” 
And in the second letter dated New York the 5th June, 
1878 they said “we feel proud to he permitted to call our- 
selves your disciples. Permit us to give you the name of 
our Teacher, our Father and Chief, and will try to deserve 
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by our actions so great a’ favour; we await your orders 
and will obey them. A conviction that this may be so 
brings us to your feet for instruction and guidance.'^ 
And now in her letter dated the 8th October, 1880 
after having won the favour of the tin gods of Simla, 
Madame Blavatsky, the high priestess of Theosophy after 
alluding to Swamiji’s advice to Arya Samajists not to join 
the Theosophical Society demands, “what is the meaning 
of all this?” And after saying that she and Colonel 
Olcott ‘•‘‘had fully gained their object at Simla f and that 
by not joining the Theosophical Society, the Arya Samajists 
will suffer loss, “as you will see,” she defiantly says 
that Swamiji “may do what he likes.” She asks Chhedilal 
“Please send a translation of this letter to Swamiji, for I 
want to know what his answer is to the question whether 
“we will remain friends or enemies. This is all what I 
want to know.” In other words, peace or war, and that 
she and Colonel Olcott were prepared for both. 

The letter plainly shows that though she had accepted 
Dayanand as her Guru, she had no idea of his spiritual 
greatness. She proudly recounts her exploits at Simla and 
confronts Swamiji with the position she ^ had gained in 
the estimation of high European officers of Government 
and thinks that Swamiji would be impressed by it. She 
forgot that in dealing with Swamiji, she was dealing with 
a man who cared nothing for worldly success, who looked 
upon the highest worldly honour and position with contempt 
when not associated with Truth and Purity, and who, discard- 
ing worldly prosperity and success, had dedicated himself 
to Truth and to freeing the world from the clutches of 
ignorance, prejudice, selfishness, greed and untruth. 

So obsessed was she with her successful debut in Simla 
society, and her mind was so full of anticipated honours 
at Lahore during the Durbar and in the court of the 
titular Eaja (now Maharaja) of Benares who had honoured 
her and Colonel Olcott with an invitation, that she thought 
that she could dictate terms to anyone who crossed her 
path, even to one to lay at whose feet her head she had 
only recently deemed an honour. 

Prof. MaxMuller says of Madame Blavatsky: 

“She was a clever, wild and excitable girl, and anybody who wishes 
to take a charitable view of her later hysterical writings and performances 
should read the biographical notices lately published by her own sister, 
in the Houvelle Revue. 
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“Unfortunately, she took it into her bead that it was incumbent 
om every founder of a religion to perform miracles, and here it can 
no longer be denied that she often resorted to the most barefaced 
tricks and impositions in order to gain adherents in India. In this 
she succeeded more than she herself could have hoped for. ^ The 
natives felt flattered by being told that they were the depositaries of 
ancient wisdom, far more valuable than anything that European 
philosophy or the Christian religion had ever supplied, 

“To me it seems that she began life as an enthusiast, though 
not without a premature acquaintance with the darker sides of life, 
nor without a feminine weakness for notoriety. After a tune, however, 
she ceased to be truthful both to herself and to others '^ — Last Essays^ 
Second Series, pp. 101-106, 

Swami Dayanand’s letter o£ Marghshirsh Bad 6.th, S. 1937 
(23rd November 1880 a. d.) in reply to Madame Blavatsky’s 
letter o£ 8th. October, 1880 must have reached her before 
December 1880. Madame Blavatsky evidently in reply to 
it wrote from Bombay her letter dated 17th January, 1881 
in which she admitted that so long as differences in ideas and 
principles remained, there always existed a necessity to discuss 
things, but she hoped that ‘^these differences may not develop 
so far as to kill the desire implanted in us by God to serve 
India, which we are trying to do’\ She then blames Mulji 
Thakersey, Pramodadas Mitra, B, Chhedilal and others who 
acted as interpreters between her and Colonel Olcott and 
Swamiji for the misunderstanding which had arisen; for, 

“They failed to interpret correctly your views to us and our views to . 
you. We have not changed our opinion of God as the cause of all 
things visible, call him by any name you like, God, Ishwar, Parabrahma; 
and of Vedas as the fountain head of all religions, Mulji bad 
told us that there was no difference of opinion between us as 
regards God, but our meeting in Meerut revealed that so far 
as the personality and attributes of God were concerned, there 
was difference between you and us. We, however, are anxious to have 
friends, who holding opposite views may continue to entertain feelings of 
affection and amity and do not interfere with our work. Colonel Olcott had 
read out a speech to the members of the Arya Samaj in which he showed 
the difference between the rules and byelaws of the Arya Samaj and those 
of the Theosophical Society. Now, however, another misunderstanding 
has arisen which should be removed. We formed a branch of our society 
and appointed you head Acharya of it. We would have placed all our 
society and Sabha under you, if your Arya Samaj had been what we 
originally understood it to be* Our society accepts as members, all men 
regardless of what faiths they follow, while your society consists of Aryas 
and even amongst the Aryas only those who follow the Vedic religion. 
Thus, as there was a fundamental difference between the two societies we 
formed another society which became a branch of the Arya Samaj, 

“Our society is not a religious body. As, however, it makes 
researches in old sciences, so it studies and makes researches in old and 
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new religions. Hence, we never aske4 any Arya Samajist to join ns for 
religions purposes, but we did ask some persons who are well wishers of 
their country to join and to help us, no matter whether they were Arya 
Samajists or Christians or Muslims or Vedantists, and they were people 
who we thought loved truth, but we never in our dreams asked anyone 
to abandan his faith. You have, however, confronted Colonel Olcott with a 
very far reaching idea that no Arya Samajist should join any 
even though the principles of that society do not clash with the prihciples 
Arya Samaj. We know that the Popes of Rome made similar 
rules for their disciples/^ 

‘Won ask us now as you did in a previous letter to which you refer, as 
to when you accepted the headship or membership or the position of Guru 
of our Society. In reply we wish to draw your attention to the fact that you 
gave your proxy when we met in Saharanpur in S. 1879 to Colonel Olcott 
to vote for you in our general council and to be your representative in all 
our Committees, And as you were a member, you gave your opinion that 
Harishchandra be expelled from the society. You may have forgotten 
these things but all these letters are on our file and are preserved and will 
be shown if occasion arises. 

“Moreover, when we were still in America, we sent you for your 
inspection, the new diploma of the Theosophical Society of the Arya Samaj. 
You approved it and signed and sealed it as the supreme head of the 
Theosophical Society of the Arya Samaj. This was in the beginning of 
the year 1878^^ 

In a foot note to this paragraph she adds that she is in 
possession of the English translation of a letter of Shyamji 
Krishna Varma acknowledging receipt of a diploma and a 
Sanad signed by Swamiji. She continues: 

“As I have said before, whatever my opinion of the Vedas is, I will 
never move away from it, my love for and belief in things based on truth 
have become more and more firm. There is no necessity to discuss the 
question that the Theosophical Society has turned against the Arya Samaj, 
for the notion is ^based on ignorance. We never thought of such things. * 

“It is a misconception that we accept as members Muslims, Jains and 
others who have not yet got rid of hatred and contempt. We never accept 
those who do not clearly declare that they will allow all men to worship 
; according to their convictions and will treat them as brothers just as they 

do their co-religionists. It is true that very few Muslims and Christians 
have joined the Theosophical' Society, just as few people have joined the 
Arya Samaj. r 

“My personal religious or, as you may say, irreligious views have 
nothing to do with the Theosophical Society: for I never ask anyone to 
accept my views. As I have said above, our society is neither a religious 
nor a communal body. On all occasions and in all circumstances before 
we left America, as also now, Colonel Olcott and I have helped you. We 
have by speech and writing given you praise and credit and you will never 
,,, find more sincere or true helpers than us. It is a pity that knowing all 
this, and we possess proofs to support this, you say that we attempt to 
do harm to the Arya Samaj, 

“We have proved our devotion to you by aflSliating the branches of 
our society to the Arya Samaj and made you the supreme head of it. The 
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AryaSamaj has done nothing in return, but you now openly preach against 
the Theosophioal Society and say that it is a hostile body, which it is not. 
I fully believe that I have answered all your objections and express my 
sincere desire that friendly relations may subsist between you and us. 

A postcript is added which says: “If you so desire we will 
beginning with this year remove your name from our papers and rules as 
the supreme head of the Theosophioal Society of the Arya Samaj and notify 
to our friends in England and Amenca that you do not wish to remain 
such supreme head. But I shall not do this till you tell this to me 
in writing". 

This cleverly worded letter, a mixture of good wishes, 
untruths and half truths containing insinuations and veiled 
implications written in a language in some places defiant 
and in others modest so as to win approval, presents Madame’s 
case in such a specious way as to make an unwary man accept 
it at its face value and believe in her and her colleague’s sincerity 
of purpose. The tone of this letter no doubt differs from 
that of her letter of 8th October 1880 from Simla which 
had been written when she was basking in the sunshine of 
favours shown by British officials and was under the full 
stimulating effect of being patted on the back by the 

elect in the higher circles of European society in the 

summer capital of India. In this letter, Madame Blavatsky 
puts on the garb of injured innocence. It, however, shows 
in an unmistakable manner the newly acquired self 
confidence, the result of hobnobbing with the Simla 

notables. The tone of the letter, however, presents such a 
contrast to the tone of the letters which Colonel Olcott and 
Madame Blavatsky had written from America in 1878, 
when as lone and forsaken people in a country steeped 
in ignorance, they threw themselves at the feet 

of Dayanand in a spirit of humility and helplessness 
seeking enlightenment, promising him devotion due to him 
as their guru and preceptor, begging him to take them 
under his spiritual protection as a father does his son, 

Swami Dayanand answered the allegations made by 
Madame Blavatsky in her letter of 17th January 1881, 
by his letter dated 17th March 1881, which he addr< s led 
both to Colonel Olcott and Madame Blavatsky in the 
following words: 

“Let it be known that Madame Blavatsky's letter of 17th 
January 1881 A. d. has arrived and its contents noted. The following 
is the reply: “At all times I say one and the same thing and 
do not change. If you have not changed your opinion, then you must 
have concealed it, I know it as a fact that when you talked to Mulji 
Thakersey, you did believe in God, but what you did in Meerut 
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shows t&aij felie fact is quite the contrary, I do not want to oppose anyone 
in the world except those who are unjust and act unrighteously. 

The Arya Samaj believes in the Vedas. There is no change in 
its aims. Brotherhood, which is your chief ideal, cannot be achieved 
in practice, so long as religious prejudice and hatred do not 
completely disappear. 1 see that you are mistaken with regard to 

the principles of the Arya Samaj. As was stated before, where the 

principles of a society are in accord with those of the Arya Samaj, 
then that society does not differ. When a society's principles are 
different, then that society cannot agree with the Samaj. Two 

contradictory things cannot both be true: only one of them can be 
true. Truth and untruth are opposed to each other. 

You have written several times that the principles of the Popes 
were similar to mine, but as a matter of fact there is as much 
difierence between the principles of Arya Samaj and those of the 
Popes as there is between the earth and the skies. The principles 
of the Arya Samaj are in accordance with truth while those of the 
Popes are full of selfishness. If some one without giving any thought says 
the same thing about your principles, what reply can you give ? 

I bold Colonel Olcott at Saharanpur in 1879 that I had no one 
with me who knew Eoglish well and that therefore I experienced 
difficulties in answering English letters and therefore asked him to 
reply himself to such letters; that whenever he wanted that I should 
reply to any letter, then he should send it to me with a Hindi 
translation for I knew only one language and felt difficulty in 
dealing with another language. Moreover, if Ool. Olcott was my 
representative in the general council where was the difficulty in 
writing in my behalf. He could do what he liked. 

Whoever he the person concerned, so long as I see him act 
justly, I keep amicable relations with him, and when I find him 
acting unjustly, I sever all connection with him, whether he be 
Harishchandra or anyone else. 

have forgotten nothing important. The object of the 
diploma was only that the Theosophical Society wished to become 
a branch of the Arya Samaj, As that thing is no longer so, what 
is the use of talking about it. Moreover, 1 simply acknowledged 
receipt of the diploma but I did not accept your membership. 

**As you do not enrol wicked people as members, the Arya Samaj 
too does not do it. See, its seventh principle is: ‘‘Our conduct and 
dealings towards all should be guided by love, righteousness and 
justice with due regard to their merits.” Have you read this 
principle ? 

do not wish to found a hew religion. I only preach the eternal 
Vedic Faith. He who does not accept it, suffers loss,. not L As you 
have sincere esteem for me, so have I for you and not only for you hut for 
all good people. It is a good thing to help everyone for the benefit of the 
world. I preach the Vedic Faith to the best of my ability. I do 
not care for any position except that of a preacher. You mention 
me sometimes as a member, sometimes as something else. I do not 
want any credit or praise: what I want is itself a great thing and 
I hope my work may be sijccessful by God^s grace. 

“As for what Colonel Olcott had written, 1 have no time at 
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present; but when I come to Bombay I will give Sometime, or when 
my commentary on the Vedas is finished, I will get time. It will 
serve no purpose if you come now when I have no time to spare. 

“WDl you please tell Damodar that he has not yet replied to 
my registered letter and ask him what the reason is. Kindly let 
me know what he says. Convey my namaste to all. I am going 
from Bharatpur to Jaipur today.*' 

The reader will note the dignified tone of this letter. It 
displays, neither rancour nor a recriminatory spirit. 

The first and foremost article of Swami Dayanand’s faith 
was a firm and unshakeable belief in a personal God, God as 
creator and governor of the world. The whole of Swamiji’s 
teachings rest on this pivot. Swamiji firmly believed that 
the Vedas must be followed implicitly, for they are God’s 
knowledge revealed to man for his guidance. So, when he 
realized that Colonel Olcott and Madame Blavatsky did not believe 
in the existence of God and were yet in close relations with the 
Arya Samaj and professed that they were followers of the Vedas 
and were Swamiji’s disciples, it became clear to him that they 
were sailing under false colours, and the public was being 
deceived. Swamiji realized that it had become absolutely 
essential in the interests of truth and honesty that the whole 
matter should be cleared up. He, however, thought that a final 
effort should be made to bring the two leaders of Theosophy 
to the right path if they were still open to conviction. Failing 
that, they should be exposed and all connection with them and 
the Theosophical Society severed. Swamiji therefore made up 
his mind that as soon as possible after fulfilling his engagements 
in Eajputana, he should go to Bombay and settle this 
question. And when he finished the work he had already 
undertaken and before accepting the pressing invitation of His 
Highness the Maharana of Udaipur, the head of the Rajput 
princes, to go with him to his State, Swamiji proceeded to 
Bombay, the then head-quarters o£ the Theosophical Society to 
settle this matter. 

Swamiji reached Bombay on 30th December 1881 a.d. Among 
those who were present at the Railway Station to receive him 
were Colonel Olcott and Madame Blavatsky who were as anxious 
to keep up their anomalous relations with Swamiji as Swamiji 
was anxious to continue them only if those relations could be 
based on truth, and to break them as soon as they were found to 
be based on false pretentions. Swamiji told Colonel Olcott at once 
the object^ of his visit to Bombay, but he evaded the matter. 

Swamiji made several attempts to discuss the matter, but 
Colonel Olcott always found some excuse or other to put the 
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discussion off. Two months thus passed without Colonel Olcott 
giving Swamiji an opportunity to settle the matter. Swamiji’s 
patience was then exhausted. When he could no longer bear the 
strain, he sent Seth Pannachand Anandji and Eao Bahadur 
Gopal Eao Harideshmukh to Colonel Olcott to tell him that unless 
he and Madame Blavatsky agreed to discuss with him the 
question o£ belief in God, he would expose them in a public 
meeting. On this, Colonel Olcott fixed the 17th of March for such 
discussion, but failed to make his appearance at the discussion. 
Swamiji made one more effort and got Lala Janakbeharilal of 
Danapur, who had gone to Bombay to see Swamiji, to write a 
letter in English in which Swamiji said that what Col. Olcott 
had said at Meerut showed that Colonel Olcott and 
Madame Blavatsky had doubts in the existence of God, that as 
in a letter written from America they had styled their faith as 
Theosophy, which the English-knowing people told him after 
consulting the dictionary, meant wisdom of God, he had taken 
them to be theists and saw no obstacle in his way to make friends 
with them, but now that their teaching is opposed to theism, 
they should go to him (Swamiji) the next day or call him to 
their residence or fix a place of meeting elsewhere to discuss 
this matter, when they should make Swamiji abandon belief in 
God and convert him to their view, or he, Swamiji, would do 
his best to convince them of the existence of God and make 
them theists. Swamiji sent this letter by a respectable citizen 
of Bombay to Colonel Olcott and Madame Blavatsky and obtain 
their reply. With the letter Swamiji sent a verbal message 
reminding the two Theosophie leaders that when he (Swamiji) 
had spoken to them at the Railway station on his arrival at 
Bombay that he had come only to discuss the question of God 
with them, they had said that there was no particular hurry 
and that it would be discussed some day or other, to which 
Swamiji had replied that the matter was of great and urgent 
importance and that it was not right to delay it. As the 
matter was now causing him anxiety it would be difficult for 
him to maintain friendly relations with them if they would not 
attend to it at once, for Swamiji looked upon it as a sin not to 
denounce atheists. 

The messenger found that Colonel Olcott had gone to Dessur 
and gave the letter to Madame Blavatsky, who instead of giving 
a written reply simply sent word that she had no time to hold a 
discussion. Swamiji sent another letter to her the next day to 
say that Colonel Olcott had given Swamiji word that he would 
without delay discuss the matter but that he had gone away 
without keeping his word, and that if she by herself or with 
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Colonel Olcott failed to settle the thing within the next three or 
four days, he would in a public meeting in the Framji Gowasji 
Institute on 28th March 1882 a. d. denounce them. 

As the Madame gave no reply to this, it was publicly 
notified that Swami Dayanand Saraswati would deliver a lecture 
at the Framji Oowasji Institute at 6 p. m. on 28th March 1882 
on the past and the present relations between the Arya Samaj 
and the Theosophical Society. 

Accordingly, on that day, Swamiji delivered a lecture in 
which he read out letters of Colonel Olcott and Madame Blavatsky 
and proved that their deeds did not accord with their word, 
that they had promised to act according to his direction but 
had done the contrary ; that he had told them neither to 
write nor to publish in the Theosophnt any stories or writings 
about Bhoot, Pret, and Pishach, (ghosts etc.) as no such spirits 
ever existed; but they paid no heed to it, that at first they 
declared themselves to be believers in God and the Vedas, but 
now they had no belief in the existence of God and that they 
eulogize the religion of those whom they happen to be address- 
ing at the time. Swamiji also exposed their false pretensions 
to a knowledge of Yoga, and declared that Colonel Olcott and 
Madame Blavatsky knew nothing of the science of Yoga. 
He then had the following printed notice widely circulated 
and sent to all Arya Samajes in India : 

HUMBUGGEKY {golmal polpal) 

OF THE THEOSOPHISTS. 

Swami Dayanand and the Arya Samajista had inferred 
from the letters sent by Colonel Olcott and Madame Blavatsky 
that they would do some good to Aryavarta, but that inference 
has not come true. The reasons are these : 

1. They first clearly stated in their letters that their Theosophical 
Society had become a branch of the Arya Samaj. They have repudiated this. 

2. They had declared that they were coming to India to accept the 
eternal Vedic Faith and become pupils of Swami Dayanand Saraswati and to 
learn Sanskrit. 1 They did neither of these things. They do nob believe in 
any religion, nor do they desire to study any religion, nor have they begun 
to learn Sanskrit; nor is there any hope whatever that they will do 
so now. 

3. They had promised to give the Arya Samaj all the fees received 
from the fellows of the Theosophical Society and also a collection of books. 
Neither has been done. They have even swallowed the amount of rupees 
six hundred and odd which they had first sent to Harishchandra Chintamani 
and later recovered from him. Presenting books apart, they took without 

^M. Blavatsky’i “From the Caves and Jungles cj Hindustan, p. 15, 
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compunction and shame from B. Chhedilal and Shivnaraio, members of the 
Meerut Arya Samaj, Rs. 30/- the price of a book given to them by Madame 
Biavatsky and Colonel Olcott, ignoring the fact that the said gentlemen had 
spent several hundred rupees in providing accommodation, food, conveyances 
and other things for them. In addition to these, Swamiji helped them 
(Colonel Oioott and Madame Biavatsky) as much as possible and the Arya 
Samajists of Amritsar, Saharanpur and Lahore extended their hospitality 
to them. They had not acknowledged it, and now they say that they greatly 
helped Swamiji. Swamiji says that they have done nothing. If they have 
rendered any help, why don^t they say what it was. When they do not 
state it, who can believe them. 

4. First in their letters from America, and then after coming to 
India, they in Swamiji^s and other people’s presence admitted (the 
existence of ) God. Later in Meerut, contrary to this, in the presence of 
Swamiji and other gentlemen, both of them denied that they believed in 
God. Is this not self contradictory ? When Swamiji challenged them to a 
discussion, they did not accept the challenge. 

5. Before they came to Aryavarta they had a letter published in the 
Indian Spectator (Bombay) of 24 July 1878, in which they said, ‘‘We are 
neither Buddhists nor Christians nor do we believe in Brahminism as commonly 
understood, hut we are of the Arya Samaj and that we give heart and soul 
to the advancement of its holy and beneficient work: ths,t will include 
every thing. Now they have given out that they are Buddhists and have 
been so for many years. Is this not deception and cheating (^^2 W 
Their letter of January, 1880 showed that they were theists. After eight 
months they declared in September of the same year in Meerut that they 
both of them were atheists. Is this not deception ? 

6. At first they acknowledged the Theosophical Society to be only 
a branch of the Arya Samaj. Later, they said that the principal 
Theosophical Society was not a branch of the Arya Samaj, nor the Arya 
Samaj a branch of the principal Theosophical Society, hut that there was a 
Theosophical Society of the Arya Samaj which was common to them both. 
Now they ignore all this and have declared that their society was never a 
branch of the Arya Samaj and that they were outside the Arya^ 
Samaj, 

7. And is it not wrong of them that when they formed a (Theosophical) 
Society in Bombay, without Swamiji’s consent or knowledge, they of their 
own accord, enrolled him as a member f When they met Swamiji in 
Meerut with Muiji, Swamiji asked them why they had entered his name in 
the society without his consent and told them to remove his name. Colonel 
Olcott promised to delete the name. They met Swamiji again 'at Benares, 
but they had not till then taken out Swamiji^s name. Swamiji then wrote 
a strong letter telling them to remove his name atonce from wherever they 
had written it. They then sent a telegram “what to write then’\ Swamiji 
replied by telegram to say that he should be described only as a preacher 
of the Vedic Dharma as he had always done and that he was neither their 
member nor that of any other society, and that he was not a follower of 
anything except the Vedas. Notwithstanding all this, when they were in 
Simla, Madame Biavatsky wrote such a discourteous letter as no polite 
person would write. Was it proper for them without Swamijfs request 


558 


iXFE OF. OATANANB SARASWA^Tl : . ^ 

or consent, simply of their own will to enter Swamiji^s name as a member ? 
Is this not a shameful thing ^ ? 

8. They gave a promise at Meerut (September 1879) that they 
would never after that day ask any Arya Samajist to join their society. 
But before two days had passed, when B, Chhedilat went with them to 
Ambala, they pressed him on the way to join their 'society and again 
sent a letter to him f:g>m Simla asking him to do so. 

After witnessing such deceit and fraud WB) Swamiji in a 
discourse given at the anniversary function of the Arya Samaj, Meerut 
declared that no follower of the Vedas need become a member of their 
(Theosophical) society, for the principles of their society were different 
from those of the Arya Samaj. On this, Madame Blavatsky sent him a 
letter full of discourtesy and untruths. Swamiji sent a proper reply to it. 

Swamiji now decided to settle things with them during his next visit to 
Bombay. The Bombay Arya Samaj also desired this. When Swamiji arrived 
at Bombay, Colonel Oloott came to the Railway Station. After reaching their 
lodgings, conversation turned on many subjects and then Swamiji said that 
he had other things to talk to them about, but Colonel Olcott gave no reply. 
When Colonel Olcott next came to Swamiji to talk about Mr. Oook.^ Swamiji 
told Colonel Olcott that they should discuss (their differences) and the 
Coloriel said “All right we will do it sometime."'- Swamiji then sent a 
message through Pane hanan Anandji and Gopalrao Harideshmukh that 
unless they go to Swamiji and discuss the matter he will be compelled to 
give a public lecture on the subject. Colonel Olcott then fixed the 17th March, 
1882 as the day when he would come to Swamiji and discuss the matter. 
But he never came. He went away to Dessur and from there wrote a letter 
to say that he could not come, but that Madame Blavatsky would come 
and discuss the matter; but even she did not come. As no alternative was 
left, a day before Swamiji was to speak on the diSerences between the Arya 
Samaj and the Theosophical Society and their past and present relations, 
the Arya Samaj issued a public notice about it, Still Madame Blavatsky 
did not come to Swamiji, Then Swamiji delivered his public lecture. 

Knowing all this they have complained in the Theosopkist that 
^Swamiji gave his lecture without informing them of it. Is this thing not 
a lie ? In the lecture, their letters were read out to show their inconsistent 
conduct and that they say one thing but do another. They say they have 
come to do good to Aryavarta, but instead of doing good, their actions 
appear to be harmful, Then, Swamiji several times told them not 
to write and publish anything in the Theosopkist affirming the 
existence of bhut, pret, pishach (ghosts etc.) for no such spirits 
existed. He asked them not to write anything in the paper which 
was against reason and knowledge, for their paper was read in Europe and 
India and people would begin to think that in this country there are people 
who believe in things contrary to nature. They have not upto this time 
accepted his advice, though in their letters they had clearly declared 
that they would act according to Swamiji's advice. 

In the letter to Mr. Cook, which Swamiji had asked Colonel Olcott 
to write and which the Colonel wrote in his own hand, he inserted the words 
“most divine^^ against Swamiji^s instruction. Swamiji had asked him to say 

^ Mr, Cook was a Christian missionary who had arrived in India about this time 
to convert the heathens to Christianity, When Swamiji challenged him to a debate, 
he went away to Poona and then returned to England. 


C0r40NEL .OLCOTT AlfB MADAME BLAYATSKT 


559 


^^whieh religion is consistent with God's attributes/^ When Colonel Olcott 
next came to Swamiji, Swamiji got him to cut out the words ^^most divine'' 
and substitute the words “when we discuss the matter it will become 
evident which religion is God made and which is not". Notwithstanding all 
this Colonel Olcott in the Theosophist published the first draft containing 
the word most divine. Was this proper for him to do? 

It} is not necessary to write more for wise people. This sample is 
enough to expose these people in their true colours. Tho object of writing 
this IS to say that any connection with them or their society will, instead 
of doing good, do harm to the Arya Samaj and the Arya Samajists. What 
their real object is, they alone know. If their conscience had been clear, 
where was the necessity for them to do one thing at one time and the oppo- 
site of it at the other. As they are atheists, garrulous and selfish people, it is 
but meet that India and the Arya Samajists and other Aryas should have 
no connection with them and expect no good to the country from them. 

Just consider one thing. First they talked of Swamiji. When Swamiji 
did not get entangled into their net, they invented and began to talk of 
Koot Hoomilal Singh, whom nobody has seen or heard of. If this name 
will not serve their purpose they will probably talk of Gotra Koot Homi 
Singh. They now say that he (Koot Homilal) comes and talks to them 
and shows them miracles: “See, this is his photograph". Letters and 
flowers fall from above: lost things are recovered. All these things are 
falsehoods. Leaving aside other things, when Colonel Olcott and Madame 
Blavatsky first came to Bombay and some clothes of theirs were stolen, 
they got the police to make great efforts to recover stolen things. Why 
did they not recover their own things that had been stolen, if they can 
recover lost things. When they could not recover their own things, who 
would believe in what they did in Simla ? 

When in Meerut, Madame Blavatsky told Swamiji that she was 
practising Yoga according to the process given in the Yoga Sastra and 
Sankhya, Swamiji put questions to her about the Yoga as taught 
by the Sastras. She could give no reply. Just as mesmerizers and 
Jugglers show tamasha, so do, these people do. Those who practice Yoga 
are m their hearts the same as they appear outside and keep away from 
untruth and deception. Such, however, are not the dealings of these 
people. If they had known anything of Yoga, they could never have 
denied God and become atheists. Not believing in God is itself sufiScient 
proof of their ignorance of Yoga. It is therefore best to keep away 
from them» 

■ ■ ■ ■ ■ ■ f.' • ■ ■ 

Colonel Olcott drew up an elaborate defence and tried to meet 
the charges brought against him and Madame Blavatsky by 
Swamiji and published it as an Extra tiupplemmt to the 
Theosophist for July 1882 a. dJ 

The Theosophist, conducted by Madame H. P. Blavatsky, 
in the editorial notice of Swami Dayanand’s .death in 1883 
A. D- said: 

“A maatei spirit has passed away from India. Pandit Dayanand 

^ It is not known when this supplement was actually published. Swamiji was 
in Jodhpur from 31 May to 16 October 1883. fle became fatally ill in September. 
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Saraswati is gone. De mortuis nil nisi Jo'nMm. All our differenoes 

have been burnt with the body. We remember only the ■grand and noble 
qualities of our former colleague and Teacher and late antagonist.” 

It is a pity that Col. Olcott did not stick to this decision. 
I£ Col. Olcott had acted as the Theosophist promised, I should 
not have been put to the disagreeable necessity o£ writing 
this chapter and laying aU the facts of the case before the 
public. But Col. Olcott decided otherwise. 

Twelve years after Dayanand’s death, Col. Olcott, in his 
new book Old Diary Leaves, Vol. I, published in 1895 A. D. 
not only repeated the attacks on Swamiji contained in his 
Reply but cast further aspersions on him— him, whose disciple 
he at one time deemed it a great honor to be allowed to 
caU. himself. 

The so-called defence is a lawyer’s handiwork. A clever 
successful lawyer of New York that Colonel Olcott was, 
thoroughly conversant with the arts and tricks which a lawyer 
with a bad brief often employs, this defence, as we shall see, 
is an amalgam of halftruths, pure assumptions, misrepresenta- 
tions and skilfully distorted facts. It is full of supressio veri 
and suggestio falsi, and wherever these fail, of mild abuse. 

Colonel Olcott’s defence consists of three parts. It opens with 
some preliminary remarks. It then enumerates the charges 
to be answered, and the third part consists of the reply. The 
reply gives a brief history of the origin of the Theosophical 
Society and Col. Olcott’s relations with Swami Dayanand, 
giving his version of the whole case and quoting misleading 
extracts from letters, and then prints a number of certificates 
from his followers and admirers testifying to the honesty 
and truthfulness of the Founders of the Theosophical Society. 

The preliminary remarks with which the defence opens 
is an illustration of the weUknown formula on which lawyers 
intent merely to make money act, and with which Colonel 
Olcott was thoroughly 'familiar. Solicitors in bad cases use 
the formula in varying forms when handing over briefs to 
advocates, the simplest form being “No case, abuse the 
plaintiffs’ attorney.” , 

The first sentence declares Swamiji as unfit for public 
service. Before citing any proofs or relating any facts, the 
gallant Colonel says: “I am compelled to prove, alike to the 
members of the Arya Samaj and the Theosophical Society, 
the fact that the Founder of the Samaj is either suffering 
from so grave an impairment of the memory as to make him 
unfit for further public service, or has been totally misled by 
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our mutual interpreters. The facts, that I shall present, 
admit of no other alternative.” Like a clever lawyer, conscious 
of his weak case but determined to hoodwink the court, he 
assumes what has to be proved and tries to close all avenues 
of thought to the impartial reader. “Compelled to prove” 
and the assumption that “there is no other alternative.” 
show presumptuousness and wishful thinking. That 
Dayanand remained in full possession of his wonderful memory 
till he died is wellknown: his various controversies and his 
Veda Bhashya prove it. And absolutely nothing has been 
cited, not one instance given to show that the interpreters 
tried or wished to mislead either Dayanand or Olcott. When 
Colonel Olcott says that there is no other alternative, his object 
is to hide the only conclusion to which a reader will arrive at, 
that Col. Olcott was insincere, and deliberately concealed his 
beliefs and aims to deceive Swami Dayanand. The reader 
after going through the analysis to which we shall subject the 
reply, shall become quite convinced that Colonel Olcott and 
Madame Blavatsky concealed their real beliefs from Swamiji. 

Colonel Olcott says: “I as one, who is sincerely interested 
in the spiritual and moral welfare of the Aryas, deplore the 
act of the Swami in publicly dishonouring the names of two 
persons (himself and Blavatsky) who were his staunch and 
unselfish allies.” Deplore is a wrong word to be used. The word 
resent more truly represents Coloners feelings. Nothing that 
these two persons did, proves that they worked solely for 
the spiritual and moral welfare of the Aryas. They gave no 
financial assistance to the Arya Samaj. On the contrary, they 
exacted a heavy admission fee from those who joined the 
Theosophical Society of the Arya Samaj. During their tours, 
they enjoyed the hospitality and help of the Arya Samajists 
everywhere, but there is nothing to show that they made any 
return in any shape or form. They were both ignorant of 
Sanskrit, and never during their stay upto the time Swami 
Dayanand denounced them or afterwards, made any attempt 
to learn it, though they came to India with the professed 
object of learning it. Madame Blavatsky in her book. From 
the Caves and Jungles of H%ndustan, p. 15, clearly says: 
“We came to India to study under his guidance the ancient 
country of Aryas, the Vedas and their difficult language.” 
Strangers to the Vedic teachings, ignorant of the Upanisads 
and other Sastras except through defective English translations 
of some of them, they came to India in 1879 as pupils to 
learn the true religion. Between their arrival early in 1879 
and their denunciation by Swamiji in March 1882, the only 
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interest they took in the spiritual and moral welfare of the Aryas 
was to show magical feats, such as tracing lost articles, having 
flowers showered, teaching people to believe in ghosts, 
regaling men with ghost stories, spreading false beliefs in 
evil and good spirits and bhuts, posing as superior beings and 
as receiving communications from imaginary beings like Koot 
Hoomilal Singh, whom they located in the inaccessible region 
of I'ibet, trying to impress upon the common unsophisticated 
people their own importance as chelas of, and receiving 
messages dn what language they don’t sayy from Mahatmas 
who were known only to these two people — one an American 
and the other a Russian — in giving lectures to people, extolling 
the work of the ancestors of the audience, tickling their vanity, 
and in strengthening the belief of the people in some of 
their absurd and out of date observances and customs 
while they themselves remained undisputed masters and leaders 
of the movement they had inaugurated. What else they did 
to advance the spiritual and moral welfare of the Aryas, 
nobody knows except they themselves or their masters, who 
were suppo.'ed to live in the snowy Himalayas. 

Colonel Olcott styles himself and his colleague as staunch 
and unselfish allies. He forgets that they came here and 
remained till the breach, humble disciples of Swamiji. In his 
letter of 18th February, 1878 he says: “We come to your 
feet as children to a parent,” and in the letter dated *5th June, 
1878 he says “we await your orders and will obey.” And 
wheii at Meerut in September 1880, Swamiji challenged Colonel 
Olcott and Blavatsky to a discus.sion on the existence of God, 
the Colonel replied that there could be no discussion between a 
Guru and his disciple. As soon, however, as Swamiji dis- 
carded them, the humble disciples became allies; and if people 
have to be thankful for small mercies, we may be thankful 
that they did not take up the pose of benefactors and teachers 
of Swamiji. 

As a lawyer when stating his case to the jury before the 
evidence is recorded, by insinuation and suggestion tries to 
win the sympathy of the jury, so the clever lawyer in Colonel 
Olcott, before trying to answer the serious charges brought 
publicly against him and his colleague, and knowing full well 
that no sensible man would accept as true any aspersions on 
Swamiji's moral character or sound intellect, propounds a 
theory of his own to distract attention, and bases it on what 

^ Sanskrit being Greek to Col. Olcott and Madame Blavatsky, and EnglisK 
not known to the Mahatmas. - 
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he calls psychological facts, which are not facts at all but 
mere assumptions. After asserting, which is not true, that 
yogis hide their knowledge from all and even “deny point 
blank any knowledge of Yoga or yogis if in their opinion 
the questioner or the public is not fit to be taught,” Colonel 
Olcott says : 

“A glance at Swami Dayanand's history and utterances shows that 
his mind is so pre-occupied, and if we bear this in view, we shall under- 
stand certain things which would be otherwise incomprehensible. And, 
again, the reader will note this very important point, na., that the 
retention of Yoga powers — the siddhis, or peculiar psychical faculties 
developed by training — for any length of time unimpaired, exacts that 
the Yogi shall periodically retire to a solitary place, for new training. 
K this is not done, the Yogi, little by little, becomes like common men, 
and, indeed, often develops the traits of violent anger, unsteadiness of 
purpose, even recklessness of language and actions.” 

The last sentence is not true. And, so far as 
Swamiji is concerned, it has no application ; for Swamiji 
practised Yoga till the fatal illness at Jodhpur attacked him. 
in order to find support for his case. Col. Olcott cites an 
example of loss of memory on Swamiji’s part. He says that 
at Meerut when after listening to Swamiji’s replies to questions 
regarding Yoga siddhis, he had asked Swamiji as to what 
he thought of certain phenomena which Madame Blavatsky 
had produced in the presence of witnessess such as causing 
flowers of roses to fall in a room at Benares, the ringing of 
bells in the air, causing a flame to diminish and then blaze 
up again etc., and Swamiji replied that “these were pheno- 
mena of Yoga, though some of them might be imitated by 
tricksters and then would be tamasha } but these were not 
of that class.” 

Now, Swamiji never declared that Blavatsky’s feats were 
yogic; so his denial of these as yogic feats when he denounced 
Colonel Olcott and Madame Blavatsky as hypocrites is not a 
proof of loss of memory. Colonel Olcott gave another 
example of Swamiji’s “change of mind.” He says that when, 

“Swamiji first visited Bombay to preach, he was a professed Vedantin, 
scouting the idea of a personal God (as some of his Vedantin members will 
testify to), and was entertained on that account by Vedantins, whereas 
he now preaches a religion quite opposed to Advaitisrn. So, too, his 
different expression of views at different times about the Shraddha cere- 
monies for the dead.i These are all symptomatic to use a medical term 
of either a concerted policy of mystification, or a disturbance of mental 
equilibrium, perhaps resulting from overtraining in Yoga Vidya. I 

■ ^ See the first pages of Swamiji’s “Satyarth Prakash”, on the necessity for 
shraddha ceremonies and compare with what he says now.”— H. S. O. 
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seduloualy keep aside the alternative that my late colleague has lost all 
moral principle, and has deliberately taken to malicious falsiitcation 
of the facts of history, as it would take away my confidence in 
human nature.’' 

This is another example o£ Col. Olcott’s vilification o£ 
Swamiji by presenting tc the reader a hotchpot of untruths 
and baseless insinuations. I'he examples that Colonel 
Olcott gives above of Swamiji’s socalled inconsistencies and 
calling them falsifications and change of mind are both 
malicious and untrue as the following facts will show. 

In the first paragraph of his defence, unlike an advocate, 
who, sure of his case, places his facts and his evidence clearly 
before the court. Col. Olcott aware of the inherent weakness 
of his case, represents himself as one who is used to telling 
only the truth and not given to distorting facts or to abusing 
the opposite party, and then tries to hoodwink the reader by 
misrepresenting facts and presenting untruth as truth and 
abusing the opponent. He says: — “I invite Arya Samajists 
to patiently read what follows, promising that I shall not 
imitate the extreme language of the Swami... . ..who publicly 
called us liars and cheating jugglers, but leave the Swami of 
1882 to be judged by the Swami of 1878, 3879, 1880 and 1881.” 
Colonel Olcott proniises not to imitate the language of Swamiji, 
but immediately after, calls him “falsifiar for motive,” and as 
having “lost all moral principle, and “deliberately taken to 
malicious falsification of the facts of history.” This is how 
he fulfils his promise not to imitate Swamiji’s language. 
What else, however, can be expected from one, who solemnly 
promises to obey Swamiji’s commands, vide his own letter 
of 38 February, 3878 (p. 525), keeps back from Swamiji things 
which he should not, conceals his atheism, and makes Swamiji 
believe that he is a theist ? 

The two examples he gives of Swamiji’s change of mind 
namely, (1) first declaring Madame Blavatsky’s phenomena 
as Yogic performance and later as juggler’s tricks, and 
(2) that Swamiji was a Vedantist and scouted the idea of 
a personal Grod and then practicing a religion quite 
opposed to Advaitism, and then adding a third example 
that o£ expressing different views at different times about 
shraddha to the dead, are aU baseless. What sensible man 
would believe that without witnessing any performance of 
Madame Blavatsky and on Colonel Olcott’s merely mentioning 
the phenomena which Madame Blavatsky produces — for even 
Colonel Olcott does not say that she performed any 
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phenomena in Swamiji’s presence-^-Swamiji^^ declare 

that they were real Yogic phenomena, though some o£ 
them may be performed by conjurors ? Conscious of having 
imputed to swamiji an opinion that he never held, Colonel 
Olcott in the report of this interview in the Theosophist, 
says, “This is not a verbation report of the interesting 
conversation at Meerut, but only sl careful abstract giving 
the sphit of what was saidf' By saying that what he 
reports is an abstract which gives the spirit, not the 
statements of Swamiji, the ingenious Colonel Olcott 
keeps the way for retreat open, if challenged by Swamiji 
or anyone else. 

As to the allegation that Swamiji was a professed 
Vedantist of the nonduality school when he went to Bombay 
in 1875, everyone who knows anything about Swamiji’s 
beliefs, knows that this is untrue. Colonel Olcott adduces 
no proofs to support this misrepresentation, except the 
fact that he was well received by the Vedantists at 

Bombay and that some of them may testify to it. Just 
as a drowning man clutches at a straw, the gallant Colonel 
tries to catch hold of anything and everything which 

may be interpreted even 'in a farfetched way to give him 
any support. Because certain Advaitins showed fcwamiji 
hospitality, therefore Swamiji was an Advaitin himself ! 

The following quotation from B. Devendranath 
Mukhopadhyays’s Life of tSwami Dayanand baraswati, 
Vol. 1, p 286 will show the utter baselessness of Colonel 
Olcott’s allegation. • ^ ^ 

“Jaikiahen Vaidya a follower of the Advaita Vedanta, and 
Dharmsi, brother of Lakshmidas Khemji, a follower of the Vallabh- 
achari sect, were present in Benares when the famous sastrarth of 

Swamiji with the Pandits there had taken place in 1869 A. D., and 

had been immensely impressed with the learning and the powerful 
personality of Swamiji. It was Jaikishen Viadya’s strong desire that 
some strong peronality like Swamiji should visit Bombay and denounce 
Vaishnavism and expose their creed. This was also the strong 
desire of Dharmsi and Lakshmidas Khemji. The reason why they 
desired this, was that they were very angry with the Qusains of the 
Vallabha sect because of the celebrated Maharajas Defamation case^ 
and they both believed that Swamiji alone could do this work 
successfully. These people therefore earnestly begged Swamiji at 
Benares to visit Bombay. But Swamiji told them that he would 
visit Bombay at his convenience and would let them know, when he 
would do so. Thus when Swamiji found time to visit Bombay he 
wired to them about his visit. 

We thus see that of the two men who invited Swamiji 
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to Bombay, only one was a Vedantist, and the other was a 
follower of the Vallabhachari sect. They invited Swamiji 
to Bombay not because Swamiji was a V edantist but for 
another and a very good purpose, which was to have the 
corruption and immorality of the VaUabhachari Gusains ex- 
posed. It is a wellknown fact that Swamiji after finishing his 
education in 1862 a. d. always condemnded the neo-Vedant 
doctrines. 

As early as 1867 a. d., several years before his visit 
to Bombay, Dayanand used to denounce the nonduality 
doctrine of Vedanta, Vide, B. Devendranath Mukhopadhyaya’s 
Zt/e of Dayanand Saraswati, Vol. I, p. 107. Chhatrasingh 
Jat of Khandoi was a neo- Vedantist. Swamiji in those 
days strongly denounced neo - Vedantism. When 
Chhatrasingh could not answer Swamiji’s objections he 
said, “Say what you will, the truth is that the world 
is an illusion.” Swamiji said nothing and gave a mild 
slap on the Jat’s head. The Jat felt ofEended and said, 
“Maharaj, a learned man like you ought not to slap another 
in a religious discussion.” Swamiji said,” Chaudhriji, when 
the world is an illusion and there is no reality except 
Brahma, who is he who has given you a slap. Chattrasingh’s 
eyes were then opened. He touched Swamiji’s feet and 
said, “Maharaj you have opened my eyes.” 

* In 1870, four years before Swamiji went to Bombay, 
Swamiji published a book named Advaitmat Khandan at 
Benares, in refutation of the nonduality Vedanta, Vide, p. 195 
Devendranath ’s Life of Swamiji, Vol. I. Colonel Olcott is only 
throwing mud in the hope that some at least will stick. 
Then Colonel Olcott styles Swamiji as a '•frofessed Vedantist.” 
When driven to bay, some people become reckless and make 
foolish allegations. 

Now with regard to the shraddhas. Colonel Olcott has 
not given one instance to show that Dayanand ever 
supported shraddhas to the dead. No one has ever said 
that Swamiji supported shraddhas in any lecture, or when 
talking to anyone. Colonel Olcott possibly refers to the 
first edition of the Satyarth Prakash containing some 
interpolations, but has not the honesty even to refer to the 
fact that Swamiji publicty disowned those passages long ago, 
as soon as they were brought to his notice. Even before 
the publication of the Satyarth Prakash in 1875, Swamiji 
■in his lectures always condemned the shraddhas, as is clear 
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from the following facts : 

(1) As early as 1867 A. D., Swamiji denounced Shraddha to 
the dead and idol worship at Ramghat (P. Lekhram’s Jivan 
Gharitra, p. 82). (2) Mayadas Jat of Shafinagar stated to P. 

Lekhram that he had heard Swamiji in Chashmi, Tharpur 
and Anupshahr in 1868 a d., when he had advised people to 
do shraddha or show respect only to the living, and had given 
P. Jwaladatt written directions as to how to do it (Lekhram’s 
Jivan Gharitra, p. 64, and Devendranath Mukhopadhyaya’s 
Mahrshi Dayanand Ka jivan Gharitra yoI. I, p. 273.) (3) 
Swamiji publicly condemned shraddha to the dead in Anup- 
shahr in S. 1927 (1870 a. i>.) Devendranath Mukhopadhyaya’s 
Jivan Gharitra, Vol. I, p. 200. (4) In October, 1873, in a 

public lecture delivered at Cawnpur in Phulchand Makhanlal’s 
kothi, Swamiji declared that shraddhas should be to the 
living, and condemned shraddhas to the dead. (Devendranath 
Mukhopadhyaya’s Jivan Oharitra Vol. I, p. 247.) (6) At a public 
meeting held in the presence of P. Chhoturam, Braj Bhushan 
and Ramlal Misra at Patna on 18th May 1873, Swamiji 
denouced . shraddha to the dead and the giving of the pindas, 
(Lekhram’s Jivan Gharitra.) (6) In a public lecture at Hathras 
on 22nd January 1874 a. D, Swamiji denounced shraddha to 
the dead. Mr. Kanahyalal Alakadhari writing of this lecture 
in his monthly journal Niti Prahash, p. 141 (a. d. 1874) .says: 
“This frightened the Brahmins of the place who became 
alarmed that they would be deprived of their subsistence 
thereby.” (Lekhram’s Jivan Gharitra) (7) In 1875 a. d. in 
one of the fifteen lecDures given at Poona, Swamiji said; “At 
the present time, pitriyagya is understood to mean tarpan 
and shraddha to the dead. This is wrong.” {Vide, Updesh 
Mcmjari, p. 223.) 

Colonel Olcott knew perfectly well that Swamiji always 
condemned shraddhas and had never in his life supported 
them. Yet, when Swamiji publicly exposed Colonel Olcott’s 
deceptions, the latter threw all scruples to the wind and 
began to throw accusations against Swamiji which he must 
have known were false. 

After throwing mud indiscriminately, he tries to 
answer the charges brought against him in the Hindi notice 
issued to the Arya Samajes. In describing the charges, he 
gives wrong translations. The first charge (in Hindi) was 
that “They (Colonel Olcott and Madame Blavatsky) had 
first clearly declared in their letters that the Theosophical 
Society had become a branch' of the Arya Samaj but 
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they went back on it.” This charge has been wrongly 
stated by Colonel Olcott to be “that from the former 
correspondence and actions of the founders of the Theoso- 
phical Society, the Swami and his Samajists had concluded 
that Aryavarta would be under certain obligations to the 
society, but this conclusion proved false. And, for the 
reason, that we now deny what we said in our letters, 
viz, that the Theosophical Society is made a branch of 
the Arya Sama].” 

The reader will see the difference between the actual 
charge as made, and what Colonel Olcott describes it to be, 
and which he tries to answer. There is no question of 
obligations and conclusions etc in the charge. Similarly, the 
colonel has given incorrect translations of the other eight 
heads of the indictment which was in Hindi. A correct literal 
translation of them is given at pp. 556-58 above. 

Instead of meeting the charges one by one by quoting 
relevant facts and citing evidence on each charge or head of 
the indictment, Colonel Olcott enters into a tirade saying that 
everything is false. He says : 

“First then, 1 enter a general denial : the indictment is unfounded 
in almost very particular and for those who know my character, it 
would perhaps suflSce for me to leave the case there, and offset my 
word nf honour against each and all of these charges. For, those 
which are not absolutely false, are based upon such gross perversions 
of fact, and so mix up dates and occurrences as to be in reality 
scarcely worthy of notice. Still that we may not be charged with 
either an evasion of the issue, or occurrence in the mutilation of 
documents and suppressi verio upon which the case rests, I will cite 
my proofs seriatim." 

Now, it is easy to deny a thing but it is difficult 
to prove that it is false. If Colonel Olcott had been quite 
sure that those who knew his character would be satisfied 
by his merely denying on his word of honour the charges 
brought against him, he would have done so. But he knew 
that it was not so. He does not say which of the charges 
are absolutely false, and which are based on gross per- 
versions of fact, a;nd where dates and occurrences have been 
mixed up. Instead of citing any proofs, he gives a history 
of the whole episode, much of which is quite irrelevent 
and much that is not true but assumed as true; and then 
expresses his opinion and his conception of the religion 
in which he believes. Then he gives extracts from letters 
to suit his purpose, mutilating, misrepresenting and 
mistranslating portions of them and makes a jumble of 
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the whole thing. then coolly says that “six of the 

nine points are answered.” The whole thing is such a hotchpot 
of misrepresentations, assuming as facts what exist only 
in Col. Olcott’s imagination simply to confuse the reader. I will, 
however, quote from the Reply some of the salient points 
and statements and quotations to show that either they are 
wholly untrue or are misrepresentations. 

After stating how Colonel Olcott came to know Harish- 
chandra Chintamani by correspondence, he says (Third 
paragraph under the head, Reply). 

“I had reason to believe that I had been taught something at least, 
about that “true light”, i.e, esoteric meaning of Vedio doctrine, and so I 
naturally concluded that an Aryan Svvami who was trying to lead his people 
back CO that true light out of the darkness of superstition, was a Yogi-adept, 
our natural ally and a fit teacher for our members. This opinion was 
strengthened by the tone of a pamphlet issued August 25, 1877, by the 
Lahore Arya Samaj as a memorial to Dr. G. W. Leitner in favour of the 
FedaSAas^a. It contained as well the Swami's defence of his Bhashya 
against the attacks of his critics, in which he quoted approvingly the 
opinions of MaxMuller, Oolebrooke, Coleman, and the Rev. Mr. Garrett 
upon the God of the Vedas, as an impersonu I, all-pervading principle/’ 

The whole of this passage is made up of untruths 
and misrepresentations and has been advanced for the first 
time to hoodwink and mystify the reader, as the reader 
wiU see from what follows. 

This “true light” of Colonel Olcott which he says is the 
esoteric meaning of the Vedic doctrine is all nonsense. There 
is no esoteric meaning of the Vedic doctrine. Colonel Olcott 
never had any means to learn anything of the Vedas. 
He does not say what the true light which he had 
received was. He only makes a mystifying assertion to 
impress upon the reader that he was in possession of 
hidden things. In his letter dated 5 June 1878 — his 
second letter to Swamiji — he clearly confesses: “In respect of 
the Vedic philosophy, we are but as children. Instruct us.” 

If he was in possession of the esoteric meaning of the 
Vedic doctrine how could he tell Swamiji that in Vedic 
philosophy he and his colleagues were like children and 
begged to be instructed. Now when disowned and discarded 
by Swamiji,— he springs the claim that he had already 
been taught the true light of the Vedic doctrine. 

Then he says that he concluded that Swamiji was a 
“Yogi, Our natural ally and a fit teacher for our members.” 
He has the audacity to call Swamiji an ally and fit 
teacher for our members. In the letter which he wrote 
to Swamiji there is no such thing as an ally or teacher 
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for members but not for himself. As regards the 
Colonel’s allegation that he spoke on behalf of the 
society as a whole but did not offer himself individually 
as his chela, the letter which begins “Venerable 

teacher^* says “we cojwe to your feet as children, Look 
at us, our teacher. We place ourselves under your instruction. 
We approach you not in pride but humility,^' and then 
concludes as below: “ And now rendering our homage 
and praying for your continued health, I, ON MY BEHALF 
and of my whole society, write myself with your 
permission, your humble disciple and. follower, Sd. H.S. Olcott, 
President of the Theosophical Society.” Where does he 
exclude himself and say that the society minus him, 
is Swamiji’s disciple and follower. Imitating the tactics 
of a certain class of lawyers and in order to present some 
sort of justification for his truculent attitude, and to cover 
his ingratitude, Colonel Olcott says that he only thought of 
Dayanand as an ally and fit teacher for his members, 
not himself. But the letter belies this, for the body of 
the letter also contains the following: “We think that we 
can learn as much there (India) in two or three years as 
we could here in twenty. But pending our departure from 
America etc.” Now as only Blavatsky and Colonel Olcott 
were coming to India, and not all the other members of 
the society, the words “we” and “our” can refer only to 
Colonel Olcott and Madame Blavatsky and they only can be 
understood ; to be anxious to become Swamiji’s disciples 
and not the other members who were staying in America. 

Then the tone of the pamphlet issued by the Arya Samaj on 
25th August 1877 in nowise supports Colonel Olcott’s opinion. 
Swamiji nowhere quotes approvingly Max Muller’s and 
others’ opinions of the V edic God as an impersonal principle. 

The memorial from the Lahore Arya Samaj dated 
25th August 1877 to Dr. Leitner is printed at pp. 
45-49 of Lala Jiwandas’s Essays on Swami Dayanand 
Saraswati and the Arya Samaj. The question of personal 
or impersonal God is nowhere raised or even hinted at in 
the memorial or its enclosure (Swamiji’s reply to objections 
to his interpretation of the Vedas). The names of Coleman, 
and Rev. Garrett are nowhere even mentioned in the memorial. 
Colebrooke, Bop, |Bournoff, Wilson, Schlegel, Weber and 
Jones are mentioned, but not in connection with any 
matter referring to the Vedas. They are cited merely 
as forming a galaxy of bright orientalists but without any 
reference to Veda or God or any writing whatever. 



COLONEL QLCOTT AND MADAME BL A VATS KY 


571 







I£ CoL Olcott had read Swamiji’s reply to the objections 
of Mr. Griffith and others which is an enclosure to the 
memorial of the Arya Samaj, Colonel Olcott would have known 
that their objection to Swamiji’s interpretation was that 
he had translated /Agni,'.; Vayuv lndra etc^ as God^ while 
they fire, wind, rain; etc. Replying to 

Mr. Griffith’s objection, Swamiji mentions Colebrooke, 
Coleman, Rev. Garrett and Max Muller only to show that 
even they themselves , had said that the V edas inculcated 
the worship of one God and not many* The passage in 
Swamiji’s reply ; is as -under:. 

^Mn support of the above, extracts from the Vedas 
by H. T, Colebrooke (a) 5 from Mythology of the Hindus 
by Charles Coleman (J) ; from Rev. Garrett’s Bhagwadgita 
Appendix (c), and from the History of Sanskrit literature 
by Max Muller, p. 567 (d), are given below as a foot note.’’ 
And the -foot mote is :-' ■ 

The deities invoked appear on a cursory inspection of the Veda 
to be as various as the authors of the prayers addressed to them, but 
according to the most ancient annotations on the Indian Scriptures those 
numerous names of persons and thiogs are all resolvable into different 
titles of these deities, and ultimately of one God. 

‘‘The or^^ t^^ of the Vedas, concludes with three 

lists of names of deities, the first comprising such as are deemed synony- 
mous with fire, the second with air, and the third with the sun. In the 
last part of the Nirukta which entirely relates to deities, it is twice asserted, 
that there are but three gods, “Tisra ev devatah,” The further inference 
that these imply but one deity, is supported by many passages in the 
Vedas, and it is very clearly and concisely stated in the beginning of 
the Index to the Rig -Veda on the authority of the Nirukta and of the 
Veda itself. It shows (what is also deducibie from the texts of the 
Indian Scriptures translated in the present and former essays) that the 
ancient Hindoo religion, as founded on the Indian Scriptures, recognises 
but one God. 

“(b) The religion of the Hindoo sages, as inculcated by the Veda, is 
the belief in and worship of one great and only God, omnipotent and 
omnipresent, of whose attributes he expresses his ideas in the most awefol 
terms. These attributes he conceives are allegorically (and allegorically 
only) represented by three personified powers of creation, preservation, 
and destruction. 

“(c) These truly sublime ideas cao not fail to convince us that the 
Vedas recognise only one God who is Almighty, Infinite, Eternal, Self- 
existent, the high and iorrf of the universe. 

“I add only one more hymn in which the idea of one God is expressed 
with such power and decision, that it will make us hesitate before we 
deny the Aryan nations an instinctive monotheism. 

“(d) In the same hymn one verse occurs which boldly declares the 
existence of but one Divine Being though invoked under different names 
(Rig Veda, 1, 164, 46), “They call him Indra, Mitra, Varuna, Agni ; then 
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he is the well-winged heavenly garuttnan, that which is One, the wise call 
it in many ways, call it agni, yama, matarisvan. 

The reader will see that Colonel Glcott asserts 
things that do not exist, and has the hardihood to cite as 
evidence what does not exist at all. He evidently does it in 
the hope that no one will take the trouble to verify his 
• references and that what he alleges will pass as truth. 

Take for instance his misrepresentation that Swamiji 
had accepted their offer of Corresponding Fellow of the 
Theosophical Society. Colonel Olcott offered Swamiji 
in the very first letter this position in the Theoso- 
phical Society and begged him to accept it saying that by 
accepting it he would be honouring them and the Theosophical 
Society. In reply to their letter, Swamiji did not even 
mention the corresponding fellowship, leave aside accepting 
it. Swamiji simply acknowledged the receipt of the letter 
and expressed his pleasure at receiving it. The words are: 

Translated they mean: 

‘‘A perusal of the letter sent by you through Messrs. 
Mulji Thakersey, Harishchandra Chintamani and Tulsiram 
Yadavaji has given me immense pleasure.” 

Colonel Olcott, lawyer-like, quotes as the English translation 
of these words ascribing it to Pandit Shyamji Krishna 
Varma: “I feel exceedingly happy to receive the diploma 
you sent me at the hands of the kind-hearted gentlemen 
Mulji Thakersey, Harishchandra Chintamani and i'ulsiram 
Yadavaji.’’ As a matter of fact Swamiji does not express his 
happiness at receipt of the diploma but at reading the letter. 
The word diploma is nowhere used. The word is qtJ, which 
can only mean a letter. The letter was received through the 
above named gentlemen and was acknowledged, as Swamiji 
would in ordinary course acknowledge it. 

The Hindi equivalent of Diploma is smnir'Tst as Swamiji has used 
it himself in another place. Moreover, if Swamiji had accepted 
the diploma, he would have distinctly said that he had 
accepted it. There were two separate things — the letter and 
the diploma. Only the letter was acknowledged 
by Swamiji. Acceptance of the offer of corresponding 
Fellowship is a distinct and sepa/tate thing and there is not 
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a word about it in the letter. What can reasonably be 
inferred is that when the letter reached Swamiji, the diploma 
also reached him. Silence about the diploma means that 
it was not accepted. And how could Swamiji or anyone in 
his position accept it ? When he received the letter he knew 
nothing of the Theosophical Society, its aims or its beliefs 
or the meaning and object of corresponding fellowship. Further, 
how could he accept its membership when its President 
and Secretary offered themselves as disciples saying: “We 
earnestly seek after spiritual knowledge and place ourselves 
at your feet (Swamiji’s feet) and pray you (Swamiji) to enlighten 
us. ” It is surprising that Colonel Ulcott had the cheek to make 
such an offer. But Swamiji acted in a dignified manner by 
simply ignoring the presumptuous offer. 

In the first place there is nothing to support that Shyamji 
Krishna Varma translated the word patra as diploma. 
Colonel Olcott has not given a facsimile oi Shyamji’s transla- 
tion to support his contention. The context is clearly against 
such a thing. It is hardly conceivable that Swamiji, without 
acknowledging the letter received at the hands of Mulji, would 
reply to its contents, and that he would only acknowledge the 
diploma but say nothing further about it and not even thank 
the Colonel for it. 

The power of attorney said to have been obtained by 
Colonel Olcott from Swamiji on 2nd May, 1879 at Saharanpur 
is another example of Colonel Olcott’s cunning and cleverness. 
It was drafted and copied by Colonel Olcott without any 
previous consultation with Swamiji. It was placed before 
Swamiji the day after the Colonel met Swamiji the first 
time in his life. It is alleged by Colonel Olcott that 
Swamiji signed it after it was interpreted to him by 
Mulji Thakersey. Assuming that Mulji interpreted it, 
the wording of it shows that Swamiji was told that as he 
was the chief of the Western and Eastern Theosophists and 
as he could not always be present. Colonel Olcott may be 
allowed to vote for him when necessary. 

In order to obtain a valid power of attorney about 
matters of Theosophical Society, it should be shown that 
Swamiji was a member of the General Council of the Society. 
Swamiji never applied for it, nor was any information about 
his election to the council ever given to him to allow of his 
repudiating such membership. There is no record of his 
valid election to the General Council. When the Theosophical 
Society was a distinct and independent* body and had nothing 
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to do with the Arya Samaj, for what purpose was this power 
taken in which both the Theosophical Society and the Theoso- 
phical Society of the Arya Samaj were mentioned. It was hardly 
fair on the part of Colonel Olcott to get a loosely worded 
document in a language Swamiji did not know and which was 
capable of varying interpretations, signed by unsuspecting 
Swamiji in the course of a conversation. It is not known when 
and where this General Council of the Theosophical Society was 
elected, in New York or in Bombay ? To elect a person to the 
General Council without his being a member of the parent 
body and then to obtain signatures during a general talk on 
a document which was a power of attorney both in respect of 
such membership of the General Council of the Theosophical 
Society and of the chiefship of a separate distinct body, 
in a language which the giver of the power of attorney 
does not understand, by alleging that it was interpreted by a 
common friend, are things which only a certain class of lawyers 
will do. Offering corresponding fellowship of a society of which 
Colonel Olcott was President, to a man who knew absolutely 
nothing of the society, and had not even heard of it, and at whose 
feet Colonel Olcott was going to sit as a disciple, and then at 
the first personal meeting with Swamiji to obtain from 
him a power of attorney ambiguously worded in respect of 
two different societies, which might be interpreted as 
affecting only one body hardly comes within the definition 
of fair dealing. 

Colonel Olcott says: “When we received from them (his 
own Bombay friends) the assurance that the principles of our 
society were identical with those of the Swami and the Samaj, 
we joyfully entertained, the proposal of an amalgamation.” 
Here Colonel Olcott takes up the pose of a child, who is not able to 
think or act for himself, but acts on the assurance of others. 
A clever lawyer, the head of a great movement (Theosophy), 
the acsepted disciple of a Mahatma living in some place 
beyond the ken or access of ordinary mortals, Colonel Olcott has 
recourse to a confession of his mental immaturity, in order 
to escape conviction of something worse. For, it is clear 
that if it is proved that Colonel Olcott knowing full weU that 
Swamiji and the Arya Samaj believed in a personal God, 
amalgamated the Theosophical Society with the Arya Samaj 
on the ground that the teachings of both were identical, then 
he is convicted of telling an untruth when he says that he 
never before believed in a personal God. He cannot, however, 
escape conviction by sinjply pleading that he was misled by his 
Bombay friends. For there are other proofs. 
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Swamiji's first letter dated the 21st April 1878, in reply to 
Colonel Olcott’s letter o£ 18th February 1878, which must have 
reached him by the 20th o£ May 1878 and which Colonel Olcott . 
acknowledges in his reply o£ 5th June to Swamiji clearly 
describes God as All Powerful, one who pervades everywhere 
as Knower o£ all things and £all of happiness, Infinite, Who 
never changes, Who is indestructible, JFAo dispenses justice, 
is a mine of justice and mercy andi knowledge, Creator o£ the 
Universe, Preserver o£ it, who chiefly causes dissolution of 
the Dniverse (pralaya), All Truth, who acts truthfully, whose 
attributes, actions and nature are constant (always remain the 
same) who knows everything, as He is possessor of all 

knowledge an.^ master and lord of the universe. This clearly 
shows that he must have known in May 1878 that Dayanand 
believed in a personal God. 

Swamiji’s letter further says: “About Christianity, I 
hold the same opinion as you do. As God is one, so all men 
should have one religion. That religion consists in worship 
of*one God, in obeying His command, doing good to all, whose 
existence is proved by the eternal Vedas, who is the object 
of devotion of aU righteous people, whose existence is proved 
by the eight kinds of reasoningj which is not inconsistent 
with Nature’s laws, and is devoid of injustice and partiality 
etc. etc. You must know this.” 

Thus, Colonel Olcott and Madame Blavatskyand the members 
of the Council of the Theosophical Society must have known 
before they passed their resolution of amalgamation that 
Swamiji had distinctly taught them to believe in a personal 
God, who is master and the lord of the universe, who dispenses 
justice, who loves all mankind and who should therefore be 
worshipped by them. By pleading that they acted on 
assurances of friends does not save them from being found 
guilty of deception. A Persian poet has well said:— 

t.?- 

“The day of judgment is approaching: How long will the 
blood of the slaughtered be concealed. If the tongue of the 
dagger will keep silent, the blood on the sleeve will cry out.” 

Colonel Olcott cannot plead that Swamiji’s two letters did 
not tell him in as unmistakable a language as possible, in 
what kind of God he and the Arya Samaj believed. 

The first two of the ten principles of the Arya Samaj 
proclaim that the God of the Aryas is a personal God, who 
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is master o£ the uni verse, who rewards or punishes . actions as 
they are good and bad, and who is merciful and just. And 
the two founders of the Theosophical Society came to know 
this in May 1878 a. d. They stayed in America for several 
months after this. They left New York for India on 17 th 
December, 1878.* Did they ever during all these months have 
the honesty and the sincerity to tell Swamiji what kind of 
God they believed in ? They say they wrote to Harishchandra 
Chintamani. But what prevented them from writing direct 
to Swamiji. Swamiji in his letter dated 26th July, 1878 
distinctly told Colonel Olcott that in future, all letters meant for 
him must he addressed to him, that is to say, his (Dayanand’s) 
name should be in the letter, though on the envelope 
Harishchandra’s name may appear. That direction clearly said 
that no letter which was not addressed to him e. did -not 
contain his name wiU be considered a letter sent to him. Why 
then did Colonel Olcott not write a letter to Swamiji about it ? 

Then, as this is a matter of fundamental belief, why did 
they not speak to Swamiji about it and tell him that they did 
not believe in a personal God, but only in a principle which 
cannot be worshipped, when they meet him at Saharanpur on 
1st May 1878, or daring any of the six days they remained with 
him at Saharanpur and Meerut, when they met and talked to 
him every day ? Swamiji, of course, had no idea that they did 
not believe in God. Nay, whenever they talked to him about 
religious beliefs, they made him understand that their 
beliefs were identical with his. As Swamiji in his letter 
of 26th July 1878 to Colonel Olcott describes his and 
Arya Samajes’ beliefs in detail, and particularly about God and 
how to worship him, and what worship to Him meant, and when 
they during all these days expressed their agreement with him 
and no disagreement in any particular, he naturally believed that 
Colonel Olcott and Madame Blavatsky believed in God in 
exactly the same way as he didj and he communicated this to 
various prominent people of the Arya Samaj, to M. Madholal 
in Danapur and others. 

Not this only. They even went so far as to make Swamiji 
believe, as is clear from the following letter written by Swamiji 
to M. Samarthdan, his agent at Bombay, that no one who 
disbelieved in the principles of the Arya Samaj shall remain a 
member of the Theosophical Society. A literal translation of 
the letter is given below : 

* Otd Diary Leaves by H. S. Olcott, Second Series, p. 1. 
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“Yesterday Colonel Olcott and Blavatsky lady went to the Arya Samaj 
(Meerut), and today the Sahib (Oolonel Olcott) will give a discourse in the 
Sadar Meerut and is going to Bombay tomorrow or the day after. There is 
nothing in these people, which is against the Arya Samaj, that is to say^ 
their beliefs and conduct are in accord with it. During the four or five 
days that they have talked to me they appear to be quite sincere. As to my 
natne being written in the Theosophical Society, if you had sent that letter, 
I would have shown it to him (Oolonel Olcott). But when spoken to verbally 
he replied that upto now the object of our Theosophical Society was that men 
professing all religions may join it and express their views. Now that we 
have understood the principles of the Arya Samaj, we will act just as you 
order. It will not so happen in future and whoever does not approve of the 
principles of the Arya Samaj shall not remain in the Theosophical Society. 
Muljibhai when he comes to Bombay will explain all this to you/^ ^ 

I£ the letters dated the 23rd August 1878, and 24th 
September 1878 from Colonel Olcott to Harishchandra Chintamani 
quoted in Olcott’s defence are genuine and were reahy sent to 
Harishchandra Chintamani, and if Colonel Olcott was earnest 
and anxious to know for certain whether the beliefs of 
Swamiji and the Arya Samaj and the Theosophical Society 
and himself were really the same or not, how does he explain 
the fact that he did not at once on receipt of Swamiji’s letter 
of 26th July, 1878 and before he left America in January, 
1879 when he did not get a satisfactory reply from Harish- 
chandra Chintamani, or later when talking to Swamiji at 
Saharanpur and Meerut in May 1879, apprise him and tell him 
frankly what his views about God were. 

Colonel Olcott in* his alleged letter to Harishchandra 
Chintamani dated 24th September 1878, says : 

“Either we have been especially unfortunate in misconceiving 
the ideas of our revered Swami Dayanand, as conveyed to us in his valued 
letters to me, or he teaches a doctrine to which our council, and nearly all 
our fellows, are forced to dissent. Briefly, we understand him as; pointing 
us towards a more or less personal God — to one of finite attributes, of varying 

emotions, one to be adored inset phrases, to be conciliated 

When along comes the Swamiji^s letter speaking of a God whom at least 
brother Krishanavarma^’s translation points to us as a Being of parts and 
passions— at least of the latter if not the fofbier, at once we two are 
taken to task. Protests from every side, a hasty reconsideration 
of the former sweeping vote of affiliation, the adoption of a 
resolution to make the Theosophical Society of the Arya Samaj a Vedic 
Section instead of the whole body in a transformed shape, and the consign- 
ment to the flames of the whole edition of the proposed circular and 
preparation of a revised introduction to the ‘ Rules of the Arya Samaj^^ — 
these things followed. Perhaps it is us well as it is, for we keep broader 
platform for men of various creeds to stand upon, and our work for and 

^ The original letter is printed at p. 165 of Shri Swamiji he Patra aur Vigpapan, 
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with the Arya Saraaj is not to be afifected in the least. We will be just as 
zealous and loyal as heretofore, will sewd tte Fees, the same as 
ever, and continue to regard the revered Swami as dutifully and our Hindu 
brothers as affectionately as though this shadow had not passed athwart 
our horizon. What we want to teach these Western people is the “Wisdom 

Religion so called, of the preVedic and Vedic periods.......... 

which is also the very essence of Gautama Buddha’s philosophy (of 
coarse, not popular Buddhism). This religion you seem to have taught 
both in your letters and your books, and I certainly gather from the 
revered Swami's defence of his Bhashya against his critics that this 
is the identical religion he propagates ...” 

“Gould anything,” adds Colonel Oloott “have been more frank 
and open ? But no answer was returned either from the Swami or his 
Bombay agent ; ?■ the latter writing me (30th September, 1878) that we 
would come to an understanding about all matters when we should meet at 
Bombay.” 

It is amazing to find that, when Colonel Olcott and Blavatsky 
were taken to task in America and protest.s were made, the 
question o£ affiliation was hastily reconsidered, a new body, 
Theosophical Society o£ the Arya Samaj was established, and 
the whole edition o£ proposed circulars etc., were consigned to 
the flames and £resh rules made, not an inkling of all this was 
given toSwamiji who was kept completely in the dark. Was it 
not Colonel Olcott’s duty as an honest man to write at once to 
Swamiji and tell him of the storm in the New York 
Theosophical Society and that, their idea of Grod was 
different from his, and that they had established a 
new body called the Theosophical Society of the 
Arya Samaj for those who believed in the God of the Arya 
Samaj and disaffijUated the Theosophical Society itself from 
the Arya Samaj, Nay, nothing of this was even verbally 
told to Swamiji when they meet him personally at Saharanpur 
and Meerut in May 1879. 

: "And thed what else was the object of telling Harishchandra 
that they would remain just as zealous and loyal as hereto- 
fore and continue to regard the revered Swami as 
dutifully etc., and not inform him of the schism that 
had taken place in’ consequence of Swamiji’s letter of 
26 July, 1878, except to keep Swamiji ignorant of the 
development of affairs in the Theosophical Society and to 
continue to receive his support and have the advantage of the 
cooperation and help of the Arya Samajes of India and benefit 
by the aegis of Swamiji till such time as he and Blavatsky 
were able to stand on their own feet and no longer need 
Swamiji’s support. 

^ Harishchandra Chintamani was not Swatnijfs agent in any way. 
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Enough has been said to prove that the indictment against 
Colonel Olcott has been proved and proved to the hilt. The 
indictment under nine heads charged Colonel Olcott and Madame 
Blavatsky with untruthtulness and practicing deception. 
The more important of the charges were : 

1. That they with Swamiji’s permission made their 
Theosophical Society a Branch of the Arya Samaj of Aryavarta 
and then without his consent established another body called 
“The Theosophical Society of the Arya Samaj in New York, 
of which they did not become members and never informed 
Swamiji that this new society had been established and 
that they were not members of it. 

2. The second charge was that they declared themselves 
to be theists in their letters to and in their conversations 
with Swamiji, and made him believe that they were 
theists, and thus obtained from him permission to affiliate 
the Theosophical Society to the Arya Samaj and made 
the people of India believe that Colonel Olcott and 
Madame Blavatsky were disciples and followers of Swami 
Dayanand Saras wati, and obtained facilities and help in 
spreading their propaganda and establishing Theosophical 
Societies in various places in India and secure a position of 
some importance in the country, and then later confessed that 
they were atheists and Buddhists and not Aryas or believers 
in the Vedas and God. 

3. That though they had declared when leaving America 
that they were coming to India to learn the truth from 
Swami Dayanand and study under him, they did not make 
the slightest attempt to learn Sanskrit or study religion under 
him, but devoted themselves to spreading their propaganda of 
the Theosophical Society and exhibiting occult feats 
and phenomena. 

4. That in their _ letter of 29th May 1878 to the Indian 
Spectato?' they had declared : “We are neither Buddhists 
in the popular sense, nor Brahmanists as commonly understood, 
nor Christians. Say that we are of the Arya Samaj and that 
we give heart and soul to the advancement of its holy and 
beneficient work ; that wiU include everything.” This last 
sentence beginning with the words “Say that we are of the 
Arya Samaj,” which is the most important sentence in the whole 
letter has been omitted from this letter as quoted by Colonel 
Olcott in the Extra Supplement to the Theosophist of July 
1882, containing the Defence. Is this not a clear case of 
swppressio reri and suggestio falsi. 

5. That they enrolled Swami Dayanand as a member of 
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the Theosophical Society without his permission or consent, 
and that when this fact became known, Swamiji told them to 
strike it out, but they did not do so. 

6. That though they had promised at Meerut after 
Swamiji found out that they were atheists, not to ask any 
member of the Arya Samaj to join the Theosophical Society, 
yet they continued to ask Arya Samajists to become 
Theosophists. 

7. Colonel Olcott promised to pay to the Arya Samaj aU 
the initiation fee of Bs 10/- each, received from the members of 
the Theosophical Society of the Arya Samaj, that he did send 
from New York Rs. 609/- of such fees to Harishchandra 
Chintamani at Bombay, but took it back from him and 
misappropriated the money. 

What has already been stated above fully proves the first 
two charges. Their conduct and their work fully prove the 
third charge. They never made any attempt to learn anything 
from Swamiji. They spent their time and energy in establishing 
Theosophical Societies and showing occult phenomena. This 
proves the third charge. 

As regard the fourth charge, they never informed 
Swamiji or even hinted in their letters or their talks that they 
were Buddhists. Their Buddhism according to Colonel Olcott, 
was “Buddhism which flourished before the Vedas were 
written."^ They called it wisdom religion and later Esoteric 
Buddhism. There is however no such thing as Esoteric 
Buddhism. Buddha had no secret doctrines and declared so. 

Prof- MaxMuIler in his Last Essays, Second Series, p. 112, 
says: — “ I only wish to show that if there is any religion 
entirely free from esoteric doctrines, it is Buddhism. There 
never was any such thing as mystery in Buddhism. Altogether, 
it seems to me that mystery is much more of a modern than 
of an ancient invention. There are no real mysteries even in 
Brahminism, for we can hardly apply that name to doctrines 
which were not communicated to everybody, but only to people 
who had passed through a certain preparatory discipline. The 
whole life of a Brahmin in ancient India was under a certain 
control.” 

Max Muller further says : 

•Tf I were asked what Madame Blavatsky’s Esoteric 
Buddhism really is, I should say it was Buddhism misunderstood, 
distorted, caricatured.” 

Wisdom-religion is a myth. If they were Buddhists from 

^ See Colonel Olcott’s letter to the Indian Spectator ^ p, 531 above. 
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the beginning, they are guilty o£ hypocrisy and o£ concealing 
their real beliefs from Swamiji. 

The fifth charge about enrolling Swami Dayanand as a 
member of the Theosophical Society without his knowledge or 
consent has also been fully proved. It has been shown how 
Swamiji was enrolled as a Corresponding Fellow without 
Swamiji accepting the of fer. 

As regards the sixth charge, Swamiji himself in his reply 
dated the 23rd November 1880 to Madame Blavatsky’s letter 
of 8th October 1880 from Simla, mentioned that they had asked 
M. Samarthdan at Bombay and P. Sunderlal at Allahabad to 
become members of the Theosophical Society. 

As regards the seventh point, it is on record that 
in his letter to Harishchandra Ohintamani dated the 24th 
September 1878, Colonel Olcott said “we will send the 
Initiation fees as ever.” After coming to Bombay, Col. Olcott 
recovered the money from Chintamani and then used it 
for his travelling expenses and said that this appropriation 
was sanctioned in a meeting at Saharanpur on 30th 
April 1879, when Swamiji was present. He says in 
his Defence: 

“As regards the disposal of our preferred donation (?) to his 
cause, his (Swamiji) views are seen in the following excerpt from 
the official report of an extra-ordinary council meeting held by 
him and ourselves — he sitting as a councillor, at Saharanpur : 
“ Extract from the minutes of a Council of the Theosophical 
Society held at Saharanpur N.W.P. on this 30th day of April 1879. 

“Resolved that any available funds of the Society be appropriated 
to defray the cost of the journey of the present committee from 
Agra to Saharanpur and return “The council was adjourned.” 

(Sd.) MULJI THAKEESEY. 

Colonel Olcott’s above answer to the charge brought 
against him shows that the Colonel does not hesitate 
to stoop to use anything likely to serve his purpose as 
evidence without fully considering its truth, and even to 
invent something which is likely to be accepted by 
unsuspecting people as evidence of his innocence. 
When adducing it, he probably never suspected that it would 
be examined and its truth tested. One fact which belies 
this meeting and this resolution is that Swamiji was not in 
Saharanpur on 30th April, 1879 when the meeting is said to 
have been held there. Swamiji was in Dehra Dun that day 
and arrived at Saharanpur only on 1st May, 1879. P. 
Lekhram the author of the Urdu biography of Swamiji which 
was published in 1897 a. d., says 

“Oolonel Olcott and Madame Blavatsky reached Saharanpur on 
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29fch April aad were received b7 a large nucaber of the people of the 
Arya Samaj, Oa 30th April, dolonel Olcott gave a lecture iu the Arya 
Satnaj and ia the evening he and Madame Blavatsky were entertained 
at a dinner by the Arya Samajists, which they relished very much. On 
Baisakh Sud 10th, S. 1936 (Thursday 1st May, 1879) Swamiji left 
Dehra Dun and arrived the same day at Saharanpur and met the two 
Americans. Swamiji remained at Saharanpur on 2nd May and left 
for Meerut on the 3rd of May accompanied by Colonel Olcott and 
Madame Blavatsky.’' 

P. Ghasiram’s Mahrshi Dayanand ha Jivan Gharitra 
(Life of Mahrshi Dayanand) Vol. tl, p. 768 says:- 

“Madame and Colonel Olcott reached Saharanpur on 29th April 
when they were cordially received by the members of the Arya Samaj. 
On 30th April they gave a lecture, the subject being, “How are 
we treated in America and why have we come to India” from 
America. In the evening the Arya Samaj gave them a dinner in 
Indian style which they enjoyed. They sent a telegram to Swamiji 
at Dehra Dun saying that they were coming to Dehra Dun to have 
his darsana. Swamiji wired back saying that he was coming himself 
to Saharanpur. Accordingly, he arrived there on Vaisakh Sukla 10th, 
S. 1936 (Ist May, 1879) He stopped there on the second, and taking 
Colonel Olcott and Madame Blavatsky with him, left for Meerut 
on the third." 

Swamiji’s letter dated 7 May 1879 from Meerut to 
B.' Madholal of Danapur, printed at pp. 156-58 of P. 
Bhagwaddutt’s Rishi Dayanand he patra aur Vigyapan, 
confirms this. The letter says : “A happy news is being given 
to all gentlemen, and it is this, that Colonel H. S. Olcott and 
Madame H. P. Blavatsky, whose letter from America was 
received before in our Samaj, met me at Saharanpur 
on -Ist May 1879. The meeting showed that they 
are more worthy and better people than what their 
letters showed them to be. I had their company for two 
days at Saharanpur. ' After that they came to Meerut 
with me.” 

Happily, what P. Lekhram and P. Ghasiram say is 
confirmed by Colonel Olcott himself in a most strange way. 
Colonel Olcott in his own Old Diary Leaves, Second Series, 
p. 78 says : 

“The Samaj gave us a formal reception and banquet, Indian 
fashion, off leaf plates laid on the floor, which we ate perforce with 
our (washed) right hands. The Swamiji ARRIVED THE FOLLOWING 
MORNING at dawn, and Moolji and I went to pay our respects. 

I was immensely impressed with his appearance, manners, harmonious 
voice, easy gestures, and personal dignity." ; 

These three pieces of evidence unequivocally prove 

^ That is the first and the second of May, 1879 A. D. 
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that Swamiji was not in Saharanpur on the 30th April, 
1879, when the alleged meeting is said to have taken 
place and the Resolution was passed. It is clear that 
Colonel Olcott does not tell the truth when he says that Swamiji 
was present at the mating, and even emphasizes the fact that 
he was present as a councillor. To lend still greater 
importance to the resolution which unhappily for him, he 
did not know would be proved to be ficticious, Colonel 
Olcott foolishly adds, “This motion was put by the Swami 
and seconded by Mulji.” Colonel Olcott had recourse to all 
these untrue and childish subterfuges to justify his 
unjustifiable conduct in the matter of appropriating Es. 609. 

There is something more to be noted about this resolution. 
The Resolution is uniquely worded. But even worded as it is, 
it does not authorize appropriation of the money in question by 
Colonel Olcott. The words are: — “That any available fimds of 
the Society be appropriated to defray the cost of the journey 
of the present committee from Agra to Saharanpur and return.” 
The words “any avilable funds” smack of a shady transac- 
tion. Then, the words “Funds of the Society” preclude the 
appropriation of the 609j- recovered from Harishchandra 
Chintamani. This amount was in no sense of the term, “Funds 
of the Society”. When the levy of the Initiation fe^ from 
those who joined the Theosophical Society of the Arya Sanaa j 
in America was sanctioned it was stipulated thsA this money 
was to he sent to the Arya Samaj for its own benefit. From 
the beginning to the end this money was in no way 
“Funds of the Theosophical Society of the Arya Samaj’ but 
belonged to the Arya- Samaj. And it was only because it 
belonged to the Arya Samaj, that the money had been sent to 
Harishchandra Chintamani, President Arya Samaj, Bombay from 
America; and it was only because Harishchandra Chintamani did 
not credit it to the Arya Samaj fund, that it was taken back 
from him. The money thus belonged to the Arya Samaj, and 
Colonel Olcott or the Theosophical Society could not legaly 
use it in any way, but were bound to hand it over to the ^ya 
Samaj. If the matte;: had come before any meeting in the 
presence of Swamiji, Swamiji could not possibly have voted 
otherwise than that the money be transferred to the Arya Samaj. 

To seize this money is a td^r case of misappropriation 
by Colonel Olcott for his and his coUeague’s use. Then Mulji 
Thakersey signing the proceedings as chairman while Swamiji, 
the permanent president, is present shows the faked character 
of the document. The charge in connection with Es. 609f- reco- 
vered from Harishchandra dkin^mani is thus proved to the hilt, 
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and the untruth nailed to the counter. 

Conscious o£ the utter weakness of his case, and fully 
aware that the charges brought against him were aU true and 
could not be proved to be false, Colonel Olcott, like an ordinary 
accused who tries to influence the judge by producing e.vidence 
of good conduct, framed four points and sent them to the 
various Theosophical Societies for certificates of good conduct. 
The four points on which Colonel Olcott asked the opinion of his 
followers and admirers were : 

(1) “That the founders of the Theosophical Society “are 
no more for the Vedas, that is, they no longer favour the 
study of those sacred books, nor appear to hold them in the 
same respect as at some previous time.” 

(2) That the founders C£ime to India as students “but 
have set themselves up as teachers.” 

(3) That the society they have founded “has proved of 
no practical good to India.” 

(4) That they “have not yet laid out a single pie in the 
furtherance of the Vedic cause.” 

These points, however, did not contain the most important 
of the charges brought against him and his lady colleague. The 
charges were: — (1) Disbelief in God, (2) First making the Theoso- 
phicalSociety a branch of the AryaSamaj with Swamiji’s consent, 
and then repudiating it without his knowledge, (3) Practising 
deception about their religion being Buddhism, (4) Misappropri- 
ating the money received by levying Initiation fees. 

Of the four points on which Colonel Olcott begged his 
fellow Theosophists and followers to give their opinion, the 
first three do not form part of any charge. The fourth point is 
an imaginary thing and neither Swamiji nor any Arya Samajist 
ever said anything about it. 

The question of belief in God, and Colonel Olcott and 
Madame Blavatsky’s avowal of Buddhism as their religion — the 
two most important charges against them — are suppressed 
and ignored, because Colonel Olcett must have known that if 
opmion on these points was invited even from his admirers it 
would be unfavourable to him. 

THE MAHATMAS. 

A word about the Mahatmas. Colonel Olcott and Madame 
Blavatsky not only professed to believe in the existence of 
certain spiritually endowed beings who dwelt in the Himalayas, 
and from there, in their own ways, guided mankind, but they 
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both claimed to be in communication with them. Prof. Ma x 
Muller writing about these Mahatmas, says : 

“As no Buddhist teachers could be found in Bombay or Calcutta, some 
imaginary beings had to be created by Madame Blavatsky and located safely 
in Tibet, as yet the most inaccessible country in the world. Madame 
Blavatsky’s powers of creation were very great, whether she wished to have 
intercourse with Mahatmas, astral bodies, or ghosts of any kind. Here is 
the list of the ghosts for whose real existence she vouches ; ‘peris, davs, 
djins, sylvans, satyrs, fauns, elves, dwarfs, trolls, norns, nisses, kobolds, 
brownies, necks, stromkarls, undines nixies, salamanders, goblins, banshees, 
kelpies, pixies, moss people, good people, good neighbours, wild women, men 
of peace, white Isidies, and many more/’- — -MaxMuller's Last Essays. 
Second Series, p. 109. 

Colonel Olcott went so far as to profess that he was an 
accepted pupil of one of the Mahatmas. He also declared that 
he and Blavatsky received messages regarding Swami Dayanand 
from these Mahatmas. Whether these messages, along with 
the other so called messages, were mere hallucinations or subcon- 
scious suggestions or something else, we find that Colonel Olcott 
mentions them in three places, once in his so called Pe/ence 
published in the Extra Supplement to the Theosophist for J uly 
1882, and twice in his book Old Diary Leaves, at p. 396 in 
the First Series, and at p. 225 in the Second Series respectively. 
The first mention refers to the time when he was still in 
America and had heard of but not personally met Dayanand. 

In the Defence, he says “To our eager questions about 
the Swami, our teachers gave the invariable answer : — “He is a 
chela, he is a Yogi. He is a good man. Try him and see. 
He may be very useful to your American or English 
members.” — Fourth paragraph under the head. Reply. 

(2) Colonel Olcott in his Old Diary Leaves, First Series, 
p. 396 says: 

“ The letters of my Bombay correspondents, my own views about 
Vedio Philosophy prepared me to believe without difficulty what H. P. 
Blavatsky told me later about him (Dayanand). This was neither more 
nor less than that he was an adept of the Eimalyan Brotherhood inhcdji- 
ting the 8wamiji*s body, well known to our teachers and in relations with 
them for the accomplishment of the work he had in mind.” 

(3) The Old Diary Leaves, Second Series, p. 225 speaks of 
what Madame Blavatsky told Colonel Olcott during their 
night journey from Ambala to Ealka in September, 1880 when 
they were on their way from Meerut to Simla. It says : “I 
note that it was on this night that she told me the story about 
Dayanand' s body being occupied by a master which influenced 
me so much in my later intercourse with him. ” 

Leaving aside the general question regarding the existence ^ 
of Mahatmas, their nature, their qualifications and their 
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powers, a little careful consideration of the three above-quoted 
messages about Dayanand shows that they are not only 
contradictory of one another but are so uncertain and full of 
doubt that one cannot take them to be coming from Mahatmas, 
who are supposed to be perfect beings. The first message 
declared Dayanand to be a mere chela, disciple, a yogi, a good 
man but still an ordinary mortal and no more. According 
to this message, the Mahatma himself, the sender of the 
message did not know whether Dayanand would be any 
use to Colonel Olcott or not. The second message declared 
Dayanand to be “ an adept of the Himalayan Brotherhood,” 
who had occupied the physical body of Dayanand to fulfil 
some mission and that that adept was in communication with 
the Himalayan Teachers or Masters. The third message 
declared Dayanand to be a Master, a Mahatma himself. How 
can the great and all knowing Mahatmas declare Dayanand at 
one time to be an ordinary mortal, another time as not an ordinary 
being but a Brother belonging to the etherial order of higher 
spirits but yet only a brother, an adept; and the third 
time, a Mahatma, a perfect spiritual being. Such are the 
Mahatmas of Colonel Olcott and Madame Blavatsky who came 
front a country bearing the reputation of being most 
grossly materialistic, to teach the people of this country, which 
throughout history has borne the undisputed reputation of 
bcang the most spiritual country in the world 1 

If these be thy godsS, Oh Israil ? f . 

Cok>i»l Olfiott, in his Old Diary Leaves, First Series, 
p. 405, styles the denunciation by Swamiji of the conduct of the 
Founders of the Theosophical Society and warning the public 
against their machinations as disruptive. He says : 

“ Thus after a disturbed relationship of about three years, the two 
societies were wrenched apart and each went its own way. 

“ The inherent disruptive elements were: (1) My discovery that the 
Swami was simply that — i,e. a pandit ascetic, and not an adept at 
all; (2) The fact that the Samaj was not standing upon the eclectic 
jJantform of the Theosophical Society, (3) The Swami’s disappointment 
at our receding from our first consent to accept Harishchandra's bid for 
amalgamation, (4) His vexation — expressed to me in very strong terms — 
that I should be helping the Ceylon Buddhists and the Bombay Parsis 
to know and love their religions better than heretofore, while as he said 
both were false reli^om 

Now as , , a matter of fact, whatever relationship, 
disturbed or undisturbed, existed between the Arya Samaj 
and the Theosophical Society really existed between the two 
founders of the Theosojrfiieal and Swamiji, The records of no 
Arya Samaj contain any resolution regarding the Theosophical 
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Society or its work or that there was any practical 
connection between the Arya Samaj and the Theosophical 
Society. The two founders of the Theosophical Society had 
become disciples of Swami Dayanand and had made their society 
a branch of the Arya Samaj. But this was only in name and 
even this did not last more than a few weeks. After a very 
few days, the Founders, while stiU in New York, declared the 
Theosophical Society to be absolutely independent of the 
Arya Samaj and a new and small organization called The 
Theosopical Society of the Arya Samaj was established. Not a 
word has ever been written or published about this organization 
as to who its ofScers were, what work it did, when and where 
it met, was it wound up and when ; not a word has been 
spoken even by Colonel Olcott or Madame Blavatsky about its 
work after they came to India. As a matter of fact, what 
is called wrenching was nothing more than the discarding of 
Colonel and Madame Blavatsky by Swami Dayanand. No one 
would grudge Colonel Olcott his attempt to hide his and his 
colleague’s discomfiture and chagrin under cover of the 
allegation that the two societies were wrenched apart, if that 
is any consolation to him. 

To ascribe the break to four disruptive elements is a 
travesty of truth. The first element is stated to be Colonel 
Olcott’s discovery that Swamiji was not an adept but an 
ascetic only. He does not say when he made this discovery. 
So late even as 12th September 1880, when Colonel Olcott 
and Madame Blavatsky were on their way to Simla from 
Ambala after a public eoapression of differences between 
Swamiji and Colonel Olcott in Meerut^ the latter believed 
as he was told by the Himalayan Mahatma that Swami Dayanand 
was not only an adept hut a Mahatma (vide p. 586 ). This 
discovery of Col. Olcott clearly belies his Mahatma’s inst- 
ruction to him that Dayanand was a Mahatma occupying 
Dayanand’s body. 

The second element, the discovery that the Arya Samaj 
was not a body with eclectic beliefs like the Theosophical 
Society is also an after- thought. Colonel Olcott knew 
while in America that the Arya Samaj believed in One 
Personal God and the Vedas and nothing else. Yet, he came to 
India and ostensibly remained Swamiji’s disciple — vidct 
his declaration at Meerut in September 1880 that ^ there 
could be no discussion between Dayanand and himself, 
for Dayanand was the guru and he, Colonel Olcott, was 
his chela. Moreover, even the Theosophical Society is not 
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an eclectic body, for as Madame Blavatsky declared in her 
letter of 17th January 1881 from Bombay (seep. 550) that 
the ‘ Theosophical Society is not a religious body at all and 
has no beliefs of its own” Christians, Muslims, Parsis and 
others are its members. The Oxford English Dictionary 
defines the term eclectic as “borrowed from various sources.” 
The Theosophical Society has not borrowed anything from any 
source and made it its own, for it has no beliefs or doctrines. 

The third element is stated to be “Swamiji’s disappoint- 
ment at our receding from our first consent to accept Harish- 
chandra’s bid for amalgamation.” This also is hardly true, 
for the Theosophical Society had receded from amalgamation 
before its founders came to India, as is clearly stated by 
Colonel Olcott in his De/( 2 nce and in the Old Diary Leaves 
(p. 398) and which position Swamiji accepted in his proclama- 
tion of 26th July, 1880. 

The fourth element is stated to be Swamiji’s vexation 
at Colonel Olcott helping the Ceylon Buddhists and the 
Bombay Parsis. It is made for the first time in the 
Old Diary Leaves, twelve years after Swamiji’s death. 
There is no mention of this charge against Swamiji in 
the Defence published by Colonel Olcott in the Extra 
Supplement to the Theosophist for July 1882. To accuse 
Swamiji so long after his death, of entertaining ill-feelings 
towards Colonel Olcott, because Colonel Olcott helped 
the Buddhists of Ceylon and the Parsis of Bombay to 
know their religion better, is an act for which I leave the 
reader to find a name. Even the Colonel’s Diary contains no 
entry of an expression of such feeling by Swamiji, for none 
has been quoted. How could anyone much less a man of 
Swamiji’s moral calibre, have any feeling but of satisfaction 
and approval at anyone else helping a third party to 
know their religion better than before? On the contrary, 
Swamiji’s letter dated 14th July 1880 shows, if it shows 
anything, that Swamiji was glad that Colonel Olcott 
went to Ceylon and possibly did something good there. 
The letter says;- “I have heard that you went to Ceylon. 
What happy things occurred there ? You must have returned 
quite well from there.” ^ No other mention of the 
Colonel’s visit to Ceylon has been made anywhere by Swamiji. 
For Colonel Olcott to bring . such an accusation twelve 

^ Puira, mt VigywBm. p. 212. 
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years after Swamiji’s death is unworthy of a gentleman. * 

Dayanand’s whole conduct with respect to Colonel Olcott 
proves him to be a great man and as one devoted to the welfare 
of mankind. Viewed in its correct perspective, it fills us with 
admiration for his restrained attitude and patience. When he 
received Olcott’s first letter from America, Dayanand’s mind 
was suffused with joy at the happy prospect it opened before 
him not only of seeing the truth accepted by people of the 
Patal-Desa (antipodes), but of renewal of friendly relations 
between Indians and Americans after a break lasting five 
thousand years, the last such occasion being the marriage of 
Arjuna, the hero of the Mahabharata with Ulupi, an American 
princess. ^ This joy Swamiji wished to share with the Arya 
Samajists; for, he atonce communicated this happy news to them. 
Then, in compliance with Colonel Olcott’s request to teach him 
and his colleagues the Truth, Dayanand in two long letters 
gave them the gist of the Vedic teachings and the salient 
points of the Vedic faith. He advised them to study Sanskrit 
and the sastras. And when after conversations at Saharanpur 
and Meerut in 1879 they accepted Swamiji’s exposition of 
the Vedic faith, Swamiji treated them as if they were his 
own countrymen. 

But this joy was short lived. After feeling their position 
secure in India, Colonel Olcott and Madame Blavatsky 
confessed in Meerut in September 1880, their disbelief in Grod, 
which uptil then they had concealed from Swamiji. Instead 

^ ISTot content witli disparaging Swamijis mind and honesty. Colonel Olcott 
in his Old Diary Leaves, First series, p. 407 runs Swamiji down physically too, after 
Swamiji’s denunciation of him. He says**- “When I first met him in (May) 1879 
I thought him strikingly handsome: tall, dignified in carriage, and gracious in 
manner towards us, he made a very strong impression upon our imaginations. 

But, when I next saw him at Benares, I believe, some few years later 

he was quite changed, and not for the better. He had grown obese, the fat 
stood in rolls on his halfnude body, and hung in ‘‘double chin” masses from 
his underjaw.” 

Worshipper of outside appearances as Colonel Olcott was, he could not but express 
Ms disajiproval of Swamtji’s body too. “Half nude” like Winston Churchill’s 
characterisation of Mahatma Gandhi as **naked Fakir” shows Colonel Olcott’s 
little mindedness and spiritual bankruptcy. Then, “some years later” is also wrong. 
It should be only some months, seven months only ; for Colonel Olcott saw Swamiji 
at Saharanpur and Meerut on the 1st and 2nd May, 1879, and met him in Benares 
in December the same year. A clever and experienced lawyer that he was, it should 
not surprise anyone if the Colonel purposely put years in place of months just to 
prevent the unbiased reader rejecting ihe popibility of such a great physical change 
having occurred in Swamiji in such a short time as Colonel Olcott alleges, and thus 
to disbelieve the latter’s allegation against Swamiji. The change in reality was not 
so much in Swamiji’s appearance, as im Colonel Olcott’s obtuse mind, 

* “ The name of Arjuna’s wife Ulupi is a pure Old Mexican name. And if we 
reject tb® hypothesis of Swami Dayanand it will be perfectly impossible to explain 
the actual existence of this name in Sl,nskrit manuscripts long before the* Christian 
the Caves aftd Jungles Qf Hindustan^ p. 64. Ulupi was the daughter 
of king NaguaL 
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o£ denouncing the two new comers from America at once, 
Swamiji tried to bring them to the right path, inviting them 
to discuss the matter in order to convince them of their error. 
But they evaded all such attempts. Still he waited patiently 
and gave them time to think over the matter, telling them 
that if they would not discuss the matter in order to arrive at 
the Truth, he would have nothing further to do with him. 

At the same time, he repeatedly asked them not to mislead 
the people of India by spreading belief in ghosts and spirits, as 
such beliefs only promoted superstition, deception and trickery, 
which it was his mission to remove, and from which he had 
been trying to liberate people. When, at last he found that 
they neither wished to learn Sanskrit to know the Vedas, nor 
were willing to. learn the truth, and were not open to convic- 
tion but were determined under cover of Swamiji’s name and 
authority to pursue their own ends, he went to them and tried 
all means to cure them of their erroneous notions. When at 
last, he found them unwilling to talk over things, he severed 
all connection with them and warned the public against their 
hypocrisy and harmful activities, which were doing 
harm to India. He warned his countrymen in general, and the 
Arya Samajes in particular, to keep away from them. Having 
done that, he gave no more thought to them and left them to 
stew in their own juice. 

Later, even when they showered abuses on him, he merely 
piti^ them. Hot being vindictive, Swamiji left them to 
themselves. Nobleminded and just as he was, while he exposed 
the conduct of Colonel Olcott and Madame Blavatsky, Swami 
Dayanand has nowhere denounced the Theosophical Society. 
He only warned its followers that the ideal of universal 
brotherhood which it was supposed to cherish, was a will of 
the whisp and impossible to attain, until the fanatics of 
aggressive and non-aggressive faiths gave up selfishness and 
hatred of religions other than their own, which their faiths 
encouraged and instilled in them. 

Dayanand’s restrained manner and unwillingness to break 
with and denounce the vagaries of those with whom he had 
once associated so long as there was the slightest hope 
of their reformation, is evident throughout these transac- 
tions; as also, by his silence after he had secured the safety of 
the Arya Samajes. 

We must be thankful to Colonel Olcott for one good thing 
he did. It is to . him that we are indebted for the short 
bic^aphical sketch of Swamiji’s early life which we possess. It 
was he who asked Swamiji to write a short account of his life. 
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and it is to his persistence in the matter that we owe the 
account o£ Swamiji’s life at home, the struggles, the 
difficulties, the hardships, the great sufferings he had to under- 
go in his search for truth, the awful dangers he faced without 
flinchingj the terrible ordeals and risks he cheerfully faced; 
the wonderful discipline he • voluntarily subjected himself 
to, in order , to make himself fit for his mission to redeem 
the people of India. 

Dayanand must have had good reasons for keeping 
back all information about his birthplace, his parents, and 
the name by which he was known before he became a sannyasi. 
One reason we can think of is that as he had renounced the 
world, he did not want to renew any] connection with 
his poeple, which would to some extent have taken place 
if he had let the world know about his family. Another 
probable reason was that he feared that if the people 
knew his birthplace, they would in time begin to look 
upon it as they did on Muttra where Krishna was born, 
or Ajodhia where Sri Ramchandra was born, or 
Kapilvastu where Buddha was born. We know that at 
Nasik he declared that Nasik should not be looked upon 
as a place of pilgrimage because Sri Ramchandra had 
visited it and lived in it for a time. He had declared 
in unequivocal terms that it was a piece of superstition 
to look upon any place as 'sacred because a great man or 
a great teacher was born there, and he had made it his 
mission to denounce and destroy all superstitions. 

Col. Olcott and Madame Blavatsky have helped 
Indians in another way. With the establishment of British 
rule, European officials like Sir William Jones, Colebrooke, 
Col. Wilford, Col. Tod and others began to study 
Sanskrit literature and Indian history and make known 
to Europe and America the glories of ancient India and 
the greatness of its culture and civilization. The European 
missionaries, however, in their lectures and books, took 
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to running down Hindu religion and customs. Though 
Indian scholars and reformers exposed the defects and 
deficiencies of Christianity and the inferiority of Western 
philosophy, yet it was a new and very agreeable experience 
for Indians to see two learned white people telling them 
that their religion and culture were far superior to 
Christianity and the Western culture. This helped the 
Indians to regain self respect and to hold their heads high 
in their dealings with foreigners. 

On the other hand, they undoubtedly did harm by 
spreading belief in ghosts and spirits, thereby strengthening 
people’s belief in false dogmas and superstitions. By supporting 
old prejudices, they to some extent impeded the work of 
liberating people from the clutches of outworn, dead notions; 
and by appealing to the vanity of our people, they kept 
people back from embracing new truths and accepting 
necessary social and religious reform. 

In consideration, however, of what good they did, 1 might 
haveiabstained from exposing them and making these unpleasant 
disclosures. But when I found that Colonel Olcott, 
instead of letting the old controversy die out and the 
baseless charges and slanders against Swamiji remain 
buried in the journalistic pages of the Theosophist, had 
repeated and added to them in his new bookiO^c? Diary Leaves, 
and thus tried to give them a new lease of life and a more 
or less permanent place, I felt it my duty, unpleasant as it 
is, when writing a ‘.life of Swami Dayanand Saraswati to 
expose Colonel Olcott’s attempts to besmirch Swamiji’s 
memory. ' 


APPENDIX 


■ I SOME OPINIONS ON | 

I DAYANAND SARASWATl | 

ROMAIN HOLLAND : 

I T was impossible to get the better of him {Dayanand): for he 
possessed aa unrivalled knowledge of Sanskrit and the Vedsbs, 
while the barning vehemence of his words brought his adversaries 
to naught. They likened him to a flood. Never since Sanljara had 
such a prophet of Vedism appeared. The orthodox Brahmins^ completely 
overwhelmed, appealed from him to Benares, their Rome. D^anand 
went there fearlessly, and undertook in November 1869, a Homeric 
contest. Before millions of assailants, ail eager to bring him to his 
knees, he argued for hours together alone against three hundred 
pandits — ^the whole front line and the reserve of Hindu orthodoxy. 

The enthusiastic reception accorded to the thunderous champion 
of the Vedas, a Vedist belonging to a great race and penetrated 
with the sacred writings of ancient. India and with her heroic spirit, 
is then easily explained. He alone hurled the defiance of India against 
her invaders, Dayanand declared war on Christianity and his heavy 
massive sword cleft it asunder with scant reference to the scope or 
exactitude of his blows. His slashing commentaries, reminiscent of 
Voltaire and his Dictionnaire Philosophique^ have unfortunately 
remained the arsenal for the spiteful anti-Ghristianity of certain modern 
Hindus. Nevertheless, as Glasnapp rightly remarks, they are of 
paramount interest for European Christianity, which ought to know 
what is the image of itself as presented by its Asiatic adversaries. 

He had no pity for any of his fellow countrymen past or 
present, who had contributed in any way to the thousand year 
decadence of India, at one time the mistress of the world. He was 
a ruthless critic of all who, according to him, had falsified or 
profaned the true Vedic religion. He was a Luther fighting against 
his own misled and misguided Church of Rome ; and his first 
care was to throw open the wells of the Holy Books, so that for the 
first time his people could come to them and drink for themselves. 
He translated and wrote commentaries on the Vedas in the 
vernacular — it was in truth an epoch-making date for India when a 
Brahmin not only acknowledged that all human beings have the 
right to know the Vedas, whose study had been previously prohibited by 
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orthodox Brahmins, but insisted that their study and propaganda was 
the duty of every^^ 

Dayanand was no dreamer of dreams but a man firmly 

implanted in the soil of reality. 

Amongst the rules to be followed as set down at the end of his 
Satyarth Prakash, Dayanand orders: ‘^Strive to combat, to humiliate, 
to destroy the wicked, even the rulers of the world, the men in 
power. Seek constantly to sap the power of the unjust and to 
strengthen that of the just, even at ’ the cost of terrible sufferings, of 
death itself, which no man should seek to avoid/^ 

Dayanand transfused into the languid body of India his own 
formidable energy, his certainty, his lion^s blood. His words rang 
with heroic power. He reminded the secular passivity of a people, 
too prone to bow to fate, that the soul is free and that action is 
the generator of destiny. 

His social activities and practices were of intrepid boldness. 
With regard to questions of fact he went further than the Brahmo 
Samaj, and even further then the Ramkrishna Mission ventures to-day. 
Above all he would not tolerate the abominable injustice of the 
existence of untouchables, and nobody has been a more ardent 
champion of their outraged rights, 

I have said enough about this rough Sannyasi with the soul 
of a leader, to show how great an uplift er of the peoples he was — 
in fact the most vigorous force of the immediate and present action 
in India at the moment of the rebirth and reawakening of the national 
consciousness. He was one of the most ardent prophets of reconstruction 
and of national organization. I feel that it was he who kept the Vigil. 
Hia purpose in life was action and its object his nation. 

SRI AUROBINDO : 

‘‘Here was one who did not infuse himself informally into the 
indeterminate soul of things, but stamped his figure indelibly as in 
bronze on men and things. Here was one-' whose formal works are 
the very children of his spiritual body, children fair and robust and 
full of vitality, the image of their creator. Here was one who knew 
definitely and clearly the work he was sent to do, chose his materials, 

determined his conditions with a sovereign clairvoyance of the spirit 

and executed his conception with the puissant mastery of the born 
worker. As I regard the figure of this formidable artisan in Qod^s 
workshop, images crowd on me which are all of battle and work 
and conquest and triumphant labour. Here, I say to myself, was a 
very soldier of Light, a warrior in God^s world, a sculptor of men 
and institutions, a bold and rugged victor of the difficulties which 
matter presents to spirit. And the whole sums itself upto me in a 
powerful impression of spiritual practicality. The combination of these 
two words, usually so divorced from each other in our conceptions, 
seems to me the very definition of Dayanand. 

Even if we leave out of account the actual nature of the work 

he did, the mere fact that he did it in this spirit and to this 

effect would give him a unique place among our great founders. He 
.brings back an old Aryan element into the national character. This 
element gives us the second of the differentiae I observe and it is 
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the secret of the first. 

If Dayanaod^s life we see always the puissant jet of this 
spiritual practicality. A spontaneous power and decisiveness is stamped 
everywhere on his work. And to begin with, what a rnasterglance 

of practical intuition was this to go back trenchantly to the very 
root of Indian life and culture, to derive from the flower of its 
first birth the seed for a radical new birth. And what an act of 
grandiose intellectual courage to lay hold, upon this scripture defaced 
by ignorant comment and oblivion of its spirit, degraded by 

misunderstanding to the level of an ancient document of barbarism, 
and to perceive in it its real worth as a Scripture which conceals 
in itself the deep and energetic spirit of the forefathers who made 
this country and nation,— a Scripture of divine knowledge, divine 
worship, divine action. The essential is that he seized justly on the 

Veda as Indians Rock of Ages and had the daring cooception to 

build on what his penetrating glance perceived in it a whole eduGation 
of youth, a whole manhood and a whole nation-hood. RammohanRoy, 
that other great soul and puissant worker who laid his hand on 

Bengal and shook her— to what mighty issues — out of her long, 

indolent sleep by her rivers and rice-fields -Rammohan Roy stopped 

short at the Upanisads. Dayanand looked beyond and perceived 
that our true original seed was the Veda. He had the national 

instinct and he was able to make it liiminioiis,— an intuition in place of 
an instinct. Therefore the works that derive from him, however they 

depart from received traditions, must needs be profoundly national. 

To be national is not to stand still. Rather, to seize on a vital 

thing out of the past and throw it into the stream of modern life, is 

really the most powerful means of renovation and new creation. 

Dayanand's work brings back such a principle and spirit; of the 

past to vivify a modern mould. And observe that in the work as 
in the life it is the past caught in the first jet of its virgin 

vigour, pure from its sources, near to ibs root principle and therefore 
to something eternal and always renewable. 

Dr. RABINDRANATH TAGOR : 

“I offer my homage of veneration to Swami Dayanand, the great: path" 
maker in Northern India, who through bewildering tangles of creed, and 
practices — the dense undergrowth of the degenerate days of our country — 
cleared a straight '•path that was ‘meant to lead the Hindus to a simple and 
national life of devotion to God and service for man. With a clear-sighted 
vision of truth and courage of determination he preached and worked for our 
selfrespect and vigorous awakenment of mind that could strive for a 
harmonious adjustment with the progressive spirit of the modern age and 
at the same time keep in perfect touch with that glorious past of Jndia 
when it revealed its personality in freedom of thought and action, in an 
unclouded radiance of spiritual realisation. 

MAHATMA M. K. GANDHI : 

Among the many rich legacies that S\v ami. Dayanand has i left 
to us, his unequivocal pronouncement against untouchability is undoubtedly 
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ACHARYA T, L, VASWANI, Pbinqipal, Mahindra College, Patiala. 

Caeser and Alexander are known to many more than Dayanand , 
yet not one of them would be worthy to touch the fringes of his garment: 
Neither do I think of his eloquence : Cicero and Demosthenes were more 
eloquent perhaps: yet how infinitely superior to both, this sannt/min of 
Aryavarta. Nor do I think of his greatness as that of a mere thinker : 
lie was a man of great intellectual endowments, of tremendous 
dialectical skill ; but he was not a system-builder like Plato or Hegeh 
.Dayanand^s is the higher greatness of an Acharya. An Acharya is not a 
mere instructor: he is in the first place a man of some great vision^ insight 
into Reality; he is in the second place a man who translates his vision into 
life. An Acharya, a man of vichara iind achara, Dayanand was an 
Acharya for he was a man of vision a man too who lived his vision, A 
Saniiyasiu he of the true Aryan type— a man at once of meditation and 
action/'' 

SIR SAYAD AHMAD khan, Poitnder of the Aligarh 

Muslim UNivERsiTy. 

‘ Swarni Dayanand Saraswati, was a profound scholar of Sanskrit 
and a critical student of the Vedas. Besides being a learned scholar he 
was a man of distinctly noble and spiritual nature. His disciples honoured 
him like a god. And undoubtedly he deserved that honour. He brought 
about certain reforms in the Hindu religion. He was vehemently against 
idol-worship; and he was triumphant in discussions with pandits 
on the contention that there was no idolworship sanctioned by the Vedas. 
He did not consider it right to worship any other God than the formless 
One. He also strived to establish that the Vedas do not advocate the 
worship of the elements. I was very well acquainted with the late Swami 
Dayanand Saraswati, and I always showed great respect to him simply 
because he was such an excellent and learned man that it behoved men of all 
religions to respect him. , I may be wrong but I understand that Swamiji s 
belief was that ^matter^ by whi^^h he meant Maya ( ) was beginningless 

and eternal. Had he not had this belief there would have been full 
agreement between him and the Muslims on the nature of God. 

In any case he was such a great man as has no equal in India. Every 
one, therefore, ehould mourn his death and feel sorry that such an 
unparalleled man has passed away from our midst. 

Mr. SYDNEY WEBB, later Lord Pajssfield: 

‘‘ Swami Dayanand was a Gujrati of Kathiawar, who never learned a 
word of English ; a Brahmin by caste, and by unmistakable vocation a 
Sadhii or holy man, a wandering ascetic of the sternest and most 
uncompromising type, without knowledge of European civilization or 
languages, but learned in the Sanskrit scriptures, and expressing himself 
with eloquence and lucidity in Sanskrit and laterly also in Hindi, 
Wandering up and down Northern and Central India in the decade that 
followed the Franco-German War — just when English thought was rejoicing 
in the most scientific materialism and the most successful commercialism — 
Dayanand preached a monotheism of an exalted type, and the union of a 
spiritual asceticism with an elaborate ritual and strictly defined rules of 
conduct for every department of life, 
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JUSTICE. M, ■'.'■GJ'.EANADl ■, 

A mm truly great, judged by no matter what standard/^ is the 
generous verdict of an Englishman, Eincaid, the author of a Eistorij of 
the Mahratta Empire^ on the Swami. 

“ Religious fervour, a daring and adventurous spirit born of a 
confidence that a higher power than man^s protected him and his work, 

the magnetism of superior genius .a rare insight into the needs of the 

times and a steadfastness of purpose which no adverse turn of fortune could 
conquer, a readmess and resourcefulness rarely met with, true patriotism 
which was far in advance of the’ times, and a sense of justice tempered 
with mercy, these were the sources of strength which enabled him to 
organise a great move men t like the Arya Sarnaj/^ 

REV. 0. F. ANDREWS: 

In his (Swami Dayanand^s) own unique personality he actually 
re-capitulated the Vedic life. He embodied it in himself : he made it vital 
and actual for others. In the midst of a land that was turning away from 
its own past to find all its ideals in Europe, he showed, by living example, 
that this entire absorption in the culture of the West was to despise one^s 
own birthright, to forsake one^s own true nature, to sink in the scale of 
humanity, rather than to rise. 

^ Swami Dayanand Saraswati believed intensely that the Vedic times 

were actually superior to the age in which we now live Men could see 

in him, in his spiritual earnestness, his heroic character, his austere mode 
of life, his high ideals, the Vedic times themselves restored. 

The personality of the great Swami, as he lived the actual life of the 
’Tedic past, in all the glowing majesty of his heroic spirit, was so magnetic, 
virile, so passionately sincere and brave, that others caught his inspiration 
before he died and carried on his message in his spirit. 

De. R. L. turner, London Dnivebsity : 

‘‘Whatever one may think of the correctness or otherwise of Swami 
Dayanand's interpretation of many Vedic passages, one cannot withhold 
one'^s admiration for a man whose work perhaps more than that of any other 
individual has helped to make India conscious of itself as a unity with some 
distinctive contribution to make to the culture of the world as a whole/’ 

K, M. MUNSHI. (sometime Home Member, Government of Bombay.) 

“ Dayanand Saraswati was the first great architect of modern India. 
His learning was stupendous, and his character great. But above all, his 
vision was clearer and broader than is generally gdven to Nation -Makers. 
In the neo-Hinduism of to-day, in Indian Nationalism, in the vigour of the 
Hindu Mahasabha mentality, in the methods of Mahatma Gandhi, we can 
trace the influence of Swamij/s unerring vision^ and statesmanship. His 
memory, undoutedly, will enrich the heritage of future India. 

K. P. JAYASWAL, Historian and Antiquarian : 

^‘Dayanand Saraswati is the last Hindu social epoch-maker in 
the true line of the Buddha and Sankara. 
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The rise of a Dayanand in the nineteenth century is a 
phenomenon which baffles the historian. But there are such life 
germs in the civilization of the Hindus vvhioh evidently make it 
indestructible and which are beyond the ken of that empiricist 
observer called the historian. The present reformed and rejuvenated 
Hinduism is solely a gift of Dayanand Saraswati. Dayanand had 
the humanity of the Buddha, but he combined with it the preservative 
complex of Sankara. 

Swami Dayanand spoke vSanskrit with the ease of the Rishis, 
and had the selflessness of Narada and Durvaea, who could consume 
the cause of injustice with the fire of his speech like the Buddha, 
and who could be irresistible in polemics like Sankara. He proved 
a .superman, 

Dayanand gave freedom to the soul of the Hindu, as Luther 
did unto the European. And he forged that freedom from inside, 
that is from Hindu literature itself. He did something still greater, 
which his predecessors from the Buddha to Ram Mohan Roy had 
failed to achieve. He established the falsity of caste from the 
orthodox national standpoint. You become Arya by noble deeds, not 
birth. To-day when a Vaisya, an ex-barrister, has risen to the height 
of saints, his. social programme which is merely a repetition of the 
Shuddhi programme of the Great /SxmwytV has become acceptable, 
only because Rishi Dayanand had made it possible through the 
Sastras and the Veda by dint of his prophetic exposition after the 
Hindu fashion. 

Dayanand was not only the greatest Indian of the nineteenth 
century, Dayanand does not only continue the dynasty of Vishvamitra, 
Narada and Sankara, but he has a high place amongst the modern 
liberators of mankind • 

.‘ttAODON to', 

“He was a limb of the Church militant ; austere, independent, 
dogmatic, and puritanical was his character, and he imparted those 
qualities to his followers. You meet them, therefore, to-day in Lahore, 
their capital city, dour and determined, ready to sacrifice and be 
sacrificed, propagandists of an accomplished order. They are indeed the 
puritans of Hinduism — and it is well for us to remember that puritanism 
became political only under an intolerable Government/’ 

De. M. WINTERNITZ, ll. d., Czechoslovakia : 

“We have to acknowledge his ( Dayanand Saraswati^s) great 
merit in having given a strong impulse to Vedic studies in India, 
and having shown that) idolatry has not the sanction of the Vedas. 
If the founder of the Arya Samaj had done nothing else but 
rouse his followers to a vigorous fight against the folly and dangers 
of the modern caste-system, he would deserve to be honoured as 
one of the great leaders of men in Modern India/^ 

Dr. STEN KONOW (Sweden) : 

“The Swami never got tired of preaching that in reality, 
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Veriic reiigioii is apt to satisfy 'the cravings of modern man and to give 
him strength in the struggle of' every day'^s life^ and that the ancient 
Vedic civilization can be revived and lead to a national renaissance/^ 

H. E, RAHIMZADAH vSAB'AVI, EhNANOi Minuster, Persia: 

"“‘Dayanand Saraswati, whose valuable services in the cause of 
Hindu religion and uplift of his nation in the moral and social 
domains are too great to be fully described/^ 

BARON H. E. HAYASHI, Tokyo, Japan : 

^'*The great figure which India has produced.'’ 

MADAME BLAVATSKY : • •. 

is perfectly certain that India never saw a more learned 
Sanskrit scholar, a deeper metaphysician, a more wonderful orator^ 
and a more fearless denunciator of any evil than Dayanand since 
the time of Sankaracharya/^ 

Dr, JAMES H, COUSINS. D. LitT: 

Lave observed, during my travels in India, the effects of 
Swatlii Dayanand Saraswatfs influence in earnest efforts to vitalise 
life in India with the Vedic ideal, which for thirty years has been 
a fundamental influence in my own life and in that of Mrs. Cousins; 
and ior this much-needed service to India and the world, I offer our 
joint homage to his memory/' 

Dr. L.D. BARNETT, BRITISH MUSEUM, London : 

OH appreciate the greatness of ihe work performed by Swami * 

■Dayaaand Saraswati, iV,!*;;;' 

Dk. RADHAKDMUD^ MOKERJEE, He^d 'op THti Depaotmb»V*& ' 

History, Locknow^ University : . ■ 

‘'^Swami Dayanand was at once one of the makers of modern 
India and one of Indians last Risliis. 

‘Mt is to the unique credit of India and her culture that one 
of her later-day Rishis, Swami Dayanand, was able to achieve his 
fullest self-expression by dint of sheer soul-force, for which India has 
stood through the ages, the compelling force of character which 
prevailed against and completely subdued the gathering forces of an 
alien environment and domination of an ill-aasirnilated materialism 
and modernity,' W which India would have completely succumbed 
under British rule, but for,4he timely appearance of such a saviour 
as Dayanand*L, . ■' 

SAHIBJI MAHARAJ-SRI'''ANAND'SWARDPJI, Guru, RamasoAmi 
O oMAIUNITY^, pAYAnBAOK,' A gra : ■ 

.‘Hu , piirity^ of- charfcte|’j' iu/^.ffearlessueRS,,^ ‘expression, in the 
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acuteness and comprehensiveness of intellect, in devotion to the^ Vedas 
and his love for the country he was an outstanding figure of his time.*' 

St. NIHAL SmGH, Mijssooei® 

‘‘His strength lay in his deep knowledge of Sanskrit literature and 
the courage and dialectical skill with which he made devastiog use of that 
knowledge!' He was a hiiiider.' He was, in reality, a Re-creator, He showed 
the people who flocked to him the way to rekindle the fire that had all 
but gone out. In the glow and warmth of that fire, society could live 
and function vigorously. 

“After he had left his Guru at Muttra, Dayanand concentrated 
his time and energy upon purifying and regenerating Hindu Society. 
Few teachers have laid greater emphasis upon a person's obligation to 
work for the betterment of mankind than did Swami Dayanand. Dayanand 
must certainly be accorded a high place among the makers of modern 
■■India." /^'■.■,. , ■ ■ 

SIR JADUNATH SAREAR : 

“He is a true statesman who can legislate for the future, who 
can set a force at work which will go on infliuencing the lives and 
thoughts of unborn generations. When the history of India's growth 
comes to be written, that high rank will be adjudged to the naked :fal:ir, 
Dayanand Saraswati." 

BAKSHI RAMRATAN, Principal, D. A. V. College, Lahore : 

“Swami Dayanand was great — great in many ways. He was a 
born leader — a giant among men. A seer, saint, and scholar, he was not 
merely a yogi, but a man of action. We realise now that the remedies he 
prescribed are the only ^ea needed to purge the society of its evils and 
cure it and make it healthy and strong. His services to the Hindu 
nation are writ large in the pages of history, his services to humanity, 
the world will recognise one day and then assign to Swami Dayanand the 
place among world-teachers which he deserves and which properly belongs to 

him This Brahmcharya was the glory of the Hindu system of education; 

the stress laid on it by Swami Dayanand is unique and unparalleled in the 
history of any other country and nation, With the torch of the Vedas in 
his hand, how he showed us the way is a matter of history. He toured 
over the length and breadth of India, as few had done before; he toiled 
and toiled, wrote and wrote, spoke and spoke, he slept sleepless nights, 
feeling for the woes of our motherland and then people saw that he 
was no ordinary mortal, but India's Saviour." 

E, F. HARRIS, Principal, Government Gollege, Ajmer: 

“However high the name of Swami Dayanand stands as a teacher 
of religion, it is as one of India's greatest benefactors^ as a social 
reformer that he will go down in history." 

RAMANAND OHATTERJI, {The Modren Review\ Calcutta: 

“The Swami wanted to realise the ideal of unifying Indian nationally, 


' OPINIONS ON-BAyAHAND;: SAEASWATi ;::;^ V:;;' 

socially and religiously. To make Indians one nation, he thought it was 
necessary^^to^ from foreign rule. In order to make the people of 

India socially one, he wanted to eliminate the differences of caste and 
:cla88..' 

D.Litt.,, Ben ares: ■ ' ■ 

‘^The soul of Vaidika Dharma, in its urge of self preservation by 
self-renewal, concentrated itself also in one individual largely for a time. 
A great leader arose among the Hindus also, simultaneously. Swami 
Dayanand Saraswati, after deep heart-searchings, wanderings in forests 
and in mountains, and inner convertion of soul from formalism to 
essential philosophical and spiritual religion, felt it his mission to purify 
Vaidika Dharma from the manifold evils that had crept into the practice 
of it and corrupted it very largely from a blessing into a curse. He felt 
inspired to endeavour to re-Aryanize, re-civilize India, along lines that 
would restore the best of the old, and make possible the selection of the 
good and avoidance of the bad in the new. He retired from the world, 
became a ‘sannyasi^ — a true missionary of God, vowed to poverty, devoid 
of worldly riches and desires, so that spiritual riches might flow in, in 
ample measure, in their place. 

PROF. Dr. TARAKNATH DAS (AMERieA) : 

‘T wish to mention this, that Rishi Dayanand s contribution to the 
cause of the regeneration of Hindu Society is so great, that he may be 
regarded as one of the greatest Hindus of the nineteenth century, 

‘^May I say that your (Har Bilas Sarda^s) noble efforts to check 
child-marriage and to spread education among the women of India is 
also a living monument to Rishi Dayanand^s iDj9[uence ? Swami Dayanand, 
through his teachings, succeeded in infusing a new spirit into Hindu 
Society."^^ / 

PRINCIPAL DEWAN OHAND, D.A.V. College, Cawnpur: 

‘‘Swami Dayanand was unquestionably the initiator of the 
movement for the rejuvenation of India. Almost all the potent ideas 
that are now producing a kind of spiritual convulsion in the land, 
we owe to him. The transformation that Swami Dayanand succeeded 
in effecting in Indian character and outlook in these few years w-bs 
truly amazing. Swami Dayanand was a great soul, a scholar, a saint 
and a hero — all combined in one person. 

He was a great son of India, one of the greatest that India has 
produced, and nobly and well did he serve the Motherland.'^ 

SIR SUKHDEVA PRASAD, Prime Minister ofIDdaipuh: 

,“He was a commanding personality, a Sanskrit scholar of the first 
order, a great philosopher, a true patriot, an ardent social reformer, a 
cons cientious searcher after truth, a rousing preacher and an embodiment 
of all that is virtuous. The earnestness, the energy and the enthusiasm 
with which he ceaselessly carried on his noble mission throughout his 
life has earned him an undying name," 
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SIR SITA RAM, (Speaker, U/P. Legislative Assembly) : 

‘^Dayanand ! what a name to conjure with in the Hindu world of 
Upper India, Where would the Hindus in this part of the country— and 
as subsequent events have shown in other parts too— have been but for 
the inoculation of selLconfidence given by the said Swami. His is the 
glory of having in modern times checked the dead rot among Hindus/^ 

PRINCIPAL DEVI GHAND, D,A.V. College, Hoshiaupuh : 

'Hie insisted in words of burning eloqiionce that India must be 
purged of all the putrefying accretions of her Dark-Age and Pauranic 
times. The dee}) pathos of his impassionate pleading for the submerged, 
for the untouchable, for the , women-folk, the widows, orphans, and the 
illiterate, moved his countrymen to tears. „ 

His burning love for his country, his erudition, indefatigable labour, 
physical strength, fearlessness, dauntless spirit, invincible faith in the 
grandeur and loftiness of the Vedic culiure, passion for Swarajya and 
emancipation from intellecDua], social and political bondage, love for 
truth and humanity are traits, w' hie h serve as a model for the Indiams 
in their onward path of resuscitatiom Great is the debt we owe to 
Dayanand the yogi, thinker, seer, prophet, creator, relormor and 
philosopher. 

N. G. KELKAR, Ex. M. L. A., Poona, 

'^A personage to whom the Hindu India must feel grateful for 
the aucoessful manner in which he rallied the decaying forces of Hinduism 
in Nbrthen India, and made the Hindu nationality - stand on its feet and 
fight against’ inimical forces/^ 

OoNGREBS IN 1912. 

“But in Upper India a great man (Dayanand) w^as born whose career 
cut short in its prime, was destined to give a new lease of life to Hinduism 
which seemed to be dying everywhere, by placing it upon the nationalism 
of the Vedas. To him more than to any other Indian of this couiitiw 
belongs the credit of having breathed a new life into the inert mass of Hindu 
Society, by inspiring it with the sentiment of nationality. ^ ■ 

Swami Dayanand can easily be counted among the" greatest and 
mightiest masters who have successfully shaped and moulded the 
destines of countless generations of human beings.^'' 

O. JINARAJADASA, President, Theosophical Society. 

“ The history of a people is mostly the history of its great men, and 
among the greatest, because of his profound and lasting influence, is that of 
Swami Dayanand. ’ His personality has permeated the consciousness of 
North India/^ : •* '' 


Mrsv RAMESHWARI NEHRU, ‘ReesibSnt, Ali^ iNniA , Womin^s 

. Conference, Yiwif 

'' I can only pay my humble and respeotfulRomage to the work of 
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the great Prince auiongst men, who, though a Sannyasi possessing no 
worldly wealth, ruled and still'so many years after his death rules the hearts 
of innumerable men and women. In history he will be known not only as 
a religious Reformer, but as one of the fathers of the great renaissance 
and the Founder of the Modern Punjab.^^. 

I)R. KALIDAS NAG, ll.d,, DXitt, Calcutta UxiVKusiTy, 

. The limpid current of Unity came to be choked so of ten under the 
historical debris of diversity, but our great spiritual Teachers and Leaders 
have ever attempted to rekindle our ancestral memory of Unity through 
millenniums. Swarni Dayanand Saraswati was such a Leader.^^ 

Dr. Sir GOKAL GHAND NARANG : 

‘‘Swarni Dayanand Saraswati was one of the greatest men of India 
and the greatest of his type. He was physically, intellectually and morally 
a giant and a men who represented the best type of Vcdic Aryans /It 
is really remarkable that all the present day activities of Swadeshi and 
the crusade against uiitouchability, caste etc , were all anticipated by 
Swami Dayanand Saraswati/^ 


PRESS OPINIONS. 

THE BENGALEE (Calcutta). 

“He stand's forth as a religious teacher of surpassing po^er and 
earnestness. He was a yogi, an ascetic who had abjured the world, 

but be was gifted with a I sagacity which few men of the 

world could pretend to possess/ His death is not only an irreparable 

loss to the religious community of which he was the life and soul, 

but it is a loss to his countryrhen at large, who will always be proud 
of his learning, and cherish his memory with afifectionate gratitude.'*^ 

THE PUNJAB TIMES (Rawalpindi.) 

“He was one of the greatest men that India has produced, and 
as such, India might well weep for his loss/' 

THE OUJRAT MIfRA (A^0J5'".Gujrati Weekly, SuratI 

• iU ' “ 

“Who will not [ on our 'platform the deep fervour 

of his language, the unopposable artillery of his forensic eloquence, 
the honesty of purpose, the of his resolve, the frank- 

ness and straightforwardness . of motives, his independence of 
character and action, and his genuinely patriotic, ardent zeal to lift 
up his country from the dej^ths of superstition and priestcraft, ido- 
latry and unmeaning osfcentaMopS ritualism. 
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THE TRIBUNE (Lahobe): 

was a man of great abilities — a genius of the highest order, 
^vho, by the superior power of his intellect rose above the gross 
Bupersbitions inculcated by the sastras. 

THE REGENERATOR OF ARVAVABTA (Lahore): 

‘‘Among those to whom posterity will assign a glorious niche in 
the temple of Fame, Swami Dayanand Saraswati will stand foremost/’ 

THE BENGAL PUBLIC OPi/VJOiV (Calcutta): 

“Pandit Dayanand^s death will cast a gloom over the whole of 
tiducated Hindudom. He was an ornament to our country: pride to 
our nation. That he was a man of genius few will deny. 

TRE TffEOSOPHISTiMAmiAs]: 

“A master spirit has passed away from India- Pandit Dayanand. 
Saraswati, the founder and supreme chief of the Arya Samaj of Arya- 
varta, has gone: the irrepressible, energetic reformer, whose mighty 
voice and passionate eloquence for the last few years raised thousands 
of people in India from lethargic indifference and stupor into active 
patriotism, is no more. He has passed out of this plane of strife 
and suffering into a higher and more perfect state of being. 

We bear in mind but his life-long devotion to the cause of 
Aryan regeneration: his ardent love for the grand philosophy of his 
forefathe/s: his relentless, untiring zeal in the work of the projected 
social and religious reforms. In him India has lost one of her noblest 
sons. A patriot in the true sense of the word, Swami Dayanand 
laboured from his earliest years for the recovery of the lost treasures 
of Indian intellect, His zeal for the reformation of his mother-land 
was exceeded only by his unbounded learning. 

The death of Pandit Dayanand Saraswati is an irreparable loss to 
the whole country.'^ 



Abdul Kalam Azad, Mau!ana,xlviii(i)i) 
Abdullah Waasaf — xli 
Abdul Eahman Maiilvi— 288,, 289 
Ibu— cxv,12,328,S29. 

Acharya Keshavade?a — 89 
Achrol — 259. 

Adim Satyarth Praka^h — 406 
Adityagiri — 30. 

Adityanaraia — 276. 

Advait Vedanta — cxii, 496 to 504 

Advaitmat Khandan — 566 

Advaitanand — 126 

Agra ix, xi,xlm 5 32,40,48,345,581,599 

Agra, Lord Bishop — 255 

Ahar — 54 

Ahmad Ali Tiibaii~-63 
Ahmedabad-8, 10, 127, 128, 130, 
132 to 134, 151 

Aittiriya Brahmcma by Hang — 398 
Aimer — xv, Ixiv, 45, 51,208,242,259, 
310, 829 to 336, 

Ajodhya — 158, 591 
Ajodhya Prasad —59 
Akshya Chandra Sarkar — 95 
AkshyaKumar Ghosh— 91, 92. 
Alakhdhari, Kanhaiyalal — 103, 162* 
163, 174, 236, 567 
Alaknanda river — xlv, 15 
Alexander, H.W.— 84,596 
Alexander, the Great — 132 
Ali — xcvi. 

Aligarh— 101, 201 ' ; ’ 

Aligarh Instiitde Gazette — Ixxxix 
Aligarh University—liii . . 

Alimardan Khan, Dr. 325,326,327,328 
Allahabad— 3, 17, 75, 97, 236 , , 

Aiwar — 24, 25, 26. 

Amarlal Joshi — 35, 36 

Ambadutt Purbati — 54 

Ambagarh — 61 

Ambala — 558, 585 

America — lxxiii,oxxvi, 570, 579, 583, 

• 687, 589, 591. 

Amin Ohand Mehta— 188 
Amin Chand, Sardar Bahadur 208,209 
Amirsingh Nirmala — 49 
Amritw — li, 182 to 184, 195, ,196 ; 
Ananda — Ixviii, 332 
Avandlahari — 477 

^ Compiled hy Prof 


Anandvan Swami — 217 
Andrew, Rev. O.F. — 597 
Angad Ram -24, 25, 58, 59, 62, 231 
Anhalwara Patan — 1 
Anhidapiitra— xlvii, 189. 

Annals and A7itiquities of Rajasthan 
by OoL Tod— xliii, 447 
Anubhuti Swarupa— 35 
Anupshahr — li, 63, 81, 567 
Arabia — xcix 

Arjuna — c, ci, cii, ciii, civ, cxxiii, 38, 
132, 589 

Arjunsingh Bhati — 316 
Arrah, 84, 96 
Arvada Bhawani — 12 
Ai ya Bhivinaya — Ixxxvi 
Aryodesh Ratnamala — 635 
Aryadha?'ma Prakash — 137 
Aryajan Hitaicchu — 119 
Arya Karimide Totak — 11 
Aryamitra — 241 
Arya Prakash — 107 
Arya Pritinidhi Sabha, Punjab — xi 
Arya Review — Ixxvi 
Arya\ the Search of the Vedas— 871 
Aryamrta — 568 
Ashtadhyayi — 29, 80, 33, 36 
Ashvamedha and Gaumedha, explai- 
ned — 176 

Atmanand Saraswati^ — 279, 332, 335 

Atmaram Pandurang — 186 

Aiidich Prakash — 1 

Aykroyd Dr. W. R. — 472 

Babylon — 108 

Badaon — 67-224 

Badrayana — cxvi, 496 

Badrinarayana — 16 

Baga — 3 

Bagru — 45, 48 

Bahadur Singhji, Eao — 207, 212, 261 
Bakhtawar Singh, 242, 243, 258, 
Baldeva — 1 

Baldevagiri Gusain— 58, 62 
Baldeva Prasad — 69, 79 
Balfour, J (Lord) — 235 
Balkrishna Baba — 78 
Ballantyne, Dr. — 211 
Balmukund, Rai Bahadur — 80 
Bal Sastri-68, 70, 71, 75, 243, 244 


: Madan Singh and TejJcaran Sarda, 


606 


LIFE OF DAYAN4ND SARASWATI 


Balshanker Bhimji — 2 
Balwanfe Singh Maharaja — 25-26 
Balzac — Ixvii 
Banera (Mewar) — 269 
Bankim^ Tilak and Bayanand--^ 
Ixxvi, 371, 385, 886, 387, 397 
Bankipur — 240 
Banqadarsan — 1 54 
Bannerjee, Rev. K. M. 197 
Bannerjee, Sir Gurudas— Ixiii 
Bansidhar — 63, 83, 110 
Banwari, Babu — 79 
Bareilly — xlviii, 225 
Baring, Rev. — 197 
Barnett, Dr. L. D.— 599 
Baroda,— 3, 9 
Barth, Prof. A . — 520 
Beatson, Major — 542 
Boawar — 269 
Behar — cv 
Behar Banda — 107 
Beharilal— 308 
Beloon — 55 

Benares — xii-xlvi, 1, Iv, Ixiv, cvi, 17, 
23, 29, 41, 44, 68, 79, 82, 107, 
241, 242, 246, 638, 566, 589, 593 
Benares Hindu University— *43 
Benfey, Prof. 380, 384 
Bengali^ 603 

Bengal Public Opinion — 604 
Beni Prasad— xliii, 204 
Bentham,!. 455 
Berlin — Ixxi 
Bernard Shaw — cxxiv 
Bhadravati— "44 
Bhagalpur — 85, 95 
Bhagafcsingh, Sardar— 208, 330, 335 
Bhagram, R. B.— 208, 209, 260, 330, 
335 

Bhagivad Gita — cxxiii, 30, 571 
Bhagwan Das, Dr. 54, 601 
Bhagwan Vallabha — 245 
Bhagwata — cxviii 41, 42, 45 
Bhandarkar, Dr, Sir R. G. — 114, 115 
Bharadwaj Sastri— 69 
Bharatpur — 25, 258, 554 
Bharat Sudashapravartak — 206 (n), 
260 (n) 

Bkartri Hari — 425 
Bhatta Bhashyakar — 858 
Bhattoji Dikshit — 35 
Bhim — 95 


9him Sen— 220, 24], 251, 332 
Bhishma — cii, ciii 
Bhoj, Raja— 477488 
Bhramo Uchhedan — 246 
Bhudeva Mnkhopadhyaya — 92, 93 
Bijaisingh Mehta — 316 
Biographical Essays by MaxMuller — 
xlii, 507, 509, 610, 512, 513, 514» 
515, 516 

Bishen Narayana Dar — 602 
Bishop Heber— 530 
Bithur— 65 
Bjornstjerna — xli, 392 
Blavatsky, Madame H. P. — xivi, 216, 
223, 241, 252, 290, 527, 547, 
552,699 

Bluat^s U. P. Census Report^ 1911 — 
p. Ixxxiv-521 
Bollensen, Prof. 380 
Bombay— 112, 524, 554, 558, 577 
Bombay Gazette — 117, 120 
Bombay Samachar — 139-274 
Bonn — 212 
Bopdeva — 45 

Bopp, Prof.— 108, 384, 570 
Bournoff— 570 

Bradford, Col. Sir Edward — 287 
Brahmaji ka temple, Piishkar — 45, 46 
Brahmanand — 9 
Brahmaputra — 533 
Brahma Sutras — lxxv,29 
Brahmo Samaj — 87, 89, 405 to 
521, 594 

Brindaban— 20, 27, 103, 104 
Brindabanchandra, Babu — 93 
Bristol— 506 
Broach^ — 124 
Bronton, Dr — Ixxxiii 
Brooke, Col. 47, 272, 464 
Buddha— Ixviii — ^Ixx (n), 
xevi, xcvii, xcviii, civ, cv, 
cvii, cviii, 52, 382, 485, 598, 
Buddha Gaya — xcv 
Buddhasen — 24 
Buddhisagar — 101 
I Buddhism— xcv, 485 to 488 
I Buddhist Catechism — cviii 
Buhler, Dr. — 151, 211 
Bulandshahar — xliii, 57 
Bunbehari Kapur, Raja, — 95 
Burdwan — 95 
Burke, Edmund — ciii 


INDEX 


60? 


Butler, Sir Harcourt— Ixiii 
Caesar— c, 5'96 
Calcutta-— >24, 86 
Calcutta Uoiversity— Ixiii 
Cauning Lord— 32 
Cape Comorin— 526 
Cape of Good Hope— Ixxxii 
Car Stephen, Mr. liii, 174 
Carthage— 548 
Castle, Miss— 506 

Cawnpur— xlvii, 17, 65, 97,236, 567 

Ceylon— 538, 588 

Chaitanya (Qaurangdeva) xcvi, 

24(n), 49], 510, 

Chamberlain — Ixxi 
Chandalgarh (Chunar) 17 
Chandapur Fair and Sastrarth — 165 
Chandee — 12 
Chandrashekher— 7 1 
Chandrika — 29 
Chanoda Kanyali* -10, 11, 12 
Chasi — xliii, 54 
Charvaka--479, 480, 481 
Chattrasingh jat — 55, 556 
Chaturbhiij pandit — 286 
Chhabildas Lallubhai — 137,143, 152 
Chhalesar— 82, 101, 223. 

Chhapra — 96 

Chhedilal— 251, 252, 540, 541, 

542, 543, 548, 550, 557,558 
Chhotugiri — 78 
Ohildasharma — 11 

Ohilkiaghati — 16 - : I 

Chiranjiva Sastri — 28 ! 

Ohitor— xlix, 271, 272, 273,306, 446 

Ghitsukhi 49 

Chittenden — 523 

Choturam — 567 

Christ— xlviii, xcv, xcix, 101 

Christian Intelligencer — 73 

Cicero — 5 96 

Ciemenceau — c 

Clive-507 

Colebrooke — 569, 571, 591 
Coleman— 393, 569, 570, 571 
Coleridge — Ivii 

Conflict beUveen Science and 
Beligion — 394 
Conquest of Selfhy Mahatma 
Gandhi — 448 

Contemporary Portraits by 
F. Harris — ^Ixxviii 


Cooch Behar — 511 
Cousins, Dr. J. H., 599 
Cultural Heritage of India — Ixvii 
Curzon, Lord— 507 
Oust, Mr. — 249 
Cuvier — Ixxix 
Czechoslovakia — 598 
Daily Life of Swamiji at Cawnpur — 9! 
Damodar Sastri — 68, 69 
Damyanti — 108 
Danapur — xlix, Ixxii, 555, 576 
Daniel, Mr. 98 
Daradi Swami — 9 
Darbarilal— 66 
Darwin — Ixxviii 
Darwin^s 1 heory rejected — 199 
Das Gupta, Dr, History of Indian 
Philosophy — 498 
Daulat Rao, Maharaja — 26 
Davidson, Major — 47 
Davies, Dr. L. M, — ^Ixxix, 1 xxx 
Dayalsingh, Sardar — 182 
Dayanand Charit — xi 
Dayanand Commemoration Volume 

— XV 

Dayanand Prakash — 46(n) 109, 

173, 179, 273 
Day a Ram, P. — 51 
Deane, Dr. — 224 
Dehra Dun — 221, 222, 223, 254, 
581, 582 

Delbos, Mons. Leon — 351 
Delhi— 205 
DelhiDurbar — 213 
Demosthenes — 596 
Deobund — 223 
Dessur— 555,558 

Devendranath Mukhopadhyaya— xi, 
xii, xiii, xiv, 315, 327 
Devendranath Tagore — 76, 89, 846, 
508, 509, 517, 520 
Devi Bhagwat — 477 
Devichand — 602 
Devi Dutt — 45 
Devi Prasad — 103, 106 
Devi Prasad M. 327 
Dewan chand — 601 
Dewar, Prof* D — Ixxix, Ixxx 
Dhammapad^ — Ixx 
Dhanur Feda— 211 
Dhanwantari Shusrat— lxxxiii,450 
Dharmpal Devamitta — 488 



608 


LIFE OF DAYANAND SARA8WATI 


Dharmsi — 565 ” ■ i 

Dharmtatva — 90 I 

Dharnidhar — 30 | 

Dhritras h tra — 31 9 
Dhiirta Swami — 362 
Dick, Miss — 222 

DiciionnairePhUo$ophique—59B 

Diet of Worms — Ixviii, 310 

Disorders of Digestion — Ixxxiii 

Draper, Dr,— 168, 394 

Dronacharya — cii, ciii, 38, 65 j 

Dronasagar — 16 

Dudu — 48 

Dumraon — 83, 97 

Durand, Sir H, M.— 143 

Durgadutt, P. — 83 

Durga Khatri — 35 

Durga Prasad, Seth — 279(n), 290 

Dnrvasa — 598 

Dwarka ^ 3 

East India Company — 53 

Edward, Prince of Wales — 136 

Eklingji — L, 282 

Elahi Biiksh — 267 

Elliot, Sir H. H, BibL Index 

to Muhammadan Historians — 402 
Encyclopaedia Britannico^ lxxix{n) 
England — lix, 22, 81, 558 
Essays on Dayanand Sarasivati and 
Arya Samaj^ Ixxxii, 178 (n), 570, 
Essays^ by Prof. H.H, Wilson — 361 
Essays on the Oitahy Sri Aurobiiido,ci; 
Europe — xcvi, c, cxxvi, 591 
Evolution Theory — Ixxvii, Ixxviii 
Extra Supplement to the Theosop- 
hist— 579, 585. 588 , 599 
Faith, Reason and Civilization, 28B 
Faizullah Khan — 317 
Farrukhabad — xliii, xlvii, 17, 53, 63, 
82, 156, 232 

Questions and answers — 232 

Fatehkaran (Jaikaran) — 334 
Fleet, Dr.— 211 
Foreman, Rev. 184 
Friend of India — 100 
From the Canes and Jungles of 
Hindustan — xlvi, 556, 561, 589 
Qadiaghat — 24, 58 
Gajadhar Prasad — 99, 100 
Gandhi Mahatma M. K. — xvii, cxx 
cxxi, 107, 446, 448, 589, 597,. 599 
Qaneshpuri, Swami — 282, 314 


Qangadas— “82 
Gangadhar Sastri — 99, 100 
Gangadutt — 104 
Gang a Lahari — 3 
Gangapur — 23 
Ganga Ram, P. — 48 
Ganga Ram Sastri — 30 
Gangasingh Thakur — 61 
Ganges— liv, Ixxvi 
Gangotri — 253 
Garhmukteshwar — 16, 53 
Garrett, Rev.— 569, 570, 571 
Gartlaio, Mr. — 222 
Gathas — Ixxv 

Gattulal32, 118,119,120, 121,131,138 
Gaiidapada — cxii, oxv, 496, 498 
Gaukartinanidhi — 257, 278, 467 
Gaurakshini Sabha — 257 
Gauri Kund— 13 
Gautama— Ixxviii 

Ixxxvii, 189 
Ghanshyamdas — 75 
Ghasi Ram— xiii, 582. 

G her and Sanhita — 16 
Girdharlal Bhargava — 254, 259 
Girdharlal Dayaldas, Kothari, 117, 136 
Girnar — xl 
Gita — c, ci, cxv 
Gladstone, W. E. — cxxv, 143 
Gladstone Lord — 143 
Glasnapp— 593 
Glimpses of the Grea ^- — c 
Goethe— Ixvi, Ixxii, ci 
Qokal Ohand Narang, Dr. Sir — 603 
Gokal Chand Pare kh— 26 
Gokaldas Tejpal — 154 
Qoldstucker, Prof. 33, 384 
Goodrich, Prof. S, — Ixxix. 
Gopalachari — 30 
Gopal Ghand Paramhansa — 43 
Gopal Madhol Narayana — 3 
Gopal Rao Haridesh Miikh 127, 
132, 134, 152, 310, 555, 558 
Gopalsahasranam — 3 
Gopalsingh — 58, 329 
Gottingen — 212 
Govind Bhatta — 7 8, 496 
Govind Bbagwadpada— cvi, cxii, cxv 
Govinddas — 26 

GovindsinghjRaja — 269 to 27 1 
Grantha Sahib — 494 
Gray, Rev. 46, 208 to 209 


iifi)EX 609 


Greece— 

Griffith, j.— in, ^ 

Giiigaolfe — 351.; 

Gnj ran wal a— 1 9 1 . 

Gujrat — xlvii, li, cv, 1, 4, 

Oujrat Mitra — 116, 124, 603, 
Gundimandu — 2. 

Gursahaimal — 30. 

Gurucharan Ohandhri — 77, T9, 106. 
Gurudatt Vidhyarthi 380,3335868,377. 
Guru Govindsingh — 495, 

Guruprasad Shukla — 65. 

Gwalior — 24, 26, 42, 5L 
Gyanchand Mehta — xlvii, 582. i 
Gjanadarpan — 162. 

Hafiz, poet — xciii. 

Bajrul Aubad — 108. 

Haidar Ojha— 64, 65, 66, 

Hamilcar — 22. 

Hamlet — kxx, 

Hamilton, Sir William — xli. 

Hankin Dr. — 108. 

Hannihal ~~~ 2 2i ^ 

Hanot — 81. 

Har Bilas Sarda— xvi. 

Har Dayal Singh, Sardar — 315, 
Hardeva — 36. 

Hardwar — xiv, liii, 12, 20, 23, 48, 

49, 51, 52, 537. 

Hardwar Kumbha — liv, 12, 48, 49, 

50, 205, 214, 218, 219, 845. 

Hargovinddas — 130,131. ^ 

llaribaba— 42. 

Harina — 2, 

Harishanker— 65. 

Harishchandra Ohintamani— 187 , 
162, 201, 524, 525, 526, 528, 

529, 535, 536, 551, 569,572, 

576, 578, 580, 581, 583. 

Harisingh and Shersingh — 184. 
Harisingh Nalva— 192. 

Harisingh, Thakur of Raipur— 266. 
Hari vallabha — 5 6 . 

Harjas Kai — 76. 

Har-ke-pedi — 217. 

Har Narayanaji — xliv, 208. 

Harris, E. F.— 600. 

Harris, Frank— xlviii, Ixvii, Ixxviii . 
Harrison, Frederic— 144. 

Hartmann — 487. 

Hastamalaka — 488. 

Hathras— 19, 102. 


HaPPradip^ka — 16 
Hayashi, Baron H. E. — 599. 
Hemchandra Ohakravarti — 86. 87, 

98 99, 100,101,158. 

Henderson, Major— 541-542. 

Hercules — xxxix. 

Himalayas— xli, 1, cxv, 523, 562. 
Hindu-a-Sioaraj —287, 

Hindu Bandhava—1Q2. 

Hindu Mublim unity — Ixi, Ixii. 

Hindu Superiority by Har Bilas 
Sarda — 402. 

Hindustan Times — Ixiv. 

Hiralal — 44. 

History of India by Elphinstone, xli. 
History of the Mahratha Empire 597. 
History of Sanskrit Literature — 
by Max Muller— 377, 383, 571. 
History of Udaipur by G. S. Ojha — 
272\n) 287. . 

History of Vedic Literature by 
Bhagwaddatta — 359,361,363,364. 
Hitechhu~lU, 146 
Hitler, Adolf— 472. 

Holkar, Maharaja— 273 
Hooghly— 91, 95. 

Hooper, Rev. Dr. — 176. 

Hopkins, Prof. E. W. — 520. 
Hormusjee — 193. 

Hoshiarpur — 602. 

Hoshnak Rai' — 189. 

Humboldt, William Von— c 
Hume, A. O. — 542, 

Husband, Rev. Dr. — 176. 

Huxley— Ixxix, 

Iliad — xxxix. 

Imdad Ali Qazi— 82. 

Imperial Assemblage Delhi — 161, 
India: What can it Teach us — xlii. 
Indian Church Gazette — 236. 

Hdian Mrror— 88,162,181,236,511. 
Indian National Social Conference- 
275. 

Indian Philosophy by Sir S. 

Radha Krishnan — cvi* 356. 
Indian Sociologist — 144. 

Indian Spectator — 531, 579, 580(n). 
Indian Wisdoin — Ixxxv, 384. 

Indore — 155. 

; Indraji Narayanji— 120. 

1 Indramani, Munshi— li, 166, 167, 

1 173, 224, 290, 346. 


610 


LIFE OF BAYiLNAND SAEASWATI 


Indu PrakaBh~lll, 115, 143. 
Introduction to the Vedic 

Commentary by Ghasiram— 357 . 
Ishwaripasad Narayansingh, 68, 74. 
Ishwarsingh — 74. 

Israel — 586. 

Jacobi, Dr, H. — 21L 
Jadunath Sarkar, Sir, — 600. 
Jaggannath, 326, 327. 

Jaggannafeh, Sefch — 53,63,64. 
Jaggannath, Prasad — xlvii, 
Jaikishendas, Raja — ^101. 102, 16 J, 
405,406 

Jaikishen Jiwanram — 117 
Jaikishen Vaid — 112, 565. 

Jaimini — 429. 

Jainism— 481 to 485. 

Jaipur— xi, 26, 34, 43, 48, 51, 205, 
554. 

Jaishri— 78 

Jaisingh, Maharaja of Jaipur — 447. 
JalalaWd— 65. 

Jullundhar— xliv, 185, 186, 197 
Jalwai Tur^202 
Jamnagar — I, 287. 

Janak, Raja— xcvii, 358 
Janakdharilal — 236, 276, 555. 

Jaora — 279. 

Japan 599. 

Jarasandh — c. 

Jaswantsingh, Maharaja of Jodhpur 
287, 809, 311, 328 
Javalopanisad — 83. 

Jawahardas Udasi — 71, 74, 75, 

97, 107, 244. 

Jawansingh, Rao Raja— 311, 314, 
Jayadrath — ciii, 

Jayakar, Dr. M.R. — 375. 

Jayaswal, K. P. — 597. 

Jehkinson — 77. 

Jerusalem — Ixxvii, xcv. 

Jethmal Sodha — 326, 327, 328. 
Jinarajadasa — c, 602, 

Jivangiri — 218. 

Jiwan Das-330, 331, 570. 
Jiwandayal— 138, 140. 

JiyajiRao, Maharaja of Gwalior — 34, 
41, 42. 

Jiyaji Vagji-3. 

Jodhpur — xlviii, xlix, 287, 309, 310 
; to 327, 335, 559. 

Jones— 239,240,570, 


Jones, Sir William — 211, 591, 
Joshimath— 15. 

Jowett, Prof. 143. 

Judge, W.Q.— 524. 

Jumna— 31, 35, 36. 

Jwala Dutt— 251, 567. 

J walanandpuri — 1 2. 

J walaprasad— li. 

Jwalaprasad, K.— 201. 

Jwalapur^ — 214, 580. 

Jyoti Swarup— 69, 539, 

Kabir— 6(n), xcvi, 165,492, 510. 
Eailash— 5 

Kailasparvat Swami — lii, 40, 41, 
51, 58, 59, 66. 273. 

Kakaram — 17. 

Kakoda — 62. 

Kalicharan — 258, 279, 290. 
Kalidas— 121, 258. 

Kalidas Nag — 603. 

Kalka — 585. 

Eallu Kahar — 323. 

Kalyanji— 3 

Kamalnain Acharya — 138 to 143, 
Kampil — 63. 

Kanada — Ixxviii. 

Kanauj — lii, 65. 

Kankhal — 23, 53. 

Kans, King — c. 

Kant— xcviii. 

Kapila — Ixxviii. 

Kapilavastu— 481, 591, 

Karauli — 42. 

Kama — ciii. 

Karnawas— xiv, xv, xlix, 53, 54, 
55, 59. 

Karansingh, Thakur — xlix, li. 59, 
60, 103, 104, 105. 

Karsanlalji Tiwari— xii, 1 8, 7. 
Karbarpur — 23. 

Kariic Mahaiamya — 402. 
Kasgunj— xliv, liii, 80, 101, 
Kashi— 3. 

Kashinarayan — -65. 

Kashinath Sastri — 107. 

Kashi Sastrartk — 67, 

Kashyapa — 208. 

Kasim, Maulvi Md. of Deoband — 
165, 168, 171, 199, 223, 346. 
Kasipur — 16, 

Kathiawar — xl, 1, 3, 4. 

Kaushia village — 1, 2, 


INDEX ■ 611 


Kedarghat — 13. 

Kedarnath Ohattopadhyaya— .99, 
Kedariiath( Himalayas) — lii, 
Kedarnath Sastri — 33(n). 

Kelkar, N. G.— 602. 

KempsoD, Mr. ^100. 
KeshabchandraSen— xlii, 87, 88, 89, 
136, 346,509, 510, 511, 512, 
513,514, 515,516, 517, 518, 

519, 520, 521. 

Kesrisingh, Thakur of Kiicliaman, 
--3I5. 

Kethalsingh — 60, 

Khadagsingh, P. — 195, 

Khawaja Sahib Dargah, Ajmer —liii. 
Khusha]garh(Gangapur) — 43. 
Kincaid, Mr. — 597, 

Kipling, R. — ciii, 507. 

Kirparam — 187. 

Kishengarh— 45, 48, 263, 
Kishensingh— 61. 

Kishoresingh, Maharaja — ^316. 
Kohinoor—1%1. 

Koot Soorailal singh — 559, 562. 
Koshal Ohand Ambabhaidas — 26. 
Kossuth— 511. 

Kotgangara — 9. 

Krishnababa — ^119. 

Krishnalal — 64. 

Krishnaram Ichharam— 117, 121 
124 244. 

Krishna Rao— 109, 110, 591. 
Krishna Sastri— 12, 27. 
Kshemakaran Brahmchari — 65, 
Kshetranath Ghosh— 65, 98, 
Kumarila Bhatta — cxiv, 

Kumbha Fair — See Hardwar 
Kumbha. 

Kunte M. M.— 145, 146, 148. 
Kusinagar — 481. 

Lachmandas, Dr.r.328, 329, 330, 331 
Lachmandas, Seth — 256. 

Lahore — xi, xivi, J, liv, 175, 526, 598. 
Lakshman Sastri — 415, 
Lakshmansingh — 43. ^ 

Lakshmichand — 26. 

LalabaBu Temple — 81, 

Lalabhagat — 8 
Lalbehari De, Rev.— 83, 91. 

Lalji— I 

Lalsahib 84* ' .-'.'k 

Landour — ^52/ 

Langlois — 379, 384. 


Laski Prof. H. J. — Ixxxi (n), 283 (n) 
Lassen — 384. 

Last Essays by MaxMuller — 550. 
580, 585. 

Lawrence Lord — 48. 

Laxman, Pandit— 65. 

Lyall, Sir A. — 520, 542, 

Leipzig— 118, 212. 

Leitner, Dr. 6. W.— 177, 569, 570. 
Lekhram, P. xi, xiii, xiv, 20, 162, 
260, 581, 582. 

Life of Charles Darivin — Ixxix, 

Life of Dr. Johnson^ Boswell^s — 144. 
Life of Swami V ivekanand — Ixxiii, 
Ixxiv. 

Life and Teachings of Swami 
Dayanand — 241. 

Lillingston’s Brahmo 8a7naj and 
Arya Samaj — 508, 510, 513, 520, 
Lincolon, Abraham — Ixii. 

Literary Remains^ Prof, ^ Qold- 
stucker^s — 33. 

London— Ixxi 

Louis Phillipe, king of France— 506. 
Lucas, Rev,— xlvii, 156, 157. 
Lucknow— 99, 158. r 

Ludwig, Emile — Ixxii 
Luther, Martin — Ixviii, 310, 593,698. * 
Mackey, Rev. — 191. 

Macnaughten, Mr. — 130. 

Madandutt Pandya — 106. 

Madarpur — 65. 

Madhavachandra Ghakravarti — 77. 
Madhvacharya/ P. — 70,489, 504. 
Madhava Rao Sir T.— 117, 149, 150, 
151, 182, 

Madhava Rao Trimbak Rao 124, 125. 
Madholal of Danapur — 193, 223, 
537, 576, 582. 

Madhiisudan Goswami— 105, 

Magadha — cv. 

Mahabharata — xcvi*, xcix, ci, 36, 59, 
689. 

Mahabhaskya->-29, 30, 36, 43, 51, 
319, 320, 359, 368. 

Mahadeva Desai — xlviii (n) 

Mahanand Swami — 50. 

Maharajas Def amation Case — 1 1 3,666. 
Maharaja Dumraon — 163. 

Maharaja Kashmir — 162, 176, ^17. 
Maharana of Udaipur — xlix, 1, 554. 
Maharana Pratap — 287. ^ 

Maharana Sanga — 287. 



612 


LIFE OF DAYANANB SARASWATI 


Maharao Sahib, Bundi — 53. 

Mahavir Swami — xcvi, 481, 484. 
Mahboob Masih — 104. 

Mahatma Gandhi M. K» Ixvii, exx, 
cxxi to cxxvi, 107, 446, 448, 589, 
595, 597. 

MaheshchaDdra Nyayaratna — 256. 
Mahipat Ram — 127. 

Mahmud Gaznavi— 132, 272 (n) i 
288,408,567. 

MahrsU Dayanaiid Saraswati Ka 
Jivan Char it by De vendranat h — 
xi, xiv, 20, 80 (n), 826, 327, 383, 
565, 566, 567, 582. 

Mahrshi Dayanand Saraswati Ko ; 
Jiwan Charit by P. Lekkram — 
19, 33, 186, 567. 

Mahrshi Dayanand Sarasivati Ke 
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